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Takiıng Broken ('isterns for the Fountaıln of Living Water;
{ On the Background of the etaphor of the ore in >Ieremiah

Sabine Van Den!]äynde Leuven

In Jeremiıiah 2-3, the people of Israel (and of Judah) Arc epıcte: whore. Apparently, the
of that teXTi had specıfic CONCcept of the people In mınd that could appropriately be

expressed by JT and ıts derivatives. Usually, thıs metaphor of the whore 1S consıdered be
sunltable because of srael  S alleged involvement in sexual cult actıvıty. An Uıcıt sexual
actıvıty WOU. thus be the basıc sımılarıty between the ımage of the whore and the author's
CONCEPL of the pneople.“ Ihe inherent assumption 15 that 613 and cult prostitution AIc be
connected. However, the results of SOINC recent studies question thıs quası-evıdent
connection. TIhe root J7 15 denıed the of cult prostitution. Ekven the HCTE existence of
sacred prostitution In the ONTexTi of the ('anaanıte fertilıty cult 15 1sputed. Consequentely, the
question of the ogıcal connection between the image of the whore and CONcept of the people
in Jeremıjah 15 stil] unanswered. IS it the sexual behavıour of the people that makes of the
metaphor of the whore evıdent image? Or aTrec oo0k for another ogıcal lınk between
Jeremiah's 1e6W the people and the image that the author(s) se(s)”?

{HE AND IHEI EXPL‚OR_ATION
Generally speakıng, the basıc meanıng of the rOool JT In non-figurative speech 1S defined
the involvement In sexual relatıonsh1ıps outsıde normatıve sexual code regulatıng the
female/male sexual behaviour. further subdıvısıon Can be made between the ıllıcıt

—— Followıiıng cognıtıve Iınguistic interpretation of metaphor, In the definıtion of KIFTAY,
'etaphor. Its Cognitive Force and Linguistic Structure (Ihe C‘larendon Lıibrary of ‚OgI1C and
Phiılosophy), Oxford, 1987, "metaphor provıdes the Iınguistic realısatıon for the cognıtıve
actıvıty DYy 1C| language speaker makes USC otf ON inguistically artıculated domaın {O gaın
understandıng of another experientia!l OT conceptual domain, and, sımılarly, by 1C| hearer STaSPS
such understanding". FOor oroug! research metaphor In 1Ca ContexT, especlally egards
the pastora metaphor, C VAN Koppig als ven koe 15 Israel JHWH ZU: het moelen
weilden als CCn schaap In heft OPCH Ve. (Hos 4, 176) Een cognitief-linguistische analyse VaUun de
religieuze pastorale metaforiek IN de Hebreeuwse bijbel, OCciora Diıssertation at the atholıc
Universıity of Leuven, Leuven, 2000

Thıs analysıs 1ms at the final ext of Jeremiah. Wıth uthor OT "composer”, ] refer LO the person(s)
responsible for the final texti.

ET ERLANDSSON, 77 ZaNah, O” zenunIm, j zenül, mm taznül, In [WAL?2 (19/-F)) 612-619,
613 "Zzanah bezeichnet primär eın sexuelles Verhältnis, das NIC in einem Bund eingeordnet 15  w

KÜHLEWEIN, TI znh huren, in THAT — 4970 518-520, 519 "Ursprunglich ıst mıiıt ı 13} ınfach
das ungeregelte, unrechtmäßıige geschlechtliche Verhalten zwıischen Mannn und rau gemeint."; H
HALL, TIT, In New International Dictionary of Hd Testament Theology and Exegesis (1996) A

Ba  Ba 125 P Z 1S TOA| term for sexua]l m1isconduct, including dultery  nm



extramarıtal sexual actıvıty (thus includıng adultery and the prostitution trıctu SCHNSU (hırıng
the body for SUOTIIIC mater1al reward).” Applıed the relatıonshıp between Israel and
God, the term Can be sed for sraels abandonment of God, el] fOor the pursumng of
other g0ods

Erlandsson remarks that In SOMINEC the actıvıty of ehavıng ‚115 15 presented
wıthout negatıve judgement.” Indeed, negatıve sStatement 1S made upON Judah's visıt of
] amar (Gen 38) f Sımson's visıt of 12 udg 16,1) The deser1iption of ese has

negatıve connotatıons either.© In LLLOTEC recent artıcle, Flandsson's observatıon 15
connected ıth evolutionary hypothesıs the meanıng of the rOool 17 Schulte argued
that in the pre-monarchic per10d the ; 1217 1S NOT prostıitute, but who 15 self-
dependant, ın matrılınea famıly System. It 15 nNnOt unı the monarchıc per10d that the
patrılıneal System became normatıve. From thıs MOoMment onwards, J7 1S negatıvely assessed,
and prostitution both because of the eed of LL1CN (for whom otherwıse sexual
relatıonshıps outsıde the patrılıneal marrıage has become problematıc and of
(especlally for WIdows repudıated WIVEeSs who had er income) According Schulte,
the monarchiıc per10d 15 the mMOoment that chift in meanıng of 3 owards the of
prostitute Whatever the aSsSesSSMEeNnNtT of the matrılıneal VOISUS patrılıneal marrıage
System INAaYy be, there be evolution In the WdYy 17 1S sed In pre-monarchic and
later t1imes. Ihe stricter the ega. code extramarıtal sexual behavıour. the LLNOTEC ‚15 1S eing
condemned. Erlandsson explaıns thıs evolution reaction agaınst the ertilıty cult In
('’anaan. Israel 15 protecting ıtself (wıthout much result) agaınst the influence of that cult.
which made of fornicators and prostitutes people who WETEC devoted the deity.® In h1S
opınıon, the erb @lı occasıonally indıcates thıs ıllıcıt sexual intercourse and the serving of
er gods the Sdalllc time (& In hIis 1eW Jer S
The iıdea of devotion the eıty ın connection ıth prostitution 15 often ase! COTILMNMLON

