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Joseph Between Potiphar and Hıs Wiıfe

I'he 1cCa ext In the 1g of Comparative Study JM arly Jewish xegesIis

Isaac Kalımı Jerusalem

Introduction
Ihe incıdent OUu Joseph and Potiphar’s wıfe (Gen 39)' COmprIises essentıal place In

SOTINEC Pseudepigraphical wrıtings. In The Testament of Joseph second CEeNLUrY BCE). for
example, it 1S almost the OnIy OpDIC discussed “ I he theme es important posıtıon Iso
the miıidrashic 00 of the ora such enesis Rabbah, Mıdrash Tanchuma (Buber ell

Jelamdenu recensions).3 Ihe Current chapter CONCENTLrates partiıcularly devoted
hıs 1SSUEe In Mıdrash Psalms Ahocher-Tov Comparıng hem ıth the early Jewısh exeges1s.

TIhe PUIDOSC 15 achijeve better understandıng of 1D11ca interpretation hrough the
generati1ons In post-Bıblıcal and rabbınıcal SUOUICES concerning thıs and elated ep1sodes.

Did Joseph Touch Potiphar’s Wıler

TIhe ambivalent ın Gen 39,1 “One day, when he Camle into the house do his work,
and there Was NOL INan of the household ere insıde”, W d> interpreted in the Babylonıian
Talmud, Sotah 36b followıing:
'Like INanYy other 1Ca|l fıgures (female and male), the author dıd nNOL reveal her personal name(s),
COIMNDATC, 1.e., SS wıfe  m+ (Gen w  ® “"Manoah’s wıfe'  z (Jud etc. }, “Pharach’s aughter”
(ExX Z 10) "Ethiopian woman ” (Num LZ E, “the WIse Oan of 0a  R (2 am 14,2.4.8.9 IC

WIise woman” of bel Beth-Maacah (2 Sam 20,  : ..  one who had escaped” (Gen 1413
cf. Vn Sam 4,12-17), [Nal who gathere« sticks” (Num 5,32-36), 3 INnan Came from Saul’s camp” (2
Sam K2) Even SOTITIC Pseudepigraphical wrıters, Osephus and the almudıc ages, who usually
invented for AaNONYMOUS 1DI11CA| f1gures (see Kalımıi, Zur Geschichtsschreibung des
Chronisten: Literarisch-historiographische Abweichungen der Chronik Von ihren Paralleltexten INn
den Samuel- nd Königsbüchern W 226 Berlın New ork alter de Gruyter, H-
VE iıdem, The Book of Chronicles: Hıstorical Writing and Literary RVICEeS / The 1Ca|
Encyclopaedia Lıbrary Jerusalem: Bıalık Instıtute, . Da |Hebrew]) dıd NOTL invent

daIne for her (see, C AJ 2,4 1££.) Presumabily, they WeEeIC of the opınıon that such wıicked
(who Was described negatıvely, a Just antıtype Tamar and Ruth, SCC enes1is Rabbah 8/,4),
deserved Stay NONYMOUS forever!
2  “See Kee, The Testaments O the Twelve Patriarchs, in Charlesworth ed.| The OlLd
Testament Pseudepigrapha London Darton, Longman Todd, vol 1, 819-825 cf.
ugel, In Potiphar’s House The Interpretive Life of Biblical Texts (San Francısco: Harper,

SEA
*For the maın features of Joseph’s fıgure in these CXr SCC; for example, ugel, In otiphar’s House,

man 1-155; Niehoff, Ihe Figure of Josep INn Post-Biblical Jewish Literature Leıden New ork
öln E.J Brıiull, FT ISa (the fıgure of Joseph in (Genesis Rabbah); SsCC Iso 146-164

Joseph’s figure in the Targumım ıdem, Fıgure of Joseph in Targums”, JI 39
234-250)
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and Samuel [ first generatlion of the Babylonıan moraım]: One saı1d hat
s 4really do his WOrk:; but the er saıd that he went Satısfy ALS desires”.

According the latter ODINION (as usual ese hard SaYy who sa1d
Joseph actually went lıe ıth otıphar wıfe but the ast mınute somethıng happene
ere somethıng hat prevented hım from SINDUNS (Gen 12) But hat appene: exactly”?

enes1is KRabbah Samuel bar Nachman second and 1r generations of the
Palestinıian moraım explained “And ere WdS NOT Man examınatıon he Joseph]
dıd NOL fınd hımself man  S hat he OUuUnN!| hımself and COU. nOTL perform the
sexual aCcCTt Rab Huna (fourth generatlion f the Palestinıjan moraım Mattena
aine explaıned that miraculousliy “hie father appeared TON! f hım 1C
HIS 00 cooled” © Ihe paralle] VEeEIS1ON of hıs 1CW Babylonıan Talmud Sotah 36b

that °h1s mother appeared TON! of hım ere Iso 1r VeEerIrS10N of
the tradıtıon Jerusalem Talmud orayot. hat states Joseph 5AaW both N1IS father and
N1S mother 1INAasSCS

One Can define Rab Huna explanatıon eıther kınd of psychological interpretation IOr
Joseph’s ast mMınute avoıdance of S 1l peacefu. dıvıne ınterference that caused hım
Sstay AWaY from the marrıed Oowever AaINONS the rabbınıc SOUTCES ere Iso
nother descr1ption ABBICSSIVC and irıghtening dıvıne 1N! IC has een
preserved ate aggadıc mıdrash called Ayvkir, A cıted Yalkut Simeon1 145

the*R abbı died 219 CE| saıd he Joseph] wanted but
second ıme the Holy One blessed be He took huge rock and sa1d SE YOU
Joseph] 111 OuCcC her 111 TOW the rock and destroy the ole world!”

