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Introduction

In 111y l1centilate’s thesis!' examıned the historical background of the
indırect ealıngs recorded In uke-Acts wanted fiınd Oout what m1g
have led C the sick and possessed take the inıtlatıve 1n pursumg healıng
hrough the garment of Jesus (L 8:43-48), the cshadow of Peter CIS 15
and the handkerchiefs and of Paul CIS and (2) Luke 1N-
CIU! these three reports of indırect ealıngs iın hıs Doppelwerk and then
present them the WaVY he dıd

In the COUTSC of studies Was surprised realıze that INAalıy New
1estament scholars iıdentithed the historical background a the ındırect hea-
1ngs of uke-Acts In VETY superfic1a ANNCL. Thıs weakness CcCou be de-
tected In MOST standard reference works and commentarıes uke-Acts
OUnN! Ouf, for example, that scholars took OVOI statements of theır collea-
SUCS LOO quıickly and uncrıtically, and that they dıd nNOTt take the time
ver1fy the ancıent prooCX themselves.

That thıs really 1S the Casec wıth regard the identificatıon of the hısto-
rical background of the indırect ealıngs of uke-Acts 111 be demonstrated
In the present artıcle. xposıng thıs superfic1a approac IMaYy ASs

deterrent example ell AS indıcatıon O1 the need for careful
iıdentification of the historıical background of New Testament X  ' 16
iıdentificatıon that 1s ase and does Justice the avaılable ancıent data

Luke AL
Most New Testament scholars that when che ouched Jesus’ Sa

ment In order be healed, the wıth the flow of 0O acted OTI-

dıng rel1g10us magıcal cConceptions prevalent 1n her surroundıngs. Jo  S
Meıer, for example, wrıtes that ITn popular rel1210uUs ıdeas that smack

Paschke, Healıngs.
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of magıC, che believes that be healed she mMust physıcally touch Jesus OT
59°al least hıs clothıng.

Unio  nately, Meı1er refers neıther aDı Y ancıent SUOUTCC texTt 11OT
modern reference work that the 1idea of rece1lving healıng Dy touchıng
the healer’s lothes actually W ds OIIC of the “popular rel1g10us ideas” of the

envıronment.
Meıer does not stand alone wıth thıs ack of Droo When it

the 1dentification of the historical background of the woman’s touchıng
of Jesus garmentSs, MOStT New JTestament COmMMentators uncritically adap
what others have wrıtten the ubject The followıng examples make that
VC obvıous.

In hIis eXegESIS of S (FE the synoptıc paralle 8:44), alter
esse] wrIıtes concernıng the wıth the emorrhage:

apparently chared the belıef, COTILTNON In her day, that the W of DCISON
Wds transmıtted LO h1Is clothing.”” I ıke hıs colleague Meıer, essel offers

reference LO eıther prımary ([DI: secondary lıterature and therefore eV1-
dence for hıs claım that the transtfer of human’s © into hıs clothıng
Was “cCcCommon ” behef INn New Testament times.

Furthermore. essel’s Statement 1S already OUuUnN! ıIn earlhıer lıterature
worded In VC sımılar ashıon Most lıkely it dıd nNOoTt or1ginate wıth hım
He COUuU have taken ıt from Wıllıam ane who the wOomMman’s
touch desıire touch Jesus clothing probably reflects the popular
behef that the dıgnıty and W of PCISON AaTIc transferred what he

On thıs understandıng, her touch combıned al wıth quası-magiıcal
notions1WEETC wl1despread in that day.  294

In footnote ane refers [WO modern New Testament reference works
INn order underpin hıs Statement The first OC 1S DAaSCc 520 of the Matthew
cCommenta: of Hermann Strack and Paul Billerbeck ? None of the late!

rabbinıc OUTCECS ffered thıs pag67 however. Cal be cons1ıdered DroO
texti for Lane  s claım that the behef that person s dign1ity and W pass
nto h1is clothing Was wıidespread In the woman’s day

The closest paralle O SE OUnN! that PAaASC 1S the aCCOUNtT of the
school cNılaren touchıng the garment of Chanan a-Nec He begging
tor raın (b aan 2356) In VIEW of these negatıve indıngs it 1S surprising LO
read 1ın Darrell Bock’s mmentary the Gospel of Luke “Ol'l the Jewısh

Meıer. Jew 709
Wessel. Mark 661
Lane, Gospel 192ONO HA Strack Bıllerbeck, Matthäus 5ZU: abbrevlation: ıll 1:520



The ystery of the Vanıshing SOurcesThe Mystery of the Vanishing Sources ...  B  tradition of healings by touch, see SB 1:520; Schürmann 1969:491 n. 139.”°  And what then suprises even more is the information that Heinz Schürmann  offers on page 491 in footnote 139 of his commentary on Luke: “Vgl. auch  Apg 19,12 (5,15). — Jüdische Parallelen von Kontaktheilungen bei Biller-  beck 1:520.”  That means that neither Lane nor Schürmann checked the content of Bill.  1:520 and that Bock neither checked Bill. 1:520 nor Schürmann’s commen-  tary. Had he taken the time to check the content of Schürmann’s footnote he  would not have ended up with two references to exactly the same page of  the same reference work which, however, has nothing to say concerning the  Jewish tradition of healings by touch!  The second New Testament reference work that Lane mentions in order  to underpin his statement is Hendrik van der Loos’ book The Miracles of  Jesus 313-317. This is the evident source for Lane’s (and Wessel’s) state-  ment. Van der Loos writes: “The motivation for this touching is to be found  in the widespread belief that the dignity and the power of a person pass into  his clothing.”® Van der Loos refers to the writings of Friedrich Fenner,* Al-  fred Bertholet,!® Johannes Pedersen,!! and Ludwig Blau!? in order to underpin  his statement. After consulting these four works as well as the one that  Fenner turns to for evidence, i.e., Julius Röhr’s Der okkulte Kraftbegriff im  Altertum,'* only the following four primary sources emerge as “proof-  texts:”” Ps 45,9[8]; Sir 50:11; Ex 28:2-3; b.BB 153a (cf. Goldschmidt 408!%.  None of those texts, however, 1s a convincing proof text for the state-  ment of van der Loos, Wessel, and Lane that in ancient times there existed a  “widespread belief that the dignity and the power of a person pass into his  clothing.”!* That means that the statement is not backed up by ancient sour-  ces. Thus, when Van der Loos — about 200 pages later in his book — attempts  to explain the account of the woman with the flow of blood he bases his  exegesis on a doubtful background study. That in turn also makes his exege-  Bock, Luke 794, footnote 15.  Schürmann, Lukasevangelium 491, footnote 139.  Van der Loos, Miracles 317.  ä  Fenner, Krankheit 83.  10  Bertholet, Kleidung 1066-1068.  11  Pedersen, Israel 227.  12  Blau, Zauberwesen 82.  13  Röhr, Kraftbegriff 14f.; 23.  14  „Hierauf sprach sie: Mag dein Schiff untergehen; du täuschest mich. Da weichten  sie das Gewand Rabas in Wasser ein. Dennoch entging er dem Untergange nicht.“  15  Van der Loos, Miracles 317.73

tradıtion of ealıngs Dy touch, ROr ESZ0O: Schürmann 969:49]1 1396
And what then suprıses CVGH LL1OTEC 1S the informatıon that Heınz Schürmann
offers PaAascC 491 In footnote 139 of hIs cCommenta: Luke g auch
ADg F 42 ud1ische Parallelen VON Kontaktheilungen be1 Bıller-
beck 5202“