translatıon of the Hebrew term 4'I(Ü'$P (male DIP), namely cult sacred temple cshrıine
prostitute, 16 sometimes SYyHNONYIMN of a (6.2 (Gjen 38.15.22:23.253:
Hos 4,14) and 1s sometimes mentioned In the ONTEXT of the shrines nd offerings KOs
14,23-24: Hos 4,15) However, the ast decade, several uthors ave tudıed the sSO-Calle: cult
prostitution, and theır findıngs Cal be summarısed Dy the categorıcal statement of GGoodnick
Westenholz: Sacred prostitution 1S amalgam of m1sconcept1i0ns, presupposıtions, and
inaccuracies" ” Fısher denıed the ex1istence of cult prostitution (based analysıs of
WT and its cognates). Ihough admıtting 1  rıtual intercourse practice In of the
„ Fısher concludes hat "the translatıon cult prostitute' be dropped TOom m 10  usage

SO HALE: cıt (n 3 123
Z ERLANDSSON, cıt. (n 3 613-614

IS not untiı! found pregnant na) J1amar and her actıvıtles Aarec expressed ıth J5 In negatıve
SCHULTE. Beobachtungen Begriff der ZONndA IM Alten Testament, In 104 —— 992) DE Z67
ERLANDSSON, art cıt. (n 3); 614-615
NI WESTENHOLZ, [ amar, Jedesa, qadistu nd Sacred Prostitution IN Mesopotamia, in

Harvard Theological Review 82/3 (1989) 245-265, 263
10 FISHER, Cultic Prostitution IN the Ancient Near East. Reassessment, ın Biblical I heology
Bulletin (1976) 225-236, 236 en SvVen SOCS OoNe step urther "T’hat it sacred prostitution|
exıisted in ancıent Syria-Palestine Mesopotamıa IS NnOTL demonstrated In an y of the evıdence whıich
appeal IS frequently made”", SCC ÖOÖDEN, Religious Identity nd the Sacred Prostitution
Accusaltion, in z without Theology. The Theological Iradition and Alternatives fO It (New
Voices In Bıblical udies), Cambridge-Hagerstown-New ork C 198 7/, H3133 P

8’7



sımılar stand 15 taken by Gruber who argucs that neıther OT 11OT its C'anaanıte and
Akkadıan cognates indıcate cult prostitution, though the Hebrew term INAaYy indıcate
cCommon prostitute. Schulte, however, argucs that CVOCIN when 1S called both ‚4217

and n'lfl7"|) S che 1S nOT prostitute. It Ö eing temple functionary, 1S prepared ave
sexual intercourse ıth 198181 sacrıfıcıng ere (as In her 1eW ın Hos 4,14), thıs has nothing
do ıth hırıng the body for N involuntary p Hosea „13-14 0€Ss nOoT that

of the people systematically took part in inıtıatıon rıtes in the cult Rather. the bad
example of the Inen SaVC rse less strict sexual behavıour of the they WEIC

responsıble for Brenner that eas ıIn SOTITIC' AIc called s NOT
because they d1iC prostitutes, but because they ATC not fıtting the normatıve patiern, such

ıth leadıng capacıtıes (Jezebel, 1Ings 9:223; who leave theır husband
turn back theır ather‘  s house (the concubıne, Judg. 1923 and unmarrıed found

in elr athers house (cf. eutZ and Gen In ese9, "harlot"
abusıve rather than factual 13  description. 10 summarıse: the forms of v} indıcate

behavıour that 15 nOot conform the normatıve INan- Wı relatıonshı1ps. In SOINC instances, thıs
indıcates prostitution. On er OCCasS10NsS, it 15 rather (an accusatıon o1) ıllıcıt sexual
behavıour. Though the behavıng prom1scuously INaYy be temple servantit, thıs would
be colncıdence rather than f1xed instıitution of "sacred prostitution”.

{[HE "WHORE" EREMIA SOME CURREN!I INTERPRET.  10

"Upon hıgh hıl! and under tiree yOu bowed Own harlo (Jer 220
RSV) Thıs prophetic accusatıon depicts the behavıour of the people of Israel, metaphorically
referred female A  .  yOou”, in the image of the whore. TIhe setting of thıs metaphorıcal
"whoring” 1s the high hılls and the Tees These!* aATrec the sıte of cultıc actıvıty for er
deıties than HWH According Deuteronomy 2 ese shrınes (indıcatıng altars. pıllars,
and carved mages) cshould be destroyed. In the Ontext of the shrines, ings 14,23-24 refers

the W (usually translated 1  male cult prostitute", Iso mentioned ın Kgs [S5;42: 22,46;
Kgs 2373 Hosea 14,13 mentions cultıc aCtivıty the hılls and under the aks sacrıfıces

and urn offerings (cf. Kgs 16,4; E Ü-11: Chr. 28,4 Ezek O13 :  5 and concludes
.  erefore yOUTr daughters play the harlot and yOUr briıdes commıt adultery” VEr God

