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Introduction

Express1ions such AS patrıarcha SECX1SM., female inequalıty and the 1ke
domıinate the commenta of ..  women passages” In the and Afrıcan
lıterature oday What tradıtionally made WIVes and mothers “women of
substance” In the past has been SOTINIC extent Justifiably re-read and
interpreted LO CXADOSC repressive gender 1deology behind the values and roles
assıgned Proverbs 0-3 1’ 1S nNnOL unaffected by such reinter-
pretatiıon and rereadıng. Apart irom the acrostic STIructiure of thıs DOCHI 1ın the
Masoretic ext that 1S self-evıdent there AIiICc varıety of VIeEWS ıts Or1g1n,
form, structure, and above all, the image of the al its centre 134e
SOINC cr1It1cs reduce her image that of ...  sweet wıfe  29 who does CVE:  ıng
Just fo please her husband, others SCC her ASs domiıineering wıfe who does
practically everythıng and renders her husband redundant ın runnıng famıly
affairs“ ese opposıng VIEWS leave VC blurred and confusıng ımage of

who 1S named and recognised by the poet AS M MÖN, and AaSs OTMNC

deserving praise In and outsıde her home TOV S,
Thıs 111 examıne the s1gn1ıficance of the epiıthet D MN nOot only

hrough the tradıtional ex1ical analysıs but also hrough lıstenıng the text
wıth the CAals of Afrıcan that greater understandıng of TOV

would 1ke th: friend Dr. eorg afus who al hıs ( W COST provıded the
basıc materı1al required for thıs together ıth Prof. Hermann-Jose Stipp and
Frau Sılvıa Weınmayer of the Institut Biblische Exegese Al., Munich.
Iso indebted colleague Dr. Joseph Fanıran, Mrs. Gloria Opara, and
IWA students Okechukwu, M.L1 Ally, C and STS Elsheba Ongoche and
kıru (O)kafor for theır contribution the Afrıcan Ontext. The Was contr1-
bution at the 12th ongress of the PanAfrıcan Assocı1ation of Catholıic Xxegetes
(PACE) Human Wisdom and Divine Wisdom. Reading of the Bible IN the Context
of the Church Family of (G(J0d IN Africa held ql Kınshasa, 0NZ20, 4-1() September,
2005
In fact. Chıitando, Wıfe, ıtuates the POCH 388 Bıblical that can be sed
sustaın tradıtions and practices that suffocate Afrıcan women ; ct. Y oder, Woman

See McCreesh, cıting Delıtzsch In Wısdom, CS 27-28; cT. Iso Brenner, Proverbs F
129; Bellıs. Helpmates 197
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311031 1eSs in dıscoverıng the secret of ıts and that ONC Caln find
key unlock that secret ın recital, often OUN! In Afrıcan 1sdom
9 esigne chant the praise of personalıty (man 0)8 old OT

young) who has achleved greatiness In soclety.

T1U1cCa Problems In the Text

The acrostic style of TOV S 1: OE wıth each beginnıng wıth
SUCCESSIVE letter of the Hebrew alphabet, WOU naturally uggest har-
MONY in the text 4O the CONTrary, there 1S CONSCNSUS about the thematıc
and structural outlınes of the POCIM. On the thematıc, SOTINC crıtics SUDDOSC
that the acrostic form leaves 1 OOI for imagınatıon and, consequently,
has led the poet eıther sımply ıne up hIis thoughts” CVCI Jump from
(H4E topı1c tOo another * er SUTiS ıt thıs W the POCM reads
much 1ıke impression1stic pamtıng. Viewed uUp close, the indıvıdual brush-
strokes SCCIHM scattered and haphazard, but from step [WO AWdY, dots and
platters become the cumulatıve image of woman_”” OUu the
structure, Luke belıeves the acrostic does nNOt attest clear!
anı Y SOTT of stroph1ic arrangement.6 Thıs confirms earlıer observatıon that the
internal Sstructure of the DOCIMM 1S sacrıfıced the external structure.‘ Others
however SCC meanıngfTful STITU but wıth varıety of themes and pat-
terns.8 The problem of the text 1s noOoTt only thematıc and structural but also
rhetorical. According to 10y, the acrostic form of the POCM 1s rhetorically
bad,” irrespective of what ıts meriıts 0)8 demerits m1g be

The hıstory of the formatıon of the book of Proverbs 15 complex ONC, ıt
stretches nto several centuries. The DIOCCSS of composıtıon ot TOV 344 1()-

1S nOot iImperv10us thıs The result 1S ack of CONSCNSUS datıng the
‚, 10 the texti OT make ıttext. Attempts ascr1ıbe “Israel1an or1g1n

“northern book? for ıts “northern character” WTG nNnOT widely accepted. “

Dietrich. uch 3765 alsoO McCreesh, Wısdom
cKane. Proverbs 665-666: 10y, Commentary 542; Whybray, 00k 184
Y oder, Woman 478

Luke, Wıfe, CS ET
Lettinga, vrouenspiegel 119 124, cıted In (GJOuUS, Proverbs 10-3 1’ 41PE UB NR ND ET O Lichtenstemn, Chıiasm: Wolters, Proverbs:; Meınhold, Sprüche S52 GJOuS, Proverbs
10-31, A19 Hurowitz, Pıllar: Brockmöller, Chliasmus.

J10y, Commentary 542, 547
Ginsberg, Herıitage 35-36, reaches such conclusıon based supposed borrowıngs
between Proverbs and Hosea 4-14
See Rendsburg, Evıdence 100



mage of the Woman of Substance43  Image of the Woman of Substance ...  All the same, some scholars have dated the poem to the pre—monarchical13  or non-monarchical period.”'* However, most critics are agreed for various  reasons that the text is postexilic. A good number date the final redaction of  the book of Proverbs including Prov 31:10-31 to the Persian period. Some  do so out of linguistic considerations, ‘® others for structural reasons‘® or on  thematic grounds,17 while others do so for biblical parallels.18 There are still  a few others who consider a late dating to Prov 31:10-31 more appropriate.  F. Hitzig heads the group by placing it in the Greek period.19 A. Wolters  specifically assumes that “the song was composed some time after Alexan-  der’s conquest, presumably in the third century B.C”.”  Other major problems include those generated by the supposed relation-  ship between literary genre and the Sitz im Leben of Prov 31:10-31. The  hymnic genre proposed by Gunkel and his followers is linked to the temple  liturgy as its proper setting because it is unimaginable to have a hymn in  praise of anyone other than YHWH (Ps 65:2(1). However, other critics  believe that hymns in early Israel have functions other than those of  liturgical hymns. According to A. Wolters, the hymnic form “is not strictly  tied either to the praise of God or to the temple liturgy  » 21  .  Nevertheless, he  agrees that the genre of Prov 31:10-31 could have been influenced by the  hymnic form of the songs of the Psalter which celebrate the mighty acts of  XYHWHEH (€F. B3 33:65; 66; 78: 105 106; 14 B5 136 146 147 &:  12  Cf. Yoder, Wisdom 15-38.  3  For instance, Lyons, Note, supposes that Prov 31:10-31 reflected pre-monarchical  ideal of women but acquired a new significance when the text was redacted in the  postexilic period because cultural conditions were analogous; cf. Yoder, Wisdom 18  14  HI:  Cf. Schroer, Women 80.  15  Cf. Washington, Wealth, esp. 116-122 and 127.133; also Yoder, Wisdom 15-38;  Yoder, Woman 428. For other literary considerations see, Toy, Proverbs xix-Xxx1i;  Meinhold, Sprüche 45-47; Clifford, Proverbs 6; Whybray, Composition 153-156.  16  17  Cf. Skehan, Studies; Washington, Wealth 122-127.  See Maier, Frau, esp. 25-68.262-269. For themes based on tradition-historical evi-  18  dence, see also Washington, Wealth 128-133.  Cf. Gese, Wisdom 204-206.  I  Cf. Hitzig, Sprüche.  20  This is based on the supposed pun of the Hebrew word Söpiyyd on the Greek sophia;  cf. Wolters, SÖPIYYÄ (Prov 31:27) 586; also Camp, Woman 303 n.22. This is a  shift from Camp’s earlier postexilic position in her work, Wisdom and the Feminine,  227-291.  21  Cf. Wolters, Proverbs 452.Al the Samıe, SOTNC scholars have ate: the DOCHI the pre-monarchical ”
non-monarchical period. ””“ However, MOST cr1ıtics afc agreed for Varıous

CasSOIlSs that the texi 1s postexılıc. x00d number date the ına redactıon of
the book of Proverbs including TOV AT H3: tO the Pers1ian per10d. Some
do out of lıngulstic considerations, ” others for structural reasons An OL

thematıc grounds, 8 HO others do for 1D11Ca parallels.  15 ere AaIc ST1
few others who consıder late datıng LO TOV ${ IMNOTEC approprıiate.
Hıtzıg ea the by placıng it In the FE period. Waolters

specıfically AdSSUuTNLICS that “the SONS W as composed SOTINEC time after Alexan-
der’s CONquest, presumably 1n the ITr CeNTUrY B.C”.ZO

er maJjor problems nclude those generated Dy the suppose relatiıon-
sh1p between ı1terary and the 1tz IM en of Prov S:E 1031 The
hymnıc propose by Gunkel and hIis tollowers 1S Iınked LO the temple
1turgy as ıts PTODCI setting because it 1S unımagınable have hymn in
praise of aNyONC other than HWH (Ps 65:2(E) However., other critics
eheve that ymns 1in early Israel have functions other than those of
lıturg1ical ymns According LO Wolters, the ymnıc torm ..  1S NO strictly
tied eıther the pralse of God (JIT the temple lıturzy Nevertheless., he
AQICcCS that the of TOV 31:10-31 COM have been influenced Dy the
hymnıc form of the of the PsalterA celebrate the M1g AaCTS of
HWH (CT. Ps 33 6 66; 78: 1L05: 106: 114: 3S F36:; 146; 147; Ste:)

Y oder, Wısdom 15238
For instance. ‚yons, Note, that Prov SSr reflected pre-monarchical
ideal of but acquıred 8i  S s1gn1ficance when the texT Was redacted In the
postexılıc per10d because cultural condıtions WEeTC analogous; cf. Y oder, Wısdom 18

Schroer, Women
Washington, Wealth, CS EG 12922 and LZASS also Y oder, Wısdom 15-38:

-oder. W oman 478 FOor other lıterary consıderations SCC, 10Yy, Proverbs XIX-XXXI1:
Meınhold, Sprüche 45-4 7: Clıtford, Proverbs 6; Whybray, Composıtion 153156

17
Skehan, Studıes; Washıngton, WealthE

See Maıer, Frau, CSD 25-68 262-269 For themes based tradıtion-historical evV1-
dence, SCC Iso Washıngton, Wealth RLEL

Gese, Wısdom 204-206
Hıtzıg, Sprüche.

hıs IS based the supposed of the Hebrew word VV the Greek sophia;
cf. olters. SÖPIYYA (Prov 5806: ISO Camp, W oman 303 D Thıs 15
chıft from Camp earher postexilıc posıtıon In her work, Wısdom and the Femiinine,

Wolters, Proverbs 4572
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Some ımportant questions have been raised because of seemımıng IrTeZU-
larıtıes between the Septuagınt and the eadıng of the Masoretic ext
(MT) Such iırregularıties AL evıdent In VOEISCS an 2 ıle: for instan-
CC>S, the has ıt that ıt 1S the wiıfe who has fear for what m1g befall
the household, FD >SdayS ıt 1$ rather the usband ere AdIiICcC also dıver-
gent VIEeEWS In V  NI wıth regard the cCoverings: Dıid the wiıfe make them for
erself MT) for her husband

The MOST problem, however, 1s the ONC concerning the assessment
of the ıimage of the at the centre of the DOCHIN. The undertone of thıs
problem 1S sensed In Fontaine’s fear when che admonıshes the reader read
wıth cautiıon for what hes underneath INAay be f1gures “inversely PTFODOTI-
tional the truth of real women’s lives.  9922 INaYy nNnOoTt then be surprisiıng
that erıtics SCC the D MWN Aas i1gure both tOO feminine“ and unfeminine““
all But 1L1ONEC f these extireme posıtions Cal be saıld fo be exhaustıve.