That that neıther ane 11OT Schürmann hecked the Content of Bıll
FA and that Bock neıther hecked Bıll 6 1OT Schürmann’’s COTMNTMMEINN-

Lary Had he taken the time eC the CONtTtent of Schürmann’’s tootnote he
WOU not have en! up wıth [WO references exactly the Samne DAg of
the Samnle reference work 1C. however, has nothıng Sa y concerning the
Jewısh tradıtion of ealıngs Dy touch!

The second New Testament reference work that ane mentions In order
underpın hıs sStatement 1s Hendrık Van der 00S book The Miıracles of

Jesus AT Thıs 1S the ev1ıdent SUUTCEC for Lane’s (and essel’s) e-
ment Van der 00S wrIıtes: motivatıon for thıs touchıng 1s be OUnN:!
in the wıidespread behef that the 12n1 and the W: of PCIrSON DaSss nto
hıs clothing.”® Van der 00S refers the wrıtings of Friedrich Fenner.? A-1=
fred Bertholet, ** Johannes Pedersen, *' and Ludwıg Blau* In order underpın
hıs Statement. er consulting these four works as ell as the ONC that
Fenner turns for evıdence, Ee- Julıius Ööhr’s Der okkulte Kraftbegriff im
Altertum, only the followıng four prımary OUTCECS CIMNEISC ASs 6,  Droof-
texts  297 Ps 35 SIr 5(): ] S Ex 28:2-3; b. BB 53a (Cf. oldschmı: 408!°)

None of those X however, 1S CONVINCINZ Droo TexTi for the e-
ment of Van der LOOS, essel, and ane that 1n ancıent times there ex1isted
“wıdespread behef that the dıgn1ıty and the W of DCISON pass into hıis
clothing.  »”15 That that the Statement 1S nOoTt backed UD by ancıent s()

Ces Thus, when Van der 00S about 200 later ıIn hıs book attempts
fo explaın the aCCount of the wıth the flow of 00 he bases hıis
exXxeges1s ou background study That In also makes hıs C-

Bock, uke 794, footnote
Schürmann, Lukasevangelıum 491, footnote 139
Van der LO0OS., Miracles SECO TL UD GE CR Fenner, Krankheiıt X
Bertholet, Kleidung 1066- 068
Pedersen, Israel DE

12 Blau, Zauberwesen
Röhr, Kraftbegriff 14f8::;
„Hıerauf sprach S1e Mag eın Schift untergehen; du täuschest miıch 1a weıchten
S1e das (Gewand Rabas In Wasser e1n. Dennoch entging dem Untergange nıcht  c
Van der LO0OS, Miıracles A
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S15 ou He 15 for example certamly OO far wrılıng COMNCETN-

INS the Sıck *K countless of her ellows she wrongly eileve!
that the vessel V cCommunıcated ıtself Was transferred the clo-
ıng that he WOTC that oughts Öf. WeTC doubtless involved

»216here

Acts 15
In Tew oOommMmMentarıes the Book of Acts the iıdentificatıon of the

historical background of the ealıngs hrough the shadow A Peter has been
done superfic1a anner sımılar the above demonstrated TrTeat-
mMent of the ancıent background O7 43 48

In hıs Commenta: DIe Apostelgeschichte des ukas. publıshed 1982,
alter Schmuithals, for GE „ Der Schatten Menschen (vgl

35) hat ı magıschen Denken 1eselIbe Wiırkungskraft WIC der ensch
elbst, Hand, SCIM Wort,. Kleıder (19 12) as 1ST diıesem enken
SEAICE eıt durchaus verbunden und die entsprechenden Motive

Erzählung ein.  61 / ven though Schmuithals sStates that Acts ES
Luke expressed the 1ıdea that DECISON shadow has the SaJmne W d the
DCISON ıtself because thıs mMoiive WAas part of the e  en SCHHEI: eIt  06 he
10NS NOoTt ONEC proo text order show that CONCeEPHONS of that SOTIT
WEeEITIC actually prevalent the ancıent WOTrT.

Schmithals ack of DroO 15 inexcusable because collections of Varı0us
ancıent shadow OUTCECS ex1isted at the iime he W dsS workıng hIis COTN-

men(tary. The eX1IStence of these collections AIc due the Uutic New Testa-
ment cholar Pıeter Van der Horst who three artıcles, publıshed
1976, 18 1979, and 1992, presented compıilatıon of IMNan Y ancıent PIHMNAaLY
OUTCCS dealıng wıth the shadow

It Canl be bserved that Schmuithals MOSst of the IHNOTEC
recent COMMEeENTaATtOrS refer Van der Horst publıcatıons and also follow
his conclusions ven though Van der Horst has devoted much attention LO
care'  Y collecting and compilıng ancıent “sShadow” OUTCECS 1T mMust be sald
however that his conclusions AdIc drawn LOO quıickly and therefore dIiIC
doubtful Thus COMMEeNntTaAaTifOrs takıng OVeT Van der Horst conclusions do
not SCCIN have been engaged Oroug eadıng OT the ancıent OUTCES