According hıs tradıtıon Joseph had actually er choice but nOTL OUuUC. nH1Ss master
wıfe By the exceptional of the mıighty he Was forced SLaYy AWdAdY from her hıs
rabbinıc 1CW disagrees greatiy ıth the CONCEDL of “free cho1ice 1C explicıtly
CVEIYVONC the ng aCctT he wıishes due h1is ()W. 11l and dec1ısıon eu 15)
Moreover from 1rS glance the 1DI1Ca: Joseph SLOTY COU. be considered typically
“secular’ narratlıve The StOrYy beginning, mıddle and end, AIc ach naturally
continuatiıon of the er. Altogether they form coherently UN1QUC of quality
ere dıvıne interference, miracles, angels demonıiıc activity.“ 0 1te aus
W estermann °°H6 g1bt ohl keinen Teıl der Bıbel der menschlıch VOIl ott re. WIC dıe
Joseph Erzählung W as 1er kleinen Menschenkreıis geschieht das 1ST uns es

"Compare wıth the paralle VEITS10I1] Tanchuma (Jelamdenu Parashat Wayyesheb
>See also Jerusalem Talmud orayoti Targum Pseudo-Jonathan Gen ere
also another ODIMIOTN, stated Dy Isaac “”HI1s seed W ds>Ss scattered and 1issued hrough N1IS finger-
naıls
°See Albeck Bereschut muift krıtıschem Apparat UN: Kommentar (Veröffentliıchungen der
ademıe für dıe Wiıssenschafi des Judentums Jerusalem Wahrmann 00 071 073
For the Englısh translatıon cf Freedman S1imon, TIhe Midrash Rabbah Volume One (JenesiSs
(London Jerusalem New ork SOnc1ıno Press, 11 S12 ere il AappCars under seCii10N
&/
’Compare Tanchuma (Jelamdenu arasha! Wayyesheb Yalkut Shıimeon1i, 146
ön the entıire only NC God appeare chort nıg V1SION and encouraged aCO “Hear nNnOL

own NLiO ‚ZYp! ) Y (Gen
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vertrau as meıste, W d jer erzählt wiırd, könnte eute ebenso der ähnlıch geschehen.””
ıthın the ole hırteen chapters of the SIOTY, Ven ame(s) 18 (relatıvely) rarelymentioned.'
Not In the mıdrash W henever if Support elr OW) VIEW, the rabbıs
invent Iso dıvine interference explanatıon for human act1vıty INaCtIVILY, the dsSCc

INaYy be Neve:  eles ese dıvıne interferences In almudıc hlıterature Are only (IIC

signiıficant Step beyond the sımple sStatement ın the Pseudepigraphical work The Testament of
Joseph which involves God, but wıthout mentioning anı Yy specıfic miracles:

z struggled ıth scshameless who kept proddıng LransSgress ıth her,
but the God of father rescued from the burnıng flame  2 (2 D 12

In COntitras The Testament of Josepn and the above-mentioned mıdrashıc tradıti1ons.
Mıdrash Psalms Shocher-Tov nOoTL only avo1ds an Y negatıve 1eW of Joseph hıs point, Dut
Iso definitely emphasızes hat Joseph dıd NOL S} OouC otıphar’s wıfe and had Ven

al y intention do He chooses, DYy HIS W free will, not S1IN, wıthout kınd of divine
interference all, precisely 1ıke the 1DI1Ca narratıve ıtself:

HIS master’s wıfe ast her CyCS uUuDON Joseph, and sald, ‘L1e ıth me But he
refused... And althoug che spoke Joseph day er day, he would nNOT isten her,

lıe ıth her be ıth her. But ONEC day she caught hım Dy hIis garmentT,
sayıng, ‘lıe ıth me But he left hisn INn her hand, and fled and goL Out of the
house”.

Accordingly, due Joseph’s excellent character ere Was eed for metaphysıca.
keep hım AdWdYy from the marrıed ec in Mıiıdrash Psalms S 1t 1S elated

SIn the He appointed ıt ( SAMO In Jehoseph Jor testimony (Ps 81,6), al-
figre SUMO, ella S$EeMO (VIW; read NOL appomnted ıf but ‘his name’) Jenh ( which 1S

?See Westermann, Die Joseph-Erzählung Calwer Taschenbibliothe } uttga!l Calwer Verlag,
Jhıs o0es NOL INCan, however, hat ONE INUu consıder the Joseph Tee novel,

SOIME scholars dıd
')See especıally in chapter (Pharaoh’s dreams), VCISCS 25 // UZ S (God
Elohim); but also Gen 3933 (Lord) 43,14 (E1 Shaddal) Z 44,16; 46,2; 0,24-25 The divine
plan 1S specıfıed only twıce, both times In Joseph’s speech hıs brothers. One IS In Gen 45,5-9; ıle
the other IS actually paralle repetition of the fırst, when Joseph reaffırms hıs promi1ses hem after
Jacob’s ea €  „19-2 Thıs feature of the 1DI1CAa: narratıve urnısh the reader wıth chort
Statement indıcating hat hıdden hand dırects all events and human ACTS IS Iso known from
elsewhere (Jud 14,4:; Sam L/.44: Kgs 249 i Chr Later the CONCEPL appCars also In
Matt 2024 Son of INan DOCS ıt 1S written of hım, but WOC hat I1an Dy whom the Son of
INnan 1S etrayed”
'ust for instance, ıt 15 WO! refer the rabbinıc interpretatıon Gen 3FA Man found
hım Joseph) wanderıng In the f1i In Tanchuma Buber) arasha!l Wayyesheb, the rabbıs
identified nan  27 ıth ange Gabriel, show guldance of Joseph. NSee also Rashı's
COMMEeENLarYy the and COMPDATC wıth hat of Abraham Ibn Kzra:
“Compare Ihe Testament of Josep 9,5 (Kee, ‘“ L estaments of the I welve Patrıarchs”, 819, 821);
Jubilees 39,6.
'7ee Buber, Midrash Tehillim, 368 for the Englısh translatıon COIMNMDAIC Braude, The Midrash ON

