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Introduction

The Hebrew descer1bes vast aITaYy of rituals connected wıth almost
CVCLY sphere of ıfe (One such rich SOUTCEC of rıtuals 1s mournıng CuUuStoms
and, glancıng hrough the INanYy iıtemsu such OCCAaS10NS,
remark made by Bojanovsky-Stubbe partıcularly pertinent o Ancıent
Israel, namely that .„Die mMenschlıche Fähigkeıt FABEE Irauer unendlich vielge-
taltıg 1sS cc] Furthermore, what 1S trıkıng about thıs reperto1ire of
mournıng practices 15 the wıdely dıvergent of the gestures mentioned,“
SOINEC of them seemıng LO have og1cal connection at all (accordıng tO OUT
modern perceptions) wıth the others. What mostly happens In scholarly lıte-
rature exegetical commentarıes 15 that these dıfferent CCUITENCES aIec

sımply mentioned and v seldom 1S attempt made o explaın the specıfic
nature of the rıtuals, indicate hOow they COU possıbly relate ONC
another.

Varıous hypotheses have been advanced explaın the signıfiıcance of
these ceremonıt1es, ofD the Lollowıng INAaYy be the MOST ımportant:

(a) mong the earlıest interpretatı1ons W das the VIEW that these gestures WeEIC

eXDrFEeSSLIONS of fear aCCOUNT of the fact that the dead could harm the
11ving.

(b) Another suggestion 15 take ese gestiures SIENS of solidarity of the
lıving ıth the dead „Wer sıch als Trauernder die Haare schert, nımmt sıch
für ıne bestimmte eıt das eben, Totenzustand elınes Betrauerten in
ınem Akt VOINl ganzheıtlichem ‚Miıtleıden“ partızıpleren. Wer als Trauernder
se1ine Kleıider ablegt, solıdarisıiert sıch für ıne bestimmte eıt ‚körperlich‘
mıiıt dem Verstorbenen, der 1Im Begrıff Ist, seine leiblichen Hüllen abzulegen.

Bojanovsky Stubbe, Mensch 92: cf. also T I rauer SE „„Der bıblısche
Mensch gleichsam VOIN ‚Kopf hıs Fuss‘ und ‚vOn innen nach A4dussen...

For lısts of these practices, cf. Mueli, Entstehung 2FE Scharbert, Schmerz SStts
de Vaux, Israel O3f£.: Kutsch, Trauerbräuche Z{ de Ward, Customs: Gruber,
spects 4011£.:; Alster, Mythology Dro| Afterlıtfe 244 and Lang ent-
schel, Trauerbräuche
Morgenstern, Rıtes 1 1411., and the lıterature cıted by Spronk, Afterhfe 34f. SUPPOT-
ting thıs viewpoint.
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Haarschur und Entblössung Siınd Rıten der Devıtalısıerung und Depotenzıe-
un S1IE en eınen Irauernden rıtuell für die eıt der Irauer.4

C) Still another perspective 1s regard these gestures „Selbstminderungsri-
ten'  .. eXpressive of “the humiliation and paın al havıng gol into close touch
ıth death ”®

(d) Uver and agaılnst the popular 1eW that such rıtuals Adre almed al consolıda-
ting the solıdarıty between the dead and the lıving (ET. [D| above), SUOTIIC
scholars o0k at these practices the other WaY round and regarı them stirate-
o1ES addressing the needs of those performing the rıtuals. ACccording thıs
lıne of thought, the primary objective of such practices 1s .  n Posıtion
und Funktion der Hınterbliebenen NCUu regeln

The Phenomenon ÖT ymbolıc Inversıion

cultural phenomenon rarely cons1idered In interpreting the partıcular
nature OT these mournıng gestures 1S that Ör symbolıc inversion mundus
INVerSuS, „umgekehrte Welt‘).“ “Symbolıc inversion” 1s unıversal human
phenomenon” IC Call be efined as . Al Y aCT of eXpressive behavıior
1C inverts, contradıcts., abrogates, In SOINEC ashıon alter-
natıve commonly held cultural codes, values, and NOTINS be they lınguistic,literary“” artıstic, rel1210us, OT SsOoc1al and political.”” ancıent Near Eastern
domaın where thıs phenomenon of Sy-turvy world” 15 especı1ally prom1-
nent 1S In SsOc1al MOvements where existing sOoc10-political Structures dIiC