Background of the Text

Varıous suggest10ns have been made regardıng the hıstorıical back-
ground of TOV A S Fontaıine Ocates thıs In the Or of 1sdom In
ancıent Near ast She CONCEIVeESs the image and actıvıtles of the an In
the tEXT In her private and publıc domaıns, In the 12 of those of other

INn ancıent Israel and ıts neighbours.”” Arguing from both
1D11Ca and extra-bıblica evidenNce., Luke sought the cContext In the schoo|]
of ANONYMMOUS 26  sage and urm1ses that TOV AT 1S short treatıse
esigne for the Instruction of girls In school TOO had earlhıer
hought of the ode ASs “Instruction of mother her daughter”.  5527 Some
others take the texti be wrıtten by male poet in search of portraıt of

Fontaıine, Roles
23 Chıtando, Wıfe

GOous, Proverbs 3170234 3 S that the pDoel faıls incorporate femımnıne
characterIıstics ıke the erotic it 1S found naturally in ANE ON about
Moreover, che 1S engaged In the business of buyıng and sellıng whıiıch, accordıng
hım, 1S reserved for 1LE (Prov 27:265) Notwithstandıng the mention of children
TOV Gottlieb, Words 286T, Insısts that mention 15 made of chıld-rearıng,
thus removıng the WOTNAaN far AWAaVY irom duties PTrODPCI

Fontaine, Roles, CSD 40-41 Schroer, Women 68-84, draws her analogy only
from the role of counsellıng wıthın ancıent Israel.

Luke, Wıfe 181 23
Crook, maıden 139; Iso Brenner, Proverbs e FL



mage of the W oman of Substance 45

ea wıfe intended for predomınantly male audiıence Wolters 10-
the 1tz en of both the poet and the intended audıence

sophısticated and hıghly lıterate mıhleu DIODCI Hellenısm Such mıheu
cContrasts wıth the cultic setung suggested DYy unke for the w1sdom psalms

The texti of TOV 10 alsO reflects the 1ıfe those other cultures
where the 15 truly the mM1 of the home (VV ES Z .) The aCTI-
vitiles of the AICcC orlıentated d 1{ WeTEC towards the needs of each
member of the household her usband chılaren and Servant oirls But the
poet does NOT always INSIST such relatiıonshıp for the portrait of the
nl N rather her IM derıves irom cultural envıronment 1 does
nOoLt faıl IK8 apprec1ate recıtals, OL ymns the accomplıshments of 1ts

29 people 15 115 found ı ancıent srael. precıisely 1 the per10d of the
Judges and of avı per10d classıcally known ASs Israel’ Hero1c Age,  52
and M other peoples.”” TOmM 1fs > especıually ı the oral » OMNC

Can asSsoc1ate the features of TOV FO wıth the tradıtıon of hero1c
OEeIMY, oUg thıs belongs tradıtionally the lıturgical ymns (the
Salter DPTaI1SC of HWH as have earlıer omted out the setung of

28 Gerstenberger Theologıes consıders Il ıdeal1 {irom male DEISPDCC-
i1ve
( Y oder Woman 446
olters SÖpIyya (Prov 31 27) 586 Iso Gottheb Words 280) 2O() :OUS Proverbs

Steers mıddlie COUTSC DYy takıng the audience be both the diligentia
and intelligentia those who reflect the NECECSSALY UuNnIıLy between knowıng and
domg—WIS ONEF
Indeed the relatıonshıp couched 3rd CISsSON demonstratıng that the
female protagon1s not assoc1ated ıth the other members Dy Nainlec FOor her Var1ıl0Ous

relatiıonsh1ps SE 11 23 28 (wıth husband) 78h (wıth chıldren) and 15b

3°
(wıth Servant oirls)
See the SONe of Deborah (Judg the SON£ fter Davıd’s VICtOrY VL the
Phılıstine (1Sam Davıd’s MOUTININS for Saul and Jonathan (25am 1)
1CQ. examples of hero1c DOEMTY PTAlsSC of VICTIOTr lament of fallen hero
the ct. olters Proverbs 452 These distinguished from I: that have
HWH subject such the Song of Moses (FX 15 19) the Song of Mırıam (Ex

33
13 21) and the psalms of praıse
See the yikı and the UNE of the Y oruba and Izbo of 1ger1a respectively The
Homeriıc of ancıent (Gireece Iso OM quıickly mınd olters Proverbs 4572
has Iso identified the Old Norse DOEeWLY of the Vıkıngs and the hero1c ON$: of the
Balkans Other supposed parallels Prov ave been found DYy Plöger
Sprüche 3’79 38() Vırgıl Aene1d 11 408 417 and the Chimese translatıon of
Indıan treatıse dharma Just Luke Wıfe 131 132 followıng eyer found

parallels chapters 123 and 146 of the thırteenth book of the Mahäbhärata
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Prov 033 Cal hardly be cultic, o1ven D MN dSs ubject of praise. Thıs
Can be corroborated DYy the socı1al setting of sımılar recıtals In Afrıca

Whatever INay be the hıstorical background and datıng of the 1na
dactıon of the book of Proverbs and of TOV 0-31 In partıcular ıt 1s MmMOst

lıkely that the orıginal materı1als of the latter fınd theır PTrODCI setting In the
early per10d of ancıent Israel at theır oral sta

The (GJenre of TOV 0-31 In Context of Afrıcan Praise oetry

oUg. the form-eriıtical 1SSUES of TOV 2114031 have not recel1ved as

much attention ASs other 1terary matters of the ’text,34 cr1tics have identified
hymn”” SONs otf praise” aASs Ifs poss1ıble 1ts oday Man Y er1ıt1cs SCCIN

have accepted the hymn-like”” character of TOV O31 because ör the
features ıt chares wıth w1ısdom psalms 16 Gunkel ascribed the
Hymnus.38

It 1S however the posıtion of thıs that TOV 21 :10=31 1S recital,
hanted recıted essentially by indıvıdual and NOT Dy Afrıcan
oral poetry“” 1S famılıar wıth thıs 9 and ıt 111 be typıfıed here in OrFIikI
of the oruba, Nıger1a OQur choice of Oriki genre”” 1S ase the DITOCCSS
of the development, the language of composıtıon and the transcendence of

35
Wolters, Proverbs bemoans such neglect.
Wol{ff, Anthropologıie 250, alludes the texTt .der Hymnus auf die tüchtige
Frau:  6 (the great hymn the capable wiıfe), SCe. also Obersteıner, Erklärung 17 who
calls ıt hymn of praıise (Lobeshymnus). Wolters In Söpiyyd (Prov 579-585.
and (Proverbs S has interchangeably called it hymn and SON£

36
based nNnOoL only the formal features of the texTt but ISO lınguistic evidence.
It 1S called „Preislhed“ Dy Wünsche. Schönheiıit SZ „Lobpreıs Loblıed“ in ahner,
Marıa 8 E referred „Lobpreisung” in Plöger, Sprüche 379 See Iso Wolters,
Proverbs

Hamaılton, A 539 Nevertheless, there dıissıdent VOolces agaınst hymnıc SCHIC
For instance, GOuUS, Proverbs 21033 3 n bases hıs objection the ack of erotic
aspect prevalent In Ancıent Near Eastern 284 about

unkel. Eileitung 33-59, Iso Gunkel, Psalms IO=E2
For instance, the UNe of Ibusa, Nıger1a 1S pIECE of DOECYLIY, partly narratıve and
partly SUNS the accompanıment of the UNGC, strıng instrument,. which takes ONC

long Ig2b0 eek, LE eight days tell The collection 1S recently made DyY Emenan]Jo;
cf. Emenan]Jo, Igbo 1gbo1d Another 1s the Swahılı1 ep1c Utendi
Mwanakupona creative DOCM designed teach females how achleve
self-awareness and empowerment patrıarchal soclety.
Much thıs ar ll depend the dissertation of Barber: Speak:



mage of the W oman of SubstanceImage of the Woman of Substance ...  47  time they evoke. Prov 31:10-31, we suppose, shares all this in common with  oriki chant. With regard to the process of development of oriki Barber observes:  They (oriki) encapsulate whatever is noteworthy in contemporary  experience. Epithets are composed as things happen, or as qualities  in people emerge. But because they are valued, they are preserved,  and transmitted for decades — sometimes even for centuries. They  are then valued all the more for coming from the past, and bringing  with them something of its accumulated capabilities, the attributes of  earlier powers. In performance they are recycled and recomposed,  but they also retain an essential core which is preserved even when  its meaning has been forgotten.“'  Like oriki, Prov 31:10-31 is a highly charged form of utterance, com-  posed to single out and arrest in concentrated language whatever is remark-  able in current experience. The ode compares with oriki as a seemingly un-  ending invocation or chant, describing the attributes and epithets of a woman  and showering elaborated encomium on her. The transcendency of both  pieces of praise poetry lies in the ability of Prov 31:10-31 and oriki to reac-  tivate the past in the present and to present their subject as a model for all  times. Thus they accomplish two things all at once: one is the praise of an  outstanding figure; the other is the presentation of the subject as a model for  the instruction of present and future generations. This could explain why  some critics have taken the genre of Prov 31:10-31 as Instruction, as we  have earlier noted. Hence we speak of the personal and socio-cultural  dimensions of the genre.  It is important to remark that African recitals are regular features during  festivals and funeral®” ceremonies. We shall assume here that it is in one of  such festivals that celebrate the accomplishments of a woman / wife / mo-  ther in the private and public sphere that the woman of substance of Prov  31:10-31 is singled out for praises. In this context we can imagine a woman  artist chanting the ode at King Lemuel’s request” in appreciation to and  honour of the Queen mother, especially for her teaching (cf. Prov 31:1-9)  and other achievements. This agrees with the ideas behind the oriki, as the  saying goes:  41  Barber, Speak 14.  42  The recital could be used at funerals to commemorate the dead or ancestors even  long time after their death in order to make their good qualities impact on the living.  43  McCreesh, Wisdom 38, however, sees the entire chapter 31 as “the words of  Eemuel:time they evoke. Prov 31:10-31, SUDDOSC, shares all thıs In COIMNIMMON wıth
orikı chant Wıth regarı the PIOCCSS of development ofOriki Barber observes:

They Ooriki) encapsulate whatever 1S noteworthy INn CI  arYy
experlence. Epıthets dIC composed thıngs happen, qualities
in people CHECISC. But because they AI valued, they AaIc preserved,
and transmıiıtted for decades somet1mes ‚Vcn for centurıies. They
AI then valued a]] the MOTEC for comıing TOM the past, and bringing
ıth them somethıng of Ifs accumulated capabılıties, the attrıbutes of
earlıer DOWCIS. In performance theyv dIicC recycled and recomposed,
but they 1so retaın essentı1al UOIC whıich 1S preserved A when
ıts meanıng has been forgotten.”  ]

Lıke oriki, TOV 31:10-31 1s hıghly charged form of utterance, COMN-

pose single Out and arres In concentrated Janguage whatever 1s remark-
able In Current experience. The ode wıth Orıiki seemıngly
ending invocatıon chant, describing the attrıbutes and epıthets of
and showerıng elaborated encomıum her The transcendencvy of both
pleCceEs of praise 1e6Ss In the abılıty of TOV 10-31 and Orikı 1CAaC-

tıvate the past in the present and present theır ubject dSs mMO for al]
times. T hus they accomplısh [WO thıngs all * OMNCE ON 1S the praise otf
outstandıng fgure; the other 1s the presentatiıon of the subject AaSs MO for
the instruction of present and future generations. Thıs COU explaın why
SOTIIC crıtics have taken the of TOV 31:10-31 AaSs Instruction, AaSs

have earher noted €eENCEe spea of the personal and SOC10-cultural
dımens1ions of the

1S important remark that Afrıcan recıtals AiIC egular features durıng
festivals and funeral“*“ ceremontles. We ASSUMME here that ıt 1S In ONC of
such festivals that celebrate the accomplıshments of wıfe —

ther 1n the prıvate and publıc sphere that the of substance of TOV
0-3 1S singled Out for pralses. In thıs cContext Cal imagıne

artıst chantıng the ode al Kıng Lemuel’s request43 In apprec1ation tO and
honour of the Queen mother. especıally for her teachıng (GE TOV 1-9
and other achı1evements. Thıs ABICcC>S wıth the 1ıdeas behıind the OFIki, ASs the
sayıng DOC5S.