Psalms, vol I, For another explanatıon of the Name ehoseph, SCC for example, Babylonıian
Talmud, Sotah 10b
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part of Jehoseph, hat 18 the Namnle of the Holy One, blessed be He, testified hat
„ 14Joseph had NOTL ouched otıphar’s wıfe

fact, ıle the short form of the theophorıc d1i1lc Joseph AaDPCAIs 206 t1imes In the Hebrew
e the full ONC Jehoseph OL only in Ps 81,6 There{fore, the rabbıs interpreted the
unusual spellıng of the Namlle, by utilızıng the formula al-tigrepart of Jehoseph], that is the name of the Holy One, blessed be He, testified that  »14  Joseph had not touched Potiphar’s wife.  In fact, while the short form of the theophoric name Joseph appears 206 times in the Hebrew  Bible, the full one Jehoseph occurs only in Ps 81,6. Therefore, the rabbis interpreted the  unusual spelling of the name, by utilizing the formula al-figre ... ella, a well known rabbinic  exegetical device.'* By applying a minor change in the vocalization of the consonants , the  rabbis reveal a completely different interpretation, far from the simple meaning (4wW5) of the  original text.'® This interpretation, however, is not suggested as an alternative to the simple  meaning, rather as an addition to it, which generally supported some rabbis’ view. What is  their intention in this case?  The incident with his master’s wife takes precedence in importance over all of Joseph’s  positive and responsible actions: wisdom in elucidating dreams, his official responsibilities as  an Egyptian ruler, and the salvation of the entire population of the Land of the Nile and his  own family from starvation. God himself testifies that Joseph overcame his sexual desires and  refused Potiphar’s wife’s proposal to lie together. Already in the first century CE this merit of  Joseph was used in 4 Maccabees 2,1-6 as a model for overcoming sexual passions.'7 Öf  course, the rabbis, as usual, attempted also to derive some moral and ethical virtues from the  story. However, why does Midrash Psalms stress specifically this virtue in Joseph’s  biography? It is reasonable to assume that by emphasizing this point, the rabbis tried to  address those who inquired concerning the reliability of the story in the Book of Genesis.  '*Another example, according to the Babylonian Talmud, Sorah 36b, “At the moment when Pharach  said to Joseph, And without you shall no man lift up his hand,... (Gen 41,44) Pharaoh’s astrologers  exclaimed, ‘Will you set in power over us a slave whom his master bought for twenty pieces of  silver?” He replied to them, ‘I discern in him royal characteristics’. They said to him, ‘In that case he  must be acquainted with the seventy languages’. Gabriel came and taught [Joseph] the seventy  languages...”, in order to prepare him to be a qualified governor of Egypt (cf. Pirke de-Rabbi Eliezar  39; Friedländer, Pirke de Rabbi Eliezer, p. 306). Once again, in Midrash Psalms the rabbis refrain  from introducing elements of divine interference, and prefer to interpret without miraculous elements  when possible: “When Pharaoh sought to make Joseph governor, all his legislators protested: ‘Should  a slave be a ruler?’ As soon as Joseph began to govern, he had the senators seized and bound and then  bided his time. When his brothers came and made it known that he was of good stock, Joseph had the  senators dragged about with ropes” (Midrash Psalms 105,7; Buber, Midrash Tehillim, p. 451; for the  English translation compare Braude, The Midrash on Psalms, vol. II, p. 183; and cf. Babylonian  Talmud, Sorah 13b).  >On the use of this device in rabbinic literature, see C. McCarthy, The Tiqqune Sopherim (OBO 36;  Freiburg/Schweiz: Universitätsverlag and Göttingen: Vandenhoeck & Ruprecht, 1981), pp. 139-166.  '°It is the most usual sort of al-tigre in the Babylonian Talmud and the midrashim. For similar  examples, see McCarthy, The Tiqqune Sopherim, p. 141 (the example under discussion is not  mentioned there). Noteworthy to mention, that in the Babylonian Talmud, Sorah 36b, the unusual  spelling of Joseph’s name is related to an aggadic interpretation: ‘“Gabriel came and taught [Joseph]  the seventy languages, but he could not learn them. Thereupon [Gabriel] added to his name a letter  from the Name of the Holy One, blessed be He, and he learned [the languages] as it is said, He  appointed it in Jehoseph for a testimony [Ps 81,6], ...”.  V'It is very difficult to date precisely the composition of the 4 Maccabees. Presumably the book is, as  Anderson considered, “roughly contemporaneous with the mission and letters of the Apostle Paul”,  see H. Anderson, “Maccabees, Books of - Fourth Maccabees”, The Anchor Bible Dictionary (New  York / London / Toronto / Sydney / Auckland: Doubleday, 1992), vol. 4, pp. 452-454 esp. 453.  58ella, ell known rabbıinıc
exegetical device.  IS By applyıng mınor change in the vocalızatıon of the CONSONANTS W, the
rabbıs reveal completely dıfferent interpretation, far from the sımple meanıng of the
orıgınal ext  16 hıs interpretation, however, 15 nNnOTt suggested alternatıve the sımple
meanıng, rather addıtıon ıt, 1C generally supporte: SOINC rabbis’ 1eW W hat 18
theır intention in thıs case”

Ihe incıdent ıth h1is master’s wıfe es precedence In importance VCOI al of Joseph’s
positıve and responsıble act10ns: wısdom In elucıdatıng dreams, his OTITIC1a. responsıbıilıties

gyptan ruler, and the salvatıon of the entire populatıon of the and of the 1ıle and hıs
( W amıly from starvatıon. God hımself testifies hat Joseph HIS sexual desıres and
efused Potiphar’s wıfe’s proposal lıe together. Already in the first CENLUFY hıs meriı1t of
Joseph Was sed in Maccabees 2,1-6 MO for Oovercoming sexual /  passions. Of
COUISC, the rabbıs, usual, attempted Iso derıve SOMMC moral and thıcal virtues from the
SLOTY. However, Wwhy 0€eSs Miıdrash Psalms STrESS specıifically thıs virtue In Joseph’s
bıography”? It 18 reasonable ASSUT11C that Dy emphasızıng thıs point, the rabbıs TIE:
ddress Ose who inquired concerning the reliability of the SLOTY in the 00k of enesI1is.

