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Apotropalic and belhief In demons In the hıterature
of the Qumran communı1ty

Ida V  yrä 1E
The tıtle cıtes the texi of manuscrıpt publıshed earlıer d

apocryphal psalm. Republıshed later ON crolls of ave ıt has been
reckoned NO magıcal text.“ The manuscrıpt has regular form wıth
AaVCTASC SI7e and ıne numbers - The eginnınNZ of the scroll 1S VC fragmentary.
Words lıke Sbw 3 “oath” (11Q11 irg 4, 3: mSb/y ] „EXOT[CIS ]ıng” (1HOH
irg /: and “the demon” h$Sd) FOH frg 4, :10) In the iragmentary part
refer {O magıcal content of the work.

The manuscrIıpt includes supposedly four cComposıtıons 1C AdIC tO be
distineted the basıs of the openıng and closıng formules In the text“* Frg Z
irg S irg 4, and col dIiC 1{878 iragmentary tO be interpreted. They IMAaYy belong
{O fırst composıtion. The egınnıng of the second composıtıon 1S supposedly
col FE where olomon 1S mentioned who invoke” WYVgr[ |) The end of
the second psalm 1S In col V closıng ormule reconstructed dSs Amen,

elah| In col 11  S unıt 1S introduced by the formule “Of avıd”
The composiıtıon followıng hıs introduction 1S apocrypha psalm Its

tıtle 15 complemented wıth words eferring to the uUusSc text “"Agaımst
incantatıon In the of YHW H“ The composıtıon ends In col NVLS:
wıth the pa  V reconstructed formule “|Amen, amen. | Selah” The fourth
cComposıtıon 1S agaln ıntroduced by the tıtle ccof Davıd” Idwyd) (col VI3) the
introduction 1S ollowe: Dy the somewhat paraphrased tex{i f Psalm

Persons mentioned in the Compositions AdICc Solomon and avı both of
hem well-known from Psalm inscr1ptions. Both 1DI1Ca {1gures dIC 1n wıth
psalms elated magıc and healıng avl 1S featured In 1DI1Ca narratıve dAS

healer when layıng the harp for aul, who had been stricken DYy demon
Causıng depressive Ilness (1Sam 6,14-23; „10-1 l In later Jewısh tradıtıon

Sanders, Psalms Scroll.
(Jarcı1a-Martinez Tıgchelaar al., (Qumran.

——  —— 1 M n a 1 QapocrPs) trans (jarcıa Martınez Tiıgchelaar / Van der Woude.Z For classıficatiıon of the magıcal and OVeEerVIeWw of thıs exi SCIH  @ Eshel,
Jjenres 3052215
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Solomon 15 eferred d ONC who has W OV' the demons.? GE f1gures
mentioned In the composıtıons AaIc Raphael, referred dSs healer:“ /Ralphael
has healed them  22 1L the possessed (hpgw |ym|) preceding ımmediately the
closıng formule of the second cComposıtıon Amen, AINCI, CIa col V-3)
Raphael 1S healıng angel In Jewısh tradıtion, and has the function AS ıIn
the present text © The eXpress1ion °has he. SImm) In refers the

efficacy of hıs W Because of the fragmentary naltur‘ of the t{exi ıf only
be supposed that examples for hıs healıng actıvıtles WCCIC also enumerated; In
hıs CAdSC the ormula COU be paralleled wıth the closıng ormula of magıc
formulas formula of proof, tested for I} 1mes’”.

ements referring {O the UÜSEC of the fexti AIC ‘ And invo[ke WGgr
and the expression “A[gamnst incanta |tıon In the of YHWIE

Invoke an|y t1me” Igr DkKI| (V.4) eal that these WEIC

recıted OM certaın OCCAaS1ONS, indıyıdually commonly. The 1r composiıtıon
refers the sıtuatiıon when the incantatıon hould be recıted: “[when!| he COTIHESS

yYOU In the nıg ht], YOU 111 S]ay hım). The texi be recıted 1S Psalm
The Psalm texft ends In 113 the bottom 61 the column there AIc [WO
addıtional lIınes VI14I5) 1nNe 15 1S vold, consequently ıne NUust be the
end of the composıition. The t{ex{i of ıne sounds ASs ‘“ And t]hely hall
an|swer: inen,; amen. | ela| valcat vlacalt| The expression CYV chall Ad1l-

swer” wYy [nw|]) refers that the composıtion the ex{i of salm mıght have
been recıted loudly OCCAaSsS10Ns In the communıty. The mode of USC f
the DreVIOUS cComposıtions 1S nOoT known. The 1r composıtıon V.4-V1.3)
mıght have been recıted indıvıdually, probably In CdSC of need.

