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The only thing we have to fear is fear itself.
Franklin Delano Roosevelt

The word 715 occurs many times in the Hebrew Bible having the sense
“fear, dread, awe.”! However, in several places this sense seems inadequate. Two
such obvious places are Gen 31:42 and 31:53 where the phrase pnx® 7md
occurs, and the other is Job 40:17 where the phrase 1779 *73 occurs. These
cases have been subject to considerable study and led to the suggestion that
o could also mean “thigh,” “deity,” or “god Pahad.” This paper suggests
that Job 4:14 offers support for considering M2 a numen.

Job 4:14, reads 7°no7 "MnRY 271 A7¥T k1R 710, The Versions translate

Septuagint:  Horror and trembling seized me, and caused all my bones to
greatly shake;

Targum: Fear (or ‘object of fear’) chanced to come upon me and the
multitude of my limbs frightened;

Peshitta: Fear came upon me, and trembling, which made all my bones to shake;

Vulgate: Fear gripped me and trembling and all my bones are frightened.

It is clear from these translations that the versions struggled with the fol-
lowing problems:

1. Should we understand 779 ... 719 as if they were coupled?

2. Should "1x7p have the sense “happen, occur”™?

3. Should *1x7p be understood interpretatively as “seized, gripped”?
4. What is the meaning of 27?

5. Are nnxy bones or body parts?

The versions do not seem to have any problems with Tn2, which is rendered
by all as “fear.” Only the Targum leaves open the possibility that it was an
object. In the following we focus our discussion on the first three questions.

! Wanke, Stamm 200; Dahood’s translation of Tn® as “cabal, pack (of dogs)” is
strange, to say the least (Dahood, Philology, Glossary No. 2035; Psalms I, 80;
Psalms II, 103.327.

2 Malul, pahad yishag 195; Moyal, " 27; Braslavi, pri¥> o 37-38; Koch, prix> o
113; Albright, Stone Age 324, n. 71; Hillers, Pahad 90-92; Meyer, Israeliten
254f; Alt, God 10.26; Eissfeldt, E1 32, n. 2.
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The problems encountered by the versions and the approaches they adop-
ted are reflected in the Standard English translations. For instance,

NLT: Fear gripped me; [ trembled and shook with terror;

NKIV: Fear came upon me, and trembling, Which made all my bones shake;

NASB: Dread came upon me, and trembling, And made all my bones shake.

RSV: dread came upon me, and trembling, which made all my bones shake.

NJB: a shiver of horror ran through me, and filled all my bones with fright.

Webster:  Fear came upon me, and trembling, which made all my bones to
shake.

Young: Fear hath met me, and trembling, And the multitude of my bones
caused to fear.

Darby: Fear came on me, and trembling, and made all my bones to shake;

ASV: Fear came upon me, and trembling, Which made all my bones to
shake;

NIJPS: Fear and trembling came upon me, Causing all my bones to quake
with fright.

Unfortunately, none of the aforementioned interpretations adequately
reflects the text. This can be seen from the following.

1. The two nouns 78 and 7737, or the two verbs 719 and 797, are never coupled as a
poetic pair, though T2 is coupled with a number of nouns / verbs (nn9, 777,
2770, ANRPR, SwRR, TR, KO /10, 300, 1, 37°) and T3/ a7 only with A,
Also, Xp in *37p is singular (c¢f. Jer 13:22) and separates 5 from A77.
Moreover, the following 7121 is singular, making “Fear and trembling” entirely
unlikely.

2. Dictionaries include *1xp among the cases where ¥7p = 7P “happen, occur.” This
would explain the translation “came upon me” but not “seized me,” which is in
accord with the Septuagint and Vulgate. The wor "1x1p with pointings as in Job
4:14 is a hapax legomenon. The only other occurrences of the form ~1x7p are in
Isa 49:1 and Jer 13:22, with slight differences in the pointing. In Isa 49:1 it is
God’s alerting call, and in Jer 13:22, where it is usually translated “befallen me,”
21877 could also mean “called me” as if the causes were anthropomorphized (cf.
2 Kgs 8:1). Thus, a disaster (Gen 42:38), evil (Deut 31:29, Jer 44:23), indefinite
causes (Gen 49:1), war (Ex 1:10), all “call out” as if to announce their presence.