'*Another example, according the Babylonıan Talmud, ‚Ofa. 36b. AT the moment when Pharach
saıd Joseph, And wıthout YOU Man lift Ü his hand, (Gen arach’s astrologers
exclaımed, W1 yOUu set in W DE us slave whom HIS master bought for (WENLY pleces of
sılver?” He replied them, x discern in hım roya: characteristics’. They saı1d hım, ‘In hat Casec he
Must be acquaınted ıth the SevenTtY languages Gabriel Calllc and taught [Josep! the SEVENTY
languages...”, In order PICDAarc hım be qualified gOVCINOT of ‚ZYp' (3 1Ir. de-Rabbı Elıezar
39; Friıedländer, iırke de Rabbi Eliezer, 306) Once agaın, In Mıdrash Psalms the rabbiıs refraın
from introducıing elements of divine interference, and prefer interpret wıthout miraculous elements
when possıble “‘When Pharach sought make Joseph SUOVECINOL, all his legislators protested: Should

slave be ruler‘”?” As SOONMN Joseph egan yhe had the se1zed and OUnN! and hen
h1is time. When hıs rothers Camne and made ıt known hat he W d> of good stock, Joseph had the

OTrS dragged about wıth ropes” (  1dras Psalms EOSU/ ‚uDer, Midrash Tehillim, 4531: for the
Englısh translatıon COMDAIC Braude, TIhe Miıdrash Psalms, vol I, 183: and cf. Babylonıan
Talmud, ‚OtQ. 13b)
l50n the uUusSsc f hıs devıce In rabbıinıc lıterature, SCcCCc McCarthy, The Iiqqune opherım OBO 36:;
Freiburg/Schweıiz: Universıitätsverlag and Göttingen Vandenhoeck uprecht, 139-166
IGIt 1S the MOoOStT usual SOTT of al-tigre in the Babylonıan Talmud and the mıdrashım. For sımılar
examples, SCC McCarthy, The Tiggune Sopherim, 141 the example under discussıon 15 NOL
mentioned there) Noteworthy mentıon, hat in the Babylonıan Talmud, ‚OtQ. 36b. the unusual
spelling of Joseph’s 1S elated aggadıc interpretation: ‘“Gabriıel Came and taught Joseph
the seventy languages, but he COU. NOTt learn hem. Ihereupon |Gabriel] {O h1s amnec letter
from the Name of the Holy One, blessed be He, and he learned Ithe languages] ıt 15 saıd, He
appointed ıf In Jehoseph for a testimony \Ps 8161
UT 1S veEry dıfficult date precisely the composıtıon of the Maccabees. Presumably the book 1S,
Anderson consıdered, 6,  oughly ContemporaneOus ıth the mi1ission and etters of the Apostle H
SC Anderson, ‘“Maccabees, 00| of Fourth Maccabees”, Ihe Anchor Bıble Dictionary (New
York LOondon Toronto Sydney ucklan! Doubleday, vol 4, 452454 CSD 453
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OouUg ere 1S allusıon hıs SOTT of INqUIrY In Mıdrash Psalms, it (JICCUT'S in nother
rabbınıc work:

SA Imatron as Jose  18 "Is ıt possible hat Joseph, seventeen of ADC,
ıth al the hot 00 of you COU act thus’?’ Thereupon he produce the (070) « of
enesis and read the StOTIES of Reuben WI1 Bılha, (Gjen and WI
] amar, Gen 38] If Scripture dıd NOL aug In the dsc of ese, who WeTIiC
er and in eır ather’s home, NOW much INOTEC in the CASC of Joseph, who W d

YOUNSCI and hıs O0 W mMasitier Had he really een gullty, Scripture WOU certamly NOT
ave concealed H (Genes1s Rabbah 8710\

Let NOT forget hat Arc dealıng NOT Just ıth INan, seventeen yCald old ıth
*°q1] the hot 00 of youth” and passıon, but 1Iso ıth SUOTINCONEC who has 1vel alone, far AWAdY
from Oome., famıly (specıfically his father), and and Cultura. He Was under intense
TESSUTC, aYy er day  9 (Gen g  9 ıth powerfu9 minıiıster’s wıfe (ibid., S 306°
391 who begged hım repeatedly “lıe ıth me  + (1bid., 39.7). and NC Ven caught 1mM
intımately in order impose her sexua|l lusts UDON hım (ibid., 39,11-12). Thus, ere 1s
wonder hat although the rabbis dıd NnOTL Ou the relıabılity of the Holy Scripture’s SIOTY, they
dıd hat Joseph W d> actually saved from the transgression the ast miınute,
miraculously. However, ere WEeIC others who questioned the credibility of the Bıblıcal STOTY.
Presumabily, agaınst such background Miıdrash Psalms states clearly, wıthout an Y hesıtatıon,
hat ONEC less han God hıimself testifıes hat Joseph wıthout outsıder interference, in
spıte of all the unusual Ciırcumstances, dıd NOL OuC otiphar's wıfe!

the 1g of hA1s Statement In Shocher-Tov, ıt 1S quıte surprısıng hat Joseph Was
called in hıs Mıdrash DYTSN, “the rıghteous one  27 (whıch W d probably A4Sse'! the

onduct ıth hıs master’s wife),  20 in INanY er SOUI‘CE:S.2l However, ıIn another
place Mıdrash Psalms glorıfies the extraordınary virtue f Joseph, partıcularly relatıng N1IS
behavıor in hıs incıdent.