Although certaın parts speak openly of sıtutation of demonıiıc offense. the
tex{i 15 nolt d} amulet. er of ıteratıon, allıy other TACe of
wearıng the tex{i the body dS dll amulet. The extent and content of the texi
does 3Ol make probable ıts USC d object bestowed In the lıyıng place ASs

he Greek Testament of Solomon presents 1m fıgure who has VeCIL the
demons Dy INCan of hıs Mng. he work presents rich demonology. On he work nd
ancıent tradıtıons of Solomon’s S Dulıng, Solomon RS
he meanıng of the Raphael IS ‚„„God heals  20 In he book of Tobiıt he 1S the angel sen

Dy (Gjod restore Tobiıt's sıght and ree Sarah from he domınance of the V1l
spırıt, Ashmodalı. In he book of Tobıt Raphael IS he angel ho bınds Asael nd

hım into pIt (IEn 10,4) Raphae!l IS mentioned he second in he angelıc
hıerarchy In IEn 20,3
Frg nd irg only few words. On he basıs ofols (14 lınes) nd (4S
lınes) ıf Call be supposed hat the AVCIAQC length of the columns WEIC AT lınes.
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apotropa1c object.* The composıt1ons dIC of dıfferent character: composıtıon 1S
descriptive ı1le cComposıtıon Was wriıtten for INnd1V1Cdua and casua|l needs.
Composıtıion salm 1 SCCI115 tO be used collectively.

Ihe cConftfents of the exts

The fırst composıtıon 1S {O00 {ragmentary, and SITUCLUrE cContfenti of the
ex{i Call be establıshe' The second composıtıon 11.2-V.3) bears description

W and TUuUS In God, who, dSs creator of the WOTr. 1S above all
°“ Lean ‚on YHWE!: the (J0d of x0dS, who made|] the heavens |and the earth, and
all that 1S In them, w Iho separated ıg 'om darkness|” 1Q11 rg 4, 11.9-12).
The expression “separated 18 om darkness” Ca aSSOC1aAt1OoNs wıth (jen 1,6-

the SAdI11C t1ime 12 and darkness evoke the dea of thıcal dualısm
represented In the Iıterature of the community Dy the symbols of 1g and
arkness Thıs dualısm 1S relatıve ONC,; subordinated o W (j0d 15
lord (1 the “wonders” (hmwptym) of the WOT. (111.3), that 1S MG the natural
phenomena, the CaAausecs of IC dIiC hıdden from the humans. Further eavenly
beings, CC  an[gels and| all the OIy see[d} {O st/alnd before ( hım] (LE G d)” dIC

mentioned In the followıng l 111.4-5) The 1ıdeas of eavenly SaNCLUarYy and
hat of eavenly CcCourt dIiC well-known both from Qumran, and 'OomM ate
ıblıcal texts ? In the eavenly beings dIc called by (G0d tO be wıtnesses
agaınst iınners .C,  who commıtte[dJagamnst (all meln SIN, and agamst ]]
pleople  29 JO H 111.5-7) The SIN WAaSs, {O all probabiılıty, the desecratiıon of
eavenly ecrets ut] thev know hıs |wonder |ful secrets| 1C thev do nol
HA 111.7-8) I’hıs aci IA y hbe the CAausec for IC they dIC {O fear from
punıshment: ıt)he[y| wıll fear thalt| greal [ DU 111.10). In Col the
sıtuatıon 1S completely clear, and the fragmentary tex{i Call be completed wıth
certitude: “YHWH 111 strıke YOU wıth grealit b[low|] {O destroy yYOU ‚ And In
hıs Lury Ihe 111 send agaınst yOU powerfu ange |to Cal out| hıs lentire
comm Jand, who|[ 111 nOoL show YOUu mercy” (IV.4-5) They AdIiIcC punıshed wıth
eing taken : the abys  29 (IHawm roh) and tO °“the deepest heol” [$ WI|
hthtyh) (I1V.7-8) In the followıne references AdIiIc made {Oo yOour 29 mintk)
(IV — mn 2 and the possessed (hpgwym) (N-Z) whom Raphael has healed