Hasenfratz, Tod 3S SCC Iso ‚Dro: Afterlıfe Robertson Smith, Lectures
322 regards the object of such ceremonI1es “ COoMMUNI1ON ıth the dead.”
Kutsch, JI rauerbräuche „Wer S1e vollzıeht, o1bt damıt Ausdruck, dass
gebeugt ist, ıne Mınderung erfahren haft=
Pedersen., Israel 494 (my emphasıs).
Sundermelıer, Todesrıten ZaU: SCC Iso Radclıffe-Brown, Structure 146; Podella,
Som-Fasten 7 $ idem, JTotenrituale
Dee, however, Podella, 5Som-Fasten (espec1ally the paragraph „ J rauer als Spiegel
Jenseitiger Ordnung“ FO11:); and Andersen, Time 49ff.; for general anthropological
understandıng cT. Stubbe., Irauer SZI Stubbe, Formen, particularly the paragraph
‚„ 1 rauerverhalten als Übergangsritus“
Kenner, Phänomen, traces the first instances of thıs cultural phenomenon back the
ancıent Near East, SCC also Brunner- Traut, Tiergeschichte 2 and Flores, World,
who draw attention SOMME of these CCUITENCES Ekgyptian
The SCHTIC of the satıre could be regarded lıterary strategy of constructing such
“inverse world”:; SCC LazarowiICcz, Welt 963

| ] Babcock, World The discıpline ofphılosophy could actually be added thıs lıst:
SC6 Keulartz. Welt 1 ' who regards the Metapher der Umkehrung” the
guldıng princıiple In Habermas’ phılosophy.
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attacked undermıined. The gypthan rophet Neftfert1 (c 95() BC): for
example, Sa  Z WOFr 1G 1s characterised In thıs aNnner “I ShOow thee
the and LOPSY-LUrVY The weak of 1s the DOSSCSSOT of Al  3
Men salute (respectfully) hım who (formerly) aluted cShow thee the under-
MOst LOpThe Inverse World of Mourning in the Hebrew Bible  43  attacked or undermined. The Egyptian prophet Neferti (c. 1950 BC), for  example, saw a world which is characterised in this manner: “I show thee  the land topsy-turvy. The weak of arm is (now) the possessor of an arm.  Men salute (respectfully) him who (formerly) saluted. I show thee the under-  möst on top-...>  Another cultural sphere where the conception of inversion is likewise  universally important is the one that marks the boundary between normal  life and life after death: life after death is in many instances the direct  reverse of ordinary life.‘* And since rituals of mourning are so closely asso-  ciated with the phenomenon of death, it is not unexpected that such rites  most often display similar symbolic inversions. ‘“  One of the most innovative attempts to account for this “anti-structure”  of many cultural items in human life, and especially those associated with  the phenomenon of death / mourning, is the well-known book of Arnold van  Gennep Les rites de passage (1909)'°. In it he analyses the ceremonies  which characterise the individual's “life crises” and points out: “The life of  an individual in any society is a series of passages from one age to another  ... For every one of these events there are ceremonies whose essential  purpose is to enable the individual to pass from one defined position to an-  other.”'® These passages are associated with those critical transition phases  of life, such as birth, initiation, marriage, parenthood and death. Structurally  the following three stages can be isolated: separation, transition (or a /iminal  1Z  The translation is by Wilson, Prophecy 445; for a more recent translation, cf. Shupak,  Prophecies; for a discussion of other literary passages where the same phenomenon  occurs (e.g. “The Admonitions of Ipuwer”, etc.), cf. Luria, Ersten; Assmann, Stein  260ff. Hebrew Bible texts manifesting a similar pattern, include Isa 24:1-2 and Prov  30:21-23; see Van Leeuwen’s discussion, Proverbs 30:21-31, of'the latter passage; cf.  also Schorch's recent attempt, Propheten, to interpret the Israelite marzeach feast  along similar lines; for a literary appreciation of some of these „Umkehrungs-  Sprüchen“ cf. Strauss, Motiv.  3  Durkheim / Mauss, Classification xxxix; see also Levy-Bruhl, Soul 303ff.; Mühl-  mann, Mythologem 614; Sundermeier, Todesriten 252.256; Stolz, Religionswis-  senschaft 98ff.; Jebens, Welt 323ff.; Janowswki, Konfliktgespräche 259.  14  „Der Geist des Verstorbenen befindet sich in der ‚anderen‘ Welt und die rituelle  Aktivität des Trauernden besteht darin, sich ihm anzugleichen  also muss alles  anders, ‚umgekehrt‘ geschehen““ (Stubbe, Trauerverhalten 202). For a similar expla-  nation, cf. Feldman, Defilement 95; cf. also Herodotus, who already observed that in  times of mourning “... the Egyptians, who shave at all other times, mark a death by  letting the hair grow both on head and chin” (Histories 2,36); the translation is by  15  Marincola, Herodotus 109; see also Stubbe, Formen 243.  Translated in 1965 with the title: The Rites of Passage.  16  Van Gennep, Rites 2-3.Another cultural sphere where the conception of inversion 1S lıkewıise
unıversally important 1s the OC that marks the boundary between normal
1ıfe and 1ıfe after ea ıfe after ea 15 In IHNanıYy instances the dırect
C\V-GESS of ordınary life ' And SINCE rıtuals of mourning arec closely dSS0O-
clated wıth the phenomenon of ca it 1S NnOt unexpected that such rıtes
mMoOst often dısplay sımılar symbolıc inversions *  +