Barber, Speak
The recıtal could be used at funerals COMMEMOFrate the dead aNnCeStTOTrSs Vecn

long time {fter theır death In order make theır S00d qualities impact the lıvıng.
43 McCreesh, Wısdom 3 % however, SCCS the entire chapter 31 “the words of

Lemuel_”
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We lıve rıpe old dDC
ıthout acquirıng SOTIC nıcknames
On the day IO W old
In riıghteous ADC, (JULI chıldren 111 usec them
Praise us

The woman’s actıvıtles, though exaggerated, ALC NOT fore1gn human
sıtuatıon. In fact. the ASs have pointed Out necessıtates such CAÄdBEC-
ratiıon. Consequently, the oriki-Lhke nables us place the subject, the
central figure, In her real human sıtuation. erTre 1Ss necess1ity therefore
“transport” her to the realm of transcendence OT CVCH make her abstract
and mystıical figure.

For those nNOLT uMLYy of the Afrıcan recıtals, the ole composıtıon
TOV 1033 May SCCIN be ser1es of dısjointed descriptions of Varlıo0ous
attrıbutes and actıvıtles But In ealıty ıt 1S well-thought out perTor-

focusıng maınly the hero1c qualıities vırtues) and actıvıtlies of the
ubject However, thıs does NOLT rule Out the possıbılıty of redactional act1v1-
t1es, especlally in the 1terary stage, 1C COU have o1ven rse delıbe-
rate changes in the poem.“

The subject matter of ypıcal Afrıcan recıtal OFIKT) 1S exemplıfıed In
Barber’s report about yantayo, of of Southwest Nıger1a
who W as known d borokunı alagbara ıu hıghly placed and powerful
PCTSON, who .o,  WAas nNnOt only known for her wealth but for her abı-
lıty gel her OW. 07  WaYy in the town

She traded 1n meat She W das indomıiıtable (akikanju
obinrin), and ONC who W das awake (0 [aju)48  Emmanuel O. Nwaoru — BN NF 127 (2005)  We never live to a ripe old age  Without acquiring some nicknames  On the day we grow old  In righteous age, our children will use them to  Praise us.“*  The woman’s activities, though exaggerated, are not foreign to human  situation. In fact, the genre as we have pointed out necessitates such exagge-  ration. Consequently, the oriki-like genre enables us to place the subject, the  central figure, in her real human situation. There is no necessity therefore to  “transport” her to the realm of transcendence or even make her an abstract  and mystical figure.  For those not fully aware of the African recitals, the whole composition  (Prov 31:10-31) may seem to be “a series of disjointed descriptions of various  attributes and activities”.”” But in reality it is a well-thought out perfor-  mance, focusing mainly on the heroic qualities (virtues) and activities of the  subject. However, this does not rule out the possibility of redactional activi-  ties, especially in the literary stage, which could have given rise to delibe-  rate changes in the poem.“*  The subject matter of a typical African recital (oriki) is exemplified in  Barber’s report about Ayantayo, a woman of Okuku of Southwest Nigeria  who was known as böröklini aldgbara ilu — a highly placed and powerful  person, a woman who “was not only known for her wealth but for her abi-  lity to get her own way” in the town.  She traded in meat. She was an indomitable woman (akikanju  obinrin), and one who was awake to progress (0 laju) ... She was the  first to sell European drinks in the town and the first person to build  a house with an iron roof ... She had two horses, one white and one  red, and went to the farm on them  . She built a house near the  railway station, and opened a beer and stout shop there.  44  45  Cf. Barber, Speak 68.  VYoder, Woman 427.  46  Perdue, Wisdom, has rightly pointed out that “brief sayings incorporating human  observations suggest a more archaic genre than do lengthy instructions and didactic  poems that require greater intellectual and literary sophistication”; cf. Yoder, Wis-  dom 16; Eissfeldt, Testament 473; Scott, Proverbs / Ecclesiastes 15; Gemser, Sprü-  che 5; Baumgartner, Wisdom 212. Watson, Poetry 191, argues from the point of the  acrostic pattern which according to him is highly artificial and non-oral in character.  47  Lyons, Note, speaks of new significance the text acquires after redaction.  The report is based on her converse with Emmanuel, the grandchild of this woman of  substance; cf. Barber, Speak 233.She W ds the
first sell uropean drinks ın the tOown and the fırst DETSON buıild

house ıth ITon roof48  Emmanuel O. Nwaoru — BN NF 127 (2005)  We never live to a ripe old age  Without acquiring some nicknames  On the day we grow old  In righteous age, our children will use them to  Praise us.“*  The woman’s activities, though exaggerated, are not foreign to human  situation. In fact, the genre as we have pointed out necessitates such exagge-  ration. Consequently, the oriki-like genre enables us to place the subject, the  central figure, in her real human situation. There is no necessity therefore to  “transport” her to the realm of transcendence or even make her an abstract  and mystical figure.  For those not fully aware of the African recitals, the whole composition  (Prov 31:10-31) may seem to be “a series of disjointed descriptions of various  attributes and activities”.”” But in reality it is a well-thought out perfor-  mance, focusing mainly on the heroic qualities (virtues) and activities of the  subject. However, this does not rule out the possibility of redactional activi-  ties, especially in the literary stage, which could have given rise to delibe-  rate changes in the poem.“*  The subject matter of a typical African recital (oriki) is exemplified in  Barber’s report about Ayantayo, a woman of Okuku of Southwest Nigeria  who was known as böröklini aldgbara ilu — a highly placed and powerful  person, a woman who “was not only known for her wealth but for her abi-  lity to get her own way” in the town.  She traded in meat. She was an indomitable woman (akikanju  obinrin), and one who was awake to progress (0 laju) ... She was the  first to sell European drinks in the town and the first person to build  a house with an iron roof ... She had two horses, one white and one  red, and went to the farm on them  . She built a house near the  railway station, and opened a beer and stout shop there.  44  45  Cf. Barber, Speak 68.  VYoder, Woman 427.  46  Perdue, Wisdom, has rightly pointed out that “brief sayings incorporating human  observations suggest a more archaic genre than do lengthy instructions and didactic  poems that require greater intellectual and literary sophistication”; cf. Yoder, Wis-  dom 16; Eissfeldt, Testament 473; Scott, Proverbs / Ecclesiastes 15; Gemser, Sprü-  che 5; Baumgartner, Wisdom 212. Watson, Poetry 191, argues from the point of the  acrostic pattern which according to him is highly artificial and non-oral in character.  47  Lyons, Note, speaks of new significance the text acquires after redaction.  The report is based on her converse with Emmanuel, the grandchild of this woman of  substance; cf. Barber, Speak 233.She had [WO horses. ONC whıiıte and ONEC

red, and went the farm them She buıilt house Cal the
raılway statıon, and opened beer and shop there

Barber, Speak
Y oder, Woman AT
Perdue, Wısdom. has rıghtly pointed out that “hrief sayıngs incorporating human
observatıons suggest INOIC archaıc SCHIC than do lengthy instructi1ons and dıdactic

that requıre eater intellectual and lıterary sophıstication”; cf. Y oder, WiIs-
dom 1 C Eıssfeldt, estamen! 473; Scott, Proverbs Eccles1i1astes 1 s Gemser, Sprü-
che 53 Baumgartner, Wısdom A W atson, Poetry 191, SE from the pomt of the
acrostic mm which according hım 1Ss hıghly artıfıcıal and non-oral character.
Lyons, Note, speaks ofNECW s1gnıficance the text acquıres fter redaction.
The 1S based her ıth Emmanuel, the grandchild of thıs W OTLa of
substance: cf. Barber. Speak 2323



mage of the W oman of Substance

It 1s 1  g observe that the WAadY thıs of INalıy parts al
home and business 15 epicte forms part of the MCSSaALC In other words
the 15 inseparable from the CONntent of the MCSSaLC They aAfec tinely
alance each playıng vıtal role Communicalıng the of the
central iigure

We Can 1O  S SCC that OrIiKI 1ıke clue the under-
standıng of mMoOost of the Nal SIN quest10nNs about ON FÜ51 especıally
about the apparen passıvıty of the usband wıth regard o the sa1d domiıne-

attıtude of the wiıfe 1 the famıly affairs”” and the iıdealısed
Janguage of her portrait eic None of thıs should warrant her eıng NS-

porte the ea WOT. because thıs the fıgure f the cCentre 15

always the subject of avıshe DTIalLSC The audience understands thıs wıthout
quest1oN1ınNg; also do those who AT ell acquamnted wıth the recıtal and
oral of the Orı1ent and Afrıca Only such audience Can apprecı1ate
the f1gure of thıs ode ASs ruly ex1istential MO and nOoTt paradıgmatıc
idealısed symbol UD there

The Woman of Substance Proverbs 31 31

Charaeterıstic f the oriki, TOV 1 0- begı1ıns wıth Nalıns the
Her epıthet 15 DnDUN, taken context ( 1NCcAall ..  woman of substance
(v 10a) adop er rendıtion of m9 A substance?  Ö because it 15 all-
embracıng construal that CXDICSSCS the full s1ignıficance of9 -(UON Man y
fIrıcan SOCIeUES Thıs absolute 1NOUN an (capabılıty nobıilıty AA strength
EIHCIENEY: wealth eic 15 the unchangeable varıable the chaın
and the key the understandıng of the epıthet In 1ts ordınary 1T
clue the actıvılles of the and CXPICSSCS, at the SaIillec iuume, the
quality of her character. The syntactıical ınk between the tWO words does

“ but that che 15nNnOot uggest that the has 5a ASs authors suppose,”
completely possessed DYy it Rendering SM attrıbutıvely, AdSs INa y translators
have done tends focus attention INOTC the physıca qualıities of the

(GJ0uUS Proverbs 31 31
She the sole 1sStress of the house 111 the fabrıcatıon and sales of x00ds the
teeding and educatıon her household
S er Woman A77 Iso "woman of noble character” (NIV) cKane Proverb
443 desecr1bes her of quality ONC of sterlıng character
See for instance the Igbo akpu HWURNYV! hıt made Out of hard Stump

akpu HW somebody of substance eiCc
( McCreesh Wısdom Owever It nNnOot contestable he saıld that the "P\UON

s creates bullds strengthens nNUurtures and



Emmanuel Nwaoru K (2005)

Woman.5 For instance strong does NOt necessarıly I1L1CcAan

of strength, eic The poet, firom all indıcatıons, m to be substantıve
CXADICS al that the stands for her physıca qualıities, activities”“

dS ell AaSs her VE make-up. In ıts miılıtary 1C actually domiınates
ıts in the Old J1 estament, m milıtary PDTOWCSS, strength,
valour, m1g especlally when used together wıth 5933

Sınce the CONTEeXT here 1S clearly non-milıtary, take »M LO descr1be
the peclal S abılıty, ndustry and qualıties of the wıfe (CE:
(jen 47:6) I1 1S used of who 1S VC capable for her work In the
home and larger soclety E1 {Ar 9:13 2766 In relatıon LO priests). TOom
other CONLEX: OS realıses that thıs A 1S nOot exerc1ised arbitrarıly (B
L6:2ZT Z and ndustry Can only truly be exhıbıted Dy people of
nobılıty and integrity, who dIiIC God fearıng (CT. Bar Ü0) wife
tully possessed, ASs 1t WEIC, by SIM CANNOT but be pecı1al In the
home., 1n her business and In the soclety. In fact, che IS LaAaiIc SCH) o tiınd

thus o1ving OCCasıon for the poet CADICSS the ineXpres-
S1  e’ the un1ıque and incomparable, In language akın LO the orikı genre.”
Her worth 15 beyond price; her value far LLOTC than that of 992733 (jewels,
rubıes, corals) FOV 31:10B5). ence the 1S taken rank IM
wısdom and knowledgeu dIC valued INOTEC than 2725 (Job 26:18: TOV
315 f No wonder che 1s descr1ibed Aas wiıfe whose husband Can

onfıde In (V.114) and das ONC who Can help her husband realıse hIis
potential and acquıre hıgher Status, dıgnıty, and posıtıon of infiluence In the