The length of the tex{i 15 columns. The cheet whiıch the texTt Was wriıtten 1S he
AaVCrage S17€ of the scerolls found In he Qumran = specıal traıts of the
manusecrIipt refer its specıal USe
The ıdea of heavenly SanCIUary where angels recıte the lıturgy 1S reflecte: In he
Qumran texi the Songs of he habbat Sacrıfice (4Q400-403, 4Q405) [ )an 7,9-14
depicts heavenly COUrtT and Judgment In heaven. The where Satan sks he
testing of Job 1S agaın heavenly COUM, Job 2,1-6 The Judgment of John’s
Revelatıon 15 In he heaven.
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The 1r composıtıon refers nocturnal assaılant, demonıiıc eıng
attackıng I1ımes: [ When he COHIEGS YOU In the nıg[ht]  27 V-35) The being 1S
of mıxed or1g1n, “ offspring of| and of the seed of the ho[ly one|”, ıf has
mıxed human and anımal traıts horns) Its nature 1S * darkness and 30l

1g [ ımnjust Jıce and not Justice” that 1S, ıf belongs to the sphere of
physıca and thıcal evıl. ıll be punıshe DY God, who 11l rıng ıf down
“[t0 the | deepest |Sheo|I” The eadıngz Sheol 1S conforted Dy the followıng texi

LTG mentions bronze / gates], motıf generally known from E dealıng wıth
themes ÖT the netherworld. Sımilarly the attrıbute ‘dar refers the reader
Sheol connected arkness The expression HOE VELr and the subsequent
expression (JI1 ‘“the SONS of Bell1al|” INAYy refer agaın the attacker (V1.2-3)

The fourth composıtıon, Psalm 91, promı1ses protection In dıfficult
s1ıtuations ıke |the netl of the fow ]ler”, °“the calam[1ıtous| pestilence” VIS)
Further dangers “t.he ead of nıg (JI the AdIl1O that 1e6$5 DYy day”, “tIhe

plague that al |no| the pestilence that ın dark Iness proceeds” (VI.7/-
5), and Sevil, and plagu: eneral meanıng (XA4 10) The °cobra |and viıper

yOUu sitep, YOU ramp([le lıon and ag0  27 mentioned Al the end Ör the
Psalm 1S: all probabilıty, eneral reference eneral protection from

1n of dangers, and NOL mentıon of eCONCrete dangers

Demons ın the Old JT estament

Psalm cıted In enumerate. Varlous plagues and afflıctiıons: „pest1-
lence“, „„the AITOW that flıes DYy day  77 (hS Y WD ywmh) (95):
„plagu  27 and evıl forces: 55  the netl of the fowler” (DA) als
Trea OT: nıght” (phd (9 15) d causıng harms humans.

The resti of the ComposIıtions of mentions demonıc beings saym
and rw.hwt both In plura. forms. Both erms dIC known from the (Jld les  men

eneral Namne of demoniıc being 15 SCl (Sd) mentioned usually In plural
form In the (Ild Testament eu SZIE Ps, ASs the other

rwW.Lwt, Saul’s myster10us depressive Iness 15 caused by bad spirıt (rwA r 'A)
(1Sam 16.1423) The spırıt OT the dead 1S meant In the SLOTY of the wıtch of
n-Dor where Saul evokes the spırıt ("Ihym) of the dead amuel wıth the help
of d wıtch am 28; for the term SCC 13) Demonic beings dIiICc referred
In the (Jld J1estament when mentionıng Azazel ZZL Lev k6;  9 the

| Reconstruction OM the basıs of Psalm
he term IS etymologiıcally related Akkadaın SCdu, „protecting spırıt, CS of bull-
colossus”, Aram Syd SdeMÖN: ; SCS Brown Drıver / Briggs, Lexicon 993-994

ı2 he word wn Call alsSO designate ethıcal eviıl, lıke he „Spirıt of breach” 111 Judg 9,22-
2 9 nd ‚„d Iyıng spirıt” 111 he mouth of prophets In I Kgs 22,19-22
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rephalim (rp ym), and the vampıre-lıke "altıga TOV Names of ıllnesses
and afflıctons INaYy cComprIise the meanıng of demoniıc beings, 1ke mas hit,
eber, geteb, resep the “demonıium mer1ıdıanum “ In Psalm Inesses
and afflıctıons In the (Jld Testament narratıves dICc always agents fOor
punıshıng SINS, thev AdIic sovereign entities.!*