(GJRUBER, The Hehrew Jedesan and her (’anaanıilte and adıan C ognates, In 9 The
Motherhood of God and OÖther Studies (South Florıda Studies in the Hıstory of Judaism, 5: Atlanta
Georgla, 9972 The rOOot meanıng of the term would be A  she who 15 selt apart In the Hebrew hıs INay
be prostitute (SO In (Jjen 38,15 and Hos 4,14) He IS ollowelr DYy BRENNER, The Intercourse of
Knowledge. On Gendering Desire and Sexuality' In the Hebrew Bıble (Bıblıcal Interpretation SerIies,
26), Leiden/New York, Köln, 1997, 147-149
|  NI SCHULTE, cıt. (n 7), 260-261
| 3 Brenner, 0 cıt (n 1 1), 150 Brenner also mentions the unfaıthful arrıed (Proverbs
{X the seducıng ( Tamar in Genes1is 38):; the domineering (as In F7ek 16) Iso
Jephthah's mother udg 3 Can hardly have een whore, sınce hıs fıts hardly Jephthah's status In
hıs ather's house. WOU 5 however, hat he desceription of the disguised Tamar IS that of
whore, takıng materıja|l reward In turn for her favours. ‚Yet; the descerıiption of havıng
intercourse ıth thıs whore 0€Ss nOTL sound negatıve (ın COnTtras ıth the description of Tamar A

whore when OUnN! though promised {[O Judah's son).
14 The references in the texti only mentıon the in which hıgh place 1S combined wıth BICCH
tree 10 ese5 long lıst of 1DI1Ca referring 1{8 shrines, sacrıfices, offerings hıgh
places Can be al  © such ——  —— Kgs 3,4; 22:43; Kgs 123 14,4;
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wiıll nOoL punısh ese "for the ITAaCH themselves asıde ıth harlots and sacrıfıce
ıth cult prostitutes” (v 15 RSV) The reference the aMl (prostıtute) and the OT (usually
translated cult prostitute”) the Ontext of the SCITIVICE other deıties DaVcC the
interpretation of the cult f those de1ities involving sacred prostitullon Consequently,
cCommentators Jeremıiah ınk the of Israel the whore and the sexual actıvıtlles

the OntextTt of the fertilıty Cu
The of Israel whore Jeremiah WOU supposedly be extensıon of the
behavıour of SOUOTLIC (Or many) Israelıtes, who take part the tertilıty cult.  15 Since the rebuked
sexual behavıour of heathen cult ıt Can Stan! symbol fOr abandonment of
HWH Not only the trespassers but Iso the whole people Call therefore be depicted
prostitute olladay for instance remarks "The hıgh hılls and leafy Tees WeTC the S1te
of ertilıty cult worshi1p But elsewhere prophetic descr1ptions of thıs SO  : NOLT only
that specıfic Israelıtes resorted fertilıty r{Ies the (/anaanıte ashıon but that Israel
whole personified prostitute who had abandoned her irue husband Yahweh favor of
Baal deıitie:  LA 16 Iso Bright takes 20 reference the sacred prostıtution and the
dedicatıon of the god of fertilıty, hence bringing the sexual of
ell 19815481 the ore 1/ Even when the metaphorical nature of thıs language Jeremıiah B

emphasızed, the actual background for thıs of the whore considered be the
sexual actıvıtles connected ıth the Baal cult  18 Feinberg SCCS adultery the 19072088

metaphor and consıders the harlotry be spirıtual but ends: 1 must nNOLT be orgotten that
sexual immoralıty of the lowest order Was always pDart of thıs 1 Canaanıte | called
worshıp „ 19 Herrmann postulates explicıt ınk between the sexual r1{tes the Baal cult
and the Hebrew term 7 1€e Wendung auf jedem hohen Hügel und unter jedem STUNCH
Baum 1ST Verbindung MIıt Fremdkult 1 mancherle1 Varıationen Alten estamen
verbreıtet SC da INnan dıesen rten räuchert opfert der sich Sexualrıten hıngıbt Für

ISJ BRIGHT Jeremiah (Anchor Bıble Z} (jarden Cıity 965 15 RAIGIE ELLEY
RINKARD Jeremiah Wor/ 1Ca. Commentary, 26) Dallas Jexas, 099] 37

EINBERG Jeremiah (Exposıtor's Commentary, Grand Rapıds 1986 303
HERRMANN Jeremia (BKAI Neukirchen-Vluyn 990 140 Jeremiah |

Commentary the Book O,  e Prophet Jeremiah apters (Hermeneıa Phıladelphıa 986
Y B ] OSTERHOFF Jeremia ee] Jeremia I0 Commentaar het u Testament)

Kampen 990 118 The Book of Jeremiah (New International Commentary the
Old J estament), Tanı Rapıds 980 I7 AMBACO, Jeremias Klaagliederen Baruch
Brief van Jeremias (De Boeken Väall het ude J1estament 10) Roermond Maaseık 95 / 37
°WL OLLADAY Jeremiah (n 15) 0®

!7J RIGHT Jeremiah (n 13 p 15 HOMPSON The Book of Jeremiah (n I5 177
I8 See WAMBACOQ, Jeremias (n I3 37 Oosterhoff Iso takes the sacred prostiıtution
ASs the ıteral" of Jer nexX' to metaphorical reference {O Israel Al adulterous
woman) (S1 B.J (JOSTERHOFF Jeremia (n L33; 118 According tO Erlandsson the rOoOT . 134 Can

applıed {O the relationshıp between Israe] and G0od be used for Israel abandonment of God well
for the of er gods Occası1onally, the erhb 1T simultaneousliy indıcates hıs Ilhıcıt sexual
Intercourse and the SCETVINS ofer gods (e IN hıs Jer SCC ANDSSON art C1E (n

613 all remarks ıth reference {O Hos 13 14 "The dolatry eing ttacked w as the
Canaaniıte cult hat Israe]l and had adopted. f the cult included sacred 5SCA, en the of the
metaphor W d grounded ı real sexual mısconduct AaSs well” HALE: art. cıt (n z