One of the MOST innovatıve attempts aCCOUNT for thıs “antı-structure”
of IHNalıy cultural ıtems In human lıfe, and especıally those assoc1ated wıth
the phenomenon ofea mournıng, 1s the well-known book ofTNO Van

Gennep Les rıiles de DASSAZE 1909) In ıt he analyses the ceremonI1es
1C characterise the indıyvıdual's “Iıfe erises’”’ and pomts out ıfe of

indıvıdual In aD Y socı1ety 1S serles of from OMNC dDC LO anotherThe Inverse World of Mourning in the Hebrew Bible  43  attacked or undermined. The Egyptian prophet Neferti (c. 1950 BC), for  example, saw a world which is characterised in this manner: “I show thee  the land topsy-turvy. The weak of arm is (now) the possessor of an arm.  Men salute (respectfully) him who (formerly) saluted. I show thee the under-  möst on top-...>  Another cultural sphere where the conception of inversion is likewise  universally important is the one that marks the boundary between normal  life and life after death: life after death is in many instances the direct  reverse of ordinary life.‘* And since rituals of mourning are so closely asso-  ciated with the phenomenon of death, it is not unexpected that such rites  most often display similar symbolic inversions. ‘“  One of the most innovative attempts to account for this “anti-structure”  of many cultural items in human life, and especially those associated with  the phenomenon of death / mourning, is the well-known book of Arnold van  Gennep Les rites de passage (1909)'°. In it he analyses the ceremonies  which characterise the individual's “life crises” and points out: “The life of  an individual in any society is a series of passages from one age to another  ... For every one of these events there are ceremonies whose essential  purpose is to enable the individual to pass from one defined position to an-  other.”'® These passages are associated with those critical transition phases  of life, such as birth, initiation, marriage, parenthood and death. Structurally  the following three stages can be isolated: separation, transition (or a /iminal  1Z  The translation is by Wilson, Prophecy 445; for a more recent translation, cf. Shupak,  Prophecies; for a discussion of other literary passages where the same phenomenon  occurs (e.g. “The Admonitions of Ipuwer”, etc.), cf. Luria, Ersten; Assmann, Stein  260ff. Hebrew Bible texts manifesting a similar pattern, include Isa 24:1-2 and Prov  30:21-23; see Van Leeuwen’s discussion, Proverbs 30:21-31, of'the latter passage; cf.  also Schorch's recent attempt, Propheten, to interpret the Israelite marzeach feast  along similar lines; for a literary appreciation of some of these „Umkehrungs-  Sprüchen“ cf. Strauss, Motiv.  3  Durkheim / Mauss, Classification xxxix; see also Levy-Bruhl, Soul 303ff.; Mühl-  mann, Mythologem 614; Sundermeier, Todesriten 252.256; Stolz, Religionswis-  senschaft 98ff.; Jebens, Welt 323ff.; Janowswki, Konfliktgespräche 259.  