The (JId T estament 1S acquaımnted wıth urther demoniıc beings besıides those
mentioned above. ogether wıth L.alıth owls and ackals dIC mentioned dAS evı1l
spirıts wellıng al eserted ruIns (Isa Isaıah does nOoT inform about
111 charaecterIıstics. The amulet bearıng her MNAalllc from slan Tash
(northern Syrıa), from the 81h 7lh CeNTUrYy 1S probably fake !> On the other
sıde Laulıth 1S well known om Mesopotamıan ıncantatıon eCx and amulets d

nıg demon kıllıg infant babıes The incantatıon Serles Madglü mentions everal
t1mes the SIOUD U, ilitu, and (w)ardat Zili.}© The Lalhıtu 1S {O be ıdentified
here wıth that of Lalıth dS el] d In the incantatıon eXis wriıtten agaınst the
demons of the [ilü-family.‘' Lalıth 1S dangerous, above all, for newborn babıes,
suckıng theır 00 and eating theır flesh Her characteristics dIC VC sımılar {O
those of the Mesopotamıan emale demon Lamastu. She 1S cshown her

representations wıth 10N head, female body, bırd’s legs, holdıng
onakes In her an and suckling dog and SWINe. Jewısh derıve the

Lalıth from the V -AISAE. However, ıts or1gm 1S the Sumer1an
word I1l meanıng 6C,  wınd” (sımılarly the Nainecs 1U and (w)arda 1 L.alıth and
her Compagnı10ns AdIC constantiy mentioned In the SX of the Aramaıc and
Mandean magıc OWIS 'om the ate antıquıty. The inscr1pt1ons In the owls
served for apotropalc The maJorıty of the OWIS orıgınate from the
Jewısh communıty of Nippur. © ılıth 1S ell known In uUdI1C and later
Jewısh tradition.!? Apotropalc eXIs called segulla wriıtten agamnst 111
armful actıvıty had been used In Jewısh tradıtiıon untıl modern t1mes. Printed

| A Caquot, Demons 58-59
| (n the CONCcepDL SCC Toorn, 1n
| 5

|
Hutter, [ ılıt Stol. Bırth 229
Melıer, Beschwörungssammlung.

1/ The members of the [ilu-famıly AdIc he lilu, male demon, incubus: the lilıtu,
female demon who strangles newborn chıldren; the (wardat lili, female demon,
kınd of Succubus. For the SCC Farber, Schlaf.

ıS

19
Montgomery exis: Geller, Bowls
Mentioned In four tractates (Nıddah 24b, aba Bathra F3Q: Sabbat 151b, ‘Erubin

long-haıired winged being. In mıdrashıc tradıtiıon [ ılıth Was Adam’s fırst
wıfe He gendered ıth ner the sedim who bring plagues and afflıctions humans.
Laulıth wanted rule GF am, therefore he dismıssed her. Lalıth became vıl
spirıt, he demon of the chıldbed fever nd infant mortalıty. See Haas, agıe ILD
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segulloth from ungary 'om the egınnıng oOf the 26 h CENLUFY used Psalm
and of the 1DI1Ca matrarchs d shıelding agamnst Lilıth.<*

Wıthout mentionıng 111 NaIine Isa 32122 lısts owls and Jackals,
ostriıchs and “halry ones” (S Yrym), a]] of them dS demonıc beings wellıng
AaINONS ruins *' ccording o the eneral VIEWS In the ancıent eagr ast and the
Mediterraneum owls AaIc connected ea and demonic “* The evıl utukku-
demons dIC called °ow/lIs hooting OV! the Cıty  29 In Mesopotamıan incantatıon
tlexft Sımilarly, the Jackal 1S anımal elated death “ Besıdes the elhefs In
demons the Old lestament lıterature bears lraces of the belıef In the °°evıl] eye
( yn FÜ yNMN hr ) and 1ts negatıve effects, 1606 Later Jewısh tradıtıon ShOows d

ıch WOT. of demons *>
The USC of amulets 1S also documented In the (Old Testament. The

‘“moonlets” (Shrnym mentioned In hıstorıcal and prophetic (Jud
Isa 3,16) probably served d amulets.