55 ““cCapable wıife” (NRSV, NEB), “fine woman” (REB), 66,  worthy woman’”
“excellent woman’” (NAS, NAB), Iso "“VUVALKO XVÖpELKU” manly WOTINAaN (LXX)
“muherem fortem  29 WOTINAaN (VUL) “donna efficıente” efficıent W OTINaN

Granted that the actıvıtles 6r D MN portrays her W OTNaN for others, ıt ll be
OO to SUPDOSC ıth Whybray, 008 that “the whole emphasıs of the
DOCIN 1S the benefits which the wiıfe ıll bring her husband and famıly Dy her
industry and rehabılıty”; cT. Iso Chıtando. Wıfe SAZESS

55 In thıs regard, the term Was applıed In mıilıtary Ontext for those who WEEIC bound
armed duty and al the Samne time capable because they WeTeC sufficıently ell off

provıde theır OW equıpment (cf. 2Kgs 14): cf. de Vaux, Israel
Scholars ave ken the rhetoric question ın Prov 31:10a LOO earnestly and sought
interpret ıt accordingly. Y öder. Woman 432, for instance, has related the question
ıth “purchase PE“ 1.€ the value of marrıage dOoWwrYy of the Whıle thıs
supposıition 1S possible In general WAdY, belıeve that the poet INAaYy nNnot be thinkıng
of marrıage dOWTY In thıs ONTtEeXT. He rates the WOTINAaN VETY hıgh; nNOot for mater1a]l
value but for the model she 1S In soclety.



mage of the W oman of SubstanceImage of the Woman of Substance ...  S1  community (v.23). Hers then is a husband who because of his wife has  everything to gain — he lacks nothing of value (>5@) (v.11b).  To her husband, the capable wife is a bringer of 3% (good, pleasure,  happiness, prosperity, etc.) not 27 (evil, harm, pain, displeasure, unhappi-  ness) (v.12). In fact, Prov 12:4, in another context, gives her the epithet, “her  husband’s crown”. Since the verb >2 supposes some element of apprecia-  tion and gratitude, it is likely the woman is recompensing her husband for  generously supporting her to be the kind of wife she is — 57U'ht;iß.  A woman of substance is selective (377). She does not pick haphazardly  her raw materials; rather she makes right judgement in carefully seeking out  what she needs in her business, knowing fully the gain it will bring in future  (v.13a). Her painstaking selection is only matched by her industry. Hence  she is depicied as a zealous worker (v.13b, c£ vv.17, 19). Here too tbe  thought for future gain remains ultimate.  “She is like merchant ships” (v.14): This direct simile sees in the woman  of substance a semblance of mio Man (merchant ships). As those ships  bring in foreign goods and carry off local ones for export, so do the acti-  vities of the woman boost foreign trade and make possible far-off (Pm7BR)  goods to flow into the land (cf. v.24). This simile that focuses on the woman’s  capacity for sustained commerce (cf. v.18a) is an obvious shift from the first  that was on her worth and personality (v.10a).  5m-nwN is described as one who gets up while it is still night (v.15a;  185). She does so primarily for the care and concern of her family. A skilful  wife / mother considers the welfare of the family first. Since she foresees  her possible absence during the day because of her business, she endeavours  not only to provide for the household, but also to apportion commensurate  duties to the servant girls (n7»3)”” (v.15b). She does not relegate or even  delegate what she sees as her primary duty. This does not make her the sole  bread winner of the family as critics suggest. Provision of food here can also  be seen in terms of performing family chores and food preparation. Simply  put, she is an astute organiser and mistress of her house. Far from it that  this reduces her to a homemaker; on the contrary, she has all the autonomy,  economic power base, and the freedom to engage in inland and foreign  trade.  ST  It is important to note that for a woman to own more than one servant girl in the  family is a mark of affluence; cf. Gen 24:61; Ex 2:5; 1Sam 25:42; Esth 4:4,16; figu-  ratively in Prov 9:3; also Ruth 2:8, 22-23; 3:2 in the case of Boaz.
S ]

communıty Hers then 1s usband who because of hIis wıfe has
eVe  ıng gaın he aAC nothıng of value (v.1 1b)

4O her husband. the capable wıfe 1S bringer of - 00 200d, pleasure,
happıness, prosperı1ty, Gt6-) NOTt Evil: harm, paın, dıspleasure, unhapp1-
ness) In fact, TOV 12:4, In another CONtTexXT, o1VES her the SPIther; °her
usband crown’”. Sınce the verb 59 SOTINIC element of apprecı1a-
t1on and gratitude, ıt 1S lıkely the an 1S recompensIing her husband for
generously supporting her be the kınd of wıfe che 1S Z MR.

of substance 1S selective She does NOTt pıck haphazardly
her 1  S materı1als; rather che makes ng Judgement In carefully seekıng Out
what she needs In her busıness, OW1Ing UuNY the gaın ıt 111 nng In future
X: 133) Her paınstakıng selection 1S only matched Dy her ndustry Hence
che 1S epICIE AdSs zealous worker cT. VL 19) Here LOO the
hought for future gaın emaıns ultımate.

18 ike merchant Ship.  29 Thıs dırect sıimıle SCCS In the
of substance semblance of AT (merchant sh1ps) ASs those sh1ps
rıng in fore1gn Xx00dSs and CaITYy off6 ONCS for CXPOIT, do the actı-
viıities of the boost foreıgn trade and make possible far-off ( 59)
X00dS o flow nto the and (CT. v.24) Thıs sımıle that focuses the WwOomMman’s
capacıty for sustaıned (CE 1S obvıous from the tirst
that Was her worth and personalıty (v.10a)

DU N 1S descr1ibed AaSs ONC who gets 1Ie ıt 1S ST nıg a'7
18D) She does primarıly for the Ca and COMNCETN of her tamıly. skılful
wıfe mother cons1ıders the welfare of the famıly first Sınce che foresees
her possı1ıble absence durıng the day because of her busıness, she endeavours
NOtTt only provıde for the household, but also apportion COMMEeENSUrate
duties o the servant oıirls (Da X J155) She does nNnOoTt relegate OT CVECN

elegate what che SCCS AS her prımary duty Thıs does NOt make her the sole
Treal wıinner of the famıly dSs crıtics uggest Provısıon of food here Cal also
be SCCH In terms of performıing famıly chores and food preparatıon. Sımply
DUut, che 1S Aastulte organıser an MISTIFrEeSS of her house. Far fIrom it that
thıs reduces her LO homemaker:;: the CONntrary, che has al the ONOMY,
eCONOMIC W base., and the reedom CENSASC In inland and foreign
trade

It 1S important note that for OW| 1LLLOTC than (MIC servant orl In the
famıly 1S mark of affluence: cf. (Gen 24:61:; ExX 1Sam 25:42: sth 4:4,16; MZU-
ratıvely In Prov Iso uth 22-23: In the ‚ASC of Boaz
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In 16 che 15 portraye AS of foresight (eF. 256)) and Inıt1-
atıve plannıng and strateg1sıng (amı). ” She CNSALCS CSPDCCLI-
ally wıth her home made products (cf 24) and ı agriculture,” che makes
critical dec1ısı1ons OMV-CE purchase of and and plantıng of that ll mMNg

Sall The choıice plan vineyard C® from prehistorical 1mM! has
greg value placed 17 (Gen 20) brings her NTIO the malınstream of sSrae-
lıte culture and, indeed, the entire ancıent Near ast FOor vineyard 15 arche-
typıcal of what agrıculture stands fOor 1 the FCR100 and, srael, symbol
of ess1ing, wealth, JOV and prosperıty for all time.©) Her wısdom ACYULTEC
and and tend vineyard has another implıcation; 1T the IITCSDON-
sıbılıty of the lazy and stupıd PCISON who faıled Cailc for both hıs 1e
and vineyard TOV 24 3()

erses E 19 describe her ndustry (cT 24) The metaphor gırdlıng the
loıns wıth VI@0OUT (v 1 /a) used together wıth the verb VON LO strengthen
the AL 1115 (v 17b) CXPICSSCS the capacıty of the of substance for
sustaıned work. The language of 17 reflects much her epithet am -F7  Z

Her actıyıtles sShow her LO be wıth VIS1ION calculatıve and above al
drıven for Sallı In S of her desıre for Sallı che 15 nOT elfish profiteer
Her she chares (v 20) wıth the mater1ally and economıcally POOT ”
(F Prov Z 29 3() 14 and the needy, CCi TOV 3() BA 19 Is
Z

Just AaSs her usband has confıidence her does che also have COIN-

fidence erself and her capabılıty provıde for the tamıly al MoOst
erıtical times (SNOW per10d). She achleves absolute and luxury““ al
hard times nNOT DYy wıshful ınkıng alse DIETY; but Dy concretely N
dıng for the needs of her famıly makıng sultable clothıng and COVETINSS

HIS erb used DOSILLVE ıth cdirect object indıcate the puttlıng {O-

gether of plan StrategYy whıch aCT cf Hartley, NM IL
1 observe hOow F1 Tıeld) used together ıth DAa (vineyard)

CXPICSS the S {1T11 total of agricultural (GE Ex 4(5) Lev Z A
um 16:14 DA 247 Jüde 927 Sam 8:14 TF Job 24:6 Ps
107 Prov 31 Jer 15 35
One Can therefore IMASINC the 1CASOIN behıind Ahab’s AVaTiCce Kgs why
YHWH NSISIS the fırst frunts of Its produce being presented hım (Num

61
18 4) ci. Carpenter / Cornelhus kerem

The lo1ns akbiale has always depicted place of strength and VI£0OUT (Dt 22 E
Kgs Zr Job 6)
hıs symbolısed DYy the materıals scarlet (cf. 2Sam Jer 30) fine-Iinen and
purple (cf Judg ongs 5(6):; Ezk Dan Iso cts

14)



mage of the W oman of Substance

Image of the Woman of Substance ...  53  (VV.21-22).63 It must also be remarked that this is one of the few instances in  which attention is given to the physical appearance of the 5m-nx (v.22b)  and also her utilising part of her gain for herself (vv.21-22).  Her activities and character enhance the respect the husband commands  among the elders in public gathering (at the gates) (v.23). There is no reason  to suggest that the husband’s dignity depends solely on that of the wife or  that the wife’s activities in running family affairs render the husband redun-  dant. Rather, the wife’s worth enhances the husband’s dignity in the same  way her industry brings socioeconomic well being to the family. The fact 1S;  as Fontaine suggests, “her attention to household management frees her  2264  husband to fulfil extradomestic tasks.  The double metaphor in v.25 — “Strength and dignity are her clothing”,  and her laughing (pm@) at the future (coming day) — summarises the quali-  ties of the woman of substance. The metaphor hinges primarily on bn first  used in v.10 and, indeed, recaptures its real meaning. Only a woman of strength  can be so defiant to what the future holds. The future poses no problem for  her because she is self-confident and fully prepared for it (cf. Job 39:18, 22;  41:29[21]). Hence she laughs.  Up to now the '7?tj'htät$ has been regarded by scholars as figure of wis-  dom. There are two indicators in the text, particularly v.10b, that seem to  suggest this. Her worth like that of wisdom ranks above precious ornaments  (corals) (cf. Job 28:18; Prov 3:15; 8:11; 20:15). But in v.26 she is just por-  trayed as a channel through which wisdom and faithful instruction flow.  Howerver, the parallel here is not very obvious since she is not said to be  wisdom herself. This is why I agree with Gilbert that the woman of Prov  31:10-31 is exemplary figure of the wise, ® rather than personified wisdom  herself.  The theme of being mistress of her family (cf. v.15) resurfaces in v.27  where it is shown that her numerous engagements do not undermine her  primary commitment to the orderly affairs of her home. Thus she has a high  63  It is interesting to observe that coverings (2°727) are used both by the capable  wife (v.22) and the seductive wife (Prov 7:16). They both take pride in their  labours but for different reasons; the former brings honour to her family, the  64  latter dishonour; cf. Domeris, ksh 677.  Cf. Fontaine, Wife 304.  65  The work of teaching and counselling is proper to a mother; it is a handing over of  what a mother herself was taught to her own children (cf. Prov 1:8; 6:20). Fontaine,  (Roles 31) rightly observes that the mother’s role as instructor in her household is one  of the great sources of power and authority in the traditional family setting.  66  Cf. Gilbert, La donna 147-167; also Cholin, Structure 346. For references to wise  counsels by women in the OT see, 2Sam 14:1-14; 2Sam 20:15-22; Jdt 8:29-36; etc.21 MUSLT alsoO be remarked that thıs 1S ONC FE the few instances In
16 attention 1s o1ven the physıca aAaDPDCATALCC of the D N 226)
and also her utilısıng p of her gaın TOor erself vV.21-22).

