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Nameles: Cily

The ACCOUN of Saul’s anomtment bDy Samuel in 1Sam 9,3-10,16 1S dl iımportant, CVCnN erucıial part of the

narratıve ocused upON the figure of the tırst Israelıte kıng (MN N1S WaYy 8 'Wi The chronicler IS al hıs est

In hıs part of Sam the IS rich wıth remarkable characters whose dıalogues aArc scrupulously recorded
and shghtest UVCS registered. nd yel, ONC indıspensable detaiıl IS m1ssıng: the cıty where the CCETCMOD of
anoiıntment takes place IS NnOL called by Nal and remaıns AaNONYIMMOUS nOoL nlıke SUINC heroes of the
in fact, all of them CXCCDL samuel and Saul

Sınce and WELLHAUSEN ıt has een invarıably eheve: that the greater part of the

actıon in 1Sam 9,3-10,16 IS SeL In Rama mentioned in am (fırst AS Ramatayım-Sopim) Samuel’s

bırthplace and in T7 AS hıs permanent residence‘. However, ıt hould noft be taken {or ranted. In STZ
girls drawıng al the cCıLy walls advıse Saul and hıs cCompanıon: haste NOW, for he ISC. Samuel]|
CaIiInc oday into the Cıly; tor the people AIC nakıng sacrılıce oday In the hıgh place' Thıiıs indıcate
hat the prophet Was only pDayıng chort visit the cıty in order be present al 0CAa: festival®. Thıs,
however, coul: NO be the CasSsc ıf ihe cıty ın question Was Rama: finding Samue!l In the cıty where he

normally esided could NnO! require an Yy haste.

May be argued that ıf amuel wasn’t permanent resident of the cıty, Saul’s servant coul: nOL be. AS

SUTC of linding hım ihere he APPCaTs be in 1Sam 9,6 where he confidently ANNOUDNCCS: "Behold NOW,

there 15 ın thıs cılLy INn of God"® or ancıent reader, ıt Was Just another ıracle nOL much dıfferent
from those Occurring further in the {  z In terms of ıtz ım Leben, the fact that the servant IS well acquain-
ted wıth the Samuel’s time. MaYy only that Saul’s meeting wıth the prophet has ecen arranged in
advance. The whole undercover operatıon Was designed noL only provide kıng for Israel but also {tO

conceal the event from the Philistines whose mılıtary PTESCHCC in the v heart of the Israelıte hıll country
IS unequıivocally attested {[O in Sam 10,5 and 133 The loss of Wäas used daSs pretext for Saul’s Journey
and all the verbal exchanges concerning the asses’ tate In 1Sam 9,20, 10,2 and 10,16 AIC nothing else than

passwords.
Some. scholars elhıeve (hat the narratıve of am 9,.1-10,16 AS ıt stands N0 IS result of superimposition

of S5amuel’s image UDON}N arlıer folk ale about Saul featurıng NONYMOU! SCCT and set in

For d cComprehensive UIVCY SCC LELMAN., ul Journey Through Mt. Ephraim and amuel’s Kamah (1Sam 9,4-5: M  e  E
DPV 1' 1988, 44-}

In am .26-' mue] LO be ljeavıng the CILy alongside ıth ul Dut In dıfferent dırection. On the festival SCC infra.

'See GOLDMAN, 5Samuel, London, 1951, 45-6.



ONYyMOUS cıLy rong OT correct5‚ ıf does nOot automatıcally lead the conclusıon that the author of the

fınal version had Rama In nmınd. Not callıng the sıte of Saul’s anomtment DYy its (1ın wıth the

of askıng for the ıng in 15am 8,4), he either ignorant 0! 9 for ME [CaSON, unwillıng {O disclose

ıl

The only WaYy [0 find O! the 111 of the mnyster10us cıty IS [0 analyze itinerarıes of Saul’s jJourneys [0 and

from ıt in 15Sam 9,4-5 and 10, Unfortunately, these iıtinerarıes abound in LOpONyms that arc

mentioned agaın (Salı Sac“lim. Selsah, Tab Gib“at ha’lohim)° and therefore mMay hardly he relably
iıdentikied. Some other sıfes appearıng the i Inay form Dasıs for urther research, dAS, for example,
the and of SUp in am 925 and the tomb of Rachel In 10,2. The ormer 1S mMOstL probably the territory of

the clan of SUp, Samuel’s dıistant ancesior introduced in 1Sam FA Eprati, Elsewhere thıs erm stands

for the Ephraimuites (cf. Jud 253 1Kgs and the iınhabıtants of cıty OL regıon named Epra
OT Eprata fel: 15am 16,12; Ruth 1,2) ASs far amue]l 1s nOoL Al Ephraimute but Levıte (cf. 1r 6,11-
1A0 wıth certaın mMinOr contradictions), ihe land of SUp must hbe somehow connected wıth Erat(a),
mOstL probably adjomıing As the locatıon of Epraätä, in ICn 35,19 and 45, / da well d ın Miıca 5 it 1S

iıdentified wıth Bet-Lehem Sınce the offsprings of the legendary matrıarch Eprata, Kalchbh‘;: wıle Z219),
lıved nolt only In Bet-Lehem but also In Qiryat-Y“ arım (cef. nr 2,50), ıt Wäas argued that the latter coul also

be called Eprata However, virtually all biblical references [0 Eprata and Ephratıtes dIC elated Bet-

Lehem (ıf NnOL used ASs an alıas for the Ephraimuites).
The only diffiecult IS Ps 132,6. m CVCN ıl ıf 1S taken for granted that ya“ ar IS poetic Name of

Oiryat-Y““ arım „it clearly opposed [0 Eprata OT, al least, distinguished from “EO- WE ear ıt 1SC. the

Ark] in Eprata, found ıf in (}  L a’ ar  s IS sometımes supposed that thıs reflects the transfer

of the Ark from Qiryat-Y“ arım [0 Jerusalem desceribed in 2Sam 6,2ff. hıs VEISC may bring back [O Bet-

Lehem: t 1S quite plausıble that in th cıty "all the chosen MEn of srael, hırty thousand" (25am GL Cainec

Ct H.-J. TOEBE, och eiınmal dıe Eselinnen des Kıs (1Sam 1X). 362-/0; SEEBASS, Die Vorgeschichte der

Könıgserhebung S5auls, 55-/1; SCHMID Menschlicher Erfolg und Jahwes Inıtiative: Studıen Tradıtion,
Interpretation und Hıstorie In Überlieferungen (Gudeon, Sau| und Davıd, MAN| 38,

In particular, il has been poimted QutL hat he anonymıity of Samue|l in m 9,.1-13 be NOL e of the early narratıve but
rather lıterary devıce addıng >  S  CNSC [0 the StOTY. Sce R. BIRCH, Ihe Development of ihe J radıtion ON the Anomtment f ul
in 15am 9,1-10,16, JBL 90, 60; MAN In 1,

6Ba°al Aälisa  }} IS mentioned in 2Kgs 4,42 D”ut 1S equaliy impossible locate iheL here. Sa“ lim has been ıdentıifıed wıth
Sa“albim of Jud. x and 1Kgs 4,9 (cf. ner ext der Bucher SamueliIs, Göttingen, 1871, 26- and wıth u  In  al
f 1Sam 137 cCf. ALBRIG Fxcavatıons and Results AL 11 e1-T ul (Gibeah of Saul), E 1924, 116-7, 122

So M RC :anaanıte yth and Hebrew Epic: ;Says In he Hıstory f the Relıigion Of Israel, ‚ambrıdge, 1973, 94-5

8Contra DELILZ!  d  4: Bıblisch. Kommentar uber dıe ’salmen, LeIPZIg, '6.3-065; EVET,: Studies In the ‚ook of
5Samuel, 1902, 108-9.