LO all probabılıty jewels (nose-rings, neckleces also WO dS amulet) and
nake-up used fOor apotropalic PUIDOSC WEIC n when the prophet Hosea
urged Israel ‘“that she puL AdWAY her whoring from her face (pnym) and her
adultery from between her breasts” (Hos 22) (jolden mMnymM) angıng
from the hıgh priest’s garment (Ex5 n  9 .o;  were In the fiırst instance

26amulets rıghten evıl spırıts AWdVY
Amulets wrıtten wıth apotropalc OSCS AdIiIec known from eiIe Hınnom

(Jerusalem) where [WO sılver amulets WEIC found In urı1al The objects
dIe ate'ı the end of the ırst emple per10d (cırca 6lh CeNLUrYy CE)27 AC-
cordıng {o the preamble of the amulet [CXT the amulets protected theır WNECTS

agaınst “the Eyvıl” qualıified DYy the definıte artıcle (hr The amulet lexti 1S the
essing of the priests um 624y

The (Jld Testament has A} attıtude untfavorable magıc. The hıstorıcal
narratıves of the possıble wılnesses of everyday practice, have been

Fröhlıich, CX 295-303
he erm 1S mentioned In he Old JTestament MMOT 5() times. On he f1gure of he

Irım S Janowskı1, a  IS ELE

73
Dunnigan, wIs
ods nd demons of death Are usually represented In he Orm of Varlıous canınes.
he Jackal-form god IS the ord of the desert and the netherworld. See also Heerma
Vall VOSsS, Anubıs
Wazana, ase O65 702

N For SULVCY OC Hıllers Rainowitz Scholem, Demons s  E CSD
fOor demons in he Talmud and Kabbalah.
Davıes, Magıc

Z

28
Yardenı, Remarks PO6-1 8 E Barkay al, Amulets AX=
FOr amulets and theır uUsSCc SCC Blau, Amulets 546-550:; Blau, Zauberwesen.
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bequeathed TOUg the tılter of the deuteronomıistic editors whose opınıon W ds

adverse the magıc; accordıingly thev trıed {0 elımınate ahıy magıcal element.
FOor hıs 1TCASONMN references belıef In demons dIC reticentury However, behind
these AaCONIC reports there miıght have been lıving WOT. of belıefs unrevealed.

1S hard to elıeve that In pre-exıilıc Israel there W ds only ımıted (T tem-
behef In demons, confined the acquaıntance only wıth demons,

In certaın per10ds. Behef dısbelief In demons 1S vıtal part of al y worldview.,
and ıt 1S partıal OT temporary. Ancıent Near kKastern cultures attrıbuted
illnesses, anxıety and psychiıcal dısorders, afflıctions, epıdemies, and anı y kınd
of natural ev1l IO the work of demons. Thıs VIEW 15 only natural, sınce al that
t1ıme there Wäas owledge about bacterı1a, VIruses, and other biologıcal AuU-

SCS of iıllnesses, neıther of medical theorıes and CONC|1 dIic known {Oo uSs

Consequently the realm of demons Was natural and basıc element of the
worldview of ancıent Near Eastern cultures (includıng the Israelıte culture) from
the earhest times the ate antıquity.