14  „Der Geist des Verstorbenen befindet sich in der ‚anderen‘ Welt und die rituelle  Aktivität des Trauernden besteht darin, sich ihm anzugleichen  also muss alles  anders, ‚umgekehrt‘ geschehen““ (Stubbe, Trauerverhalten 202). For a similar expla-  nation, cf. Feldman, Defilement 95; cf. also Herodotus, who already observed that in  times of mourning “... the Egyptians, who shave at all other times, mark a death by  letting the hair grow both on head and chin” (Histories 2,36); the translation is by  15  Marincola, Herodotus 109; see also Stubbe, Formen 243.  Translated in 1965 with the title: The Rites of Passage.  16  Van Gennep, Rites 2-3.For CVEIYV ON of these events there AdICcC ceremon1es whose essent1al
DUIDOSC 1S LO enable the indıvıdual DAaSsS Irom OTIC defined posıtıion LO
other.  »16 ese dIC assoc1lated wıth those erıtical transıtiıon phases
of HE, such A bırth, inıtlation, marrıage, parenthood and €a Structurally
the followıng three stages Cal be isolated: separatıon, transıtıon (or iIminal

The translatıon 1S Dy Wılson, Prophecy 44 E for IHNOTEC recent translatıon, cf. Shupak,
Prophecıies; for discussion of other lıterary where the SaJIne phenomenon

(e.g °“ The Admonitions of Ipuwer”, eEicCHh cT. Lurı1a, rsten:; Assmann, Ste1n
Hebrew Bıble manıfesting similar Tn, include Isa P and Prov

30:21-23; SCC Van Leeuwen’s d1SCUSSION, Proverbs 3O:2155E of the latter PAsSsSagc, c1.
also Schorch's recent attempt, Propheten, interpret the Israelıte marzeach feast
along siımılar lınes: for lıterary apprecıation of SOTINC of these „Umkehrungs-
Sprüchen““ cf. Strauss, Motiv

13 Durkheiım Mauss, Classıfication KXAIX 6 Iso Levy-Bruhl, Ou 303£.:; MüÜühl-
IMann, Mythologem 614:; Sundermelıer. Todesriten 252:256; Stolz, Relig10nswI1Ss-
senschaft O8ff£.; Jebens, Welt 32306 Janowswkı1, Konflıktgespräche 259
Her Gelist des Verstorbenen befindet sıch In der ‚anderen‘ Welt und die rıtuelle
Aktıvıtät des Irauernden besteht darın, sıch ihm anzugleichen also INUSS alles
anders, ‚umgekehrt‘ geschehen““ (Stubbe, Irauerverhalten 202) For sımılar expla-
natıon, cf. Feldman. Dehlement 95; ct. Iso Herodotus, who already observed that In
times of mourning . the Egyptians, who shave at all other times, mark (1 by
letting the haır SIOW both head and hın” (Hıstories 2,36): the translatıon 1Ss by
Marıncola, Herodotus 109; SCC also Stubbe, Formen 243
Translated in 1965 ıth the tıtle The Rıtes of Passage.
Van Gennep, Rıtes D
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phase) and Incorporatiıon nto N  S phase Not all these phases dIic pplıca-
ble al] rıtes of PASSagC the SdI1lCc extent. In the Case of uneral (mour-
nıng rıtes. for example, the ımınal phase acquıres certaın }  autonomy. In
thıs phase the characteristics of the rıtual subjects dIC amb1gu0us: they .
constitute pecıal TOUD, sıtuated between the WOTr. of the lıviıng and the
WOT. dead ”®