16 Van der 00S 1lracles 514
L/ Schmiuthals Apostelgeschichte

Van der Oors eter Shadow
Van der Horst Schatten
Van der OTS Shadow



RSThe ystery of the Vanıshing SOources75  The Mystery of the Vanishing Sources ...  themselves. That this criticism on Van der Horst as well as those commen-  tators following him is justified will become apparent in the following  presentation and discussion of Van der Horst’s articles.  The main conclusions that Van der Horst draws from the ancient data he  collected are that (1) a so-called alter ego principle existed in the first  century A.D.; and (2) this principle provides the historical background of  Acts 5:15. It will be demonstrated, however, that neither of these two con-  clusions is supported by the ancient sources.  Van der Horst’s position that “the idea that a shadow could have a pow-  erful positive or negative effect upon another person is the background of  the story about the miraculous healing of the sick Jerusalemites by Peter’s  shadow in Acts 5:15”?! rests on the so-called alter ego principle:  Der Schatten eines Menschen oder eines Tieres (bisweilen auch eines Ob-  jekts) ist dessen Seele, dessen Lebenskraft, dessen belebter Doppelgänger  oder. alter ego. Man kann jemandem schaden, indem man seinen Schatten  gewalttätig behandelt. Und es kann gefährlich oder auch segensreich sein,  wenn man vom Schatten bestimmter Menschen oder Tiere berührt wird.”?  The correctness of this statement will be tested in two steps. The first  step will include dealing with the following three questions: Do the avail-  able ancient sources state that (1) an animal as well as a person could be  influenced via its shadow; (2) an animal could have a supernatural — bene-  ficial as well as harmful — influence on other creatures or human beings  through its shadow; and (3) a person could have a supernatural — beneficial  as well as harmful — effect on others?  In a second step it will then be asked if the character, amount, and con-  tent of the ancient sources examined in step one allow the view that the  conception of the shadow as a person’s alter ego (in the sense of Van der  Horst’s definition) existed in the ancient world of the first century A.D.  Step 1  Question (1) can be answered positively. According to the Greek philoso-  pher Aristoteles  (384-322 B.C.) humans as well as animals could be influenced via their  shadows: ‘“In Arabia they say there is a species of hyaena, which, when it  sees a beast in front, or comes into the shadow of a man, produces dumb-  ness, and such paralysis that it is impossible to move the body. It has the  same effect on dogs” (Aristoteles, mirablia 145).  21  22  Van der Horst, Shadow 1149.  Van der Horst, Schatten 27.themselves. That thıs eritic1sm Van der Horst dASs ell d those COTMNMLECIN-

tators followıng hım 15 Justified 11l become apparen iın the followıng
presentation and discussıon of Van der Horst’'s artıcles.

The maın conclusions that Van der Horst draws from the ancıent data he
collected AiIC that (1) SO-Calle: alter CO princıple ex1isted in the first
Centu: A and (2) thıs princıple provıdes the hıstorıcal background of
Acts S  S It 111 be demonstrated. however, that neıther of these COIN-

clusıons 1S supporte by the ancıent OH1665

Van der Horst’s posıtıon that “the idea that cshadow COU. have DOW-
ertIu posıtıve negatıve effect uDO another PCISON 1S the background of
the STOTY about the mıraculous healıng of the sSıck Jerusalemuites Dy Peter’s
chadow in Acts 15”21 e the SO-Calle: alter CSO princıple:

Der Schatten eines Menschen der eines TIieres (bisweılen uch eines Ob-
jekts) ist dessen Seele, dessen Lebenskraft, dessen belebter Doppelgänger
der alter CO Man kann jemandem schaden. indem INan seıinen Schatten
gewalttätig behandelt. Und kann gefährlıch der uch segensreich se1n,
W 1111l VO Schatten bestimmter Menschen der Tiere berührt wird.**

The COrrectiness of thıs statement 111 be tested In [WO The first
step 111 nclude dealıng wıth the followıng three quest10ns: Do the avaıl-
able ancıent OUTCCS STA} that (1) anımal ASs ell Aas PCISON COU. be
influenced V1a ıts shadow: (2) anımal COU. have supernatural bene-
fic1al ASs ell d harmftful influence other crea OT human beings
hrough its shadow; and (3) PCISON COU. have supernatural beneficıal
AaSs ell as arm effect others’?

In second step it 111 then be as. ıf the character, amoun(t, and COMN-

tent of the ancıent OUTCCS examıned In step OC OW the VIEeEW that the
conception of the cshadow ASs person s alter CSO (ın the of Van der
Horst’s definıtion ex1isted In the ancıent WOT. of the first centu

Step
Question (1) Call be answered posıtıvely. According tOo the TCO h1loso-

pher Arıstoteles
384-322 B-C) humans ell aSs anımals COU. be influenced vıa theır

hadows “Il'l Arabıa they SaY there 1S spec1es of hyaena, IC when ıt
SCS beast in front, OT into the cshadow of INAaL, produces dumb-
NCSS, and such paralysıs that 1t 1S impossı1ble IMOVC the body It has the

effect dog  27 (Arıstoteles, miırablıa 145)

Van der orst, Shadow 1149
Van der orst, Schatten
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The dea that urınatıng another person s shadow W dsS armfu for that
DCISON 1s probably the LCAasSson for the Lollowıng prohıbıition: Magı Sa Y
that when makıng urıne ONEC Must not VADOSC one’s DCISON the face of the
SUN INOON, OT let rops fall anyone’s shadow” (Plınus mal10rT, naturalıs
hıstorıa

The only Jewısh wıtness LO sımılar behef 1S tound In the tractate Vayassa
f the Mekılta of shmael AD >Sd y that when the viper 00 upDON
the cshadow of yıng bırd, the bırd iımmediately 15 whiırled around and
in DIECES? (Lauterbac 88)

Ancıent Statements of dıfferent kınd deserve attention here because
they also spea. for answerıng question (1) H3 the affırmatıve: According tOo
SO ancıent wI1tnesses the well-being of PCISON depends the ex1istence
OT length of ıts shadow The ree author Pausanıas (A.D 4 5=3 50) wriıtes:

mong the marvels of Mount Lycaeüs the MOST wondertful 1S thıs On it 1S
precınct OF Lycaean Zeus; into whiıch people aATre NOTt allowed enter.
Aln yONC takes notice of the rule and enters, he mMust ınevıtably I1ve
longer than yCalr legend,‚ W ds Current that everything alıke
wıthın the precinct, whether beast IHaL, Cast shadow. For thıs 1CAasSson
when beast takes refuge In the precıinct, the hunter 111 nNOot rush In after E
but remaıns outsıde, and though he SCCS the beast Can behold shadow”
(Pausanıas
According thıs text 00sSIng ONe’s shadow 1n the precınct of the eus-

SaNCLIUarYy Mount Lycaeüs WAas closely connected wıth another STOTYV
cordıng LO 1C DECISON had LO dıe wıthın yCar after it entered the O1
bıdden place Furthermore, people dıd not the SaNCIUAarYy because they
WeTC afraıd of 00sing theır cshadow does NOLT take much ımag1natıon
rıng together al thıs informatıon and conclude that because the lost
cshadow Wads sıgn of LG AT e people WEeEeITIC afraıd the PIECINCT.
ose consıderations aIrec proved COTTEeCT by the following words of
utarc