In artıcle Qumran demonology (publıshed the 50th annıversary of
the findıng of the CTOUNS Alexander remarked the TOoWwIng interest fOor the
coherent and sophisticated demonology H 15 presented In the ead Sea
crolls, and called the attention tO the importance of the research of hıs
phenomenon In the spırıtual hıstory of the Qumran communıty. He ascertaıned
that the elief In demons Was central In theır worldview, and of the
earhest Jewısh demonologiıcal C dIC {O be found in the erolls-. However, he
stated that systematıc demonology 15 presented In the ex{is, and he concluded
hat “the (Qumran inventory of demons47  “Invoke At Any Time ...”  bequeathed through the filter of the deuteronomistic editors whose opinion was  adverse to the magic; accordingly they tried to eliminate any magical element.  For this reason references on belief in demons are reticentury However, behind  these laconic reports there might have been a living world of beliefs unrevealed.  It is hard to believe that in pre-exilic Israel there was only a limited or tem-  porary belief in demons, confined to the acquaintance only with some demons,  in certain periods. Belief or disbelief in demons is a vital part of any worldview,  and it never is partial or temporary. Ancient Near Eastern cultures attributed  illnesses, anxiety and psychical disorders, afflictions, epidemies, and any kind  of natural evil to the work of demons. This view is only natural, since at that  time there was no knowledge about bacteria, viruses, and other biological cau-  ses of illnesses, neither of medical theories and concepts which are known to us.  Consequently the realm of demons was a natural and basic element of the  worldview of ancient Near Eastern cultures (including the Israelite culture) from  the earliest times to the late antiquity.  In an article on Qumran demonology (published on the 50" anniversary of  the finding of the Scrolls) P. Alexander remarked the growing interest for the  coherent and sophisticated demonology which is presented in the Dead Sea  Scrolls, and called the attention to the importance of the research of this  phenomenon in the spiritual history of the Qumran community. He ascertained  that the “belief in demons was central in their worldview, and some of the  earliest Jewish demonological texts are to be found in the Scrolls”. However, he  stated that no systematic demonology is presented in the texts, and he concluded  that “the Qumran inventory of demons ... turns out to be somewhat vague”. He  called again the attention to the contrast between the demonic world in the Dead  Sea Scrolls and that of “envisaged in many of the later pagan Greek, Christian  and Jewish magical texts which are much more precise and technical in their  classification of demons  22 29  .  Was demonology really missing from Qumran tradition? The religious  conditions of the Qumran community are derived from exilic experience and  traditions of Judaism in the exilic-postexilic time.°° Meeting with Mesopo-  tamian culture, its variety of cults, literature, its overwhelming magical and  interpretative traditions was a challenge for Jewish groups living in the exile.  Intellectuals were highly represented among the exiled — this is clear not only  because of the lists of the “first exile’ which show clearly that the Babylonians  took the power and intellectual elite into exile, but also due to lists of the  29  Alexander, Demonology 331.336.  30 Garcia-Martinez, Qumran 113-135, and Garcia-Martinez / van der Woude, Gronin-  gen 521-541.(uUurns out be somewhat vague‘“. He
called agaln the attention (O the CONLrasS between the demonıc worl In the Dead
Sea crolls and that of “envısaged In of the later TEE Christian
and Jewısh magıcal XS 16 AI much IMNOTEC precise and technıcal ın theır
classıficatıon of demons

Was demonology really missıng from Qumran tradıtion? The rel1g210USs
condıtions of the Qumran communıty AdIC derived 'om ex1ilıc experience and
tradıtıons of Judaısm n the exilic-postexilıc t1me  50 Meeting wıth MeSOopOoO-
amıan culture, 1fs varıety of cults, lıterature, its overwhelmmng magıcal and
interpretative tradıtions Was challenge for Jewısh QSTOUDPS lıving In the exıle.
ntellectuals WETC hıghly represented AamMON£ the ex1ıled thıs 1S clear nol only
because of the lısts of the e ex1le’ IC chow clearly that the Babylonıans
00k the W and intellectual eJıte nto exıle, but also due lısts of the

Alexander, Demonology 336
(Garcıa-Martinez, (Qumran FI3<33: and (GGarcia-Martinez Vall der Woude, (jronıin-
SCn 5152
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reiurnees IC contaın g00d number of SIOUDS of priests.”” Jewısh works
wriıtten In Al exılıc mılıeu ıke Ezekıel, Deutero-Isaıah, Danıel 2-6 reflect
excellent acquaıntance of theır authors wıth OCa Culture; and polıtıcal events
Ihe method DYy IC the elements of the foreign culture dIC presented 1S 3Ol
dırect borrowıng but °‘elıte emulatıon”, d method IC ‘“often AapPpPCAars In
colon1ıal imperı1a]l5when perıpheral sSOC1a] SIOUDS dIC oppressed and
threatened, OL al least fee] threatened. DYy larger socıal COFe  > 32 Jewısh works
born In exılıc mıheu resound Mesopotamıan themes and motıfs, and interpret
them al the Sd1I11C tıme, accordıng tOo the tradıtıonal culture of the authors (e:=
the interpretation of dreams, d well-known practice In Mesopotamıan culture 15
presented In Dan „13-1 d pecıal practice revealed anıe DYy God) The
Jewısh authors lıviıng Mesopotamıa DAVC mımetIc LCSDONSCS tO the 0CCa
tradıtiıon.