Cf£. Aı In 5 110.
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together lısten (he oracle: "We heard it in Eprata" 4  We heard of ıl In Eprata  «10° Note that the
{[WO battles wıth the Philistines iımmediately preceding the transier of the Ark took place ın the valley of

R  E,  'Da Im, somewhere between Jerusalem and Bet-Lehem 11

Thus, the land of SUp INaYy be ıdentified wıth the vicinıties of Bet-Lehem. Thıs conclusion forms powerful
counter-argument agaınst the possıbility of Saul’s anointment in Rama. Since Rama 1S NCC called Ramatay-
Iim-Söopim, ıt IS sometimes argued that the ‚an: of 5SUp must be somehow connected wıth ıt If S

Eprata will be iıdentified wıth Kamad, but have. NnOL SCCI} that ıl 15 iımpossıble? Another etymologıes of

Ramatayım-Sopım hould be ooked for
Rachel’s tomb 1S mentioned three Liımes, in en 35,19-20, 48, / and in am 102 In the Book of GenesIis,

it IS located somewhere 1NCal Eprata, north of the cıly: accordıing {O Gen 39 Rachel died her ourney
{O the oUu from Bet- E toO Hebroön An her amılıy Was about {O reach Eprata. In 15am 10,2, her tomb
1S placed In delsah of which nothing definıte known. 0se who ıe ihe Saul’s anomtment Ramaäd,
combine thıs reference wılh Jer 31,14 volıce IS heard In Rama. Rachel weeping for her children") AS

representing alternatıve "northern" tradıtion accordıng which the tomb of Rachel Wäas nol Car Eprata
Bet-Lehem, noft In Judah, but somewhere between Rama and Gib“a, In Benjamın OTr Ephraim‘*

However, Rama In Jer 31,14 mMay be nNOL LOponym but rather usual word for hıll Or elevation:  Dn  -
Therefore, WE mMaYy safely ASSUMNIE that Gen 5,19-20 and 48, / reflect the siıngle Bıblical tradıtiıon yıng the
omb {O Eprata.

As far have already identified Eprata wıth Bet-Lehem, the Rachel’s tomb 15 be localızed north
of it. But how COU.| she be buried In the territory of u  a UNC of Leah’s descendants? HOowever, in 15am

10,2 Samuel places the sıte bi-2"bul Bınyamın, 0)4 wıthin the border of Benjamın,. Thıs border, accordıng
{O Josh 18,16, Was Just south of Jerusalem ebus, only d few miıles north of Bét—Le(1em“’. One INOTIC

geographical detaıl should be added In (Jen 35,21 after Rachel’s eal aCco| etires place "beyond
1gdal “Eder“. Migdal “Eder [NOTIC In Mica 4,5 where ıt IS menti:oned between the stronghold

1O'I‘hls suggestion In partıal ayprecement nath Psalm form erıtical study, JBL 86, 19677, 296- 2Sam 23,13-17
and IChr 11,15-19 ımply hat [DDavıd’s operations against the ılıstınes before the transfer of the Ark included COMMaAando
raıd eir garrıson in BE&Et-Lehem, SCcCC infra.

L HARONI, JIhe b  nd of the Hıble: Hıstorical Geography, London, 1' 110. @7 also Josh 18,16.

'So In Samuel,  e New York, TF

We COU| interpret Ramädtayım-Söpim Z Rämädtayim f Supttes, the Süp’s descendants, of PI  MC palttern sımiılar the
ater geographical ıth -Söpim A ‚econd element.

'So KLEIN, 5Samuel, Waco, 1983, 01 Gib“a, S  S natıve City anı ater his royal capıtal, 'a>S long thought be siıtuated ON the
modern el el-Ful, Iew mıiıles nOT! of Jerusalem, c£. ALBRIGHT In 6 Kecently ARNOLD, (ubeah: Ihe Search
for Biblical City, JSO1.5 /9, has proved that the City IS be 00ked or urther the nOrT! somewhere NCdT the village Jeba.
For Käamäd, \OTE locatıons have been proposed, Imost all f them In Ephraim Or Benjamıin.

For Iınguistic and historical cCOonsıderations against understandıng Jer 31,14 as reference KRachel’s :om! SCC ISEVET In S,
108-9

16 Gould Rachel’s tomb be UNCC border mark beiween Benjamın an Judah, between the SNNS of Rachel and the S5UMNS of Leah?
ISEVET (In 110-16) trıes [0 ıdentify elsah nth Ba““lä, nother Nal of Qiryat-Y““ ärim 1C IS known be Judahıte Cıty.



of Zıon, ® Jerusalem, and Bet-Lehem Eprata (!) Moreover, 5-9, addressed Migdal “FEder

aughter of Zi0n", W the people of srael, 10 WU| in travaıl clear allusıon 10 the Rachel’s

fate!
hus, in earch lor h ather’s Saul COM Up {0 the gales of Bet-Lehem. On hıs WdYy hack home

{O b“ he flınds himself AT the Rachel’s tomb sıtuated between Bet-Lehem and Jerusalem. The problem
NO 1S whether these statements AA ın g0o0d correspondence wıth the rest of NS travel.

The first point of his ıtınerary Was Mount Ephraim As far A (3ih" Was located outsıde of thıs (see
Jud 1916) Saul went northward. ince Mount phraım I left ehıind, might ASSUINC that the

future king only erossed ıls south-:  tern COTITNCI Dy headıng north-east lırst and then turning ea and south-

eAastl. As result, he INC back O the anı of Benjamın and, NC he there, he entered the land of

Salısa, somewhere ([ north-west of Jericho accordıing {0 FDELMAN (In. 50-53
TOm Salısa Sau!l ent [0 the an Sac‘lim, probably iıdentical wıth S  U dl  S mentioned in 15Sam 13,17 d A

destination of ONC of Philistine raidıng partıes leavıng the in Mıkmas. As [WO other such partıes WEIC

headıng west-south-west (10 Bet-Hoöron) and, probaDbiy, north-east, o the northern border of enjamın ("to
the WaYy of the border that ooked (QVCI the valley of S‘ bo“im towards the wilderness"; cf. Josh 18,1 where

wilderness 1S also mentioned), ıt would be logıcal SUDPPDOSC (hat the thırd detachment took the couth-

eastern direction  K  + ut ıl Sac’lim IS thus placed In the south-eastern ecior of the Benjaminıte terrıtory,
IU Ald then turned south. Hıs arrıval [0 theıf that Saul leit Ount Ephraim, passed the anı of Sal

southern border of Benjamin IS regıstered in the TEXT: "And he passed hroug the land of the Y“mini", the

latter being archaıic 1a of Benjaminıtes, cf. Jud 19,16; am 920 avıng left the land of Benjamın,
Saul Came«e o the north-eastern part of

We OSC that the first Saul meetng wıth amuel well AS NS anoiıntment took place in Bet-Lehem.
The 1CAaASON for Saul’s roundabout Journey IS explained Dy amuel]l In 15am 10:5: the maın road ange-

statiıoned Gib“at ha-*“lohim, Sancluary NO! {ar ftrom Gib“a[ OUS Dbecause of Phıiılistine checkpoimnts
accordıng ARNOLD (In 11] S6- D°  : Saul could IN ihe A E AGUHSC of 0o0kıng for he

twıce and he had r1S. the hıghway ()I1 hıs WaYy hack Wılling rovıde securıly tor hım, amuel dvised

Saul toO Jom anı of prophets before approaching the checkpoint.
Even houg! Bet-Lehem NO mentioned in 15am „16-17, in the lıst of sıtes that amue]l used visit, ıt

It 1S also possiıble hat Migdal “ Eder (lıt. OWer of he t1ock' IS nOof LOpOoNym al all.

In hıs VEITSC, aNONYyMOUS Old IS introduced d being "trom Mount Ephraim, Dut lıyıng in CGib“a"

19ntra ALBRIGHTI In Ö

Z EDELMAN (In. 48-9) SUPHESLIS readıng Yımna“ (one of the Asherıite trıbesmen mentioned in IChr 1,35): McCARIER’s
emendatıons (In. — ATre even farfetched.

21  Hbr nCsib IS Often translated "governor” of "prefect”, Ihat SCCMS reasonable in Kgs 4,19 Duft hOw explaın plural In 15am 10,5
en (Jur translatıon, "garrısons" "Checkpoints" tentatıve. (. also masdb In 1S5Sam 13,23.