The tale, however, that shadow 1S Aast by CISON who enters the ycae-
15 nNnOot irue, although it has acquıred wıdespread credence. Is it because the

alr turns clouds., and lowers darkly uUDOL those who enter‘”? Or 15 ıt because
he that enters 1S condemned death, and the tollowers of Pythagoras
declare that the spiırıts of the dead ast shadow, neıither do they blink? Or
1S ıt because ıt 15 the SsUmn which Causcs shadow, but the law deprives hım that
enters of the sunlıght?” (Plutarch, quaestiones TaeCae 300

As in the preceding it MUuUStTt be sa1d that Jewısh ideas of that Ltype
dIC only wıtnessed In late almudıc Iıterature: He who desıires set Ouft

]Journey and wıshes ascertaın whether he H home agaln (T nOT,
let hım statıon hıimself in dark house: ıf he SCCS the reflection of hıs



The ystery of the Vanıshing SourcesThe Mystery of the Vanishing Sources ...  47  shadow he may know that he will return home again” (b.Hor.12a; cf. b.Ker.  5b-6a). In his first article on the shadow, Van der Horst admits: “It cannot  be demonstrated, however, that this idea existed among the Jews already in  New Testament times.”23 In his following two articles Van der Horst then  is more confident that the idea that the existence or non-existence of a  person’s shadow was an indicator of that person’s life-force existed in the  Jewish world of the first century a.d. already. He particularly points to Num  14:9 as well as the 1xx-translations of Job 15:29, Ps 139:8 [=140:7], Deut  33:12, and Ex 40:35.24 With the possible exception of Job 15:29 none of  those texts, however, is a convincing proof text for Van der Horst’s change  of mind. His exegesis of those texts seems rather forced.  Apparently not only the consequences of the existence or non-existence  but also those of the length of a human shadow were being discussed in the  Greco-Roman world of the first century a.d. The Writer Dio Chrysostom  (a.d. 40-120) creates the following scenario:  Suppose, then, there should be a person so constituted as to live with an eye  to his own shadow, with the result that as it grew he would become elated  and boastful and not only offer a sacrifice of thanksgiving to the gods him-  self but also bid his friends to do so, while as his shadow diminished he would  be grieved and show himself more humble, and the more so the smaller his  shadow became, just as if he himself were wasting away, methinks he would  afford wondrous amusement ... Yes, for on the same day sometimes he  would be sad and sometimes happy. For instance, early in the day, when he  saw his shadow at dawn very long, almost larger than the cypresses or the  towers on the city walls, manifestly he would be happy, supposing himself  to have suddenly grown to the size of the sons of Aloeus, and he would go  striding into the market-place and the theatres and everywhere in the city to  be observed by one and all. However, about the middle of the morning he  would begin to grow more sad of countenance than he had been and would  go back home. Then at noon he would be ashamed to be seen by anybody  and would stay indoors, locking himself up, when he saw his shadow at his  feet; yet again, toward afternoon, he would begin to recover and would show  himself ever more and more exultant toward evening” (Dion Chrysostomos  67,4-5).  Question (2) is to be answered in the negative because the relevant ancient sources  Van der Horst offers just testify to a harmful but no beneficial effect of an  animal’s shadow. The Greco-Roman Sophist Ailianos (A.D. 170-235) writes  about the hyena:  And it attacks dogs in the following manner. When the moon’s disc is full,  the hyena gets the rays behind it and casts its own shadow upon the dogs and  23  Van der Horst, Peter’s shadow 210.  24  Cf. Van der Horst, Schatten 34; Shadow 1149.cshadow he MaYy know that he 111 return home agaın” OT,2a cft. b.Ker
5b-6a In hıs fırst artıcle the shadow, Van der Horst admıts: “It cannot
be demonstrated, however, that thıs 1dea ex1isted IN the Jews already In
New Testament ımes.”’23 In hıs followıng artıcles Van der ors then
1S IMNOTEC confıdent that the 1dea that the ex1istence OT non-exıistence of
person’s cshadow W ds indıiıcator of that person s lıte-force ex1isted In the
Jewısh WOT. of the first C  TU a.d already. He partıcularly pomnts Num
14:9 ASs ell as the Ixx-translations of Job 529 Ps 3908 =] Deut
S and x 4603524 Wıth the poss1ble exception of Job 320 NONC of
those CX  s however, 1S CoNvıncıng proof texti for Van der Horst’'s change
of mınd. Hıs exeges1s of those rather forced

Apparently nOot only the CONSCHUCNCCS of the ex1istence non-ex1istence
but also those of the length of human cshadow WCCIC eing discussed In the
Greco-Roman WOr. of the first CcE a.d The Wriıter Dı1i0 Chrysostom
(a.d 40-120) creates the followıng SCEeNATIO:

Suppose, then, there cshould be DCTISON constıituted lıve ıth CYC
hIs O W shadow, wıth the result that ıf SICW he would become elated

and boastful and nNnOL only offer sacrıfiıce of thanksgıvıng the gods hım-
celf but also bıd hıs friends do S whıle hıs cshadow dimıinıshed he would
be ogrieved and ShOow hımself IMNOTC humble, and the 1LLLOTIC the smaller his
cshadow became, Just 1E he hımselt WEIC wastıng AaWdVY, methınks he would
afford WONndrous amusemen!The Mystery of the Vanishing Sources ...  47  shadow he may know that he will return home again” (b.Hor.12a; cf. b.Ker.  5b-6a). In his first article on the shadow, Van der Horst admits: “It cannot  be demonstrated, however, that this idea existed among the Jews already in  New Testament times.”23 In his following two articles Van der Horst then  is more confident that the idea that the existence or non-existence of a  person’s shadow was an indicator of that person’s life-force existed in the  Jewish world of the first century a.d. already. He particularly points to Num  14:9 as well as the 1xx-translations of Job 15:29, Ps 139:8 [=140:7], Deut  33:12, and Ex 40:35.24 With the possible exception of Job 15:29 none of  those texts, however, is a convincing proof text for Van der Horst’s change  of mind. His exegesis of those texts seems rather forced.  Apparently not only the consequences of the existence or non-existence  but also those of the length of a human shadow were being discussed in the  Greco-Roman world of the first century a.d. The Writer Dio Chrysostom  (a.d. 40-120) creates the following scenario:  Suppose, then, there should be a person so constituted as to live with an eye  to his own shadow, with the result that as it grew he would become elated  and boastful and not only offer a sacrifice of thanksgiving to the gods him-  self but also bid his friends to do so, while as his shadow diminished he would  be grieved and show himself more humble, and the more so the smaller his  shadow became, just as if he himself were wasting away, methinks he would  afford wondrous amusement ... Yes, for on the same day sometimes he  would be sad and sometimes happy. For instance, early in the day, when he  saw his shadow at dawn very long, almost larger than the cypresses or the  towers on the city walls, manifestly he would be happy, supposing himself  to have suddenly grown to the size of the sons of Aloeus, and he would go  striding into the market-place and the theatres and everywhere in the city to  be observed by one and all. However, about the middle of the morning he  would begin to grow more sad of countenance than he had been and would  go back home. Then at noon he would be ashamed to be seen by anybody  and would stay indoors, locking himself up, when he saw his shadow at his  feet; yet again, toward afternoon, he would begin to recover and would show  himself ever more and more exultant toward evening” (Dion Chrysostomos  67,4-5).  Question (2) is to be answered in the negative because the relevant ancient sources  Van der Horst offers just testify to a harmful but no beneficial effect of an  animal’s shadow. The Greco-Roman Sophist Ailianos (A.D. 170-235) writes  about the hyena:  And it attacks dogs in the following manner. When the moon’s disc is full,  the hyena gets the rays behind it and casts its own shadow upon the dogs and  23  Van der Horst, Peter’s shadow 210.  24  Cf. Van der Horst, Schatten 34; Shadow 1149.Les. for the Sdalllec day sometimes he
would be sad and sometimes happy For instance, early in the day, when he
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23 Van der orst, Peter chadow 244
Van der orst: CcChatten 3 ' Shadow 1149
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al 18a reduces them sılence. and havıng bewıtched them,
do, it then carrıes them off tongue-tied and hereafter DUuts them such USC