EINBERG, Jeremiah (n. 15), p 30973



letzteres SIe. das Wort S das nıcht nur den Fremdkult allgemeın umschreı1bt. sondern
120Onkrete andlungen INS Auge faßt

Al ese COmMMentarıes betray overall CONSCNSUS hat the image of the whore stands TOr the
abandonment of HWH, and that the "whore" sultable expression of the author's CONCceptL
of Israel because OT: Ihcıt sexua] actıvıty which 1S present both iın the actual behavıour of
the people and In the image of the whore. wel; precısely thıs ınk between LT and the ertilıty
Cult:; and often ‚ven the VELY exiıstence of sacred prostitution iın Canaan, 1S questioned in
INOIC recent Iıterature.
In the ext section, 111 examıne the actual sexual behavıour of the Israelıtes, portraye In
Jeremiah, in order examıne the plausıbilıty that ıt Was the sexual behavıour in the Ontext
of the aal cult 16 makes ot the whore approprıate image for Israel In thıs prophetic
texT.

IHE OF BACTIFAT: 1LIGIH SEXUAL BEHAVIOUR

As saıd be{fore, the image of the whore 1S consıdered appropriate because of the alleged sexual
behavıour of the Israelıtes In the Ontfext of the cult for other deıities TIhe hılls and the
TEES AdLC the sıte of thıs cult, 15 00)900891078! In Old estamen: eXIS, and made apparent Dy
eremı1ah 313 and ISZ} XE 1S the metaphorıcal description of Israel playıng the whore al
that locatıon convıincıng proof hat the Israelıtes engaged themselves ere in illıcıt sexual
actıvıties? In Hosea „13-14, the Servıice of other deıities, especılally the sacrifıcıng, INnay
together ıth forbidden sexua|l behaviour.  2] However, 15 thıs the ‚dSCcC ell In Jeremıjah®?
On several OCCAaS10NsS, the prophet AdCCUSCS the people in the amlec of God of havıng ıllıcıt
sexual relatıonshıps. The locatıon, however, 1S NOT the shrıne the under the
trees, but the brothels (der 53a lıterally: the house of the arlots). isıtıng the brothels 1S pDut

the SaJImne leve] commıiıtting adultery (A)N2, Jer 5,0) Moreover, ese adulterous InNnen Arc

descer1bed "well-fed lusty stallıons, ach ne1ghing for hıs ne1ghbour's wıfe" (Jer 5,8 RSV)
The combinatıon of FNJ, commıt adultery and 107 WN, hıs ne1ghbour's wiılfe, remıinds of the
|aws regulatıng the sexual ıfe of the Israelıtes in Levıticus lllf commıts adultery
ıth the wiıfe of h1ıs ne1ghbour, both the adulterer and the adulteress be pDut death"
(Lev 20:10 RSV) Hence, the accusatıon 1S agaınst the transgression of od's law rather than
agaınst the Service of other gods In Jeremı1iah 79 committing adultery 1S ONEC of the 'Our
transgress10ns of the Ten Commandments mentioned, the others being stealıng, murdering
and swearıng falsely (CL. Exod 20,14-16; eut 5:1 F20) ogether ıth burn offeriıngs for Baal
and the followıng of other g0ds, ıt pOrtrays the abominatıon the people commıt. Though in
thıs OntexTt indeed the Servıice of other g0ds 1S mentioned, the placıng of the sexual
misconduct In lıne ıth other erımes agaılnst od's commandments, agaın
transgression of law rather than indıcatıon that thıs sexual offence Wdas commıtted
durıng the burn offerings in the Ontext of the ServIice of other g0ds in Jeremiah 9,2, the
people consıdered adulterous and treacherous. Agaın, the emphasıs
untrustworthiness and falseness rather than sexual misconduct In the ONTEXT of
('anaanıte cult The prophetic word concerning the prophets (Jer 273 that the and 15
full of adulterers (V 10) Especılally the prophets of Jerusalem arec attacked for commuıtting

20 HERRMANN, Jeremia (n 15), 140 ıtalıcs miıine).
trictly speakıng, it IS Iso possiıble na the connected both actıons of the [NCH AIe notL {O

be ıdentitied The [NECMN AdIc then accused of visıting the arlots the ON hand, and of offering ıth
female temple Servants (hence in nOT accepte way) the er hand



adultery and "walkıng in lıes  ” Moreover they support OSse who do evil, hat nobody
repents. Agaın, thıs IS be sei in the OoOntexti of Iirue HWH Service rather than In the Onftext
of SOTINC obscure sexual rıte in the Baal cult
We Can conclude, hat neıther the locatıon,. NOT the description of the nature of the sexua|l
offence fıts the iıdea that the sexua|l behavıour ın the OntfextTi of the C'anaanıte cult the hılls
and under the 15 the ınk the image of Israel the "whore". Ihe actual sexual
mısbehavıour 15 that of Israelıte MeCN, commıtting adultery, whıich 15 SCECII) transgression of

|law. Hence, ıt 15 unlıkely that for the author(s) of the book Jeremıiah actual sexual
actıvıty in the OnNntfexXT f the aal cult Was the ObvVIOUS ınk UsSCcC the metaphor of the whore.
Yet, how OMNIC thıs metaphor ot11] fıtted the overall INCSSaLc of hıs book?