22r BL  NSOP Gıibeon and Israe| Ihe Kole of (ubeon and the Gubeonıites in the Political anı Religious History of Early
Israel, SOTIS 59, iıdentifies al ha- “lohim 41th bamd, he hıgh place of b“n mentioned In Kgs $ Other detaıiıls
of the Saul’s jJourney make it ımprobable,



1S chosen for au  S anoımtment. However, ihe e  If dates hback the hırst days of Samuel’s polıtıcal
activity, al least, ten earlıer. ecade of dramatıc changes in the Central (CCanaan: shaky
milıtary balance between ael and the Phıiılistines deseribed in 15Sam 7.12-14°° WädasSs replace: Dy the direct
Phıilistine OcCCcupatıon In the VerYy heart of the Israelıte hıll COUF S Hence, ıt Wäas natural for Samuel {O <hıft
the sphere of his religi0us and egal influence further south. {0 Bet-Lehem. In al y Casl, ıf Was safer

csıfe than Ramda ne NOIC [CasSQO: for 3  amuel’s PTESCHNCE in Bet-Lehem might be relevant. If zebah
ha-yamım, yearly acrıfıce, IS conjectured in 15Sam 9,12 instead of zebah ha-yom "sacrıfice oday'  ' and in
accordance 8 ihe ıblical USc elsewhere) then ı would Can that the rophet INC {[0 Bet-Lehem ın
order {8 celebrate h lamılıy’s yearly festival As know Irom 15am I ZE amuel  2  s ather Elgana sed
{[0 do ıf in Suloh. Alter the fall of Siloh it could be transferred local chrıine ASs In the CA! of Davıd’s
famıly am 20,6) bringing ıs ycarly sacrılıce In (heıir natıve Cıty, BEI-Le[1::/;;24,

Bet-Lehem Was nOoTt lerra InCOQNILA of the ecarly Hebrew chronicles. ne of the maın protagonists of Jud
17 18 IS Levılte Irom Bet-Lehem. Another Levıte goLl into rouble In Gib“a whıiıle travellıng wıth hıs
concubine from Bet-Lehem. Kıng AaVI: himself Was Orn and anointed there. Was it the maın ICason that
nduced the author of the Saul’s chronicle {[0 SUDDICSS the of the cıty? He COU. nOTL be
describe hıs hero' anomtiment in the natıve cıty of 18 (oe.

The polıtical and cultıc role ol Bet-Lehem In ihe days of amuel, Saul and aVl be. re-evaluated.
Bet-Lehem Was 5() important that, N iıLs bamad, Saul Was symbolıcally consecrated (cf. Sam 924 where Saul
15 served shoulder, C part of sacrılıce earmarked for priests, S Ex 20 27:28) Ps 132,6 mMay also
hınt that there Was an oracle of Ylııwlı in Bet-Lehem. Quite probably, Bet-Lehem Was chosen AS place for
Davıd’s anomtment In am 16 nofl An NIS natıve cıty hut also das sıte of the PreviOus Saul’s enthronement.
Even much later Mica, when predicting the. future deliverance of the people of srael, expected the Messiah

from Bet-Lehem, the myster10us CıLy where the first Israelıte kıngs had been anoınted Miıca 5,1-3).

ale dSupper in En-Dor

The final part of th T' Saul’s visıt {[0 medium“  6 in En-Dor (1Sam 28,20-25), IS sually skipped by

23Gontra Prolegomena the Hıstory of Israel, Edinburgh, 1885, and 1anıy others after hım regardıng15am 7,10-14 plece f prophetic pro-Samue] propaganda. What aYy prevent! us lrom SupposIing hat victory Was really WU!] bythe Israelıtes under ö  ‚amue]l and that only 50 Jater fOortunes changed”?

"The cCultic role of BEet-Lehem MaYy ©  &8 fa  Jlıtated hıs shıift {rom SUoN. SeC next note.

The [amous SLtOTYy of Davıd’s WaTrTIOTS letching for the king TOmM well NCar the gyaltc Of the Phıil)  ine Occupied DEet-Lehem
May also ';Ontain hınt of he CILy’S cultic sıgnifıcance. Jhe actıon cOul: be rellg10us CEICMONY fOr, - 2Sam 23,16 and IChr 11,18
indicate, the Was finally poured Ouft "to Yıwl". In hıs CX IS worth remind the reader of weıird rıte In Mispddescribed ın 15:; 7, and consisting of drawıng waler, pouring it Yııw) and fastıng. also e well sıtuated the galteof the unnamed Cıty In m 2.11-13.

I1he text USCcCs bl wb, uıteraliy, "mistress of *wb", "woman possessing +D As ıf denotes ecither spiırıt (818) used
COMMuUuUnNıcated 1ıth the latter, SC Is 5,19; 29,4; Jos 32,18-19. also E  e On Wızards and Frophets, Studıes in Prophecy,1974, 136-139.
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A  er modern reader“/ OT eclare: [0 have 110 hıdden meanıng A} .11“ Full of seemimngly ırrelevant detaıils,
it aC| eXPreSssIVILY, partıcularly ıf compared the preceding somber 1 where the amuel  2  s spirıt IS

prophesyıng the dispirıted ıng XEr these SIXF thırd of the whole am 28,8-25), make
etaıle« piıcture quıte unusual for the Book of Samue!l where the eEVEnNTLS normally only registered Dut
noL minutely deseribed. hus, the narratıve IgnOres relevant etaıls of NOW the spırıt of Samuel appeared
the nmedium and then dısappeared but, tor SOM [CaSOnN, insistently supplıes IN wıth iınformatıon the

king  ,  S meal. Why?
IS sometimes claimed“? that the Falson d’etre of whole PASSsdpC IS 18 cshow the reader that, in the end

of hıs days, Sau!l left the (0d of Israel and tell into paganısm. The meal, then, 1S symbolıc AaCct confirming
his COvenant wıth the medium of En-Dor and the host of evıl spirıts in futıle attempt [O change his fate.
As {[O the rejection of food preceding the meal, ıf IS -  L (OMNC 34r SIgn of Saul Inconsistency and ack
of wıll sımılar [O the earlier episodes In 1Sam 14 and 530

Thıs VIEW crilı  \d, somewhat 100 1ercely, Dy FOKKELMAN}3! has been ustly pomted QOuL

that LEUKEN’s hypothesis based prejudice agalnst NCCTOMANCY and death In general In
ıts ()W!] Curn, thıs prejudice Z0CS hback the Christian Weltanschauung influenced Dy certaın Old Testament
commandments: A 1Nan also OFr WOMan that 1S medium 8)4 wizard, chal surely be pul {0 e€a| they