3. Nowhere else in the book of Job does X1p = 17p “happen, occur,” but &7 meaning “call’”
oceurs frequently (1:4, 5:1, 9:16, 12:14, 13:22, 14:15, 17:14, 19:16, 27:10,42:14).

4. The manifestation of 719 is described in the Hebrew Bible by the verbs 793 (1Sam
11:7, Est 8:17, 9:2, 9:13, Ex 15:16, Job 13:11, Ps 105:38), ®13 (Jer 49:5, Prov
1:26, 27), 5 (Ps 14:5, 53:6, Job 3:25, Deut 28:67), 712 (Job 22:10), mn (Lam
3:47, 2Chr 17:10, 19:7, 20:29), and 101 (1Chr 14:17). In particular, the verb 77p
is not used to describe occurrence of no, though it is used six times for divine
revelation. Thus, in the Hebrew Bible fear can fall (not “befall”), come, scare,
terrify, be, or be given, but not happen. As in English, the construct “fear
happened to me” is awkward in Biblical Hebrew. No wonder that some
translation use “dread” rather than “fear”, or opt to interpretatively translate
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“xTp with “seized, gripped” = mx. Indeed, ik describes 77 / 7797 (Ex 1505
Isa 33:11, Ps 48:7). Why then did not the author of Job use A7y "IN 73
Perhaps, because the mode of fear manifestation was not what he wanted to arti-
culate.

5. Verse 4:14 is preceded by two verses in which Eliphaz alludes to some unusual

communication in visions at night when he was in deep sleep: “A word came to
me in stealth; My ear caught a whisper of it. In thoughtfilled visions of the
night, When deep sleep falls on men” (NJPS). The description is clearly
intended to convey the reception of a divine communication. Indeed, that is how
the Jewish sages of the Talmud understood it.* Verse 4:14 is followed by three
verses that contain typical elements of a Divine revelation (wind, storm, silence),
deal with an indistinct (or unrecognizable) presence, a strange appearance, and an
apparition that talked: “A wind passed before my face; a storm made my skin
bristle. It stood still, but I could not tell its appearance; a form stood before my
eyes; silence — then I heard a voice: ‘Can a human being be righteous before
God? Can a mortal be pure before his Maker?”” (Gordis).” The majestic
appearance of the speaking form in a whirl wind (in contrast to frightened man)
clearly indicates that it was superhuman and the source of the alerting call.
Thus 719 cannot be a sensation, but must be considered an active entity.

These considerations indicate that the generally accepted practice (at

least as I could ascertain) of interpreting 719 in Job 4:14 as a sensation and
"IX7p = 1P needs rethinking. Taking 7Tn2 as an active divine entity provides
a natural, unforced, textually and contextually consistent understanding of
the MT. It would be natural in this context to consider 19 as referring to a
deity or divine spirit, which alerts Eliphaz by calling out to him. In response
to this heavenly alerting call, Eliphaz reacts naturally with a shudder,