{[HE CONTEXT OF 1IHE ETAPHOR OF {IHE HORE EREMIAH

AIl references the whore and the whoring (ın metaphorical s hence nNOT includıng Jer
3: aAIc found In chapters and of eremı1ah OUur of them (JICCUT In the prophetic word
the house of aCcC0o (Jer ‚4-3,5), and three in the word of God durıng the reign of Josjah (Jer
3,6-20, especlally 6-10) The prophetic word the house of aCOo Seis the fOr
Jeremiuah 3,6-10 Therefore, thıs DASSaLc MUuSt be SCCIH together ıth and agaılnst the
background of the foregoing.
4 1 The Immediate (C’ontext Whore and the Whoring
The prophetic word the house of Jacob and the famılıes of the house of Israel (Jer ,  -  >
15 remarkable PaSsSapCc. The texti 1S V1Iv1d. The people ATC spoken OU! and spoken O,
rhetorical questions AaTre posed, the accused dIiC quoted, and (J0d refers hat he has one In
the past As Diamond and (YConnor remarked,22 the Passapgc contaıns

of "masculıne" 5  <  » 2,26-32) and "feminine" blocks (Z. 17525 233535} The
accusatıon that the people dIiC whoring under the TeES AL iınvolved (  17  3) In love
affaırs ıth INanıy lovers 3:$) and ave the orehea: of whore 333 all ıIn both
"temmine" blocks. The people Aarc addressed In the second femınıne sıngular. In other words,
they Arc depicted WOTINLaAN. Despite the alternatıon In grammatıcal gender, he prophetic
word forms clear unıty, both formally and contentwıse. FEach OC contaıns rhetorical
questions, dırect addresses, and quotations. Though several images used, the thematıc lıne
remaılns the Samnıc male and female Israel 1S accused of abandonment of HWH and of
preferring other relationships.““ hıs double accusatıon explıcıtly and express1ively
the ore iın Jeremiah 2413 or people ave commıtted [WO evıls: they ave forsaken IM
the fountaın otf lıyıng watlters, and hewed Out c1sterns for themselves, broken cisterns, that
hold water” Because of thıs unıty In orm and conitent, the reference the whore 1S

be interpreted agaınst the background of the complete Dassasc. Sınce Jeremıuah 3,6-10 15
bulldıng further the images of the feminıne blocks of Jeremıiah 2,4-3,5, ıll first Dut the
VC| of the root ı17 In the immediate ontext of the three (Jer SLASZD 2,32-
3;5 ’  - continue ıth the interpretation iın the overall background of Jeremıuah D

22 DIAMOND INOR, Unfaithful Passıons: Coding Women Coding Men INn
Jeremiah 2- in (eds), Troubling Jeremiah (JSO1.SS, 260), 1999, Sheffield, 123-145, 129
23 ( DIAMOND O'CONNOR, Unfaithful Passıions (n 22 129-131



AA (Ocecurrences of min the IFS. "Fkeminine ” Block (Jer /-25)
The 1rS "feminine" block IN Jeremıah 2,4-3,5, Jeremıiah 21795 contaıns ONC

of the rOOLT ‚ IJI namely the femıinıne partıcıple In
The whore 1S ONEC In Ser1es of images. Israel behaves obstinately Al U. 15 whoring
under CVEIY UCE., degenerate: into ıld vine, and 1S havıng such staıns hat
OTr0OUg. washıng Call not wash it AWaY The iıdea of pollution and the sexual behavıour
mplıed In the image of the whore 15 en by the exti sentences Going iter the aals 1S
hat caused the defilement of female Israel Her behavıour 15 ere compared came!l and
Justing a4sSS
How 1S the image of the whore useTful ın thıs dırect context? whore 1S. bursted ut
of ıts bonds, nNnOT OUnN! NOT Dy the sexual code of marrıage, nNnOT V loyalty (I1IC partner.
The ıimaged of the choıice vine, planted Dy G0od, Contrasts thıs ıdea of complete freedom. It 15
(G0d who planted Israel. Though marvellous nNTIO the God who planted her, she degenerated.
The degeneratıon 15 depicted ineffaceable sta1ns. The image of washıng WOMAaN, tryıng
hard TIEINOVE OSEe staıns. CONTrasts ıth the declaratıon: nNOLT defiled. hıs den1al of
defilement 1s explicated by the followıing sentence ave not SOMNC after the aals Ihe image
of the came!l and ASsS COINDAIC the g01ng iter the aals ıth lusting anımals: NOT restraınable
(cf. the breakıng OufL, though thıs ıimage has sexual connotatıons) and Ca y fınd
Despite all warnıngs 15 Israe]l determıned follow the Strange (gods) 1t 1S them che loves.
The sexual ımage stands for the followıing of er gods than HWH The nature of the
COncrete lınk between the ıimage OT the whore and the foregomng 1S, however, NOl sexual. It 1S
eing unbound that 1n the bursting Out of ıts bonds and the whore. The sentence A 11
nOoT serve” 15 In thıs Onftfext quıte amb1gu0us. In the image of anımal breakıng its onds, it

that the anımal refuses work Standıng fOor Israel, ıt Iso that Israel refuses
SCIVC God The image of the whore '  workıing  M ‚V\ hıll and under GE
makes clear that thıs refusal 1S actually chı1ft in servıtude: from HWH oOwards the Service
of aal al shrınes the hılls
A  D ()ccurrences of mr in the Second "Feminine"” Block (Jer 2,32-3,5)
In the second "temminıine” OC Jeremıiah RS the rOoot 7 OCCUTS ree times. Jeremıiah
34 begıns ıth rhetorical question. ou reiurn hıs repudıiated wıfe NC she
belongs another? The anıswer obviously cshould be .  NO  M (er. eut 11C W dsSC 15
presented: Israe] played the harlot ıth INanı lovers and che would back (God?
The reasonıing 1S Ort10rT1. 0€Ss nNnOoTt turn towards hıs former wife, ‚VEn f the WOTNAanN

belonged only 0)81> NeW partner, the who Was romantıcally involved 1ıth INanYy
lovers certaınly Canno refiurn her former husband In the first CaSC, the and would be
pollute f the husband returned h1s fırst wiıfe. In the second CaSC, the land 1S already
pollute because of the harlotry (M1) and vıl of the (v 2) The erb AJIT, ıth the and

object, OCCUTS elsewhere in erem1ı1ah in metaphorical Janguage only (3:9) In thıs passSagcC,
the pollution of the and 15 connected ıth the Service of other g0ods, made of stone and wood
The ıdea of polluting the and 15 Iso present ın Jeremıuah 16,18 (wıith the erb 7n) The