The phase of lımınalıty 1S MoOost briıllantly expounded Dy the nthropo-
logıst Turner, ” who focuses attention the amb1ıg2u0us nature of the rıtual
“passengers” durıng thıs “hetwixt and between” State He pomts Out that thıs
c 1S characterised Dy homogeneıty M the partıcıpants (a kınd of
COMMUNITAS, he CZ 1t), 1C stands in dırect opposıtıon the “status
SYStem. ’20 The properties of thıs ımınal posıtion dIcCc manıfested In serl1es
of ınary opposed states The applicatıon of SOTITLIC of these invers10ns LO the
rich SUOUTCE of mournıng StUures In the Hebrew Caln be MOStT ıllumı-
nating.“ In thıs (Iımınal) phase of mournıng the tollowing SOC10-cultural
properties of Inversion dIcC MOst promınent:

(1) Acceptance of paın and sufferng VEeTrTSUuS avoldance of paın and suffering;
(11) Disregard for personal ADDCATANCcC CISUS are for persona. AaDDCAaATdllcS,
11 Nakedness unıform clothing VEISUS dıistinctions of clothing;
1V) Humıilıty CISUS priıde of posIition;
(V) Absence of rank VOISUS dıistinetions of rank

Properties of the 1mınal posıtıon
Acceptance of paın and suffering (as inverse behavıour)

Thıs notion 1S ell 11 Lustrate DYy,I others. the followıng mournıng
Stures:!

(a) Gashıng the body (Eeyv 19:27-28:; eut 14:1:; Jer 16:6: 44:5: 47:5 »
pullıng out beard and aır (Ezra v beatıng the breast (Isa IA Jer 6:26;
Miıcah 1:8);

(b) Tearıng the garments (Gen 37:34: 2Sam 1:1 } 3S :3E: Job LO
(c) Stayıng wıthout tfood (2Sam S33 ED zek 2A1 Neh 1:4);
(d) Abstinence TOmM SX (25Sam »

Van Gennep, Rıtes 146
Van Gennep, Rıtes Z
1urner., Forest 931 Jurner, Process 94ff
Jurner, Process 106
For the examples supphied here CT. Kruger, Communication
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(€) Suspens1ion of anı y soc1al interaction Job 13°9:
Suspension of actıvıty: sıttıng Iying  23 the ground (25am 13:3 1’ Neh 1:4);

(g) Walkıng around restlessly.24
A Dısregard for personal AaDDCATANCC (as Inverse behavıour)

The followıng EeStIUrEeSs MaYy be connected wıth thıs property
(a) Putting earth the head (Josh 1 Sam ZA2: zek Z-F30: Job Z 2Z): rol-

ıng the head (Job the whole body In the dust Jer 6:26: zek
230 Miıcah E1O); sıttıng In ashes (Isa F:E Jonah 3 6),25

(b) Refrain TOM wearıng turban (Ezek and let the haır hang lo0se (Lev
10:6);

(6) Refram from washıng, usıng anoıntments am Z 14:2) attending
the toenaıls and moustache (25am 19:25°°); remamnıng dırty and untıdy In
the mournıng garb (see the cıted under ATP In KBE)

33 Nakedness unıform clothıng (as inverse behavıour)
The sackcloth AS the unıversal garment WO by al] partiıcıpants,

iırrespective of rank soc1al acCcOo (Gen Joab’s followers am
3:30): hab and the 1ngs of Samarıa and Nıneveh. respectively gSs

DEl 2Kgs 6:30 ona 3:6); Mordeca1ı S 4:1)

Apart from thıs notion expressed here Dy the gesture “sıttıng wıthout sayıng word”,
somethıing Ssımılar 1S hınted al elsewhere Dy usıng slıghtly dıfferent phraseology:
c  sıt alone” SEr W Lam Pa 3:26); .&  to SIt and remaın sılent sıt and be
appalled” (DW C733 W° zek 26:16: LamZE7ra 9:3): SCC Lohfink, estamen!