Her actıvıties and character enhance the respecCt the usband commands
M the elders in publıc gathering (at the gates) ere 1s TCAasSsonN

o suggest that the usband dıgn1ıty depends solely that of the wıfe
that the wı1fe’s actıvıties In runnıng famıly ffaırs render the usband redun-
dant Rather, the wıfe’s worth enhances the usband’s dıgn1ity In the Sa_mIllc

WaYy her ndustry TINSS SOCIO0ECONOMIC ell eing the famıly. The fact IS:
as Fontaıine Ssu  9 °“her attention household management frees her

’64usband 8} fulfıl extradomestic tasks
The double metaphor in VE  (n “Strengt and diegnity Aare her clothing”,

and her laughıng (PM@) al the future comıng day) summarıses the qualı-
t1es of the of substance. The metaphor hinges primarıly »n first
used in E and. indeed, recaptures its real meanıng. Only of strength
Cal be efiıant what the future The future problem for
her because che 1S self-confiden and uMYy prepare for it GE Job 39: 16 AD

Hence che laughs.
Up NO the D MN has been regarde Dy scholars dS fıgure of WI1S-

dom Cr AiIC [WO indıcators in the (EXT partiıcularly v.10b, that SCCIN

uggest thıs Her worth ıke that of wısdom ranks above preCc10us ornamen
(corals (cf. Job Z6:46: TOV 345 E But ın V  CN che 1S Just DOL-
trayed ASs hannel hrough 1C w1ısdom and 3: iınstruction flow
However, the paralle here 1S not VC obvıous SINCEe che 1S not Sa1d be
wısdom erself. Thıs 1S why wıth (nlbert that the of TOV
31:10-31 1S exemplary figure of the wise.® rather than personiıfie wısdom
erself.

The theme of eıng mistress of her Lamıly (e1. V 43) resurfaces ın V  vl
where it 1S shown that her engagements do not undermıne her
prımary commıtment the orderly ffaırs of her home. Thus che has hıgh

15 interesting observe that cCoverings (D AIc sed both Dy the capable
wiıfe and the seductive wıfe TOV L16) They both take prıde In theır
labours but tor dıfferent FreasOoNS; the former brings honour her famıly, the
latter dıshonour: cf. Domeris, 6/7

Fontaıne, Wıfe 304
65 The work of teachıng and counsellıng 1S DTrODCI mother:; it 1S handıng VL of

hat mother herselt Was taught her W, children (ef: PrOovV 1 6:20) Fontaine,
(Roles 1) rıghtly observes that the mother’s role instructor in her household 1S ONE

of the great SOUTCCS of and authorıity in the tradıtıonal famıly setting.
Gilbert, La donna 147-167:; also Cholın, Structure 346 For references wı1ise

counsels by In the SCC, 2?Sam 2Sam 20:15-2 Jdt eic
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esteem al home: her chıldren consıder her be fortunate, appY rather
lessed and her usband praise her in recognition of her self-
ess Service them (cE TOV 515 4:14: 9:6; She 1S also WO. of
praiıse In the publıc domaın. Hence the pDoet artıst CH the audıence
accord her the praise® IC her actıvıtles wrl her  68 Her ee (°WD)
enterprise and achl1evement In the socıety make the praise sSIng1ng imperatıve

The call SOCS confırm the well-known max1ım: “ Let another praise
YOU, and not YOUTF OW. mouth Stranger, and nNOoTt yYOUT OW 11p.  29 TOV
Z Z because self-praise 1S taken be commendatıon al all Her recel-
ving pralise from wıthın and outsıde her home Contrasts wıth the
experienced DYy mother whose does NnOot heed instruction (C£: TOV
OT:

Gre AT indıcatıons In the immediate preceding VeISCS summarısıng, ds
it WEIC, why the D MN deserves be praised (2bmmnm): che does NOT eal
the rea| of iıdleness (v.27a) she al] In performing 1a(8)
thıngs m and does not O after iıllusıve thıngs charms) and physıca
beauty (v.30a) above all. she fears © the Lord (v.30b) Thus the of
substance 1s iıgure that draws attention In WOTr. of og]lamour the tfact
that nobılıty resides nNnot In physıca charm and beauty, 16 dIC transıent
and deceptive, but In the tear of the Lord and In no ee Her fear of the

Thıs 1S ONEC of the OCCAas1ons In whıich the audıence 1S summoned o1ve pra1ise
indıyvı1dual. In overwhelming praises only due Israel rather the
communıty has the oblıgatıon render them (j0d (Ps»etc.) In fact, al
the lıving AaVvVe the oblıgatıon praise God: only the dead diC excluded (Is
The metaphor used 1sS “from the frumt of her hands”, s1ıgnıfyıng the reward that
from her labour. The reward 1S In part expressed In the Juxury che en] OVS.
Here 15 ONEC of the few OCCAaS1ONS, ıf not the only ONC, In whiıich the hıthpael form of
thıs FrOOL In the pasS1IVe; cf. 542
The readıng MT NT 1S dıfficult ON  @ It IS NOT clear whether N should
be read femmnıne adjective rendered Dy the D OUVENTT) nbwnh (intel-
lıgent, WI1SE), OUnN In CONSITUCT ıth CT3r (MT Iso IX  >< ODOV KUPLOU),
thus placıng TT DND) In apposıtıion ıth TON The confusıon mMust have resul-
ted In somewhat KK conflatıng [WO dıfferent 1d10ms, the (IIC ıth OUVENN],
STAr it 15 WISe that 1S blessed”, and the other ıth oßov, °“hut let her
praise the ear of the Or hıs 1S probably attempt make the readıng
INOTE intellıg1ble. However, the readıng of Aquıla, Peshıitta, JTargum and the
Vulgate, “A who fears the Lord, che 15 be praised”, has thrown LNOTC

hıght the dıfficult text In other words, her plıety the fearer of the ord rather
than her intelligence IS the ralson d’etre for her being pralsed. For LNOTEC
COommen(tSs, S6 Lichtensteıin, Chıasm 209, CS 1 9 also McCreesh. Wısdom SA
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Image of the Woman of Substance ...  55  Lord is her source of confidence; it explains why she does not fear any  mishap to her household (v.21).  The woman of substance is presented all through as woman for action,  always with a verb predicated to her. Only two adjectives (3 Mminn) are  used in the poem; but none of them qualifies her directly. The first is used in  relation to her profit (v.18) and the other to the women she is compared  with (v.29). Her physical appearance is never a subject of any figurative  speech. The metaphors and similes that are used have either her personal  qualities or her activities as “vehicles” (cf. vv.10, 14, 17, 25, 27, 31). With  her personal qualities and activities, which are encapsulated in m, she  improves on the socio-economic situation of her family (vv.14, 15, 16, 18,  21, 22, 24) and on the family image (vv.23; 28, 31). There is a great affinity  between the characteristics of the woman here and Ruth whose husband  describes as 5"m-nwx (Ruth 3:10-11). Both are daring and very resourceful  in providing a livelihood for the family in which they are proudly rooted.  They awaken their husband’s good memory of them, causing them to praise  their performance and their personality.”  We can see, as McCreesh rightly points out, “this particular portrait of a  busy, industrious wife is intentionally one-sided because it is meant to de-  scribe not just any wife, not even the ideal wife, but a very special, unique  wife. This wife is at the heart and source of everything that happens within  her domain.””* The artist of this ode has created out of the '7?U‘n@il__< an image  of a woman of many parts. That is also what the oriki-like genre achieves in  African context.  5.Woman of Substance in African Perspective  The point of contact between the presentation of the woman of substance in  Prov 31:10-31 and in African culture is not in the acrostic pattern of the  text, which is visibly lacking in African poetry, but in her qualities and  activities. We now survey this through the help of some typical recitals in  African praise poetry, short wisdom sayings (proverbs), and traditional  views about women in some African societies that show affinity with Prov  31:10-31 in their message and idealised and flamboyant language.  71  72  Cf. McCreesh, Wisdom 38-40; also Nwaoru, Boundaries 104-122.  McCreesh, Wisdom 28.
55

Lord 1S her SOUTCC of confidence:; ıt explaıns why che does NOLT fear alıy
mıshap her household

The of substance 1S presented all hrough as for actıon,
always wıth verb predicated her Only [WO adjectives (D m137) AdIiC

used in the DOCHIN, but 1LLOTNIC of them qualifies her ırectly. The first 1S used In
relatıon her profit and the other LO the che 1s compared
wıth Her physıca abPpCAranNce 1S ubject of anı y figuratıve
speech. The metaphors and sıimıles that afe used have eıther her personal
qualıities OT her actıvıtlies “vehlicles” (er. vv.10. 14, k 23 Z 55 Wıth
her personal qualıities and actıvıtlies. 4C AdIiC encapsulated in 59 che
Improves the SOC10-e@CONOMIC sıtuation of her famıly VV S, [6:; 18.
Z Z 24) and the famıly ımage VV.Z23: ZO: ere 1S greg affınıty
between the charaecteristics of the here and Ruth whose husband
describes dSs >M MN 4711()51 Both aIc arıng and VC. resourceful
In providıng velihood for the famıly In 4C they AIfec proudly rooted.
They awaken theır usband’s x00dIof them. causıng them praise
theır performance and theır personality.7

We Cal SCC, ASs Cerees 1ghtly pomts Out, “+thıs partiıcular portraıt of
busy, industri0us wıfe 1S intentionally one-sıded because ıt 1S mean LO de-
ser1be nNOtTt Just Al y wıfe., NOT E VE the ea wiıfe, but VC specı1al, unıque
wıfe. Thıs wiıfe 1S ql the heart and SOUTCEC of CeVE:  ıng that happens wıthın
her domain.  5972 The artıst of thıs ode has created Out of the MN image
of of INalıy parts That 1S also what the oriki-I1ıke achleves In
Afrıcan CONntext.

5 Woman ÖE Substance In Afrıcan Perspective
The pomt of contact between the presentation of the of substance in

TOV 2 23 ] and In Afrıcan culture 1s NnOotT ın the acrostic of the
FEXT. 417e 1s visıbly ackıng In Afrıcan OEIY, but In her qualities and
actıvıtles. We NO SULVCY thıs through the help of SOTINEC typıcal recıtals ıIn
Afrıcan praise OeIrY, chort w1ısdom Sayıngs (proverbs), and tradıtional
VIEWS about ın SOTINC Afrıcan socletlies that sShow aftınıty wıth TOV

O31 ın theır INCSSaLC and idealısed and {1lamboyant language.

McCreesh, Wısdom 38-40: Iso Nwaoru, Boundarıes L4E1272
McCreesh, Wısdom
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52 Afrıcan Praıise oetry
Our first texti 1S personal orikı (recıtals) 1C have Atinke. the aughter

of ile ro-Isale who marrıed oba Adeoba dSs ubject The oriki read: ”®
What about Enikeejinmli, Mogbeola, ONE whom plead IM
dress child of ‘Wealth Al San
Enikeejinml, child of one who finds lovers whereN 1 plenty
One whom plead In dress ONEe whose family /status /
prevented her from finding husband
She proceeded gentLy and arrived al the house LE married/ Adeobha
Arinke ONE who has everything ANVONE could wWAant
She Stands OuT HS her MOS distinctLy
She DECFSON who stands OUulT like the middle head IN striıng
Not knowing how dance allows the VLSLLIOFS dance
My mother Arinke FnNows hOow dance hetter than the VISLLOFS
Child of “The DCDDPEF leaf spreads
eal natıve of Aran, child of “The WOITN rejoices‘
Arinke CAÄ:  - masquerading wherever che likes
SO she went the house e0O
She wentlt entertainıng Ipo
Our mother Arinke felt like Z0INZ entertaining Ofa she went

Arinke felt like Z0InNg entertaining Ijazbo, she went
And when she felt like It, she went entertaining the house of the ob.