24 Jer Z IS actually transıtory the erb form IS masculıne. Ihe followıng preposıition ıth
suffıx Can be both masculıne WI altered vocalısatıon because of the accent) femminıne. The second

IS femmnımne.
Jer 232 15 transıtory ©1 the forgetting of the people (masculıne IS compared wıth the

forgetting of and 1: (femmine)



people polluted the and ıth the "Carcasses of theır etestabhle ıdols RSN.) Sınce the whore
1S whoring a]] the hılls and under tree (Jer 2203 which AdIiIC exactly the
locatıons of the altars and pıllars (Jer the harlotry 1 pollutes the land, May
indıcate the placıng of ars and pıllars the SeErvIice of other g0ods Outsıde the book of
Jeremıuah the erb JM ıth the and direct object OCCUTS only twıce (Num 3535° Ps
106,38) The and 1S In OSse instances polluted Dy 00 cshed Thıs INnaYy ISO be implıed ın
the nevil" of female Israel, SINCE che Was already accused of havıng the 00 of the iıinnocent

her clothes (Jer 2,54)
The ast OGCULFETIEGE of A In thıs OC 1S in Female Israe]l 15 accused Aave the
forehead of whore, 16 15 elaborated refusal be ashamed. Apparently, the forehead
functions ere miırror of the heart (cf. k7zek 349 Siınce God provıdes the raın (cE Jer
5,24; &:  5 the ack of raın 1S SCECIIH punıshment (cf. Jer 9:23) EL female Israel refuses

admıt her guilt CVeCN be ashamed 10 the author(s) of Jeremiah, thıs SCCI115 tO be
typıcal attıtude of prostitute. ame 1S the approprliate feelıng when ONC 15 Quilty. Though
whore 15 actıng agaınst the normatıve SCX code, she 15 nNOT ashamed. Lack of cshame 111 ead

od's punıshment (JerZ 81 1-12) Heie: (G0d has already discıplined the people (cf.
Jer 2,30), and ST1 they dIiC NOT ashamed.

(ecurrences Of TI INn Jeremiah 6-17

In Jeremiah :6. God speaks the prophet, ıth comparatıve COmMMEenT Israe|l and Judah
WIVeSs of the dıvıne husband Several images of the femmıne blocks of the prev1Qus

prophetic word ALIC taken Israel played the harlot (A) hıll, under iree

(Jer 3:6:; cf. 2,20) Though G0od saıd her return/to repent che dıd nOT return/repent.
Verse takes agaın the image of the 11a sending AaWaY h1is wıfe Thıs tıme, 1CAdSOI for
the dıvorce 15 g1ven: adultery. Though the CONSCYHUCHNCEC of adultery 15 dıvorce, Judah dıd.not
fear but played the harlot ell Agaın, 1t 15 saıld that the harlotry (mM) polluted the
and 59 cf. 3,1-2) Thıs tiıme, the ınk between the harlotry and the alse g0ds 1s made ıth
reference Jeremıiah Z.Z7 she commıtted adultery ıth Stone and wood

Thematic Message of Jeremiah D

The Core Accusation: Taking Broken Cisterns for the Spring of Life
The prophetic word the house of Israel (Jer a4'33 ell Jeremıuah 3,6-10, which
buıllds further thıs pasSSapcC, repeats VeT and VCT agaın, in several images and dıverging
terminology, that the people chose tollow er deı1ities and therefore abandoned HWH
The people abandon God (219,, forget HWH (MDW, 3329 ave ear for hım

MS N >1 2.19). the people who handle the law do nNOT NOW HWH ( 2,8) Not
recognısıng HWH the Lord results in transgress10ns agaınst the law of HWH and
agaınst the DOOT (e: 2,8.29.34). Moreover. the choıce agaınst HWH mplıes choices for
others: Assyrıa and £Z2yp the polıtıcal eve (Jer Z 8.36) and de1ities of stone and wood
the rel1g10us eve (e.g Jer Z 3ZT) The chıft in the confession of the people 1S sıgn that
they NO W acknowledge other deıties The people do longer ask for HWH (v 6.8), but S y