'°He COuU be ıdentified, probably, ıth Jose Ben Chalaphta, the ou generatiıon of Tannaım
(ca mıd-second century GE). ere Aare Man Yy stor1es about hıs 1sputes ıth ‚o matron”, SCe also, for
instance, JTanchuma Buber), FEZ
?Theodor Albeck, Bereschuit Rabba, 1070-1 and COIMMDATEC the paralle version of the
In Yalkut Shımeon1i, 145 For the Englısh translatıon ci. Freedman S1imon, Midrash Rabbah:
Genesis, 811 ere ıt AaDpPCAars under section 87,6)
0Ga ınzberg, Legends of the Jews (Phıladelphia: Jewısh Pu  1cCatıon Socılety, vol 5:
225 Kugel, In Potiphar s House, 25 However, In Mıdrash Tanchuma Buber), Noah, 5: another
reason IS gıven for hıs Iso Joseph: Inasmuch he fed the cCreatiures for , he Was
called riıghteous, A stated (ın Amos 2,6) because they sell rieghteous ONe for sılver. Ihus, because
he fed the creatures for F he W d therefore called rıghteous’”. For the Englısh translatıon cf.

Townsend, Midrash Tanhuma Translated Into English wiıth Introduction, ndices nd rIie,
Notes er Recension; Hoboken, NJ Ktav Publıshing House, vol E 35
“"See, for instance, In SOINC manuscrI1pts of Avot de-Rabbı Nathan, version B, chapter 16 (Schechter,
Avot de-Rabbi Nathan, 36 ote ö) Babylonıan Talmud, Kethuboth 1 1la; enesis Rabbah O
Numbers Rabbah 14,6; Mıdrash Hagado! CGjenesıiıs A Z Pesıkta Rabbatı. al the end of chapter
(Frıedmann, Pesikta Rabbati, 27 'Thıs tiıtle has een g1ven Joseph accordıng the "th'
ave sold for sılver rıghteous man  S mMOS 2,6), 1C Wds expounded Dy rabbıs about hım, SCC
Tanchuma (Buber), Noah, (above, olte 20) Tanchuma (Jelamdenu arasha: Wayyesheb,
Pseudo-Jonathan Gen 37:285



J# Joseph Righteousness
On hI1s eath-bed, Joseph adıured his retihren hat his bones be carrıed Out of ZYpP

NO the and of Canaan (Gen 50,24-25). The 1DI1Ca. SLTOTY :elates that Joseph’s Was

placed ..  1in coffin In Egypt  + (Gen 50.26),“ and ater Moses complie: ıth the request (ExX
13:19) Indeed, Mıdrash ms 15,6 pralses Moses who ‘““despise Egypt's plunder. for
1ıle all Israel WEeIC Dusy takıng SpoO1lL, Moses W ds Dusy Ing the bones of J oseph”.24 hıs
eulogy 1S ased, probably, ONC of the earlıer rabbinıc SOUTCCS, such the alachAıc miıdrash,
ecNnNiılta de-Rabbı shmael (Masechta Beshalach, B Tosefta, Sotah AT Nonetheless, In
addıtion, hocher-Tov points QOutL hat the rıghteousness of Joseph W ds the TE ASON for the
dıvisıon of the Red Sea:

‘“The SECeu SUu”'UW it, and fled (Ps Another explanatıon: The SCa beheld Joseph’s
coffin comıng OWwn into the Ihe Holy One, blessed be He, sald: Let the SCa

flee irom hım who fled from transgress1ion, he of whom ıf 15 sald, He fled forth
(Gen And the SCa fled from before Joseph, 15 Ssa1ld: The SEMU S” ıt, and
fled” ı1dras Psalms 1149)

Glorified ere Dy the rabbıs the unusual riıghteousness of Joseph, ShoOows that ıt contaıned
extraordınary potential, IC COU. An change in nature’s order, miracle. hıs
specıfic aggadıc eature of the mıdrash 1$ ell known Iso from er rabbiniıc SOUICCS, for
instance argum uth 1,7 ZE8E

Z he author 0€eSs NnOL indıcate In 1C: kınd of coffin, where In 2)yP! the COTDSC Was DUut, and why
specıfically there and NnOL elsewhere. The rabbinıc mıdrashım filled In these Sgap> Concerning the
bones of Joseph, three maın of egend Survıved ın varıety of aggadıc SOUTCECS (some of hem
ATre lısted above) Ihe first Lype 1S sel agalnst gyptian mythologica background. For the
comparatıve analysıs f hıs materı1al, SE Heınemann, Aggadah and 1fs Development Studies In
the I ransmıssıon of Tradıtions (Jerusalem: Keter Publıshing HOouse, 49-56 eDreWw
Owever, Heınemann 0€6S not refer the tradıtıions in Mıdrash Psalms
ZrThis actıon 18 ISO Iluded {O in Ben 1ra 49,15 According Josh 2437 the Israelıtes buriıed the
bones of Joseph in Shechem. TIhe rabbis explaıned hıs closure of cırcle: “My rothers, yOUu
ave stolen from Shechem ıle Was alıve, DIay YOU, IN Yy bones Sheche:  22 (Exodus
Rabbah 20,19; ct. echniılta de-Rabbı shmael, asechta eshlac IS Horovıtz abın, echuilta
d’Rabbi Ismael, 80O: Babylonıan Talmud, ‚Ota. 13b)
“Buber. Midrash ehıillım, 118 Braude, The Midrash Psalms, vol L, 193
2Ccee Horovıtz Rabın, Mechaulta d’Rabbı Ismael, 78-79
%0Ga@ Zuckermandel [ed.] Tosephta ASEel the uri nd Vienna Codices [2nd edn.:
Jerusalem: Bamberger Wahrmann, 299-300:; Lieberman, Tosefta Ki-Feshutah
Comprehensive Commentary the Tosefta (New ork The Jewısh Theological Seminary of
Amerıca, Part VUIlL, 627651 See A ell theır parallels in later collections ıke Babylonıan
Talmud, ‚Ofa: 1 3a; Exodus Rabbah 20,19
27Buber‚ Midrash enııllım, 4A73 Braude, The Midrash Psalms, vol 1, 2042272 CSP D
280n hıs SOUTCC, SE Komlosh, The In the Light of the Aramalc Translations (Tel Avıv: Bar
{Ilan Universıty Press Dvıir, X4 and the earlıer bıblıography 1C| Was cıted there In ofe

ebrew). For the Englısh translatıon of the Targum, SCC D.R Beattıe, The Targum of Ruth (The
TrTamaıc Edınburgh: 1& L ar! 18, DG 2