ıt pleases” (Aılıanos, de natura anımalıum 6,14)
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In hIis collection ıt must clearly be sa1d that there eX1IsSts ancıent paralle I(8)
the indırect healıng hrough Peter’s shadow ın Acts
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Wıtherington, cts DD
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The ystery Ö% the Vanıshing SOUuUrcesThe Mystery of the Vanishing Sources ...  9  viewed as transferring healing powers. Such reasoning, however, remains  speculation and has no ancient literature to stand on.  Step one can be concluded with Gerhard Schneider’s critical and excel-  lent evaluation of Van der Horst’s shadow sources. He refers to them with  «28  the comment that they are „(entferntere) religionsgeschichtliche Parallelen.  Step 2  Wilth all this being said, Van der Horst’s identification of the ancient  background of Acts 5:15 is not yet disproven. That is the case because his  main thesis does not rest on any individual ancient sources but rather on a  whole system, i.e., the alter ego principle, according to which a person’s  shadow is a person’s double.  It must now be asked if the character, amount and content of the compi-  led ancient sources (see above step one) demonstrate that the conception of  the shadow as a person’s alter ego existed in the ancient world of the first  century A.D. In other words: Is Van der Horst right to call the alter ego  principle a “popular conception?””?  It has become obvious above (step one) that especially the amount of  ancient sources that testify to the idea that a person’s (or animal’s) shadow  has the same effect as the person (animal) itself is very small. Therefore  Van der Horst’s alter ego theory rests on too weak a ground. Van der Horst  seems to have taken over a theory of nineteenth century cultural anthro-  pology and placed it in the first century A.D. In view of the small number of  ancient sources he definitely goes too far in stating: “We may safely con-  clude on the writers surveyed that in Acts v.15 Luke uses this concept of  230  shadow in order to extol Peter’s healing power.  It can be concluded that the ancient texts in Van der Horst’s compilation  neither contain a parallel to the healings through Peter’s shadow (Acts 5:15)  nor allow to say that a so-called alter ego conception existed in the first  century A.D.  Those commentators who follow Van der Horst’s conclusion do so too  quickly and uncritically. Because of that they make unsupported and there-  fore doubtful statements. Howard I. Marshall offers one example for that:  “The idea that shadows had magical powers, both beneficent and malevo-  lent, was current in the ancient world and explains the motivation of the  28  29  Schneider, Apostelgeschichte 382.  Van der Horst, Peter’s shadow 210, footnote 5.  30  Van der Horst, Peter’s shadow 210.viewed ASs transferring healıng DOWCTIS. Such reasonıng, however. emaıns
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people.  »31 And Rudolf esCcC wrıtes: „Die Antıke kennt die Vorstellung, da
der Schatten VON Menschen und T1ieren mıiıt der heilenden oder schädi1-

63genden Kraft (dem ana des Schattenspenders geladen ist.
Iso John Vall Eck refers and ollows Van der Horst‘ artıcles. In omng

>!  » however, he 1S IMNOTEC caut1o0us than both arsha and esc Van Eck
COMMENTS Acts el  Un

“De schaduw werd In de antıeke wereld als CCl dee]l Van de DCISOON gezlen.
Het Was Z1n geestelıke dubbelganger, deelhebbend Addil Z1n levenskracht80  Boris A. Paschke — BN NF 129 (2006)  people.”?! And Rudolf Pesch writes: „Die Antike kennt die Vorstellung, daß  der Schatten von Menschen und Tieren mit der heilenden oder schädi-  «32  genden Kraft (dem Mana) des Schattenspenders geladen ist.  Also John van Eck refers to and follows Van der Horst’ articles. In doing  so, however, he is more cautious than both Marshall and Pesch. Van Eck  comments on Acts 5:15:  “De schaduw werd in de antieke wereld als een deel van de persoon gezien.  Het was zijn geestelijke dubbelganger, deelhebbend aan zijn levenskracht ...  De schaduw hoort tot de persoon en heeft deel aan de krachten die in hem  2233  huizen. Dat kunnen negatieve krachten zijn.  In order to prove his last remark Van Eck refers to Cicero, Tusculanae  disputationes 3,12.26. Thus, instead of — like Marshall and Pesch — uneriti-  cally repeating Van der Horst’s conclusion, Van Eck carefully points out that  the powers transmitted through human shadows can be negative (““Dat  kunnen negatieve krachten zijn”**). It can be even said with more certainty:  According to the relevant ancient sources those powers not only can be  negative but are negative without exception.  Acts 19:12  Superficialities can finally also be detected in the identification of the  historical background of the indirect healings in Acts 19:12. The commen-  tary that has been a signpost is Oster’s Historical Commentary on the Mis-  sionary Success Stories in Acts 19:11-40 from 1974. Oster writes: “The  belief that the bodies of divine men and whatever touched them could con-  tain a thaumaturgic power was widespread in the Graeco-Roman world, and  235  rested upon a common idea about the nature of power.  In order to underpin this thesis, Oster points his readers’ attention to the  healing abilities that were attributed to Hadrian (Ailianos Spartianus, de vita  Hadriani 35,1-4°°), Vespasian (Suetonius, divus Vespasianus 7,2-3; Tacitus,  31  Marshall, Act$ 115; in a footnote Marshall refers to Van der Horst, Peter’s  32  shadow.  Pesch, Apostelgeschichte 207; in a footnote Pesh refers to both Van der Horst,  Peter’s shadow and Schatten.  33  Van Eck, Handelingen 137.  34  Van Eck, Handelingen 137; my emphasis.  35  Oster, Commentary 33.  36  According to this report of Aelius Spartianus, who supposedly was one of the six  authors of the so-called Augustan History (but cf. below footnote 41), a blind  woman was healed after she had both kissed Hadrian’s knees and washed herDe schaduw hoort tOot de PCIrSOON heeft deel dan de krachten dıe ın hem
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authors of the so-called Augustan History (but cT. below footnote 41), blınd