Stone and WOo0od '  you dIC tather., yOU SaVC bırth" (v 27) The confession of female
Israe]l in 3,4-5 r  you dIc father" 15 INCIC lıp service and O€eSs nNOT be sincere DYy
actıng consequently.
The language in eremıah E3 1S remarkably spatıal ın nature The double crıme of the people,
abandonıing the fountaın of lıving water in favour of broken cısterns, 1S mostly expressed in
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double MOvemen! dWdY TOM HWH and towards other deıties (or polıtıcal powers). er

expressing such MOvemen AIC Ynl 7L and 5 The people iter worthlessness (Jer Z
Prijests DO fter thıngs wıthout profit (2,8) The people alk iter Baal and decıde

iter the sStrange g0ds they love (2.24:25) Female Israe] F0CS in order play the harlot
The people refuse 40 back (30d abandon HWH (2.15 41493 and turn

theır back (J0d instead of theır faces er spatıal images ATrC the challenge of God
travel Cyprus and edar SC whether natıon ‚VCI changed its gods (2:10); the Wdy A

image for the polıtıcal LLOVC owards Assyrıa and ZYD (2,18.36) for the moral behavıour
in general T1LOIC specıfically the WdYy>S where the whore 15 waıltıng 8:2) and the
image of the camel/ass which Can easıly be found (2,23-24).
42 God'  «C Movements Towards the People
Not only the behavıour of the people, but also that of (J0d 1S expressed In spatıal terms
Whereas the attıtude of the people 15 faırly CONsSTaAN throughout the generations, the behavıour
of God chıifts At ırst, God 18 the OILC who made hıs people Out of ZYp (779, 2,6) and e
through the ese: (720, 2,6); who brought them into plentiful land (NI3; Z and who 15 sti1l
eadıng h1is people when they abandon hım (T17, ZIR Now that the people ave abandoned
God, (G0od portrays different reaction. When called UDOIL in times of distress, HWH refuses

arıse: let the gods yOUu made stan! and SaVC you! (DW DW, 2,27-28) Jeremıiuah 3A
implicıtly HWH ıth husband who sends aWaY M0 h1is wiıfe, and that
HWH 11 nOT return hıs repudıated wiıfe At thıs point, the possıbilıty of reiurn of
Israel towards HWH 15 mentioned, but rejected, SINCE che played the harlot ıth IMNalı y
lovers. Moreover, she has the forehead of whore. Despite the warnıng of God, che refuses
be ashamed, despıte her seemingly remorseftul words, che eeps domg vıl thıngs. The
MOST exireme sıtuation has 110 een reached: (J0d far aWAY TOm h1Is people, the people far
AaWd Y of theır God
AT  o The Required Shift: Turn ack You Who Were Turned Away
The words of (J0d towards Jerem1iah in the days of OSI (Jer ja take the ead of the
foregoing pasSsagcC, but rıng in E{  S perspective: the possı1bilıty of the return/repentance of
Israe]l and of forgıving (J0d AGS sa1d be{fore, Jeremıuah 3,6-10 takes the comparıson
between HWH/Israel and the divorced couple of erem1ah 3,1 Yetr, whereas the iıdea of the
husband returnıng his repudiated wıfe MC che belongs another, and Ortlor1 the ıdea
that the whoring Israel could retiurn HWH 15 rejected in 1’ the whoring of Israel 1S

1C4ASONMN nNnOoT ‚OINC back ın God actually opes that che would COMMC back A the
WOINaNn who 15 turned AWdY Tom hım, he SayS COMMC back (Dw)! Which she 0€S not.

Therefore, G0d sends Israel AdWdYy and g1ves her letter of dıvorce. Despıite the fact that Judah
Sa W all hat happened, Judah dıd the SaInec Israel. Her return HWH Was insıncere
(verse 10) Ihıs insıncerıty 1s judged than the faıthlessness of Israel. Therefore, the
prophet INA Y call Israel back From onwards, the language chift 15 complete. Not the
accusatıons (though present), but the call for repentance and the promıi1ses fOr the future
predomınant. The moOovement of return/repentance of the people 111 coincıde ıth
chıft owards leadıng agaın hıs people Israel, Judah and CVECIN the natiıons 111 be brought back
towards Jerusalem/God. The eme of repentlance 15 expressed in spatıal erms, Was the
eme of abandonment: 107 (35  F N 1 (3,14.18), and 72n (3.47-189



4)  ıN Conclusion: Theme and Narratıve line of Jeremiah Y

The OC6 theme of Jeremıuiah be "the choıice ofM in double meanıng: the choice
of the people for agaınst God: and the choice of G0d for agaınst the people. The people
chose agaınst God and drıfted urther and urther AdWAaY and AdIC NOW called uDON
return/repent. God, who always led the people theır WAaVYS, shıfts TOmM refusal SavVc it
HC INOTC towards the sendıng aWaY of the people. CL thıs 1S nOL the end of the mMOvement
God calls for repentance, and 311 in the future ead hıs people God Tuly remembers hIis
people (Jer ZI
Thıs eme of the "choıice of maınly expressed ın spatıal Janguage, Iso the
ore ın Ial y evocatıve images. mong ese images 15 that of the whore. How OM thıs
image Was such suntable image ıIn lıne of thıs general theme”?

Taking Broken Cisterns for the Fountain of Living alter the Whore an the Choice for
agaınst YHWH