ISO the IngeN10US explanatıon of Heımisch, Trauergebräuche 3 % of thıs
.„Be!l STOSSCHI UnglückThe Inverse World of Mourning in the Hebrew Bible  45  (e) Suspension of any social interaction (Job 2: 1322);  (f) Suspension of any activity: sitting / lying23 on the ground (2Sam 13:31; Neh 1:4);  (g) Walking around restlessly.24  3.2 Disregard for personal appearance (as inverse behaviour)  The following gestures may be connected with this property:  (a) Putting earth on the head (Josh 7:6; 1Sam 4:12; Ezek 27:30; Job 2:12), rol-  ling the head (Job 16:15), or the whole body in the dust ( Jer 6:26; Ezek  27:30; Micah 1:10), or sitting in ashes (Isa 47:1; Jonah 3:6);25  (b) Refrain from wearing a turban (Ezek 24:17) and let the hair hang loose (Lev  10:6);  (c) Refrain from washing, using anointments (2Sam 12:20; 14:2) or attending to  the toenails and moustache (2Sam 19:2526); remaining dirty and untidy in  the mourning garb (see the passages cited under 717p in KBL).  3.3 Nakedness or uniform clothing (as inverse behaviour)  The sackcloth serves as the universal garment worn by all participants,  irrespective of rank or social status: Jacob (Gen 37:34); Joab’s followers (2Sam  3:31); Ahab and the kings of Samaria and Nineveh, respectively (1Kgs  21:27; 2Kgs 6:30; Jonah 3:6); Mordecai (Esth 4:1).  22  Apart from this notion expressed here by the gesture “sitting without saying a word”,  something similar is hinted at elsewhere by using slightly different phraseology: to  “sit alone” (773 3W‘; Lam 1:1; 3:28), “to sit and to remain silent / to sit and to be  appalled” (Edw / D7 3W>; Ezek 26:16; Lam 2:10; Ezra 9:3); see Lohfink, Testament.  Z  Cf. also the ingenious explanation of Heinisch, Trauergebräuche 37, of this gesture:  „Bei grossem Unglück ... ist das seelische Ergriffensein so gross, dass der Körper  versagt und der Mensch zusammensinkt; er muss sich dort niederlassen, wo er gerade  steht, ohne noch einen Sessel suchen zu können.‘“ Haulotte, Symbolique 128, takes  the posture of sitting as imitating the descent to the Sheol; cf. also Gruber’s reference,  Aspects 461, to Jewish customs during times of mourning which have also to do with  the postures of “Iying” and “sitting,” viz. the “overturning of the bed,” or “the  24  changing ofthe seat in the synagogue.”  This is a characteristic often associated with mourners; see Barre, Wandering; Ksel-  man, Wandering; Kruger, Depression. For Hebrew Bible evidence of this practice cf.  25  1Kgs 21:27; Ps 42:10; 55:3; Job 30:28.  Cf. also Podella, Som-Fasten 74, who interprets this corporeal-symbolic rite and  related ones (self-mutilation, tearing of the clothes, etc.) as practices aimed at „eine  Veränderung des Äusseren der ausführenden Person‘“; see also Elhorst, Trauerriten  117; De Waard, Customs 8.  26  See McCarter, 2Samuel 413.ist das seelısche Ergriffensein S1055S, ass der Örper
versagt und der Mensch zusammensıinkt; I1USS siıch dort nıederlassen, gerade
steht, ohne noch ınen Sessel suchen können.“ Haulotte, Symbolıque 128, takes
the of sıttıng imıtatıng the descent the eol; cTt. aIsSO Giruber’s reference,
Aspects 461, Jewısh CUSIOMS duriıng times ofmournıng which have Iso do ıth
the postures of “lying” and “sıttıng,” VIZ. the “overturning of the bed,” “the
changıng of the seat in the synagogue  27
Thıs 1S characteristic ften assoc1ated wıth INOUINCIS, SCC Barre, Wandering: sel-
IHan, Wandering: Kruger, Depressıon. For Hebrew Bıble evidence of thıs practice cf.