The DULDOSC of the recıtal 1S o praise the r achievement of the
al the centre of the orikı for her outstandıng character and

achıevements, 1C nclude havıng the capacıty stand Out agaıinst her
x00d background, surpassıng a]] other who urround her
INa the Oba The language and SOTLIC 01 the Sayıngs aI®c ASs impressive ASs

those of TOV 10-3 They arc coloured wıth figuratiıve speech. For instance,
the epıthet °“Cchiıld of wealth” ecalls the Namec, 0 6,  woman of substance’”. The
1CASON for her NnOoTt findıng sultable usband ıne provıdes nsıght the
rhetorical question of TOV che 1s nO Iirom g00d
famıly and, S:  9 Call afford be selective. 1 ıke the of substance

che 1S saıd SUrDass all her (1l 6-7) because of her sterlıng
qualıities. (One of the majJor metaphors In the Orikı 1S created Out of mıddlie
bead 16 by 1viıdıng the strıng makes ıtself CONSPICUOUS and outstandıng
An other ea A cshe 1S and has 1S summed up In the aSsSsessment

has everythıng aD yONC COU. want  27 > includıng the auton and
tTeedom dance wherever che felt 1ke dancıng (1l 5-1 Her super10r

73 Here 1S the Englısh translatıon of the orıg1nal Yoruba vers1ion Dy er ('‘ould
Speak 272-273), ken Tom performance by artıst Sangowem1 In honour
of members of ıle Aro-Isale
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Image of the Woman of Substance ...  57  status does not make her selfish or look down on others as evidenced in  allowing visitors (the inexperienced) to share in her joys (dance) (cf. Prov  31:20).  In homage to a woman of substance at the core of her family and  society, Rose Ure Mezu dedicates this poem:  You are Woman  Although you could scatter  You often prefer to gather  You could strike out in conquest  Yet balance in the home is your quest  For You, my dear, are eternal Woman.  You shoulder the burden of the ages  With the patient wisdom of the sages  The tripod task of man, child and Self  Is a juggling act worthy of an elf itself  But all know You are capable Woman.  Although most often there’s no appreciation  Yet you people the earth as if by proclamation  Reaping in return naught but fearful domination  But eternal woman, march on to life’s termination  Because ordained from on High, You are the Woman  Tis only the strong who know how to stoop  Tis only the brave who pretend to lose  Tis only the kind who suffer and smile  Tis only the wise who can quell the strife  Tis only You Creator / Nurturer/Worker Woman  Tis only You, my dear, who are Wonder Woman.  Since the dawn of life you are made scapegoat  Yet across the ages, You carry a great workload  But say! Ifone day you decide to proclaim a strike  Then it will dawn on all that you’re the pillar of life:  Indestructible, Irreplaceable, Irrepressible!  4  Capable, eternal, wonder Woman! You are Woman.'  This poem bears the basic characteristics of Prov 31:10-31 notwith-  standing its expressing the immediate concern of modern women in Africa,  especially with regard to lack of appreciation for the role of women (line  12); fearful domination (l. 14), and being made scapegoat (l. 23). Its subject,  the woman of substance, is presented as a woman who prefers to gather  rather than to scatter in her home; she longs to balance up the affairs of her  Visit her colleetion Homage to My People at  www.nathanielturner.com/africanawomen2.htm.StTatus does not make her elfish OT look down others dSs evidenced in
allowıng visıtors (the inexperienced) chare In her JOVYS dance) (eE: TOV

In homage of substance al the COTE of her famıly and
soclety, ROose Ure Mezu dedicates thıs DOCHN.

YOU UTE Woman
Although VOU could Calter
YOU often prefer gather
YOU could strike OuTt INn CONQUES
Yet halance IN the Ome 18 VOUF
For YOoU, dear, AVFre eternal Woman.

YOUu shoulder the hurden of the AZES
With the patıent wisdom of the
The tripnod task of man, child and Self
Is a jJuggling aclt worthy of an elf itself
Bult all NOW YOU ATre capable Woman.

Although MOST often there appreclation
Yet VOU people the earth IF DV proclamation
Reaping IN reiurn naught but fearful domination
But eternal FE march ife terminalion
Because ordained from High YOou AVFE the Woman

Tis only the STrONg who know hOowW
Tis only the hrave who pretend lose
718 only the kind who suffer and smile
Tis only the WISE who CUN quell the strife
ILs only YOU Creator Nurturer/Worker Woman
Tis ONLY YOU, NYV dear, who AVFE Wonder Woman.

Since the dawn of life VOU AF made SCAPEZOUAT
Yet ACTYOSS the aZeES, You CUAFFTYV workload
ut say! IFone day VOU decide proclaim strike
hen it ll dawn all that VOU re the pillar of life
Indestructible, Irreplaceable, Irrepressible!
Capable, eternal, wonder Woman! You Are Woman.‘'

Thıs DOCH bears the basıc characterıstics of TOV 31:10-31 notwiıth-
standıng ıts expressing the immediate COHGETAN of modern In TICA,
especlally wıth regard ack of apprec1atiıon for the role of ıne
12):; earful domiıinatıon 14). and eing made Scapegoal 233 Its subject,
the of substance., 1S presented ASs who refers gather
rather than catter in her home:; che ongs o alance up the ffaırs of her

Visıt her collection omage Peopte at
www .nathanielturner.com/afrıcanawomen2.htm.
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household Wıth wısdom che organıses the ffaırs In the home and performs
her duties In the prıvate and publıc domaın. She 1S NOT only repeatedly
named ““Ccapable woman-” but indeed g1ven epıthets (lreator Nurturer
orker that dIiIC less those of the ın TOV She 1S the ONC who
“ouffer and smıile the WwISsSe who Cal que the strıfe”, and ..  Carry
workload” in the famıly. oug there 1S invıtatıon 1n the DOCH!
praıse the of outstandıng qualıties, the intens1ity of the last [WO Iınes
of the ode alreadyu applause. “Then it 111 dawn all that you re
the pıllar of ıfe Indestructible, Irreplaceable, Irrepressible! Capable, eternal.
wonder Woman! Here agaın 15 the flamboyant and iıdealısed language cha-
racterıistic of TOYV 10-3

Short 1sdom Sayıngs (Proverbs)
(In the NCcar impossı1ıbılı of iindıng all-roun an of substance

FOV 1 10) the Afrıcan SdRC WOU Say “* H] nwanyı dı uko  29 x00d wıfe
1S TaAaic fo fınd Another sayıng CXPDICSSCS It T1NOTC t1guratively
thus LO fınd ood wıfe that TU 1S 1ıke ookıng for pın
In hay stack- NCcar imposs1ble task ”>

The mutual between the of substance and her husband
- 1S expressed In ser1es of Afrıcan proverbs: In (CGıhana1lan proverb

arec told MOST en marrıage 1S that between the teeth and the
’76tonNgue, and In Nıger1an proverb hen knows the dawn 1S here but

leaves the duty of crowıng the cock ”” The husband of the a
nothıng of value (1 1b) and Call afford Sa Y hıis colleagues In the
CIty gate (Once YOU have the head of the COW, what busıness have YOU
AaNVYIMOIC wıth the taıl OT leg?  5575 Thıs 1S because he has full confidence in the
wıfe (VY:13) whom he Cal truly nıckname dı 29  ya the usband’s
heart, 1.e€ who knows the heart of her usband On the CONTrarY,
“the usband whose wıfe dances scratches hıs CYCS 111e the dance
lasts” SdyS Igbo proverb She does NOT rıng hım respect In publıc gathe-
rıng Her generosıty In harıng her galns wıth the DOOT WOU
be expressed In proverb of the ango ın Central Afrıcan epublıc thus
anZa da r MINZUL, NZUASSU /7 da the door that 1S wıdely opened let
1n OI

T Owan, Wısdom
Owan, Wısdom

Owan, Wısdom Lugbara proverb DULS ıt thıs WdY “The W OTNLaN 1S the rnb of
man paralle]l Gen cf. Dalfovo, Proverbs Sl

78 UOwan, Wısdom



mage of the W oman of SubstanceImage of the Woman of Substance ...  39  Prov 31:26-28 has shown that it is the mark of woman of substance to  give faithful instruction to her children. Failure to do so, African thought  assumes, will yield a corresponding reward. For instance, a Cameroonian  proverb says: “A mother who carelessly breastfeed her child risks being  bitten on her nipples.”””” In other words, pain will substitute for praise. Ano-  ther saying confirms this: “A. home which neglects the upbringing of its  2280  children in quest for material wealth should wait for a harvest of troubles.  As nobility of character is paramount in the image-making of the woman  of substance of Prov 31, so it is in the naming of a woman in Africa. Thus  the Igbo say, “Agwa (nwanyi) bu mma’”  character is the beauty of a  woman. The repercussion for not possessing it is regrettably expressed in  another pertinent Nigerian proverb: “the woman who outgrows her under-  wears (sic) will one day dance naked in the square.”*' It is remarkable that  like the Biblical poet the African poet underscores the interdependence of  the praise accorded to the individual in society on the person’s character and  achievement (v.31; also v.28).  5.3 Popular Traditional Views  How an African perceives today the image (qualities and activities) of  the woman of substance in Prov 31:10-31 will definitely evoke nostalgia for  such women in traditional African societies.“” Those women had great auto-  nomy; they were as capable as their male counterparts and were symbols of  high esteem for the African woman. Basden, a missionary of the colonial  period once remarked among the Igbo: “There are instances of women  becoming rich, but they are the kind who prefer an independent life, and are  able to dominate the situation; they are not of the average type. A few  women occupy very influential positions, and by force of character and  sheer ability have become wealthy.”®  The mark of the woman of substance is to provide for her household (cf.  v.15) and establish herself as organiser and mistress of her house (cf. v.27).  In many traditional African societies, women were in fact those who provi-  79  Cf. Owan, Wisdom 78.  80  81  Megbodile, Wisdom 117.  Cf. Owan, Wisdom 26.  82  They include among many others: Nzinga, Amazon Queen of Matamba, Nandi  Queen of Zululand, Amina Queen of Zaria, Omu Okwei of Osomari and Queen  Kambasa of Bonny, Nigeria, Nehanda Mbuya (Grandmother) of Zimbabwe, Yaa  83  Asantewa of the Ashanti Empire.  Cf. Basden, Niger 208.TOV 23122628 has shown that ıt 1S the mark of of substance
o1ve al instruction her chıldren Faılure tO do 5 Afrıcan hought
ASSUMCS, 111 yıe correspondıing reward. For instance, ('ameroon1an
roverb Say>. “A mother who carelessly breastfeed her rısks eing
bıtten her nipples.  5579 In other words, paın 111 substıtute for pralse. AMNO-
ther sayıng confirms thıs “A home 16 neglects the upbringing of ıts

,ÜcCNıladren In ques for materı1al wealth should walt for harvest of troubles.
As nobılıty of character 1S paramount In the ıimage-makıng of the

of substance otf TOV 3 E ıt 1S In the namıng of all in 164 Thus
the Igbo SdYy, a NWAanNyL hu MMa  7 character 1s the cau of

The repercuss1ıon for nNnOTt possessing it 1S regrettably expressed In
another pertinent Nıger1an proverb “the who OULSrOWS her under-

111 OHIE day dance na In the »51  square. It 1S remarkable that
ıke the T7 pDoet the A{ifrıcan poel underscores the interdependence of
the pralse accorded the ındıvıdual in socı1ety the person s character and
achı1evement (3 } also v.28)