Thusfar, argued that the background of the image of the whore in the book of Jeremıuah 15
not the alleged sexual actıvıty the hılls and under the Trees mong Man y other offences,
the people do ıransgress .od's |aw DYy theır sexual actıvıty. el thıs 15 a(0)1 desceribed the
partakıng in fertilıty cult the hılls, but rather transgression of the len
Commandments. NOl the sexual aspect made the ıimage useful, hat dıd? argued that the
image of the whore MUST be SCCI1 agalınst the background of the fexti iın which ıt OCCUIS,
namely Jeremiuah 1E
{)oes thıs texTi reveal why thıs image 8 the whore Was approprıiate be fıtted In the overall
theme?
Chapters D of Jeremıiah ave maın eme the choıice of God One aspect of thıs choice
15 the cho1ice of Israel for ()T agaınst HWH Thıs choice 1S V1v1dly expressed ıIn several
images, such the broken cCısterns VEeISUS the fountaın of lıvıng watler and the whoring er
strange gods VEeTITSUS the reiurn of the repudiated wiıfe towards her Husband. It IM
hat the image of the whore su1lts the eme ell because of both ıts connotatıons and ıts
logical-grammatıcal STIrucCcLUure In start ıth the latter showed., how the choıice for agaınst
G0d maınly 15 expressed in spatıal erm: movıng (T AWdaYy TOmM HWH Whoring 15 In the
Hebrew ISO SCCI1 movemen! The ıdea of AJ} 15 ften expressed in construction
hat points Out the abandoned (wıth 19 the NCW partner(s (e.2 ıth an). “ In other
words, al CXPITCSSCS MmMOovemen! AdWdYy irom owards SOINCOMNC In eremı1ah 9-  i the
image of the whore 15 elaborated Dy the comparıson ıth lusting anımal. The whore Israel
walked fter Baal, fter Strange 20ds. Playıng the harlot desceribes vıvıdly how the people
chose agaınst HWH ın favour of er deıties 6L nNOT only the iınherent logıical and
grammatıcal STIruciure "towards/away TOmM  M su1nts the eme Several connotatıons of 13 made
thıs terminology interesting for the author(S) of Jeremiah. Fırst of all, the root 617 has al eas

the of the prophetic Iıterature- negatıve connotatıon. It 15 transgressıon agaılınst the
sexual (marıtal) code Consequently, the rOOL J7 0€S noTt CXDICSS srael's choıice fOr er
g0ds in neutral WaYyY On the CONtrary precıisely the USC of 17 for thıs choıice already
indicates hOow reprehensıble thıs actıon 15 Moreover, the harlot 15 NOT bound ONC DCISONMN
place. Iherefore, ONC and the Sarmnıec image Can be sed CXDICSS several aspects of the SaIilıc

realıty. The image of the whore indıcates how Israel refused be bound ONEC deıity,
YHWH, but broke Out of her bonds iıke and, ıke lusting 1ıld A4SS cCannot be

26 RLANDSSON, art. Cıt. (n 613; KUÜHLEWEIN, art c1it. (n 3 51}855
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restraiıned. The harlot chooses her Q W!] (and many lovers: the sStrange gods, OSse AiIC the NS

che 111 tollow. Israe]l Call hardly be er off from her former attıtude of followıng HWH
in the desert brıde her broom (GT. Jer Z The prostitutes r  work” elIr houses (Jer 5.9)
As such, whoring could happen everywhere, Jeremıiah Z the whore 1S walting
for her lovers the Way>S (GT. ] amar ın enes1is 38) Since the Servıice for 0OSe deıities took
place the ılls, that 15 where the actıvıty of the "whore" Israel 1S sıtuated. ast aspect that
15 ascrıbed the whore and that fıts the behavıour of the people, 15 the cshamelessness. As
whore, refusıng be ashamed, the people cal] UDON HWH but simultaneously commıt vıl

CONCLUSION

The image of the whore in Jeremıuah 1s iten mentioned ıth reference the alleged sexual
actıvıty In the ONTtexXT of fertilıty Cuif. which would take place the hılls and under the

rTees However. showed that thıs 1S unlıkely background for the image In Jeremiah.
The actual sexual transgress10ns Israe|l 1S accused of, ATr not Iınked ıth heathen cult, but
described crıme agaınst the TIen (C'ommandments. Moreover, they do not take place the
hılls, but in the houses of the whores. On tOp of that, recent studies of the so-called „  cult
prostitution" dIBUC that systematıc prostitution in the Ontext of fertilıty cult 15 absent in
Canaan. Consequently, argued that the texti of eremı1ah DA chould provide the logıcal
background fOor the image Öf the whore, SInce hat 15 the ONntext in which thıs ıimage OCCUTrS
turned Out hOow osuntable thıs image actually 15 It sults the double accusatıon that Israel moved
dWdY TOmM God, turn er deıties In thıs WAdY, ıt buıilds the eme. the choıce of God
hıs theme 15 expressed In spatıal anguage Siınce certaın movemen! 1S iınherent the
image of the whore away TOom ONEC er, owards er partners), thıs 15 appropriate
image. Moreover, it contaıns several connotatıons which sunt the Ontext ell the whore 1S
nOoTt bound ONC partner OTMIC place; che 15 saıd be shameless; and above all the
terminology of the whore 1S fundamentally negatıve, SINCE ıt 15 princıpally transgress1ıon of
the normatıve sexual ode There{fore, the image of the whore 1S veIrIy appropriate metaphor

ındıcate the MOvemen! AaWaY TOmM the Husband and towards other deıities It 15 another
powerful image indıcate the double crıme of the people: they ave taken broken Cisterns for
the Fountaın of Living ater.

In fırst step, SOINC Current interpretations of the whoring iın Jeremijah Ar presented.
Afterwards, Ul 1S offered of the recent interpretations of the term JT especılally far
the cult connection 15 concerned. Thereafter, the actual sexual transgress10ns that Israe] 15
accused of 1n non-metaphorıc of eremılah 111 be analysed. Is thıs ıllıcıt sexual
actıvıty connected ıth the aal cult? 1£ the ınk between J7 and the cult 15 rather 100Se, and
the actual iıllıcıt sexual actıvıty iın eremı1ah noTt connected ıth an Yy cult SeErv1ICe, ıt 1S unlıkely
that for the book of eremı1ah prostitution in the Ontexti of the cult for foreign gods 15 the
ogıcal background of the of thıs metaphor. 111 therefore Aarguc that the metaphor of
whore sulted the conceptualısatıon of Israel for another [CasO. TIhe image of whore
corresponds well the overall INCSSAaLC of eremı1ah 23 the people abandoned JHWH in
favour of powerless g0ds