3

4

5

The root X is used eight times in the book of Job, and the suffixed form occurs in 30:16.
Eliphaz is considered in the Talmud as one of the seven Gentile prophets (TB
Baba Bathra 15b). Rashi says, wpi im0 1R 5% 2123 727 NIOT 2 2137 AKI21 127 09K
X092 072910 PTay Xoa1 by 7 (to me a thing of prophecy came stealthily [of the
type of a stolen thing] because the Holy spirit does not reveal Himself to the prophets
of idol worshippers in public). However, in Maimonides view, except of Moses, all the
Hebrew prophets had their prophetic revelations in dreams (Maimonides 245). Rashi’s
commentary indicates (at least to me) that he was aware of the possibility that 712 could
be understood as the name of a god. To avert such a reading he says M7 12: "7 719
(Ps 104) mmn 172X7n awiy TR TRPH X M o8 xaw (709 called me from the
wind that came to me. And “wind” is an angel, as it is said “He make the winds
His angels” [Ps. 104:4]). The Kabbalah associates 72 in Job 25:2 with the angel
Gabriel: 5xm23 871 9mEy Sxom 87 Swin (Zohar, Vol IIL, p. 12b). It is interesting to
note that Ibn Ezra skips this verse. 1 would mention as a curiosity that in
Gematria 7m2 = omox. However, nowhere does the plene oo oceur in the He-
brew Bible, though both the plene scriptum m>% and defective scriptum nx oceur.
Gordis, Book 42.
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entirely terrified. Indeed, X7p is typically used for the alerting call of the
deity (Gen 3:9, 21:17, 22:11, Ex 3:4, 19:3, Lev 1:1, Num 12:5, 1Sam 3:4,
6:8, 10, Isa 42:6, 49:1).%

Could 72 be the name of a god? No deity by the name Pahad is known
in the Ancient Near East. This does not mean that a god Pahad did not exist.
The Ancient Near East was replete with gods of which we have no know-
ledge. Of the known deities the closest homophonically to 5 would be the
ancient Egyptian god Ptah (metathesised Phat). In ancient Egyptian Ptah is
written with two small signs (the “p”* and the “t”), both of which can be placed
side by side (in vertical writing) or one above the other (in horizontal), and
the two signs are nearly always so placed for esthetic reasons. The “h”, an
aspirated sound, was a tall thin sign and thus was nearly always written
beside (in horizontal writing) or beneath (in vertical writing) the two smal-
ler signs, with an image of a god as a determinative next to it. To transpose
the “h” and the “t”, therefore, would have broken the rather strong esthetic
rule and, although a scribal error might have produced this writing, it would
not have been a frequent one. However, the vertical writing could be read as
p-h-t, and it could even be inserted (perhaps erroneously) in a horizontal
line of text. Since pht(y) was the word for ‘energy’ or “vigor’ (as of a king)
it was appropriate to the god.’

While Egyptian orthography does not rule out the possibility of Ptah =>
Phat => Pahad, making 7n5 the nomen of a numen, biblical evidence seems
to proscribe it. The only other occurrences of T in which its sense can be
construed as related to the divine are Gen 31:42 and 31:53 where the phrase

The discussion in this paragraph relies on personal communication with Prof. Betsy

M. Bryan, Alexander Badawy Professor of Egyptian Art and Archaeology, Johns
Hopkins University, to whom I am most thankful. All the inferences are mine.
Rashi appears to assume T2 is a stand-in for God. Hizkuni, a 13® century commenta-
tor in France (?), says, “Pnx® 9 — Moy "0 i i.e. he swore by the God of his father
Isaac (1n%7°), and the Targum proves npx> 7°7 2°n772.” Mandelkern, Veteris 947,
notes on D that pR¥® M is synonymous with 077aR 17K, It is similar to the later
construct 0% 2w (TMA7R) 1R, Meyer, Israeliten 254f., speculated that 9 was
the name of an ancient god in Beer-Sheba that was worshipped by Isaac and protected
him. Later, when Jacob went with his clan to Egypt, he brought sacrifices in Beer-Sheba
to this god of Isaac (Gen 46:1). However, it is not that is mentioned in Gen. 46:1 but
rather the generic pn¥> 172K 77X, Speiser, Genesis 247, observes, “The appellative
(Heb. 7m9) remains obscure. It may have here its customary sense of ‘fear,” in
which case some references to the ordeal of Isaac (xxii) may be implicit; or it
might be an altogether different term.” Most modern commentators consider T
as referring to a deity but differ on its specific meaning. Some contend that prs® T2
was a god of its own, the personal god of Isaac, and that the identification of o
%> with God came later. Thus, prs: 7m0 = “god of Isaac.”