Was healed after che had both kıssed Hadrıan s knees and washed her



The ystery of the Vanıshing SOurcesThe Mystery of the Vanishing Sources ...  81  historiae 4,81; Cassius Dio 65,8.1),?’ Pyrrhus (Plutarch, Pyrrhus 3,4°8), Moses  (Artapanus, quoted in Eusebios, Praeparatio Evangelica 9,27 [Gifford 465°?1),  and Asclepius.“  The small amount of those sources, however, definitely does not lead to  the view that the belief in the thaumaturgic power of certain people’s bodies  was “widespread.” In fact, two of those sources, i.e., Ailianos Spartianus, de  vita Hadriani 35,1-4 and Eusebios, Praeparatio Evangelica 9,27, do not even  qualify as ancient witnesses for the first century A.D. because they are of a  late date. The Artapanus quotation of Eusebius (A.D. 260-339) dates from  the third or forth century A.D. and Aelius Spartianus’ account on the life of  Hadrian was probably written during the reign of Diocletian (A.D. 284-305)  or maybe even later in the time of emperor Julian (A.D. 361-363).*  Furthermore, the sources Oster refers to only underpin the first part of  his statement, i.e., his assertion that the belief that the bodies of particular  people had thaumaturgical powers existed — widespread or not — in the  ancient world. Those texts do not, however, prove that according to ancient  belief also ‘“whatever touched” those powerful bodies shared in their  thaumaturgical powers.  eyes in the waters at the temple. Also a blind man received back his sight by  way of touching Hadrian.  G%  According to these three ancient texts Vespasian healed a blind eye by spitting  on it (Suetonius, divus Vespasianus 7,2-3; Cassius Dio 65,8.1), a lame leg by  touching it with his heel (Suetonius, divus Vespasianus 7,2-3), and a handi-  capped hand by stepping / trampling on it (Tacitus, historiae 4,81; Cassius Dio  65,8.1).  38  According to Plutarch, Pyrrhus 3,4, sick people asked Pyrrhus to touch them  39  with his right foot so that they might be healed.  “And when the king heard it he fell speechless, but was held fast by Moses and  came to live again.”  40  Cf. Oster, Commentary 36; Oster here refers to Weinreich, Antike Heilungswun-  der 28f.51. When checking these pages it becomes obvious, however, that  Weinreich refers to healings that don’t qualify as historical background for Acts  19:12 because they are performed by the divine Asclepius who either appears in  healing visions to people visiting his temple (28-29) or heals people by a salve  of his daughter Panakeia (51).  41  Cf. Berrens, Sonnenkult 12-13; for the sake of completeness it should be pointed  out that according to the majority of today’s scholars of antiquity the Historia  Augusta was not written by six but rather by just one author; cf. Berrens, Son-  nenkult 8. Stephan Berrens writes that “mittlerweile die Diskussion um die Auto-  renschaft als geklärt angesehen werden darf und von einem einzelnen Autor  auszugehen ist.”histori1ae 4,81 (CCassıus D10 658 D Pyrrhus utarc yrırhus OSES
(  apanus, quoted In Eusebi10os, Praeparatıo Evangelıca TD |Gıifford D,
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Oster offers ancıent OUTCES ftor the Ssecond part of hıs sStatement but
merely refers to of the second volume of Friedrich Pfister’s
book Der Reliıquie  It 1mM Altertum“* wıth the COMMEeENT that Pfister
“mentions the sımılarıty between the CONcept ofW! assumed Dy the relıc
cult of antıquıty and the aCCOUNT of CIO eing taken from Paul’s body In
Acts 19 FE 2 So ()ster leaves hıis readers wıth eneral statement ofe
the first part 1s backed by Just few (and pa ate ancıent OUTCCS and
of 16 the second part 1s not underpinned by aı Y ancıent OUTCECS but
merely by reference LO and COMMEeNtT the book by Pfister

In spıte of these defic1enc1es, INOTEC recent scholars follow Oster’s 1dent1-
Licatıon of the historical background of Acts 19 1 wıthout critically quest1-
onıng Its COrrectiIness and harmonYy wıth the ancıent data Paul rebilco, for
example, wriıtes: “the belhef that the bodies of partıcular people, whatever
ouched them, had thaumaturgical DOWCTIS Was82  Boris A. Paschke — BN NF 129 (2006)  Oster offers no ancient sources for the second part of his statement but  merely refers to pages 530ff. of the second volume of Friedrich Pfister’s  book Der Reliquienkult im Altertum* with the vague comment that Pfister  “mentions the similarity between the concept of power assumed by the relic  cult of antiquity and the account of cloth being taken from Paul’s body in  Acts 19:11££.”* So Oster leaves his readers with a general statement of which  the first part is backed up by just a few (and partly late) ancient sources and  of which the second part is not underpinned by any ancient sources but  merely by a vague reference to and comment on the book by Pfister.  In spite of these deficiencies, more recent scholars follow Oster’s identi-  fication of the historical background of Acts 19:12 without critically questi-  oning its correctness and harmony with the ancient data. Paul Trebilco, for  example, writes: ‘“the belief that the bodies of particular people, or whatever  touched them, had thaumaturgical powers was ... widespread in antiquity.”**  He not only refers to Oster to indicate where he got the statement from but  also offers two of the ancient sources that are found in Oster’s commentary,  Le., Plutarch, Pyrrhus 3,4-5 and Eusebios, Praeparatio Evangelica 9,27.  Interestingly, from the two “proof-texts” he picks, one even happens to be  one of Oster’s late sources that make no contribution to the identification of  the religious mindset of the first century A.D. And because Trebilco offers  no additional sources he also ends up with a statement of which only the  first part is — insufficiently — covered by the ancient material. Trebilco him-  self already (unconsciously) reveals this one-sidedness of his “proof texts”  when he summarizes them in pointing out that according to Plutarch’s text  “Pyrrhus’ right foot had healing power”“” and that the Eusebius text testifies  to “the power of Moses’ body to perform wonders.”46  In spite of the fact that Oster’s (as well as Trebilco’s) statement is based  on insufficient and late ancient material Ben Witherington takes it over —  without indicating his source. The fact that he refers to both Plutarch and  Eusebius in brackets makes it more likely that he took the statement over  from Trebilco. Witherington even feels comfortable enough to strengthen  the statement by inserting a “clearly.” And he replaces “thaumaturgical powers”  with “healing powers.” So, after the treatment through Ben Witherington,  Oster’s (and Trebilco’s) statement reads as follows: “Clearly the belief that  the bodies of particular persons and whatever touched them had healing  42  Pfister, Reliquienkult.  43  Oster, Commentary 37.  44  Trebilco, Asia.313:  45  46  Trebilco, Asia 313, footnote 92.  Trebilco, Asia 313, footnote 92.wıdespread iın antiquity.  2244
He NOoTt only refers (Oster indicate where he SOl the Statement from but
a1sSO offers of the ancıent OQHFcSsS that dIiIC OUnN! In ()ster’s COMMENTATY,
E: utarc Pyrrhus 3,4-5 and Eusebi10os, Praeparatıo Evangelıca 2
Interestingly, irom the “proof-texts” he pıcks. ( CVen happens o be
ONEC O1 Oster’s ate UUTCECS that make contrıbution the iıdentification GTl
the rel1210us mındset of the first TU And because TeDIICO offers