P
1Kgs ZE2ZE Ps 42:10; 3505 Job 30:258

also Podella, ‚OM-.  asten 7 C who interprets thıs corporeal-symbolıc rıte and
elated 180 (self-mutilation, tearıng of the clothes, etc; practices almed al „eme
Veränderung des Ausseren der ausführenden Person”; SCC also Elhorst, Trauerriten
H: De Waard, (Customs
See cCarter, 2Samuel 413
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umıilıty of posıtion (as Inverse behavıour)
Thıs dea 1S best 1Llustrate Dy the homogenelty In “vertical” posıtıon: al]

the partıcıpants dIC “sıttıng” OT "lyın:  9 the ground. No dıistinetion 1S made
between royal PCISONS and ordınary folk avı am 12°16); the
vırgn aughter of Babylon (Isa 4/:1):; prınceEs Z Job and hIs
tTIiends (Job 1:20: 24398 ehnem1a (Neh 1:4)

SN Absence of rank (as inverse behavıour)
Apart irom the property referred at above, the equalıty In Status 15

vVC nıcely demonstrated DYy the SO-Calle ...  Troya mournıng” estures. Du-
nng times of mournıng roya f1gures have perform “extra” gesture In
order reach the SdIne “Io9w  99 posıtion charaecteristic of ordınary people
slaves: they have e TÖ descend” F from theır thrones and have “°to sıt  25
(ZW*) the ground (Isa 47:1-2:; Ezek Z20:16: ona 3 6),27 for In mournıng
al] AL of equa rank .“

Summary
arlous interpretations have been offered explaın the sıgnıficance of L11OUT-

nıng In the Hebrew Bıble, VIZ. regard them sıgnallıng Stances
of fear, humilıty solıdarıty, etc Although such suggest1ons INAaY apply greaterlesser EXIENT: thıs contrıbution deals ıth the wı1ıde AaITaYy of mournıng practiceslıkewise eXpressive of the unıversal cultural phenomenon of ““symbolıc inversion”
(„umgekehrte Welt‘‘) In terms of J] urner’s theoretical framework lıminalıty,Hebrew Bıble evidence mournıng practices 1S representatıve of the followingcategories of “inverted behavıour”: (1) demonstrative f the property:
Ce of paın and suffering VEeTITSUS avolıldance of paın and sufferıng, (23) CUSTOMS
pomting disregard for personal APPCATANCE CISUS aAIc for personal AaDPPCATANCE,(3) practices relatıng nakedness unıform clothing, (4) eXpressive of:
humilıty VOISUS prıde of posıtıon, and (5) riıtuals suggestive of the property: absence
of rank CISUS distinctions of rank

See Taylor, Thing; Kruger, Slave For Ugarıtıc text where the SAamIne 1S
evident ct. KTU SV E and Anderson's discussion of it (Mourn 6Off.)„Der JIrauernde selbst stirbt‘ einen soz1alen Tod, deshalb uch seine AÄhnlichkeit
miıt den 1Im soz1lalen aum unterster Stelle Stehenden (Stubbe, J] rauerver-
halten Z02) ote also that when the per10d of mournıng penıtence has OINEC