Mete Ouf UNLO Wickedness: Potiphar’s Puniıshment

As SOON Joseph’s masitier heard HIS wıfe sayıng, alfter thıs INanner dıd yOUIr servant
me  r& hıs WTra W dS kindled (Gen 39,19-20). He belıeved wıthout hesıtatiıon her alse
allegatıons hat Joseph had TIE: FapDe her. Potiphar dıd NnOT bother ‚VE ear the version
of h1is Oya. slave, NOT attempt investigate the accusatıons, and handle hem in Judıicial
ILNaNnNeTL. He ımmediately punıshed the unprotected servant Dy sending hım prison.”Because of Potiphar’s ırresponsible behavıor, the innocent Joseph W d> jaıled several
ere 15 allusıon In the Hebrew Bıble 1L, when, and how Potiıphar W as penalızed for thıs

Ihe ages COU. NOTt Olerate thıs injustice In the WOT.| of Just God Accordingly, theyattempted "cCorrect’ the SLOTY much possıble. ome of them laımed hat Potipharactually dıd NOL Delıeve hIs wiıife’s accusatıons, for 11 he really dıd, he WOU ave certamlyexecuted Joseph.” They that Potiphar clarıfıed Joseph:
za NOW hat yOu AIfe innocent, but ave do thıs est stiıgma fall uUuDON
chıldren (as the chıldren of prostitute, 1f do NOL pretend belıeve ner) (Genesıis
Rabbah 87.9).

Presumably, such Potiphar’s Justification Was unacceptable the rabbıs of Mıdrash Psalms
1037 Ihey interpreted Ps ED hbind his minister(s) bınd Potiıphar, Rabbı Meir”

290n hıs poilnt, SCC especıally enesis Rabbah 6/,19 “And ıt CUMeE DUASS, when his master heard,
eic. Abbahu saıld: Ihıs appene« durıng cohabıtation” eOdOr Albeck, Bereschit A,
1074; Freedman 5S1mon, Ihe Midrash Rabbah Genesis, 8512) (F the Rashı s ommentary Gen
39,19 saıd thıs when he Was alone wıth her, caressing her. Thıs 1S hat she by 'thingsıke these did YyOUFr Servanil do me such these  97 See, however, Nachmanides’ critical
VIEW these Op1n10ns, In hıs COMMEeENTLarYy the Saiıec
TOM lıterary-topological viewpoint only, it 1$ noteworthy COMpare thıs phenomenon wıth hat
ın the gyptian folktale of the 1I1wo Brothers, "Al and Bata  27 (ca. 4th CeNnLury BCE); SCC
ılson, in Pritchard ed.) Ancıient Near Eastern Texts Relating the Old Testament ANET:
3rd edn.; Princeton: Princeton University Press, 23-25; Grintz, From the Ancıent
Egyptian Literature (Jerusalem: Bıalık Instıtute, 59-63 (Hebrew); Lıiıchtheim, Ancıent
Egyptian Literature Book of Readings, Vol IL The New Kingdom (Berkeley Los Angeles
London: University of Calıfornıia Press, 03-21 For OCCUrrence of the essential lınes of
the STOTY in WOT'! lıterature, N Yohannan ed.). Joseph nd Potiphar  $ Wıfe IN World Literature
(New ork New Dırections Book, Yohannan 15 concerned INOIC ıth simılarıties and
dıfferences A0 the tales than ıth theır poss1ibly hıstorical assocıatıon. Indeed, ıt 1S reasonable
SaYy, hat ““some storı1es resemble each other hecause they WEIC 1T1IUSEe( from COMHNMNON SUOUITCE, and
others despite the fact hat they WCIC independently created” 2)” According Pseudo-Jonathan Gen 39,10, otıphar even investigated SOMNEC of the accusatıons
agaınst Joseph and OUuUnN! them alse, and that’'s why he voıded kıllıng hım. Compare, however, the
Same Targum (Gen 47,22 IC reveals opposıte opınıon.“Theodor Albeck, Bereschit d, 4-10 for the Englısh translatıon Ccf. Freedman
S1ımon, Miıdrash Rabbah. enesiS, 8172 Theodor Albeck (:bid., 075 the apparatus)

another version ell AT wıll nOL elıeve her, there wıll be quarre] between us  b
33He Was from the fourth generatıon of the Tannaım (ca. mıd-second CENTUTY CE) However, in
manuscrIipt of the miıdrash ADDCAITSs the allnlec R 1C Was the amne of several
Amoraim.



taught: Thıs DIOVCS hat Pharach kept Potiphar OUnN! in chaıns all N1S lıfe: though ıf
>

1S written n  [  *79 °“ his minister”, ıt 15 pronounced 979 “his minısters

How Long was Joseph Imprisoned”
The hate of the retihren owards Joseph caused hım be moved from the safety f

h1is Oome eing enslaved in foreign and Here, the “1OVC” of Potiphar's wiıfe towards
hım, and h1ıs efusal satısfy her desıre and passıon ead hım Jaı He W as falsely accused