addıtional OUTCECS he also ends UD wıth sStatement of 1C only the
first part 1S insufficıently covered by the ancıent materı1al. TeDIIc8 hım-
self already (unconsc1o0usly) reveals thıs one-sıdedness of h1ıs ...  proo texts  27
when he summarızes them In pomting Out that accordıng LO Plutarch’s text
hus ng foot had healıng power  2945 and that the Eusebius texti testifies

°“the W: of Moses’ body LO perform wonders ”’46
In spiıte of the fact that ÖOster’s (as ell] d Trebilco’s statement 1S ase
insufficient and late ancılent materı1al Ben Wıtherington takes 1t ONVG:

wıthout indicating hıs SOUTCE The fact that he refers LO both {Ar and
Eusebius In brackets makes ıt INOTEC lıkely that he took the statement (:
Iirom TeD1LICO Wıtherington CVCN PE comfortable enough strengthen
the Statement by inserting earl he replaces “thaumaturgical powers”
wıth “healıng powers. ‘ 50, after the treatment through Ben Wıtherington,
UOster’s (and Frebilcoe s sStatement reads Aas ollows „Clearly the belıef that
the bodies of partıcular PCTSONS and whatever ouched them had healıng

Pister: Reliquienkult.
43 ÖOster, Commentary

Trebilco, Asıa
45 Trebilco, Asıa &13 footnote

Irebilco, Asıa 313:; footnote
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POWCIS Was widespread antıquUıLy (Plutarch Pyrr Eusebius
27} 594 /

Conclusıon
Thıs artıcle has sought demonstrate how INalı y New Testament scho-

lars ident1ify the historical background of the indırect ealıngs of Luke-Acts
VC superfic1a. ATr because they (1) make statements wıthout 16-

ferring eiıther PILMALY secondary OUTCCS al all; (2) f secondary
lıterature but PDILINALY OUTCCS the Correctiness of statements
certaın parts of them 49 (3) refier OT CODY secondary lıterature wıthout CI1-

1cally checkıng 1fSs Content substance and relevancy;”” (4) MO| doubtful
scholarly” statements wıth the effect that they become CVCR less SUTC (3)

draw conclusıons 1C AIC nOot (totally) supported by the PILMALY OUTCCS

ffered (6) refer PILMALY DUFGes wıthout realızıng indıcatıng that
those OUTCECS m1g be LOO late ASs w1tinesses tor the hıstorıical back-
sround of the New Testament 53 C5) make eneral statements CONCCIDUN
ancıent belief the basıs of VC few ancıent OUTCCS and (8) make CON-

fident statements about the historıical background of the three 1 ucan
COunfs of indırect ealıngs OO ulckly (e by labelıng cConception w1de-
prea and COTINIMON 55

4 / Wıtherington cts 580
48 Meıer Jew 709 Schmuiuthals Apostelgeschichte Wessel Mark 661

ock uke 794 footnote 15 Lane Gospel 1972 Marshall cts 115 Van der
LOOS Miracles
ock uke 794 footnote 15 Lane Mark 192 Marshall cts 115 Pesch ADpDOS-
telgeschıichte 207 Schürmann Lukasevangelıum 491 footnote 139 Van der
LOOS, Miracles SI Wıtherington, Acts 580
Wiıtherington, cts 580
ÖOster, Commentary 3 9 Pesch, Apostelgeschichte ZÜE: Trebilco, Asıa SS Van
der OIrS Peter cshadow: ders. Schatten:; Wıtherington, cts 580

53 sSter ommentary Trebilco Asıa 313 O0tinNote Wıtherington cts
580
Trebilco Asıa 313 footnote Van der OTrS eter shadow Schatten
Shadow Wıtherington Acts 580

55 Lane Mark 192 ster Commentary 33 Trebilco Asıa 313 Van der 100S Miırac-
les 31 Wessel Mark 661 Wıtherington cts 580 for 1HNOTC careful statement

CONCCININS the historical background of 48 cf Liefeld uke 916 °the
Intrusıon of Hellenistic ideas and superst1th0onNs MNAY indeed ave influenced her
actıon (my emphasıs)
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Interestingly, 1ın SUOTLIC the above demonstrated weaknesses
in works In spıte of the fact that they dIiIC suppose IO be “historical’”°® DAY
pecıal attention LO the first u Greco-Roman setting.?‘ Furthermore,
for SOTNC COMMENTATOTS the hıstorıical background of lıttle Impor-

that they eıther don’t mentıion it al al158 merely iın footnote.”
1S nOot surpriısıng that thıs superficialıty In the identification of the anC1-

ent background ea misleadıng understandıng ÖE the eCX1S ıIn JUCS-
tion.°©

In VIEW of the above demonstrated defic1encles the question concerning
the historical background of the indırect ealıngs of uke-Acts needs be
as and answered NCW In olIng 1t 1s SO back ad fontes,
e tO the ancıent Greco-Roman and Jewısh prımary OUTCCS Thıs approac
includes (1) searchıng for ancıent parallels OT analogıes the indırect heal-
Ings of uke-Acts; and (2) determinıng whether the parallels analogıes
CS arec oun OW for the conclusıon that the indırect ealıngs of Luke-
Acts OT the underlyıng conceptions WCIC prevalent ones 6! Furthermore, ıt
needs be proved ıf superfic1a treatment sıimılar the OTC detected in
thıs artıcle 1S also practiced wıth regar the hıstorical background of other
New J1 estament (or Old Testament) passages.°“

ster, Commentary.
Note that Trebilco’s artıcle “ASIa” appeared In work entitled °°The 00k of
cts in Its Fırst Century Setting.”