Fear of Fear in Job 4:14 57

prge o occurs.® It seems logical to assign M5 a meaning that is consistent
with these three of its occurrences. The phrase prx> 779 is of the same stock
as 2pv? 1ax (Gen 49:24, Isa 49:26, 60:16, Ps 132:2, 5) or 987w 12Rr (Isa
1:24), where the word preceding the name of the forefather is not a nomen.
Indeed, having two names for different entities next to each other would be
awkward in Biblical Hebrew, unless they are items of a list. Taking 79 to
be the numen whose appearance terrified Isaac, as has been suggested by
many, provides good sense for 7o in all three of its occurrences (Gen
31:42, 53, and Job 4:14) as a divine entity.’

The interpretation of pnx® 7nd that is generally favored relies on the
standard meaning of 715 = “fear” and Isaac’s presumed experience of fear at
the Binding of Isaac. Yet, Koch claims that understanding pnx» 2 as the
“ood whom Isaac fears or feared” is completely incongruous with the
textual evidence. The root 715 does not occur in the Tetrateuch and the older
historical books, except in 1Sam 11:7, where a panicked fright affects an
entire nation. Nowhere is it possible to associate with 712 (in contrast to
n7%Y) anything akin to the positive experience of God’s closeness. The reli-
gious history of the patriarchs reflects no notion such as fear of the deity.'”
Moreover, it is also obvious that this interpretation is not congruous
with 2py* 7R (“Mighty One of Jacob™).

The association of pn¥> T2 with Isaac’s experience at the Binding, while
not compelling, is certainly suggestive enough that it cannot be discounted.
At the same time, Koch’s observation is not entirely without merit. A god

8 Alt, God 33. Regarding prix> T2 Alt says: “... we have here the last traces of an
older usage no longer found elsewhere, in which 79 may be used for God, in
poetry at least if perhaps not in prose. According to this, pnx® 775 would be an
archaic title of the numen whose appearance terrified Isaac and thereby tied him
to himself for ever.” It seems that the tradition of 713 being a numen persisted
and found its expression in the theophoric name M97% = 19 + 5% (Num 26:33,
etc.). Note also that the biblical concept M7 712 (1Sam 11:7, Isa 2:10) or 71
o°non (Ps 36:2) is associated with God’s fearful appearance.

Koch, pnx» 79 113. Koch concludes with a preference for the derivation of 9
in prx> M9 from pahda “thigh.” In his view the thigh is a euphemism for the
genitalia, which symbolize the procreative power of the ancestor, continuing to
live in his descendants.

The Bible tells about the Patriarchs’ custom to go to Egypt each time that a famine
struck Canaan. Abraham goes to Egypt (Gen 12:10-20), Isaac almost went to Egypt
(Gen 26:2), Jacob sends his sons there, and eventually the Israclites are enslaved
there. Hagar was Egyptian (Gen 16:1), her son Ishmael marries an Egyptian (Gen
21:21). Finally, the most distinguishing bodily mark of an Israclite male, circum-
cision, was probably adopted from the custom of Egyptian priests (Haran, Ages 33).
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that is primarily feared would not be in character with his descriptions in the
Bible (Gen 26:2, 24). Perhaps the solution to this incongruity is in the recog-
nition that 719 had for Isaac multiple meanings, one of which had an
Egyptian pedigree. Southern Levant’s geographic proximity to Egypt natu-
rally led to ongoing relationships and mutual influence. Egypt pursued trade,
conducted military campaigns, and maintained garrisons in the area. Its
presence and influence is clearly attested by archaeological finds at various
sites. We also note that in the patriarchal period Canaan was under the poli-
tical aegis of Egypt."! Biblical evidence strongly suggests that Egypt played
an important role in the history of the Patriarchs. One can assume that Isaac,
who was raised by the Egyptian Hagar and roamed south of Be’er Sheba,
was conversant in Egyptian. Perhaps, Isaac described God’s appearance to
him using the word 719, which connoted to him not only “fear” but also
“energy” or “vigor” (as of a king), as the Egyptian word pht(y) means. Thus,
pht(y) of Isaac would be an excellent parallel of apy> 77ax (“Mighty One of
Jacob”).