Dy her, and Was imprisoned Dy HIS master Gen 39,6b-20) TIhe Bıblıcal narratıve oes noOot

aCCOUNT for the number f hat he Was forced waste In Jaıl Mıdrash Tanchuma
(Buber; arashal ayyesheb, states hat Joseph chould ave een imprisoned fOor fen VCars
only.  55 Exodus Rabbah adds e  on aCCOUnNLT of slanderıng h1is fen brothers  22 Obviously, the
rabbis attempted ere ustify, theologically, and explain why the innocent Joseph chould

spen| such long time in pr1son, nstead of eing rewarded for h1s refusal SIN
Several rabbinıc SOUICCS (Genesı1s Rabbah 89:3: Exodus Rabbah Vn Pseudo-Jonathan,

the Fragmentary argum Gen 40,23, and Mıdrash Psalms) SITrESS that Joseph’'s term of

imprisonment WdaSs extended [WO yCars from hat originally planned Dy the Almighty. Ihe

explanatıon for thıs 1S that he placed HIS hope and trust, be released from prıson, ın mortal

(the aracoh’s chief butler) rather han 1n God
*Or er Joseph sa1d the chief of the butlers Have In yOoUFr remembrance
when ıf chall he ell ıth yOoU, and make mentiıon of me NO Pharach (Gen ’  5
the Holy One, blessed be He, sa1d Joseph: FOor havıng spoken thus, yOU lıve, yOUu
111 spend [WO longer In pr1son, 15 saı1d And ıf UuUmMeE Da3s AaAl the end of [WO

full (Gen 41,1) Hence Until the time that his word uıme DAaSS” (Midrash
Psalms 105,6).””

As alluded in the Fragmentary argum, the OTre of hıs explanatıon W as ased, probably,
the CONCEDL estated ın Jer 17,5-8 ‘“Cursed 15 the Ian hat 1ın Man, and makes flesh h1s

ALl Blessed 1S the INan who ın the Lord, and whose TUSL the ord 15  .„_38 However, ıt
hat the rabbis could provıde nother interpretation for the Spall of ([WO ın which

Joseph had een totally forgotten Dy the chief butler, and remained ın Jaıul They COU.

interpret it part of comprehensive plan f Joseph W as mentioned earlıer and
released from prison before the Pharacoh’s paralle! dreams, he INdaYy ave gOoNC (Or een re-sold

Dy otiıphar elsewhere, and WOU nNOT ave een avaılable elucıdate the roya. dreams, and
thus would ave een appointed governor  !39 Presumably, the rabbis chose interpret ıt

they dıd, because ıt corresponds their actualızatıon of the Holy Scripture. Through their

interpretation of the ancıent IGXE: they attempted ISO relay theological MESSALC

*4C uber, Mıdrash Tehillim, 451; Braude, The Midrash OI Psalms, vol 1L, 183 Compare
Rashı"s commentary Ps
Eor the rabbinıcal calculatıon of Joseph’s term of slavery, SCC Kalımıu, “Joseph’s Slander of Hıs
Brethren Perspectives the Midrashıc Interpretation in the 1g! of the Jewısh Christian
Controversy”, (forthcoming note
%Ca Theodor Albeck, Bereschut Rabba, -
302 uber, Midrash Tehillim, 433 Braude, The Midrash Psalms, vol 1, 182-183
38Cf hıs CONCEePL ıth hat in Chr 16,12 (an ‘addıtion' Kgs
#Eor such explanatıon, COMDATC Ehrlıch, Mıkra ki-Pheschutö, vol Divre Tora (Berlın
Poppelauer’s Buchhandlung, 1899:; reprinted: Library of 1DIl1Ca. Studies; New ork tav Publishing
House, 110 eDTreW
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C  arYy audience, who lıved in problematıc Circumstances under foreign rulers: Do NOL
DUuL yOUr and Oopes In princes and Ings but In God hımself only, hen the redemption
111 (0)8801> time Consequently, they TIE: aVvOo1d Ial y disappointments In exıle.

The punıshment W ds approprIiate, He agaln, "“measure for easure”: Through hıs TUusSst in
MOoO: INan, Joseph sed fwWIice the FrOOL J9 Otea (D Ir  e  T “have In yOUr

remembrance.... and make mentıion of me . accordıingly he W ds punıshe: for INOTEC
In pr1son. By the utiılızatıon f hıs Judicı1al principle, the rabbis TIE.| repeatedly demonstrate
the integrity and of heavenly Judgment.

When was Joseph erate:From Jailr
Ihe Bıblıcal narratıve hat Joseph W d released from prison at the end of [WO full

Gen 41E14)3); but 0es NOL urnısh ıth an Y information concerning the precise date
1C Joseph W as TEE! Once INOTEC, the rabbiıs filled In hıs SaD

end f the When he wentl OUuTt through the land of Egypt eES 3  9
ımplies, (JUT asters taught, hat Rosh-Hashanah New Year’s Day), Joseph
eit his prison, for the XT (ibid., reads: removed his shoulder from under
the burden” 1dras. Psalms S1D

Indeed, ON Can nclude thıs mıdrash example of the rabbiıs’ CusStom ascrıbe several
‘historical events’ known Jewiısh Holiday/Feast.““ ASs mMatter of fact. hıs admıssıon
dDDCAISs er ’events’ 1C WEIC enumerated Dy the heraita which 1s Cıite in the
Babylonıian Talmud, osh-Hashanah 0bB=3 la