StON! iIhem wıth 1ones: theır DOl chall be UpPON them”" (Lev 20,27); A  re mMust NO he found aAM
yOou an yONCa modern reader?’ or declared to have no hidden meaning at all®, Full of seemingly irrelevant details,  it lacks expressivity, particularly if compared to the preceding somber scene where the Samuel’s spirit is  prophesying to the dispirited king. Yet, these six verses, a third of the whole story (1Sam 28,8-25), make a  detailed picture quite unusual for the 1 Book of Samuel where the events are normally only registered but  not minutely described. Thus, the narrative ignores relevant details of how the spirit of Samuel appeared to  the medium and then disappeared but, for some reason, insistently supplies us with information on the  king’s meal. Why?  It is sometimes claimed?” that the raison d’etre of whole passage is to show to the reader that, in the end  of his days, Saul left the God of Israel and fell into paganism. The meal, then, is a symbolic act confirming  his covenant with the medium of En-Dor and the host of evil spirits in a futile attempt to change his fate.  As to the rejection of food preceding the meal, it is seen as one more sign of Saul’s inconsistency and lack  of will similar to the earlier episodes in 1Sam 14 and 1  5  This view was criticized, somewhat too fiercely, by J. P. FOCKKELMAN?. It has been justly pointed out  that W. A. M. BEUKEN’s hypothesis is based on a prejudice against necromancy and death in general. In  its own turn, this prejudice goes back to the Christian Weltanschauung influenced by certain Old Testament  commandments: "A man also or a woman that is a medium or a wizard, shall surely be put to death: they  shall stone them with stones: their blood shall be upon them" (Lev 20,27); "There must not be found among  you anyone ... that uses divination, a soothsayer, or an enchanter, or a witch, or a charmer, or a medium,  or a wizard, or a necromancer. For all that do these things are an abomination to Yhwh" (Deut 18,10-12).  It is impossible to prove that the author of 1Sam 28,20-25 knew these rules or that he obeyed them. His  attitude is not expressed in the text”?.  J. P. FOKKELMAN himself believes the author to be friendly to the medium and willing to show her  touching attitude to the king, bereft of his power, rejected by Yhwh and doomed to death. But is this worth  six verses?®? For the same reason, we cannot agree that the story of the meal is told in order to divert the  27  Including, to some extent, even the best commentators, cf. H. P. SMITH. A Critical and Exegetical Commenatry on the Books of  Samuel. Edinburgh, 1899, 242; H. W. HERTZBERG, I and II Samuel, London, 1964, 220; P. K. McCARTER, I Samuel. New York,  1980, 421; R. W. KLEIN, 1 Samuel, Waco, 1983, 272-273; J. G. FRAZER, Folklore in the Old Testament, Vol. II, London, 1919, 522-  554; T. H. GASTER, Legend and Custom in the Old Testament, New York, 1969 passim. While all the above adduce numerous  examples of necromancy in various cultural traditions, no parallels are drawn to the Saul’s meal of the finale.  285ee R. POLZIN, Samuel and the Deuteronomist: A Literary Study of the Deuteronomistic History. Part 2. 1Samuel, New York,  1989, 229. It is difficult to accept R. POLZIN’s idea of the Saul’s mcal being a symbol of dinners that Jehoiachin held before the king  of Babylon, see 2Kings 25,29.  29  Cf. W. A. M. BEUKEN, I Samuel 28. The Prophet as ’Hammer of Witches’, JSOT 6, 1978, 3-17, and also R. W. KLEIN, OPp. Cit.,  272-273.  30  And also in the beginning of chapter 28 when the king breaks his own ban on mediums,  31See J. P. FOKKELMAN, Narrative Art and Poetry in the Books of Samuel, Vol 2, Assen-Dover, 1986, 619.  32[1'cmy perceived by R. W. KLEIN in the text is, no doubt, completely derived {rom our modern notion of comical and has nothing  to do with the original meaning of the ancient text.  33  According to J. P. FOKKELMAN (Loc. cit.), these verses form a separate and more or less autonomous narrative.  20that uUSCcs divination, soothsayer, ÖOr d enchanter, (Tr wiıtch, (F charmer, (T medium,
0)4 wızard, OFr CCTOMMAaN!  K For all that do these thıngs aAIrc all abomination o hwh" Cul 18,10-12).
It 1S ımpossiıble [0 that (he author of am 25,20-25 knew these rules (JI hat he obeyed them Hıs
attıtude 15 NC expressed In the text

OKKELMA himself CHEVES the author {[0 be frıendly [ the medium and willing [ chow her

ouchıing attitude {O the kıng, bereit of hıs DOWCT, rejected Dy Yıhıwh and doomed ca ut 1s thıs worth
SIX VeErses  33? For the MC S  N, cannotL that the of the meal IS old in order dıvert the

AIncluding, CXLiENT, CVCN the DES! m  atOrs, H. P 5|  IIH. tical anı Exegetical Commenatry on the ‚00] f
Samuel. LEdinburgh, 242: H HEF  BERG, and Damuel, ndon, 1964, McCARTER, { Samuel. New York,
1980. 421; KLEIN, Damuel, Waco, 272-273; G FRAZER, Iklore in ihe (Oid Jlestament, Vol {L, London, 1919, 522-
554;: H. R Legend and Custom In the (JIid tament, New York., passım. Whıiıle all the above adduce NUMECTOUS
examples of NECTOMUNCY in 'arous cultural tradıtions, parallels ATC Tawn the Saul’s meal of the ınale.

z 'See POLZIN., sSamuel and he Deuteronomist: Literary Study of the Deuteronomistic HIstOry. Part 1Samuel, New York,
1989, 29749 dıfficult aCcCept POLZIN’s S  D f the Saul’s meal being symbol of dinners that Jehojachin heid before the kıng
of Babylon, SCC 2Kıngs 25,29,

29( BEUKEN, 5Samue] he Prophet A 'Hammer Oof Wiıtches’, 3-17, and also KLEIN, Cit.,
DD TR

And also In the beginning f chapter when the kıng breaks hıs (WN ban mediums.

316020 N,; Narratıve Art and l’oelry in the ‚00ks of 5Samuel, Vol M Assen-Dover, 619.

z Trony perceived by KL in the ex1ı  Z IS, 11O doubt, completely deriıved (r0om ()Ur modern notion of :Omiıcal and has nothing
do wıth the orıginal meanıng of the ancıent

According KKELMAN (Loc. Cil.). thl  C! ET form a and UTC Or ess utONOMOI narratiıve.



reader from the kıng’s spırıtual aılure and gIVe ıt physıca OT CVCN physiological explanatıon
The above hypotheses AT Aasel ıteral understandıng of the hunger theme. Wıth the single exception

of BEUKEN, the possible symbolıc meanıng of the meal NnOL taken into ACCOUNL. Yet, uıle

hunger IS —> important 1C2. theme, ın 15am 28, strictly speakıng, AIC dealıng wıth somethıng
dıfferent nol wılh hunger PFODECT, but wıth delıberate refusal of food attested In the 00 of Samuel

rıtually motivated behavıor. Thus, In 15Sam 1, /-8 Hannah avoıds rıtual meal durıng the annual sacrıfıce, zbh
hymym In 15Sam 7,6 ihe fast IS symbol of refifurn Yhwh. In ‚am 14,24 Saul orbıds hıs WarrIioOrs "tO eal

an y food until evening" for the sake of complete Victory (QVCTI the Philistines. In „5am 2,16-17 aVl 1S

fasting and eating read, lıke Saul, ın order 10 VE hıs tirst SOM from the Yhwh’s wrath. PFrODCI
{[0 add 1Sam „20-2: th: detaıuled aCCOUNL of ırrelevant trılles S, In fact, description of

important rituaS
The rıtual, AS deseribed ın the ([EXT,; consıstis of tihe tollowing Slages:

Refusal fo hread*®
Night SUDPECT including

roasted neal of fatted calf?”;
unleavened FrCA

basıcally sımılar rıtual 18 well known wıthin the cultural and religi0us tradıtion of the SOMNS of Israe]l
the Passover: "Your lamb <hall be without blemish, male of the first yCAar: yOou c<hall take ıt from the sheep,
( from the gOoals: and yOUu shall keep it untıl the fourteenth day of the Z month: and the whole assembly
of the congregation of Israel chall kıll ıt towards evenıng34  .  reader from the king’s spiritual failure and to give it a physical or even a physiological explanation  The above hypotheses are based on a literal understanding of the hunger theme. With the single exception  of W. A. M. BEUKEN, the possible symbolic meaning of the meal is not taken into account. Yet, while  hunger is an important Biblical theme, in 1Sam 28, strictly speaking, we are dealing with something  different: not with hunger proper, but with deliberate refusal of food attested in the Books of Samuel as a  ritually motivated behavior. Thus, in 1Sam 1,7-8 Hannah avoids a ritual meal during the annual sacrifice, zbh  hymym. In 1Sam 7,6 the fast is a symbol of return to Yhwh. In 1Sam 14,24 Saul forbids his warriors "to eat  any food until evening" for the sake of a complete victory over the Philistines. In 2Sam 12,16-17 David is  fasting and eating no bread, like Saul, in order to save his first son from the Yhwh’s wrath. It seems proper  to add 1Sam 28,20-25 to this list. A detailed account of irrelevant trifles is, in fact, a description of an  important ritua  e  The ritual, as described in the text, consists of the following stages:  1. Refusal fo bread®®  2. Night supper including  - roasted meat of a fatted calf37;  - unleavened bread.  A basically similar ritual is well known within the cultural and religious tradition of the sons of Israel as  the Passover: "Your lamb shall be without blemish, a male of the first year: you shall take it from the sheep,  or from the goats: and you shall keep it until the fourteenth day of the same month: and the whole assembly  of the congregation of Israel shall kill it towards evening ... And they shall eat the meat in that night, roast  with fire, and unleavened bread; and with bitter herbs they shall eat it. Eat not of it raw, nor boiled at all  in water, but roast with fire ... and you shall eat it in haste ..." (Ex 11,5-7.8-9.11).  The Biblical text also seems to support the view of the medium as a Canaanite priestess. "And Manasseh  had ... the inhabitants of Dor and its hamlets, and the inhabitants of En-Dor and its hamlets ... Yet the  children of Manasseh could not drive out the inhabitants of those cities; but the Canaanites persisted in  dwelling in that land" (Josh 17,11-12)®. In other words, even after the Landnahme En-Dor remained  Canaanite and so did, doubtlessly, the hospitable medium. At the same time, we may now solve an obvious  34,  See D. M. GUNN, "The Fate of King Saul: An Interpretation of a Biblical Story", JSOT.S 14, 1980, 109.  35'I1'lis scene has been analyzed as a description of a Canaanite ritual including necromancy by W. CASPARI, Die Samuelbücher,  Leipzig, 1926, 363-364 and S. REINACH, Le souper chez la sorciere, RHR 42, 1926, 45-50. However, as W. A, M. BEUKEN has  pointed out (Op. cit., p. 11), this analysis is based exclusively on the data outside the Scriptures,  36,  Pace D. M. GUNN, Op. cit., 109, that is not a fast before a battle (cf, Jud 20,26; 1Sam 14,24). Remarkably, it is limited only to  bread, beginning with "a morsel of bread", pr /m in V. 22. Cf. also R. W. KLEIN, Op. cit., 272,  37c,  8! mrbq, terminus technicus implying a certain manner of keeping and feeding the animal in order to get fat meat, cf. Jer 46,21;  Amos 6,4; Mal 3,20.  The ethnic situation in En-Dor did not change after Saul. In Josh 17,13 it is stated that "... when the sons if Israel became strong,  they put the Canaanites to tribute; but did not utterly drive them out". According to T. C. BUTLER (Joshua, Waco, 1983, 191-192),  this verse is related to the times of the united kingdom, cf. 2Sam 20,24; 1Kings 5,27; 9,15 using the same word ms "tribute, labor  conscription”.  21And hey chal' eal the meat ın that nıght, roas!

wıth fıre, and unleavened bread; and wıth bıtter herbs they chal eal it. Eat nOL of ıt raW, NnOT boiuled at all
ın walter, but wıth ıre34  .  reader from the king’s spiritual failure and to give it a physical or even a physiological explanation  The above hypotheses are based on a literal understanding of the hunger theme. With the single exception  of W. A. M. BEUKEN, the possible symbolic meaning of the meal is not taken into account. Yet, while  hunger is an important Biblical theme, in 1Sam 28, strictly speaking, we are dealing with something  different: not with hunger proper, but with deliberate refusal of food attested in the Books of Samuel as a  ritually motivated behavior. Thus, in 1Sam 1,7-8 Hannah avoids a ritual meal during the annual sacrifice, zbh  hymym. In 1Sam 7,6 the fast is a symbol of return to Yhwh. In 1Sam 14,24 Saul forbids his warriors "to eat  any food until evening" for the sake of a complete victory over the Philistines. In 2Sam 12,16-17 David is  fasting and eating no bread, like Saul, in order to save his first son from the Yhwh’s wrath. It seems proper  to add 1Sam 28,20-25 to this list. A detailed account of irrelevant trifles is, in fact, a description of an  important ritua  e  The ritual, as described in the text, consists of the following stages:  1. Refusal fo bread®®  2. Night supper including  - roasted meat of a fatted calf37;  - unleavened bread.  A basically similar ritual is well known within the cultural and religious tradition of the sons of Israel as  the Passover: "Your lamb shall be without blemish, a male of the first year: you shall take it from the sheep,  or from the goats: and you shall keep it until the fourteenth day of the same month: and the whole assembly  of the congregation of Israel shall kill it towards evening ... And they shall eat the meat in that night, roast  with fire, and unleavened bread; and with bitter herbs they shall eat it. Eat not of it raw, nor boiled at all  in water, but roast with fire ... and you shall eat it in haste ..." (Ex 11,5-7.8-9.11).  The Biblical text also seems to support the view of the medium as a Canaanite priestess. "And Manasseh  had ... the inhabitants of Dor and its hamlets, and the inhabitants of En-Dor and its hamlets ... Yet the  children of Manasseh could not drive out the inhabitants of those cities; but the Canaanites persisted in  dwelling in that land" (Josh 17,11-12)®. In other words, even after the Landnahme En-Dor remained  Canaanite and so did, doubtlessly, the hospitable medium. At the same time, we may now solve an obvious  34,  See D. M. GUNN, "The Fate of King Saul: An Interpretation of a Biblical Story", JSOT.S 14, 1980, 109.  35'I1'lis scene has been analyzed as a description of a Canaanite ritual including necromancy by W. CASPARI, Die Samuelbücher,  Leipzig, 1926, 363-364 and S. REINACH, Le souper chez la sorciere, RHR 42, 1926, 45-50. However, as W. A, M. BEUKEN has  pointed out (Op. cit., p. 11), this analysis is based exclusively on the data outside the Scriptures,  36,  Pace D. M. GUNN, Op. cit., 109, that is not a fast before a battle (cf, Jud 20,26; 1Sam 14,24). Remarkably, it is limited only to  bread, beginning with "a morsel of bread", pr /m in V. 22. Cf. also R. W. KLEIN, Op. cit., 272,  37c,  8! mrbq, terminus technicus implying a certain manner of keeping and feeding the animal in order to get fat meat, cf. Jer 46,21;  Amos 6,4; Mal 3,20.  The ethnic situation in En-Dor did not change after Saul. In Josh 17,13 it is stated that "... when the sons if Israel became strong,  they put the Canaanites to tribute; but did not utterly drive them out". According to T. C. BUTLER (Joshua, Waco, 1983, 191-192),  this verse is related to the times of the united kingdom, cf. 2Sam 20,24; 1Kings 5,27; 9,15 using the same word ms "tribute, labor  conscription”.  21and YOU shall eal ıt in haste34  .  reader from the king’s spiritual failure and to give it a physical or even a physiological explanation  The above hypotheses are based on a literal understanding of the hunger theme. With the single exception  of W. A. M. BEUKEN, the possible symbolic meaning of the meal is not taken into account. Yet, while  hunger is an important Biblical theme, in 1Sam 28, strictly speaking, we are dealing with something  different: not with hunger proper, but with deliberate refusal of food attested in the Books of Samuel as a  ritually motivated behavior. Thus, in 1Sam 1,7-8 Hannah avoids a ritual meal during the annual sacrifice, zbh  hymym. In 1Sam 7,6 the fast is a symbol of return to Yhwh. In 1Sam 14,24 Saul forbids his warriors "to eat  any food until evening" for the sake of a complete victory over the Philistines. In 2Sam 12,16-17 David is  fasting and eating no bread, like Saul, in order to save his first son from the Yhwh’s wrath. It seems proper  to add 1Sam 28,20-25 to this list. A detailed account of irrelevant trifles is, in fact, a description of an  important ritua  e  The ritual, as described in the text, consists of the following stages:  1. Refusal fo bread®®  2. Night supper including  - roasted meat of a fatted calf37;  - unleavened bread.  A basically similar ritual is well known within the cultural and religious tradition of the sons of Israel as  the Passover: "Your lamb shall be without blemish, a male of the first year: you shall take it from the sheep,  or from the goats: and you shall keep it until the fourteenth day of the same month: and the whole assembly  of the congregation of Israel shall kill it towards evening ... And they shall eat the meat in that night, roast  with fire, and unleavened bread; and with bitter herbs they shall eat it. Eat not of it raw, nor boiled at all  in water, but roast with fire ... and you shall eat it in haste ..." (Ex 11,5-7.8-9.11).  The Biblical text also seems to support the view of the medium as a Canaanite priestess. "And Manasseh  had ... the inhabitants of Dor and its hamlets, and the inhabitants of En-Dor and its hamlets ... Yet the  children of Manasseh could not drive out the inhabitants of those cities; but the Canaanites persisted in  dwelling in that land" (Josh 17,11-12)®. In other words, even after the Landnahme En-Dor remained  Canaanite and so did, doubtlessly, the hospitable medium. At the same time, we may now solve an obvious  34,  See D. M. GUNN, "The Fate of King Saul: An Interpretation of a Biblical Story", JSOT.S 14, 1980, 109.  35'I1'lis scene has been analyzed as a description of a Canaanite ritual including necromancy by W. CASPARI, Die Samuelbücher,  Leipzig, 1926, 363-364 and S. REINACH, Le souper chez la sorciere, RHR 42, 1926, 45-50. However, as W. A, M. BEUKEN has  pointed out (Op. cit., p. 11), this analysis is based exclusively on the data outside the Scriptures,  36,  Pace D. M. GUNN, Op. cit., 109, that is not a fast before a battle (cf, Jud 20,26; 1Sam 14,24). Remarkably, it is limited only to  bread, beginning with "a morsel of bread", pr /m in V. 22. Cf. also R. W. KLEIN, Op. cit., 272,  37c,  8! mrbq, terminus technicus implying a certain manner of keeping and feeding the animal in order to get fat meat, cf. Jer 46,21;  Amos 6,4; Mal 3,20.  The ethnic situation in En-Dor did not change after Saul. In Josh 17,13 it is stated that "... when the sons if Israel became strong,  they put the Canaanites to tribute; but did not utterly drive them out". According to T. C. BUTLER (Joshua, Waco, 1983, 191-192),  this verse is related to the times of the united kingdom, cf. 2Sam 20,24; 1Kings 5,27; 9,15 using the same word ms "tribute, labor  conscription”.  21(Ex 11,5-7.8-9.11).