Y Popular Tradıtiıona Viıews
How Afrıcan perce1Ives oday the image (qualities and actıvıties) of

the of substance in TOV 10-31 111 definıtely evoke nostalgıa for
such In tradıtional Afrıcan societies.®® Oose had ogreag) AautO-
NOMY, they WT dASs capable A4aSs theır male Counterparts and WEeIiIC ymbols of
hıgh esteem for the Afrıcan Basden, M1SS1O0Nary of the colon1al
per10d OHCE remarked M the Igbo °“"Ther! dICcC instances of
becomiıing MChH: but they AIlc the kınd who prefer independent lıfe. and AdIiC

able domiımnate the sıtuatıon: they AaIc nOoTt of the AaVCIAdSC Ltype few
VCCUDY VC influentijal posı1t1ons, and DYy force of character and

sheer abılıty have become wealthy.  2265
The mark of the of substance 1S provıde for her household (CE

V.15) and establısh erself Ads organıser and mistress of her house (ET. V:27)
In Man Y tradıtional Afrıcan socıeties, WCIC In fact those who DrOVI-

79 Owan, Wısdom
8() Megbodiıle, Wısdom LL

Owan, Wısdom
82 Ihey include } INa others Nzınga, Amazon ueen of atamba, Nandı

Queen of Zululand, Amına Queen of Zarıa, Omu kwe!l of ()somarı and ueen
Kambasa of Bonny, 1ger1a, Nehanda Mbuya randmother) of ımbabwe, Yaa
Asantewa of the Ashantı Empıre

Basden, Nıger 208
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554ded ‘“the hıon share of the normal famıly food60  Emmanuel O. Nwaoru — BN NF 127 (2005)  2284  ded “the lion share of the normal family food ... out of their own money.  In this regard the portrait Mezu has of her mother recalls to a great extent  what we know of a typical African mother and wife — “loving, organized,  disciplined, busy at home, in the farm, and with other business ventures.  She had farms that produced sheaves of vegetables for early morning sale  ... also taught other women to bake for a fee.” She goes on to describe this  25 85  industrious woman as ‘“a community othermothe  WE  an epithet, which I be-  lieve, belongs to a woman of substance par excellence, and which Prov  31:10-31 is out to epitomise. Hence a Sango proverb tells us: Wali a yeke  mve ti da — A woman is the owner of the house.  Like the woman of substance, many African wealthy women traders  (professionals?) not only contribute to but also, sometimes, maintain their  husband’s homesteads. They have a considerable economic power base, and  the freedom to engage in local and foreign trade. Perhaps this is why Uchendu  maintains that an Igbo woman “enjoys a socioeconomic and legal status. ...  She marries in her own right and manages her trading capital and her profits  as she sees fit ... they can have leasehold, take titles, and practice medi-  cine.”® Although such women in reality may be said to be in the minority in  Africa just as they were in ancient Israel, Africans hold women and their  role in the home and society irreplaceable and indispensable. They reco-  gnise that “behind a successful man there is a woman.” In other words, the  success or failure of a man begins with the kind of wife he marries. That i1s  why it is cautioned that if a husband is then fortunate to have a wife of  substance he must never take the sense of compliment for granted or stifles  genuine initiatives from her. The reason is evident in the saying: “A _ man  that wants to keep his home in peace must appreciate the efforts of his  wife.”®’ Above all, “the cow that must be milked must not be pinched by the  tail.”® The husband of the woman of substance realised the veracity of this  secret in his own family and acted accordingly (cf. Prov 31:11, 14, 16, 28).  84  Cf. Green, Igbo 170.  85  Mezu, Women, at http://jewel.morgan.edu/-mezu/index.hmlof  86  Uchendu, Igbo 87. The autonomy is affirmed by the earlier observation made by  Basden, Ibos 93-95; cf. Prov 31:14,16,18.  87  88  Megbodile, Wisdom 111.  Owan, Wisdom 42.Out of theır OW.

In thıs regard the portraıt Mezu has of her mother ecalls 21 extent
what know of typıcal Afrıcan mother and wiıfe “Jovıng, organızed,
disciplined, busy al home., In the farm, and wıth other busıness ventu
She had farms that produce cheaves O: vegetables for early morning sale60  Emmanuel O. Nwaoru — BN NF 127 (2005)  2284  ded “the lion share of the normal family food ... out of their own money.  In this regard the portrait Mezu has of her mother recalls to a great extent  what we know of a typical African mother and wife — “loving, organized,  disciplined, busy at home, in the farm, and with other business ventures.  She had farms that produced sheaves of vegetables for early morning sale  ... also taught other women to bake for a fee.” She goes on to describe this  25 85  industrious woman as ‘“a community othermothe  WE  an epithet, which I be-  lieve, belongs to a woman of substance par excellence, and which Prov  31:10-31 is out to epitomise. Hence a Sango proverb tells us: Wali a yeke  mve ti da — A woman is the owner of the house.  Like the woman of substance, many African wealthy women traders  (professionals?) not only contribute to but also, sometimes, maintain their  husband’s homesteads. They have a considerable economic power base, and  the freedom to engage in local and foreign trade. Perhaps this is why Uchendu  maintains that an Igbo woman “enjoys a socioeconomic and legal status. ...  She marries in her own right and manages her trading capital and her profits  as she sees fit ... they can have leasehold, take titles, and practice medi-  cine.”® Although such women in reality may be said to be in the minority in  Africa just as they were in ancient Israel, Africans hold women and their  role in the home and society irreplaceable and indispensable. They reco-  gnise that “behind a successful man there is a woman.” In other words, the  success or failure of a man begins with the kind of wife he marries. That i1s  why it is cautioned that if a husband is then fortunate to have a wife of  substance he must never take the sense of compliment for granted or stifles  genuine initiatives from her. The reason is evident in the saying: “A _ man  that wants to keep his home in peace must appreciate the efforts of his  wife.”®’ Above all, “the cow that must be milked must not be pinched by the  tail.”® The husband of the woman of substance realised the veracity of this  secret in his own family and acted accordingly (cf. Prov 31:11, 14, 16, 28).  84  Cf. Green, Igbo 170.  85  Mezu, Women, at http://jewel.morgan.edu/-mezu/index.hmlof  86  Uchendu, Igbo 87. The autonomy is affirmed by the earlier observation made by  Basden, Ibos 93-95; cf. Prov 31:14,16,18.  87  88  Megbodile, Wisdom 111.  Owan, Wisdom 42.also taught other bake for fee  29 She OC deser1ıbe thıs
industr10us d communıty othermothe epıthet, 1G be-
IeVe, belongs of substance DaL excellence., and 1C TOV
31:10-31 1s out epıtomise. Hence ango roverb us 'alı yeke
MVE f1 da 1S the of the house.
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As che SCCS —.60  Emmanuel O. Nwaoru — BN NF 127 (2005)  2284  ded “the lion share of the normal family food ... out of their own money.  In this regard the portrait Mezu has of her mother recalls to a great extent  what we know of a typical African mother and wife — “loving, organized,  disciplined, busy at home, in the farm, and with other business ventures.  She had farms that produced sheaves of vegetables for early morning sale  ... also taught other women to bake for a fee.” She goes on to describe this  25 85  industrious woman as ‘“a community othermothe  WE  an epithet, which I be-  lieve, belongs to a woman of substance par excellence, and which Prov  31:10-31 is out to epitomise. Hence a Sango proverb tells us: Wali a yeke  mve ti da — A woman is the owner of the house.  Like the woman of substance, many African wealthy women traders  (professionals?) not only contribute to but also, sometimes, maintain their  husband’s homesteads. They have a considerable economic power base, and  the freedom to engage in local and foreign trade. Perhaps this is why Uchendu  maintains that an Igbo woman “enjoys a socioeconomic and legal status. ...  She marries in her own right and manages her trading capital and her profits  as she sees fit ... they can have leasehold, take titles, and practice medi-  cine.”® Although such women in reality may be said to be in the minority in  Africa just as they were in ancient Israel, Africans hold women and their  role in the home and society irreplaceable and indispensable. They reco-  gnise that “behind a successful man there is a woman.” In other words, the  success or failure of a man begins with the kind of wife he marries. That i1s  why it is cautioned that if a husband is then fortunate to have a wife of  substance he must never take the sense of compliment for granted or stifles  genuine initiatives from her. The reason is evident in the saying: “A _ man  that wants to keep his home in peace must appreciate the efforts of his  wife.”®’ Above all, “the cow that must be milked must not be pinched by the  tail.”® The husband of the woman of substance realised the veracity of this  secret in his own family and acted accordingly (cf. Prov 31:11, 14, 16, 28).  84  Cf. Green, Igbo 170.  85  Mezu, Women, at http://jewel.morgan.edu/-mezu/index.hmlof  86  Uchendu, Igbo 87. The autonomy is affirmed by the earlier observation made by  Basden, Ibos 93-95; cf. Prov 31:14,16,18.  87  88  Megbodile, Wisdom 111.  Owan, Wisdom 42.they Can have leasehold, take ıtles, and practice medi-
cine.  2550 0Ug such in ealıty MaYy be sa1d be In the minorı1ty ın
Afrıca Just das they WEeTIC In ancıent srael, Afrıcans hold and theır
role iın the home and socı1ety iırreplaceable and indispensable. They LCCO-

onıIse that ehınd successtul IMNan there 1s woman. ” In other words, the
11666585 (T aılure of 11a begıns wıth the kınd of wıfe he marrIıies. That 1S
why it 1S cautioned that f husband 1S then fortunate have wiıfe of
substance he must take the of complıment for ranted stifles
genumne inıtlatıves from her The FCasSsOon 1S evıident In the sayıng ‘LA Ian

that keep hıs home In must apprecı1ate the efforts of h1s
wife  ‘„87 ove all, “the CO that mMust be mılked Must NnOL be inched by the
tajl ”© The husband of the an of substance realısed the veracıty of thıs
secret ın his OW famıly and acted accordıng 1y (CE Prov E 14, I6 28)
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Image of the Woman of Substance ...  61  6. Conclusion  From the characteristics of ancient Israel’s heroic poetry evident in this  poem and from what is known of African recitals, Prov 31:10-31 could be a  frantic attempt by a female artist to revisit the dynamic female oral past  through reverberating the praises of a historical woman of many parts and  strength, thus delineating where the greatness and nobility of womanhood  lie. This is understandable at a period when ideal feminine perfection in the  erotic poetry of ancient Near East was measured in praise of physical  charms and their sex appeal rather than in woman’s vita activa in the home  and community.“” Prov 31:10-31 presents a figure of a wife and mother,  strong and capable in business and managerial skills, rich in virtuous life  and in the fear of the Lord (v.30). Her image is that of one whose creative  force her family and the society at large must acknowledge and appreciate  and not that of a passive victim of social inequalities.  From this study, one can also say that some indicators in African Wis-  dom corpus have shed more light on the image of b m-nw)x. The oriki-like  genre has made it possible to understand why Prov 31:10-31 has to be  different from the rest of the book of the Proverbs and how suited it is to be  its conclusion. It is a chant in praise of a wife and mother who has given  faithful instruction to her children and household. It is an ode of an “actual”  woman and not a personified mystical figure. Her qualities and activities  show her to be an ideal woman, but not idolised or deified.”®  The embellished and colourful language is typical of the genre; for the  subject of praise, they say, is also the object of attention. If there are pole-  mics, they are primarily directed against the excesses of certain women in  the Israelite society, and by extension Israel’s neighbours, including Africa,  who parade themselves as women of substance but are, in fact, ill-tempered  women (Prov 12:4; 19:13; 21:9,19; 25:24; 27:15-16), nagging wives (Prov  19:13), adulterous wives (Prov 5:3; 6:29-35; 7:19-23; 12:4), etc. Such polemic  is meant to challenge women who do not aspire to nobility of character  rooted in the fear of YHWH. It is also instructive to husbands who would  not give the needed autonomy to their wives to be themselves.  The image of the ”7 -nWx has put to question whether indeed ours was /  is purely a male-only world as some trends seem today to suggest. From  89  Wolters (Proverbs 456-457), however, finds reason for the “heroicizing” of the  accomplishments of the woman of substance in the polemics against the intellectual  ideal of Hellenism and in the attempt to revaluate what constitutes military prowess.  90  This was the case with Hatshepsut, Nefertari, Nefertiti, Queen mothers and women  of substance in national and international affairs in ancient Egypt, Nyabingi of East  Africa, etc.
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Conclusıon

From the characterıstics of ancıent Israel’s hero1c evıident In thıs
DOCHI and from what 1s known fAfrıcan recıtals, TOV 0-31 COLE be
frantıc attempt Dy female artıst revisıt the dynamıc female oral past
through reverberating the pralises of hıstorıical of INa y parts and
strength, thus delineating where the greatiness and nobiılıty of womanhood
e Thıs 1S understandable ql per10d when eg femmnıine perfection In the
erotic of ancıent Near ast WasSs measured In praise of physıca
charms and theır BA appeal rather than In woman’s VIfa actıva in the home
and community.“” TOV 241=1 031 pr figure of wiıfe and mother.,
strong and capable In busıness and managerı1al kılls, rich In virtuous 1ıfe
and In the fear of the Lord Her image 1S that of OC whose creatiıive
force her famıly and the socı1ety al arge must acKknowledge and apprecı1ate
and NnOLT that of passıve victım of sOcC1a| inequalıties.