SIf has een taught: Eliezer”® 5SdyS Tıishrı the WOT.| Was created; In Tıshrı
Patriıarchs WEIC born; in Tıshrı the Patriıarchs died: Passover Isaac Was Dorn;
New Year ara Rachel and Hannah WOCIC visıted (17PB9); New Year Joseph went

s9 44forth from Pr1SON; New Year bondage of OUT ancestioOors in ZYp' ceased;contemporary audience, who lived in problematic circumstances under foreign rulers: Do not  put your trust and hopes in princes and kings but in God himself only, then the redemption  will come on time.“© Consequently, they tried to avoid many disappointments in exile.  The punishment was appropriate, once again, “measure for measure”: Through his trust in  a mortal man, Joseph used /wice the root “7“5t (9anmnarm  „ have ıme ın Your  remembrance,... and make mention of me”’), accordingly he was punished for /wo more years  in prison. By the utilization of this judicial principle, the rabbis tried repeatedly to demonstrate  the integrity and accuracy of heavenly judgment.  VI. When was Joseph Liberated From Jail?  The Biblical narrative accounts that Joseph was released from prison at the end of two full  years (Gen 41,1ff.), but does not furnish us with any information concerning the precise date  on which Joseph was freed. Once more, the rabbis filled in this gap:  “The end of the verse, When he went out through the land of Egypt (Ps 81,6b),  implies, so our masters taught, that on Rosh-Hashanah (= New Year’s Day), Joseph  left his prison, for the next verse (ibid., 7) reads: I removed his shoulder from under  the burden” (Midrash Psalms 81,7).*'  Indeed, one can include this midrash as an example of the rabbis’ custom to ascribe several  ‘“historical events’ to a known Jewish Holiday/Feast.‘” As a matter of fact, this admission  appears among other ‘events’ which were enumerated by the beraita which is cited in the  Babylonian Talmud, Rosh-Hashanah 10b-11a:  “It has been taught: R. Eliezer‘® says: In Tishri the world was created; in Tishri  Patriarchs were born; in Tishri the Patriarchs died; on Passover Isaac was born; on  New Year Sarah, Rachel and Hannah were visited (17p2)2); on New Year Joseph went  »44  forth from prison; on New Year bondage of our ancestors in Egypt ceased; ...  .  The date of Joseph’s release from prison on the New Year, has dual importance. It shows  not only the notability of the holiday on which such a personality was released; but also the  significance of the figure itself: Joseph’s freedom was regained on one of the major Jewish  high-holidays. Symbolically, he opened a new page in his life precisely at the beginning of the  New Year.  °For such a plausible actualization, cf. J. Bowker, The Targums and Rabbinic Literature (Cambridge:  Cambridge University Press, 1969), p. 251.  *Buber, Midrash Tehillim, p. 368; Braude, The Midrash on Psalms, vol. I, p. 57.  *See I. Heinemann, The Methods of the Aggadah (2nd edn.; Jerusalem: Magnes Press & Massadah,  1974), pp. 31-32 (Hebrew).  “Probably, he was Eliezer Ben Horkenos, from the second generation of the Tannaim, about the  second half of the first century.  *The Gemara continues and cites also R. Joshua’s opinion on this issue, who states, inter alia, that  “on New Year Joseph went forth from prison”.  63Ihe date of Joseph’s release from pr1son the New CAaF. has dual importance. It shows
NOL only the notabıilıty of the holıday 1C such personalıty Was released:; but ISO the
sıgnıfiıcance of the f1gure ıtself: Joseph’s Treedom Was regaıned ONC of the maJor Jewısh
hıgh-holiıdays. 5Symbolıically, he opened He  S PascC In hıs 1ıfe precisely the beginning of the
New Year.

ÜFOI‘ such plausıble actualızatıon, cf. Bowker, The Targums nd Rabbinic Literature (Cambrıidge:
Cambridge Universıity Press, 251
*Buber, Mıdrash ehıllim, 368; Braude, The Midrash ÖN Psalms, vol IL,
*4Caoe Heiınemann, The Methods O} the Aggadah (2nd edn.:! Jerusalem: agnes Press assada

31-32 ebrew).
“Probably, he Was Elıezer Ben Horkenos, from the second generatıon of the Tannaım, about the
second half of the first CeNLurTY.r he (GJemara continues and cıtes also Joshua’s opınıon hıs 1SSUE, who States, inter alıa, hat
A  on New Year Joseph went forth from pr1son’”.
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VIIJ. Conclusion

Mıdrash enNııllım Shocher-Tov aVO1dSs anı y negatıve 1eW of Joseph in the episode
concerning Potiphar’s wıfe. It rejects possıble doubts Ou the reliabilıty of the 1C8 STOTY,
and emphasızes hat God hımself testifies hat Joseph dıd NOL OuUC her. He Was OYya. h1Ss
master all the WAaY. Because of HIS ine moral character ere Was eed for interference of
diıvine forces keep hım AaWAdYy from Potiphar’s wıfe. The mıdrash has derıved SOIINC thıcal
virtues from glorıficatiıon of the riıghteousness of Joseph in hıs incıdent, and
points ıt Out the [CasOMNl for the dıvısıon of the Red Sea. Contrarıly, Joseph’s term of
Imprisonment Was extende! [WO VYCAaIrs from hat orıgınally planned Dy the Almıighty, because
he placed his hope and TUSL be released from DPr1SON, In 199(0) rather han In God Joseph
Was released from prison New Year’s day, sıgn of his notabılıty. Potiıphar Was penalızed
for ırresponsiıble behavıor 1C caused the innocent Joseph be Jaıled.

Ihe ages of Mıdrash Psalms presented Joseph perfect INnan physically,45 morally,
soclally and relıg10usly; MO for ONe of the finest personalıties Of all generat1ons.
However, they dıd nOot refraın from critic1zing SUOILIC of Joseph’s behavıor. Ihey consıdered
hım ike INan y er Bıblical figures, hat 1S, er all he Was human eing, and such W ds

NOTL exclude: from the framework of the CONCEDIL: ‘Surely ere 15 nOoTL righteous INan earth
who 0€es g00d and Sins” CcE 20

P”Cee Kalımı, e“ He Wäas Born Circumc1ised’ ‚ ome Mıdrashıc Sources, elIr Concept, Koots and
Presumably Hıstorical Context’”, forthcoming.
*Similarly in the PDrayecr f Solomon, Kgs 5,46bD // Chr 6,36b.


