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The Asherah has recently been the focus of many studies which have examined all biblical references to
the goddess and her cult in great detail'. Josiah's reform and the destruction of the image of Asherah hold
a central place in the discussion.

2Kgs 23,6 relates how the image was removed from the temple of Jerusalem and burnt, ground to dust
and scattered. The text of verse 7 is an old crux interpretum having two ambiguous terms: batte haqq'désim
and battim. The second is translated ad sensum "hangings', "coverings', "vestments', "curtains, etc., and
various explanations have been offered for the term, which normally means “houses'?. The term g'désim,

which is the subject of this paper, is translated variously as "male prostitutes”,
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cultic prostitutes” or even
"unorthodox cultic officials", However, scholars have recently demonstrated that sacred prostitution never
existed in ancient Israel and that the q'desim did not play a part in fertility rituals of any kind. The recent
suggestion that they be regarded as cultic officials is also not convincing. Gen 38,13-23 and Deut 23,17-18
indicate that the g'desim engaged primarily in sexual activity.

Furthermore, an unorthodox term for cultic officials, namely k'marim, is mentioned in the description of
Josiah’s reform, and the appearance of a second term to designate the same class of priests would be
redundant.

The g'desim were obviously male prostitutes whose hire was delivered to the temple. It is often suggested

that they were part of the temple’s personnel and served within its confines, an assumption that is entirely
dependent on the text of 2Kgs 23,7. However, the refercnce of the g'dedim in v. 7 is far from conclusive.

First, according to the Book of Kings, the g'desim were "in the land” in the days of Rehoboam, (1Kgs
14,24) and were removed by Asa (1Kgs 15,12) and Jehoshaphat (22,47). They are not included in the list of
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a. M. - Paris 1990; M. DIETRICH and O. LORETZ, "Jahwe und seine Aschera®. Anthropomorphes Kulibild in Mesopotamien, Ugarit
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"Manasseh’s sins" against which Josiah’s reform was directed. Thus, anyone reading the history of the
Kingdom of Judah since the time of Jehoshaphat and finding there no mention of the g'désim would have
to conclude - in view of the internal sequence of events - that they were abolished and had disappeared long
before the time of Josiah®.

Second, the long-term service of male prostitutes within the temple of Jerusalem is nowhere else
mentioned in the Bible. If ¢'desim were part of the official cultic personnel of the temple is it conceivable
that they would not have been mentioned in any of the biblical sources that criticize the temple and its cult?

Third, there is no reasonable explanation for the assumed manufacture of the Asherah coverings in the
houses of the ¢'desin. Why should the garments for the image of Asherah be woven or embroidered in such
an unlikely place?

All these difficulties disappear once we make a minor change of vocalization and read the consonants
qdSym as qodasim (instead of q'desim), translating baue haggodasim as "buildings of the dedicated treasu-
res". The act of donation to a temple is well known from biblical and ancient Near Eastern documents® and
is attributed in the Deuteronomistic History only to "righteous” kings: David (2Sam 8,11), Solomon (1Kgs
7,51), Asa (1Kgs 15,15) and Jehoash (2Kgs 12,19)”. Within the history of the Book of Kings it serves a
definite purpose: to explain how the temple’s treasures were gathered before being transferred to loreign
kings (Shishak - 1Kgs 14,26; Ben Hadad - 1Kgs 15,18; Hazael - 2Kgs 12,19).

The "dedicated treasures buildings” are the stores in which the treasures of the temple were assembled.
Each temple had its own stores which must have included a combination of depositories and wnrkshopsg.
2Kgs 23,7 indicates that the coverings of the image of Asherah were woven by expert women in such
workshops and that Josiah has destroyed not only the image of Asherah but also the workshops and
storerooms in which her graments were manufactured and kept.

Eliminating the ¢'désim from 2Kgs 23,7 may contribute to a better understanding of the term. Qades and
q'désa in biblical Hebrew are designations for male and female prostitutes whose hire was delivered to the
temple as against the zona who took her wages for herself. This kind of prostitution was profitable for the
temple, which at times may have organized it and perhaps encouraged the prostitutes to act near the cult
places. However, no evidence suggests that g'desim or q'desar were members of the personnel of the
Jerusalem temple in the monarchial period. Their participation must have taken place on a basis other than

membership in the temple staff”,

i SEELIGMANN, Tarbiz 16 (1956), 124 = Studies in Biblical Literature, Jerusalem 1992, 301-302 [Hebrew|, suggests that the
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