The Bıblıcal text also SCCMMS SUr the VIEW of the medium Canaanıte priestess. Manasseh
had34  .  reader from the king’s spiritual failure and to give it a physical or even a physiological explanation  The above hypotheses are based on a literal understanding of the hunger theme. With the single exception  of W. A. M. BEUKEN, the possible symbolic meaning of the meal is not taken into account. Yet, while  hunger is an important Biblical theme, in 1Sam 28, strictly speaking, we are dealing with something  different: not with hunger proper, but with deliberate refusal of food attested in the Books of Samuel as a  ritually motivated behavior. Thus, in 1Sam 1,7-8 Hannah avoids a ritual meal during the annual sacrifice, zbh  hymym. In 1Sam 7,6 the fast is a symbol of return to Yhwh. In 1Sam 14,24 Saul forbids his warriors "to eat  any food until evening" for the sake of a complete victory over the Philistines. In 2Sam 12,16-17 David is  fasting and eating no bread, like Saul, in order to save his first son from the Yhwh’s wrath. It seems proper  to add 1Sam 28,20-25 to this list. A detailed account of irrelevant trifles is, in fact, a description of an  important ritua  e  The ritual, as described in the text, consists of the following stages:  1. Refusal fo bread®®  2. Night supper including  - roasted meat of a fatted calf37;  - unleavened bread.  A basically similar ritual is well known within the cultural and religious tradition of the sons of Israel as  the Passover: "Your lamb shall be without blemish, a male of the first year: you shall take it from the sheep,  or from the goats: and you shall keep it until the fourteenth day of the same month: and the whole assembly  of the congregation of Israel shall kill it towards evening ... And they shall eat the meat in that night, roast  with fire, and unleavened bread; and with bitter herbs they shall eat it. Eat not of it raw, nor boiled at all  in water, but roast with fire ... and you shall eat it in haste ..." (Ex 11,5-7.8-9.11).  The Biblical text also seems to support the view of the medium as a Canaanite priestess. "And Manasseh  had ... the inhabitants of Dor and its hamlets, and the inhabitants of En-Dor and its hamlets ... Yet the  children of Manasseh could not drive out the inhabitants of those cities; but the Canaanites persisted in  dwelling in that land" (Josh 17,11-12)®. In other words, even after the Landnahme En-Dor remained  Canaanite and so did, doubtlessly, the hospitable medium. At the same time, we may now solve an obvious  34,  See D. M. GUNN, "The Fate of King Saul: An Interpretation of a Biblical Story", JSOT.S 14, 1980, 109.  35'I1'lis scene has been analyzed as a description of a Canaanite ritual including necromancy by W. CASPARI, Die Samuelbücher,  Leipzig, 1926, 363-364 and S. REINACH, Le souper chez la sorciere, RHR 42, 1926, 45-50. However, as W. A, M. BEUKEN has  pointed out (Op. cit., p. 11), this analysis is based exclusively on the data outside the Scriptures,  36,  Pace D. M. GUNN, Op. cit., 109, that is not a fast before a battle (cf, Jud 20,26; 1Sam 14,24). Remarkably, it is limited only to  bread, beginning with "a morsel of bread", pr /m in V. 22. Cf. also R. W. KLEIN, Op. cit., 272,  37c,  8! mrbq, terminus technicus implying a certain manner of keeping and feeding the animal in order to get fat meat, cf. Jer 46,21;  Amos 6,4; Mal 3,20.  The ethnic situation in En-Dor did not change after Saul. In Josh 17,13 it is stated that "... when the sons if Israel became strong,  they put the Canaanites to tribute; but did not utterly drive them out". According to T. C. BUTLER (Joshua, Waco, 1983, 191-192),  this verse is related to the times of the united kingdom, cf. 2Sam 20,24; 1Kings 5,27; 9,15 using the same word ms "tribute, labor  conscription”.  21the inhabitants of Dor and ıts hamlets, and the iınhabıtants of n-Dor and ıts amlets34  .  reader from the king’s spiritual failure and to give it a physical or even a physiological explanation  The above hypotheses are based on a literal understanding of the hunger theme. With the single exception  of W. A. M. BEUKEN, the possible symbolic meaning of the meal is not taken into account. Yet, while  hunger is an important Biblical theme, in 1Sam 28, strictly speaking, we are dealing with something  different: not with hunger proper, but with deliberate refusal of food attested in the Books of Samuel as a  ritually motivated behavior. Thus, in 1Sam 1,7-8 Hannah avoids a ritual meal during the annual sacrifice, zbh  hymym. In 1Sam 7,6 the fast is a symbol of return to Yhwh. In 1Sam 14,24 Saul forbids his warriors "to eat  any food until evening" for the sake of a complete victory over the Philistines. In 2Sam 12,16-17 David is  fasting and eating no bread, like Saul, in order to save his first son from the Yhwh’s wrath. It seems proper  to add 1Sam 28,20-25 to this list. A detailed account of irrelevant trifles is, in fact, a description of an  important ritua  e  The ritual, as described in the text, consists of the following stages:  1. Refusal fo bread®®  2. Night supper including  - roasted meat of a fatted calf37;  - unleavened bread.  A basically similar ritual is well known within the cultural and religious tradition of the sons of Israel as  the Passover: "Your lamb shall be without blemish, a male of the first year: you shall take it from the sheep,  or from the goats: and you shall keep it until the fourteenth day of the same month: and the whole assembly  of the congregation of Israel shall kill it towards evening ... And they shall eat the meat in that night, roast  with fire, and unleavened bread; and with bitter herbs they shall eat it. Eat not of it raw, nor boiled at all  in water, but roast with fire ... and you shall eat it in haste ..." (Ex 11,5-7.8-9.11).  The Biblical text also seems to support the view of the medium as a Canaanite priestess. "And Manasseh  had ... the inhabitants of Dor and its hamlets, and the inhabitants of En-Dor and its hamlets ... Yet the  children of Manasseh could not drive out the inhabitants of those cities; but the Canaanites persisted in  dwelling in that land" (Josh 17,11-12)®. In other words, even after the Landnahme En-Dor remained  Canaanite and so did, doubtlessly, the hospitable medium. At the same time, we may now solve an obvious  34,  See D. M. GUNN, "The Fate of King Saul: An Interpretation of a Biblical Story", JSOT.S 14, 1980, 109.  35'I1'lis scene has been analyzed as a description of a Canaanite ritual including necromancy by W. CASPARI, Die Samuelbücher,  Leipzig, 1926, 363-364 and S. REINACH, Le souper chez la sorciere, RHR 42, 1926, 45-50. However, as W. A, M. BEUKEN has  pointed out (Op. cit., p. 11), this analysis is based exclusively on the data outside the Scriptures,  36,  Pace D. M. GUNN, Op. cit., 109, that is not a fast before a battle (cf, Jud 20,26; 1Sam 14,24). Remarkably, it is limited only to  bread, beginning with "a morsel of bread", pr /m in V. 22. Cf. also R. W. KLEIN, Op. cit., 272,  37c,  8! mrbq, terminus technicus implying a certain manner of keeping and feeding the animal in order to get fat meat, cf. Jer 46,21;  Amos 6,4; Mal 3,20.  The ethnic situation in En-Dor did not change after Saul. In Josh 17,13 it is stated that "... when the sons if Israel became strong,  they put the Canaanites to tribute; but did not utterly drive them out". According to T. C. BUTLER (Joshua, Waco, 1983, 191-192),  this verse is related to the times of the united kingdom, cf. 2Sam 20,24; 1Kings 5,27; 9,15 using the same word ms "tribute, labor  conscription”.  21Yet the
chıldren of Manasseh could noL drive OuL the iınhabıtants of those cıtles; but the Canaanıtes persisted in
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See GUNN, e Hate of Kıng Saul: An Interpretation Of a Bıblıcal Story”, JSOTL.S 14, 109.
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contradıction between 3 where Saul PULS dAWdYy "'he mediums and the wizards, OuL of the anı and