5 Bovon, uke 333341
Schürmann, Lukasevangelium 491, footnote 139:;: Bock. uke 794, footnote

Van der LOOS, Miracles 514 “Tıke countless of her fellows, she the
ıth the flow of blood] wrongly belıeved that the vessel’s cCcommunıcated
ıtself Was transtferred the clothing that he WOIC, that thoughts of magıc
WEeTC doubtless involved here  29 (my emphasıs).
For realızatıon of such careful approach cf. Paschke, HealıngsE

Lallemann, Healıng 355-361 Wıth regarı the identification of the historical
background of “healıngs Dy HITE touch,” direct healıngs reported In the New
J estament, Lallemann made observatıon that 1s quıte sımılar the 1105 DIC-
sented In the present artıcle. See especially 6 A tirst part of Otto Weınreich’s
monograph Antike Heilungswunder 1S devoted miracles attrıbuted the hands
of the deıties. Weiınreich that the therapeutıic touch wıthout cCOoncomıtant
actıvıty frequently AaDDCALS In (YNassıcal SOUTCECS Exactly thıs. In OpPInN10N, 1
not the asSc NONC of the SOUTCECS he refers contaıns thıs 1ıdea. Nevertheless,
later scholars usually refer Weınreich’s book authorıtatıve and AdIC led

thınk that the iıdea of healıng touch 15 VE COTILLLNOT ın Greek and Hellenistic
SOUTCECS ın pre-Chrıstian times.”



$The Mystery of the Vanıshing SOources85  The Mystery of the Vanishing Sources ...  Summary  The present article demonstrates that many New Testament scholars identified  the historical background of the indirect healings reported in Luke-Acts (Lk 8:43-48;  Acts 5:15; 19:12) in a very superficial and uncritical manner. It became obvious, for  example, that statements concerning ancient practices and beliefs are not or insuf-  ficiently backed up by ancient texts. Instead of carefully studying the available Gre-  co-Roman and Jewish primary sources, many scholars took over (wrong) conclu-  sions from secondary literature too quickly and uncritically. Consequently, these  scholars ended up with an inadequate picture of the ancient background. This, again,  can easily result in an improper exegesis of the New Testament texts in question.  The deterrent examples presented in the present article should serve as an indication  of the need for more careful and critical identification of the historical background  of New Testament texts.  Zusammenfassung  Anhand der drei lukanischen Berichte über indirekte Heilungen (Lk 8,43-48;  Apg 5,15; 19,12) wurde im vorliegenden Artikel nachgewiesen, dass viele Neutesta-  mentler die Bestimmung des antiken Hintergrunds leider nur in einer sehr ober-  flächlichen und unkritischen Art und Weise vornehmen. So werden z.B. Aussagen  über antike Verhältnisse gemacht, die gar nicht oder nur teilweise von den antiken  literarischen Quellen abgedeckt sind. Anstatt die vorhandenen griechisch-römischen  und jüdischen Primärquellen einem gründlichen Eigenstudium zu unterziehen, wer-  den (falsche) Einschätzungen aus der Sekundärliteratur einfach unkritisch übernom-  men. All dies führt zu einer unzutreffenden Darstellung des antiken Hintergrunds,  was sich wiederum negativ auf die Exegese der neutestamentlichen Texte auswirkt.  Die in diesem Artikel aufgezeigten Negativbeispiele sollen zu einer sorgfältigeren  und kritischeren Eruierung des antiken Hintergrunds neutestamentlicher Texte  motivieren.  Bibliographie  Primary Literature  Aelian, On the Characteristics of Animals 2., VI-XI (LCL 448), London 1959.  Aelius Spartianus, De Vita Hadriani, in: The Scriptores Historiae Augustael (LCL  139);Eondon.1979, 2-81:  Aristotle, On Marvellous Things Heard, in: Minor Works (LCL 307), London 1963,  z  235-325.  Baba Bathra, in: Goldschmidt, L. (Hg.), Der Babylonische Talmud 8. Baba Bathra,  Synhedrin (1. Hälfte), Berlin 1967, 1-467.  Cassius Dio, Roman History 7 (LCL 176), London 1961.  Cicero, Tusculan Disputations (LCL 141), London 1966.  Dio Chrysostom, Dio Chrysostom in Five Volumes 5. (LCL 385), London 1964.Summary
The present artıcle demonstrates that INa y New Testament scholars identified

the historical background of the ındırect healıngs reported In Luke-Acts (EX
cts S: 12) In VC superfic1al and uncriıtical 080638181538 It became Obvı10us, for
example, that statements concernıng ancıent practices and belhlıefs dIiC nOL insuf-
fiıcıently backed Dy ancıent Instead of carefully studyıng the avalılable G're-
co-Roman and Jewısh primary SOUTCCS, INa y scholars took NC wrong) conclu-
S10NS TOM secondary lıterature O0 quickly and uncrıitically. Consequently, these
scholars ended ıth inadequate pıcture of the ancıent background. Thıs, agaln,
Can easıly result 1ın improper CeXEDESIS of the New Testament iın question.
The deterrent examples presented in the present artıcle cshould SCTIVC indıcatıon
of the need fOor 1LLLOTC careful and eritical identıficatıon of the hıistorıical background
ofNew Testament

Zusammenfassung
Anhand der dre1 lukanıschen Berichte über indırekte Heılungen (Lk-

Apg SA wurde 1im vorlıegenden Artıkel nachgewıiesen, dass viele Neutesta-
mentler die Bestimmung des antıken Hıntergrunds leider 1Ur In elıner cehr ober-
HMächlichen und unkritischen und Weıse vornehmen. So werden 7B ussagen
über antıke Verhältnıisse gemacht, die gar nıcht oder 1L1UT teilweıse VOoNnNn den antıken
lıterarıschen Quellen abgedeckt SINnd. Anstatt dıe vorhandenen griechisch-römıschen
und Jüdıschen Primärquellen einem ogründlıchen E1genstudıum unterziıehen, WCI-

den (falsche) Einschätzungen Aaus der Sekundärliteratur einfach unkrıtisch übernom-
S  3 AIl 1eSs führt eıner unzutreffenden Darstellung des antıken Hintergrunds,
Was sıch wiederum negatıv auf die Exegese der neutestamentlıchen extie auswirkt.
Die iın dıiıesem Artıkel aufgezeigten Negativbeispiele sollen 7Zzu eiıner sorgfältigeren
und kriıtischeren Erulerung des antıken Hıntergrunds neutestamentlıcher XC
motivieren.
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