Why did the author of the book of Job use the numen 7m5?!2 It has been
noted by many that this author made a considerable effort to give his book
an archaic tenor suitable for the Patriarchal period.!* He could not use 8
pr¥> since the phrase was closely associated with Isaac’s clan and would
undermine the universal nature of the dialogue. His solution was to use part
of the phrase and let his Israelite audience make the proper association.

' The question “Why did Jacob use pre® 709 rather than prnx» nox8?” troubled Jewish

Medieval commentators. Rashi explains that Jacob did not want to say prx® "noR
because Isaac was still alive and the name of the deity is not associated with one
of the righteous (2*7%) as long as he is alive (Tanhuma on Toldot 7). In Gen
28:13 the term pr¥> 17X is used by God because at that time Isaac lost his sight
and was considered as dead. However, Jacob was afraid to make such a judge-
ment and therefore he used prx» 7n9. Though clever, this explanation rests en-
tirely on homiletic reasoning. Ibn Ezra felt that Isaac’s experience and devotion
during his ordeal are a merit that extends to his son. This explanation cannot
obviously apply to both cases in which pnx® 715 oceurs.

Haran, Ages 29-30. Haran says: “It is well known that poetry tends to use archa-
ic terms, but each type of poetry uses archaic terms that are fitting for it”. The
Book of Job stands out in its use of ancient names for the deity. For instance,” 7w
occurs 31 times, 7% occurs 55 times, M7X occurs 41 times, o198 occurs 14 times
(but only 4 times in the Dialogue). The Tetragammaton occurs only once in the
Dialogue.

Driver, Problems 73. Driver’s emendation of 17 into 27, “quaking” makes good
sense (cf. Ps 38:4). Already Ehrlich, on the basis of Job 33:19, emended 27 into
2™ rendering it “pain.” However, the sense “pain” does not fit the context.
Eliphaz trembles and shudders before the Divine being awed.



Fear of Fear in Job 4:14 59

Job 4:14, TONET NIALY 27 77V IRP D
means:
Pahad called me, and a trembling, and quaking shook my bones'*

where Pahad is a numen, of the kind encountered by Isaac in the ancient
past. This was understood by the audience to imply that the revelation to
Eliphaz took place in the patriarchal times causing him to tremble, and
shaking up his skeleton.

To maintain the archaic nature of the Book of Job its author seems to
hark back in Job 4:14 to an ancient tradition of a god that revealed himself
to Isaac. Neither the audience nor the author probably understood prx> 2
or 79 any different than “God.” However, in the period of nascent mono-
theism described in Genesis, where the first revelations of the deity occur,
they bear a personal stamp. Isaac’s impressions of the deity were its awesome-
ness, vigor, and energy subsumed in the homophonic words 719 and pht.
The author of Job by invoking r5 was only interested in its antiquity, in an
ancient name of God. He invoked the conceptual chain n2 == pnx® 5 ==
God. In this context, Job 4:14 should be translated God called me, and a
trembling, and quaking shook my bones.

Summary

I argue that the standard interpretations of Job 4:14 that assume 7115 = “fear” and
%P = P “happen, occur” do mnot provide a natural, unforced, textually and
contextually consistent understanding of the text. It is suggested that in Job 4:14 3
is a numen, X7p is “call,” and the verse means “God called me, and a trembling, and
quaking shook my bones.”

Zusammenfassung

Meine Argumentation geht davon aus, dass die Interpretationen von Hiob 4:14,
welche annehmen dass 9 = “Angst” und X1p = 777 “geschehen, passieren”
bedeuten, kein natiirliches, zwangsloses, textuelles und kontextuales Verstindnis des
Textes wiedergeben. Es wird vorgeschlagen, dass, 72 in Hiob 4:14 ein Numen und

%P einen “Aufruf’ bezeichnen. Der Vers bedeutet “Gott rief mich, und Zittern und

Schwanken erschiitterten meine Knochen”. '

14 Tyr-Sinai, Book 82. Tur-Sinai translates 27 as “terror” but offers no rationale.
_ This meaning too does not fit the context.
15" 1 am indebted to Dr. J. Wiener for his help with German translations.
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