he gel help TOm UONC of them:  3‘). 5orcery Wäads torbidden [0 the J115 of Israe]l hut nOTL the

Canaanıtes. Perhaps, for the ‚A M, Saul [ ON other (Canaanıte?) cloth: 8) However, the.

medium iımmediately ooked tIhrough 118 dısguise and goLl aNDTY., whycontradiction between V. 3 where Saul puts away "the mediums and the wizards, out of the land" and V. 7  he wants to get help from one of them*”. Sorcery was forbidden to the sons of Israel but not to the  Canaanites. Perhaps, for the same reason, Saul put on other (Canaanite?) clothes (V. 8)*. However, the  medium immediately looked through his disguise and got angry: "... why ... layest thou a snare for my life,  to cause me to die?"  A Canaanite rite similar with the Jewish Passover calls for a deeper analysis of the latter. Form our point  of view, two main variants of the ritual are responsible for numerous discrepancies in the Biblical des-  criptions*!, In Lev 23,5-8 and Num 28,16-25 (variant A), the holiday consists of two separate parts: sacrifice  (burnt offerings), and hg /unswt "the feast of unleavened bread". This holiday does not imply a night meal  although Lev 23,5 places the Passover byn h“rbym "towards evening hours". There is no strict prohibition of  the leaven. Variant B as described in Ex 12,1-20; Num 9,1-14 and Deut 16,1-8 orders not to burn but to eat  the whole sacrificial animal ("Eat ... its head with its legs, and with its entrails", Ex 12,9) together with the  unleavened bread on the first night*?, The ban on the leaven is absolute and ideologically motivated  ("whoever eats leavened bread from the first day until the seventh day, that soul shall be cut off from Israel",  Ex 12,15b). A special /ıg hmswt is not even mentioned.  The Passover as a historical fact is described in Ex 12,21-28; Josh 5,10-11; 2Kings 23,21-23 (duplicated in  2Chr 35,1-19); 2Chr 30,1-22 and Ez 6,19-22. As far as Ex 12,21-28 is derived from the preceding summary  of the variant B in Ex 12,1-20, this leaves us with three basic descriptions: The Passover rite in Gilgal  (variant A4) and mass celebrations of the Passover in Jerusalem at the time of Josiah and Hezekiah. Those  are close to each other“*® and belong to the variant B. The Passover meal is given much attention while hg  hmswt "the feast of unleavened bread" is only mentioned as another name of the Passover or, at least, as its  integral part. Some elements of the variant A are also present (the burnt offerings are mentioned).  How did the Passover change during the five centuries between the holiday in Gilgal and the celebrations  in Jerusalem? The only source of knowledge in this case is the episode of 1Sam 28,20-25. This is, undoub-  tedly, a rite belonging to the variant B. Yet, Ihere is one important element shared by this narrative and the  A-Passover of Gilgal. As to this rite, !he main aim of Joshua is believed to be a preparation for the war in  Canaan“*“, Similarly, Saul goes to En-Dor before the decisive battle against the Philistines.  390n this contradiction see H. W. HERTZBERG. Op. cit., p. 218.  40'I‘hus‚ at least this disguise is rooted in the reality, pace R. COGGINS, On Kings and Disguises, JSOT S0, 1991, 62.  A comprehensive account of such discrepancies see in: J. WELLHAUSEN, Prolegomena to the History of Israel, Edinburgh, 1885,  83-87, 99-108.  42Nole that Deut 15,2 speaks of s h wbqr "herd and flock" apparently including calves.  BoChr 30,1-22 may be an account of a holiday celebrated under Josiah and mistakenly placed in the description of the Hezekiah’s  reign. The call addressed to the northern tribes (w. 6-10) would be more appropriate at the times of Josiah whose influence stretched  to a considerable part of the former kingdom of Israel after the fall of Assyria in 620-610 B.C.E.  44Sec R. G. BOLING, Joshua, New York, 1982, 194. Cf. also Gideon’s preparations for the war against Midianites when he sacrifices  unleavened bread and a kid (Jud 6,17-21).  22ayest thou SNAaTre for IM Yy lıfe,
Z INn dı

Canaanıte rıte sımılar wıth the ewısh Passover Ca for deeper analysıs of the latter. Form ()UI pomt
of VIEW, [WO maın varıants of ihe rılual dIC responsıble tor NUMECTOU:! discrepancles in the Bıblıcal des-

criptions  %.  $ In Lev 23,5-8 and Num 25,16-25 (varant A the holıday consısts of [WO separate parts! sacrıfice
(burnt offerings), and hg hmswi "\he of unleavened reax: hıs holıday does nolL ımply nıght meal

al  oug Lev 233 places the Passover Dyn h rbym "towards evening hours". ere 10 strıict prohibition of

the leaven. Varıianl ASs deseribed ın L X 12,1-20; Num 9,1-14 and Deut 16,1-8 orders nOoL {8 burn Dbuft eal