definıte conclusion, the properties of the "normal world” ATre restored agaın,Davıd after the death of hIis and Batshebah’s 5:  3 ”I hen Davıd rose from the
2r0ound, and washed and anointed himself, and changed his clothes and he
went Into hıs house46  Paul Kruger - BN NF 124 (2005)  3.4 Humility of position (as inverse behaviour)  This idea is best illustrated by the homogeneity in “vertical” position: all  the participants are “sitting” or “Iying” on the ground. No distinction is made  between royal persons and ordinary folk: David (2Sam 12:16; 13:31); the  virgin daughter of Babylon (Isa 47:1); princes (Ezek 26:16); Job and his  friends (Job 1:20; 2:13); Nehemiah (Neh 1:4).  3.5 Absence of rank (as inverse behaviour)  Apart from the property referred to at 3.4 above, the equality in status is  very nicely demonstrated by the so-called “royal mourning” gestures. Du-  ring times of mourning royal figures have to perform an “extra” gesture in  order to reach the same ‘“low” position characteristic of ordinary people or  slaves: they have “to descend” (17°) from their thrones and have “to sit”  (2&) on the ground (Isa 47:1-2; Ezek 26:16, Jonah 3:6),”” for in mourning  all are of equal rank.”®  Summary  Various interpretations have been offered to explain the significance of mour-  ning gestures in the Hebrew Bible, viz. to regard them as gestures signalling stances  of fear, humility or solidarity, etc. Although such suggestions may apply to a greater  or lesser extent, this contribution deals with the wide array of mourning practices as  likewise expressive of the universal cultural phenomenon of “symbolic inversion”  („umgekehrte Welt‘“). In terms of Turner’s theoretical framework on liminality,  Hebrew Bible evidence on mourning practices is representative of the following  categories of “inverted behaviour”: (1) gestures demonstrative of the property: ac-  ceptance of pain and suffering versus avoidance of pain and suffering, (2) customs  pointing to: disregard for personal appearance versus care for personal appearance,  (3) practices relating to: nakedness or uniform clothing, (4) gestures expressive of:  humility versus pride of position, and (5) rituals suggestive of the property: absence  of rank versus distinctions of rank.  27  See Taylor, Thing; Kruger, Slave. For a Ugaritic text where the same pattern is  28  evident cf. KTU 1.5.VI 11-22 and Anderson's discussion of it (Mourn 60ff.).  „Der Trauernde selbst ‚stirbt‘ einen sozialen Tod, deshalb auch seine Ähnlichkeit  mit den im sozialen Raum an unterster Stelle Stehenden  .“ (Stubbe, Trauerver-  halten 202). Note also that when the period of mourning / penitence has come to  a definite conclusion, the properties of the “normal world” are restored again,  e.g. David after the death of his and Batshebah’s son: “Then David rose Jrom the  ground, and washed and anointed himself, and changed his clothes  and he  went into his house ... and they set food before him and he ate” (2Sam 12:20).and they selt tood before hım and he ate  27 (2Sam



The Inverse World of Mourning In the Hebrew Bıble 4']

ZusammenfTfassung
Verschiedene Interpretationen wurden angeboten, die Bedeutung VOIN (Gesten

der TIrauer in der hebräischen Bıbel erklären. nämlıch Ss1e als Gesten sehen, dıe
Furcht, EeMUu! oder Solıdarıtät USW. ausdrücken. Obwohl solche Vorschläge in einem
orößeren der kleineren Ausmaß zutreiffen mögen, behandelt dieser Beıtrag das
breıte Spektrum VOIN ITrauerpraktiken auch als Ausdruck des unıversellen kulturellen
Phänomens der „umgekehrten Welt“ (“symbolıc inversion ). Im Sınne VOoN ] urners
theoretischen Rahmen bezüglıch „Liminalıtät“ fallen dıe Belege über Trauerprak-
tiken In der hebräischen Bıbel in folgende Kategorien VO  — „umgekehrtem Verhal-
ten  .. (1) Gesten, die auf E1ıgenschaften verwelsen: Annahme VON Schmerz und e1d
CISUS Vermeıidung VOIl Schmerz und Leıd, (Z) Bräuche, die hınwelsen auf: Vernach-
lässıgung der persönlıchen Erscheinung CISUS Aufmerksamkeit auf die persönliche
Erscheinung, (3) Praktıken In ezug auf: Nacktheıt der unıformiıerte Bekleidung
VOISUS Unterscheidungen durch Bekleıdung, (4) Gesten ZU] Ausdruck Von EeMU:
VETSUS Stolz auf ıne Posıtion, und (5) Rıtuale bezüglıch der E1igenschaft: Fehlen VO  a

Rang CISUS Unterscheidung durch Rang.
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