From thıs study, ONC Cal also Sa y that SOTINC indıcators in Afrıcan WiIs-
dom COTDUS have ched ITNOTEC 1g the image of D N. The oriki-hke

has made it poss1ıble understand why TOV 5110231 has o be
dıfferent from the rest of the book of the Proverbs and how sulted ıt 1S be
ıts conclusıon. It 1s chant in praise of wıfe and mother who has g1ven
al instruction LO her CN 1IEren and household It 1S ode of actual-

and not personıfie mystıcal i1gure. Her qualities and actıvıtles
cShow her be ea but nOoTt ol1lse OL deified.?”

The embellıshed and colourful language 1S typıcal of the° for the
subject of pralse, they SaY, 1S also the object of attention. It there AdIic pole-
MI1CS, they AIiICc primarıly directed agaınst the of certaın ın
the Israelıte soclety, and by extension Israel’s ne1ghbours, includıng 1Ca:
who parade themselves ds of substance but dIC, in fact. iıll-tempered

TOV 29 93 25:24; 27:15-16), nagging WIVEeS TOV
adulterous WIVEeS TOV 5:3 9-35; 9-23: 12:4), eitc Such polemi1Cc

1s challenge who do not aspıre nobılıty of character
rooted ıIn the fear Gt. HWH 1S also instructive LO usbands who WOU
NnOoTt o1ve the neededN theır WIVeSs be themselves.

The image of the DU MÜN has put to question whether indeed OUTS W ds$s

1S purely male-only WOFTr. dSs SOTNC trends SCCIN oday uggest From

Wolters (Proverbs 456-457), however, finds FCasON for the “hero1i1c1zıng” of the
accomplıshments of the WOTINAaN of ‚ubstance In the polemıCcs agamst the intellectual
ıdeal ofHellenısm and In the attempt revaluate hat constitutes milıtary PTOWCSS.
hıs Was the AasSc ıth Hatshepsut, Nefertarı1, Nefertiti, ueen mothers and
of substance In national and internatıional affaırs in ancıent KZypt, Nyabıng!1 of HKast
Afrıca, eic
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tıme. [WO ıdeologıical Currents have always ex1isted In the 1DI1Ca WOTr and
Afrıcan culture. The BHE derıves the STatus of the wıfe Irom her husband.,
and the other extols the ındıspensabılıty of the wıfe and from
the husband Both AaTe expressed 1n Afrıcan proverbs, “ Mma UQWU NWAaNyı
u dl” (The Ccau (dıgnity) of the wiıfe derıves trom the usband), and
“"Nwanyıi hu USO di 27  ya an 1s the of her usband (ef: TOV
31223 alsSo 12:4) otwıthstandıng these [WO Currents of thought, comple-
mentarı and interdependence have always been advocated dSs the choice
relatıonshıp between husband and wıfe (cf. (Gjen 2-23; SIr 2561) Each
partner max1ımıses whatever he OT che has for the Xx00d of the famıly. That IS
the princıple governing the actıvıtiles of the of substance In TOV

10-3 s 1t 1S also the princıple INa Yy Afrıcan proverbs seek o inculcate ”“
No matter In IC culture che 1S oun of substance 111 al-

WAaYS Support the famıly wıth her personal qualities and her trade and
ndustry nNnOt because the husband 1S Imper10us lazy, but because ıt 1S
aspect of her nobılıty of character. She also cShows erself mistress of the
household NnOot because che 1S domineering, but because she has the natural
capacıty achljeve In her OW. MN what tradıtionally WOU be SCCITI] ASs
men ’s feat 1S ıIn eing erself that she attalns self-actualısatiıon, be able
dıctate her OW. terms of engagement wıthın her famıly and socılety. (1ven
the CONTEXT of TOV LO=-3 I“ ıt 111 definıtely be hasty reduce the an
of substance tO margınalısed, volceless wıfe. OT “sweet mother” symbol
that 1S X00d only for the home. Rather her image, SUDDOSC, 1S that of irue
womanıst, whose CGALGET and robbed her of her womanhood and
Caiec tor the household husband, chıldren, Sservant gıirls and famıly chores.
UnfTortunately, indeed, such dIiIcC 1aAiIc tind As C'larke WOU put
ıt °“"T’here AIC VC few of those who AIcC called managıng who dIC
nNnot ON OVer theır usbands., tyrants OV-GE theır servants, and insolent IM
theır ne1ghbors. But thıs II wıth al] her emmnence and excellenee, W dsS

U3of meek and quıiet spırıt.

Summary
The hıstory of interpretation of Proverbs 211012371 ShOows that the image of the

al the centre of the POCH 1S nNnOoLt SaCrosanctl. OÖftentimes, cshe has een m1sJud-
ged and her actıvıtıes m1isunderstood. hıs 1S attempt put In Context the

Another Igbo proverb puts ıt thus “"INwanyıt Ji OJl e J1 eko di g  Va wıfe’s behave-
determıines the honour respect due her husband.

“ Ike adighi nwoko kute NWAaNYyI Vd, nNWanyı ekute di 9}  Va It [11all can’t (doesn’t have

03
the reSsOources) SUpport the wiıfe, the wiıfe (who has) should SUpport the husband.
See h1s COMMEeNtT Prov In Clarke’s Commentary
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Image of the Woman of Substance ...  63  image of the 57U'h\;ik$‚ as she is rightly named (v.10), a woman whose husband,  children and general public accord praises for her qualities and activities (vv.28, 31).  It also proposes that greater understanding of Prov 31:10-31 lies in discovering the  secret of the genre of the text; and that one can find a key to unlock that secret in  recital, a genre generally found in African Wisdom corpus, designed to chant the  praise of a personality that has achieved greatness in society. Its finding is that Prov  31:10-31 is an ode of an “actual” woman and not a personified mystical figure. Her  qualities and activities show her to be an ideal woman and mother, but not idolised  or deified. These give her the image of one whose creative force her family and the  society at large must acknowledge and appreciate and not a passive victim of social  inequalities.  Zusammenfassung  Die Auslegungsgeschichte von Spr 31,10-31 zeigt, dass das Bild der Frau  unterschiedlich gesehen wird. Häufig werden sie und deren Aktivitäten missver-  standen. Dieser Artikel ist der Versuch, das Bild der ‘77D'h!g18, wie sie richtig  bezeichnet werden müsste (V.10), im Hinblick auf ihren Gatten, deren Kinder und  der  öffentlichen Anerkennung,  wodurch deren Qualitäten und Aktivitäten  (VV.28.31) gerühmt werden, zu stellen. Das vertiefte Verständnis von Spr 31,10-31  liegt in der Entdeckung der subtilen Absicht der Textgattung. Es handelt sich um ein  „recital‘“ (öffentlicher Vortrag), eine allgemeine literarische Gattung afrikanischen  Weisheit: ein Preislied für große Persönlichkeiten der Gesellschaft. Spr 31,10-31 ist  ein Hymnus über eine „konkrete“ Frau, und nicht für eine personifizierte  Idealgestalt. Ihre Fähigkeiten und Tätigkeiten zeigen sie als ideale Frau und Mutter,  aber nicht vergöttlicht. Das lässt sie als eine aktive Kraft für ihre Familie und die  Gesellschaft, jedoch nicht als passives Opfer sozialer Ungleichheit erscheinen.  Bibliographie  Barber, K., I could Speak until Tomorrow, Oriki Women and the Past in a Yoruba  Town (IAL 7), Edinburgh 1991.  Basden, G.T., Among the Ibos of Nigeria, London 1921.  Basden, G.T., Niger Ibos, London 1938.  Baumgartner, W., The Wisdom Literature, in: Rowley, H.H. (Hg.), The Old Testa-  ment and Modern Study: A Generation of Discovery and Research (trans. D.R.  Ap-Thomas), Oxford 1951.  Bellis, A.O., Helpmates, harlots and heroes: Women’s stories in the Hebrew Bible,  Louisville 1994.  Brenner, A., Proverbs 1-9: An F voice?, in: Brenner, A. / van Dijk-Hemmes F. (Hg.), On  Gendering texts: female and male voices in the Hebrew Bible, Leiden 1993, 127-130.  Brockmöller, K., Chiasmus und Symmetrie, zur Diskussion um eine sinnvolle Struk-  tur in Spr 31,10-31: BN 110 (2001) 12-18.  Camp, C., What’s so Strange About the Strange Woman?, in: Jobling, D. u.a. (Hg.),  The Bible and the Politics of Exegesis: Essays in Honor of Norman K. Gottwald  on his Sixty-Fifth Birthday, Cleveland 1991, 17-31.  Camp, C., Wisdom and the Feminine in the Book of Proverbs, Sheffield 1985.image of the N she 15 rıghtly named whose husband,
chıildren and general publıc aCCOord pralses for her qualities and actıvıties (vv.28, ST}
It ISO that ogreater understandıng of Prov 31:10-31 les In dıscoverıing the
secret of the I1 of the (CXT and that ONE Can iiınd key unlock that secret In
recital, I generally found In Afrıcan Wısdom UuS, designed chant the
praise of personalıty that has achlj1eved greatiness in soclety. Its findıng 15 that Prov
211037 1S ode of “actual” and NOT personified mystical t1gure. Her
qualıities and actıvıtles cshow her be 1deal and mother., but NOLT idolised

de1ified. These o1ve her the image of ONeE whose creatıve force her famıly and the
socı1ety at arge must acknowledge and apprecıate and nNnOoT passıve victım of soc1al
inequaliıties.

ZusammenfTfassung
DiIie Auslegungsgeschichte VonNn Spr 31,10-31 ze1gt, ass das 1ld der Frau

unterschiedlich gesehen wıird Häufig werden Ss1e und deren Aktıvıtäten mi1ssver-
standen. Dieser Artıkel ist der Versuch, das 1ld der D MN, W1Ie S1e richtig
bezeıichnet werden müuüsste 1mM Hınblick auf ihren atten, deren Kınder und
der Ööffentlichen Anerkennung, wodurch deren Qualitäten und Aktıvıtäten
(gerühmt werden, tellen Das vertiefte Verständnis VO  — Spr 31,10-31
hegt In der Entdeckung der subtılen Absıcht der Jextgattung. Es handelt sıch eın
„tecıtal” (öffentlıcher Vortrag), ıne allgemeıne Iıterarısche Gattung afrıkanıschen
Weısheit: eın Preislied für oroße Persönlıchkeıiten der Gesellschaft Spr 31,10-31 ist
eın Hymnus ber ıne ‚„konkrete“ Frau, und nıcht für iıne personiıfizıerte
Idealgestalt. Ihre Fähigkeıten und Tätigkeıiten zeigen S1e als ideale Frau und Mutter,
aber nıcht vergöttlicht. Das lässt S1e als ıne aktıve Kraft für ihre Famılıe und cdie
Gesellschaft, jedoch nıcht als passıves Opfer sozlaler Ungleıchheıt erscheıinen.
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