the ole sacrılıcıal anımalcontradiction between V. 3 where Saul puts away "the mediums and the wizards, out of the land" and V. 7  he wants to get help from one of them*”. Sorcery was forbidden to the sons of Israel but not to the  Canaanites. Perhaps, for the same reason, Saul put on other (Canaanite?) clothes (V. 8)*. However, the  medium immediately looked through his disguise and got angry: "... why ... layest thou a snare for my life,  to cause me to die?"  A Canaanite rite similar with the Jewish Passover calls for a deeper analysis of the latter. Form our point  of view, two main variants of the ritual are responsible for numerous discrepancies in the Biblical des-  criptions*!, In Lev 23,5-8 and Num 28,16-25 (variant A), the holiday consists of two separate parts: sacrifice  (burnt offerings), and hg /unswt "the feast of unleavened bread". This holiday does not imply a night meal  although Lev 23,5 places the Passover byn h“rbym "towards evening hours". There is no strict prohibition of  the leaven. Variant B as described in Ex 12,1-20; Num 9,1-14 and Deut 16,1-8 orders not to burn but to eat  the whole sacrificial animal ("Eat ... its head with its legs, and with its entrails", Ex 12,9) together with the  unleavened bread on the first night*?, The ban on the leaven is absolute and ideologically motivated  ("whoever eats leavened bread from the first day until the seventh day, that soul shall be cut off from Israel",  Ex 12,15b). A special /ıg hmswt is not even mentioned.  The Passover as a historical fact is described in Ex 12,21-28; Josh 5,10-11; 2Kings 23,21-23 (duplicated in  2Chr 35,1-19); 2Chr 30,1-22 and Ez 6,19-22. As far as Ex 12,21-28 is derived from the preceding summary  of the variant B in Ex 12,1-20, this leaves us with three basic descriptions: The Passover rite in Gilgal  (variant A4) and mass celebrations of the Passover in Jerusalem at the time of Josiah and Hezekiah. Those  are close to each other“*® and belong to the variant B. The Passover meal is given much attention while hg  hmswt "the feast of unleavened bread" is only mentioned as another name of the Passover or, at least, as its  integral part. Some elements of the variant A are also present (the burnt offerings are mentioned).  How did the Passover change during the five centuries between the holiday in Gilgal and the celebrations  in Jerusalem? The only source of knowledge in this case is the episode of 1Sam 28,20-25. This is, undoub-  tedly, a rite belonging to the variant B. Yet, Ihere is one important element shared by this narrative and the  A-Passover of Gilgal. As to this rite, !he main aim of Joshua is believed to be a preparation for the war in  Canaan“*“, Similarly, Saul goes to En-Dor before the decisive battle against the Philistines.  390n this contradiction see H. W. HERTZBERG. Op. cit., p. 218.  40'I‘hus‚ at least this disguise is rooted in the reality, pace R. COGGINS, On Kings and Disguises, JSOT S0, 1991, 62.  A comprehensive account of such discrepancies see in: J. WELLHAUSEN, Prolegomena to the History of Israel, Edinburgh, 1885,  83-87, 99-108.  42Nole that Deut 15,2 speaks of s h wbqr "herd and flock" apparently including calves.  BoChr 30,1-22 may be an account of a holiday celebrated under Josiah and mistakenly placed in the description of the Hezekiah’s  reign. The call addressed to the northern tribes (w. 6-10) would be more appropriate at the times of Josiah whose influence stretched  to a considerable part of the former kingdom of Israel after the fall of Assyria in 620-610 B.C.E.  44Sec R. G. BOLING, Joshua, New York, 1982, 194. Cf. also Gideon’s preparations for the war against Midianites when he sacrifices  unleavened bread and a kid (Jud 6,17-21).  22its head wıth ıfs legs, and wılh ıts entrails", EX 12;9) together wıth the
unleavened bread IMN the first night““, The ban the eaven IS absolute and iıdeologically motivated

("whoever eavened TEA! irom the {fiırst day untıl the seventh day, (hat <oul chall be Cul off from Israel”,
Ex 12,15b) specıal hg himswt IS nOoL mentioned.

The Passover historical fact deseribed in Ex „21-28; Josh „10-11; Ings 5,21-23 (duplicate: in
2Chr 35,1-19); hr 30,1-22 and E7 „ 19-22. As far aSs EX 12,21-258 erıved Irom the preceding SUmMmMaary
of the varıant in Ex 12,1-20, (h: ICAaVESs wıth three basıc descriptions: The Passover rıte in Gilgal
(varıant and NN1ass celebrations of the Passover in Jerusalem al the tiıme of Josiah and Hezekıah. O0se

aArc close {O each other“*  3 and belong {[0 the varıant The Passover MEeEA| gıven much attention ıle hg
hmswt "the. feast of unleavened bread" IS only mentioned ASs another Name of the Passover OT, al least, d ıts

integral part. Some elements of (he varıant arc also present (the burnt offerings AIc mentioned).
How dıd the Passover change during the fıve centuries between the holıday in Gilgal and the celebrations

ın Jerusalem“ The only UFFG of Knowledge in (hıs SC the epısode of 1Sam „20-2: This 1S, undoub-

tediy, rıte belonging 0 the varıani VEl ihere ONC imporlant element chared by thıs narratıve and the

A-Passover of Gilgal, As 0 Chıs rıte, ihe maın aım of oshua IS e HCVE! {0 be preparatıon for the Wäar in
Canaan  S Sımilarly, aul I0 En-Dor before the decisıve battle agalnst the Phıilistines.

On contradıction SC H4 HER  BERG. Op. Cit., 218.

H 'hus, eası! (hıs disguise IS rooted In the realıty, CC R. COGOGINS, On Kıngs and Disguises, 5SU, 1991,

41 comprehensive acCccCcOunt of such discrepancies In WELLHAU.:  N, l’rolegomena the Hıstory of Israel, Edinburgh, 1885,
83-8 7, YY- 108.

42Note that [Deut 15,2 SpCaks ofs  jn wb)agr "herd and 110C apparently including calve!

1Bochr E  2 MNa Yy be 1  z ACCOU Of holıday celebrated under Josjah and mistakenly placed in the description of the Hezekıjah’s
reign JIhe call adı  ed 10 the northern trıbes O- would hbe UTIC appropriate the times Of Josıa:| whose nfiluence stretched

consıderable parı f the former kingdom of Israel alter he (all of Assyrıa In 620-610 B.

Hca BOLING. Joshua, New York, 1982, 194 CL also (G1deon’s preparations (or he ar agalinst Mıdıanıtes when he sacrılıces
unleavened real and Kıd (Jud 6,17/7-21).
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We maYy NO suggest very schematıc approximatıon for the evolutiıon of the Passove

Wäas originally Aase. pastora! rıte evıised eflend he er! Children of Israel had practiced ıt
before they ‚AI! {[0 Canaan  46  S The rıte. consısted ol an anımal sacrılıce and combıined calendar functions

wıth arewe) bıd {0 those who WETC leavıng for NC  < pa: ın spring. During the Landnahme, NC  E

elements of the holıday received Irom (he Canaanıtes, amely, an agricultural "feast of the unleavened

read". Thus, varıant Came«ec into being, purely seasonal rıte described ın Josh „10-1 wıth ıts n  ouble'

holıday of sacrılıce and unleavened TE al

Meanwhıle, the cultural influence worked in [WO directions 15am shows. Canaanıtes borrowed the

Passover sacrıfıce, rıte nOolL quıite approbrıate in region where distant pasturıng IS nNOL practiced. It merged
wıth hg hmswt and Was transformed In farewell CCETCMONY tor those preparıng for War OTr i Ourney, It

also ncluded Jalogue wıth the dead A for advıce ([ help
The Canaanıte Was chared Dy the of Israel Saul had {0 vVCrYy Serl10us egal

in order {O OPPOSC ıt am 28,3) (In the other hand, the kıng iımself Was el acquainted wıth

the rite?/ i Wäas thıs B-Passover that became rıtual al the times of the last Judean ings. The

change coul nOL be and Was noft immediate. In 2Kıings Z3Z2 ıt 15 stressed that before the reforms of Josiah

n  surely there such Was held from the days of the judges that judged Israel, NOT in all the days
of the kıngs of srael, NOT of the ings of udah". dıfferent datıng In sımılar ormula ın 2Chr 35,18 ("And
there Wäas Passuover lıke hat kept ın Israel Irom the days of amuel the Prophet") CVCI relate thıs change
{O the times and personalıty of Samuel. In Al y Casl, the. iınıtıal stag| of the PTOCCSS 15 registered ın Ex 12,11
where the 'arewe. motif IS obvıous: thus chal yOu eal ı; wıth your loıns giırded, yOUr shoes YOUTr

feet, and yOUr s{a} in yOUr hand; and yOUu <hall eat ıt in haste; ıt 15 the Yhwh’s passover”. The ormula of
eut 16,1-8 1S much less close {o the Canaanıte origınal and al the time much INOIC sacrıfıce-friendly.

Was accepted by Josiah in conformity wıth 5Dr 20rı "he book of covenant” (2Kings 23,21) usually
iıdentified wıth Deutcronomy“. The resulting ritual Was, basıcally, what the present UEa celebrate
Passover Oday.

45On the existing eores SCC SOGGIN, Igal, Passah un Landnahme: ıne NCUC Untersuchung des kultischen /Zusammen-
hangs der Kap. des Josuabuches. EF 15, 1966, ‚63- BUTLER, 53-54.

4!  'See de VAUX, Ancıent Israe| Its Lile and InstitutiOons, London, 965, 489-490).

Numerous refusals of the king and cCONtIinuOUS persuasıon of the medium form verbal part of the NYy.

'See DRIVER, Deuteronomy, Edinburgh, 1960, ALIV-AÄLV; TADMOR, Kings, New YOrk, 1988,
Naturally, at hat it Was important SUDDICSS all milarıties etween he Passover and ıts ence Osıah s

in the destruction of mediums and wizards (2Kings
DA