Phenomena and ıdeas dIC explaıned and categorized NOL al the ıme when
they COMIC nto eiıng but when communıty f€  Is for FTCcason needy
explam ıt. O remaın wıthın the cırcle of Mesopotamıan culture and demono-
LO2Y, In Varlous t1mes Varı0ous ANSWEIS WCIC gıven the question of the or1g1n
G: the demons. For the Jews lıving In the Babylonıan exıle that per10d Was

sıtuatiıon 16 demanded for the scattered people restatement of theır
ıdentty. vıtal part of hapıng theır self-ıdentity Was theır attıtude the L1ICW

cultural herıtage wıth 1G they WCIC acquaınted In he ex1ıle. Theır restatement
W ds> al the sSamne time dıstancıng themselves from certaın phenomena of the
foreıgn culture. The iramıng of the or1g1n of the demons W ds> shown In dl

Aramaıc ork the Enochic collection the tradıtıons 16 orıginated from
exılıc mıheu.

postexilic rationale of the orıgın of the demonic:
the STOFrY of the Watchers

The Book of NOC Wäas earlıer known A part of the pseudepıigraphic
tradıtion In rTee and thıopıan translatıons. It had been Suppose: hat ıts OrNg1-
nal language have been Hebrew Aramaıc. and that thee translatıon
W d> prepare from thıs, only part of 1C has urvived;** uckıly the ge €eZ

2Kgs 24,13-16: Ezra 2,1-63; 8,1-36
32 Sparks, NUMA 625 Sparks demonstrates that besides the well-known example of

piestly mımesıIıs In the C’reation SLOTY (Genesı1s l he priestly materı1a] of the Penta-
teuch Was wıdely influenced Dy Mesopotamıan models, nd severa|l narratıves and
rıtes WOIC shaped mımetic FeSPDONSCS Mesopotamıan tradıtıon.
(n the phenomenon SCC 10orn, Theology 61-83

34 Its edıtıons AaIc Flemming Radermacher, Buch: Black, Apocalypsıs. About the
Greek manuscrı1pts SCC Iso Denıis, Introduction 13  >
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(Ethıopıan translatıon has preserved much longer text.>> The work known
only from earlhıer translatıons W d unıformly ateı LO the mıddlie of the 2nd
century BC Some parts of ı (ch /-7 WCCIC ate: {O somewhat later t1ime.

The {indıng of {ragments of the Aramaıc or1gınal of the work aINONS the
Qumran €eX1Is rought verıtable turnıng pomt In research ® The manuscrIıpt
tragments found al Qumran despite the fact that Ad1LC dealıng wıth v mIn-
ute fragments noTl only answered certaın quest1ons about the hıstory of the
or1g1n of the LEXT,: but also provıde nsıght nto the kınd of role the work
played In the ıterary tradıtıon of the STOUD 1G left behıind the lıbrary
safeguarde In the caves.}' Aase' the number of fragments found*®® WE INAaYy

that the work Was nof merely known al Qumran, but that ıt u have
been ımportant work In the tradıtıon of the communıty. Thıs 1S alsSO indıcated
by the fact that L1UIMMETOUS other works found af Qumran dIC eıther already
known from the pseudep1igraphic Iıterature earlıer OT nOl, contaın sımılar
tradıtıon {O that known (0)88] 1 Enoch, mentioned In used om 1 Enoch.?
No fragments of chapters S of the work aAaDDCAaL IT the Qumran irag-
ments ıt has already been supposed about these chapters that they dIC of later
or1g1n han the other parts of 1LEnoch The Qumran manuscrı1pts, however, also
contaın eXISs {ragments of the parts called Astrologıcal Book and Rook of
(Hants by theır edıtor Hs WCIC earher not known from anı y of the transla-
tions.“9 The oldest Qumran manuscrıpt of 1 Enoch (4Q En.ar/a) INaYy be ateı

he Ethiopian manuscrIipt tradıtıon Can be traced back he 15[h The first edıition
of the Ethiopian texf 1S Charles, he Ethiopic Version:; the NCW, erıtical edıtion of the
Ethiopian (EXT; whıch takes nto consıderation the ramaıc fragments, wıth
translatıon and annotatıon: Knıbb, 00k
The edition Miılık, Books: 1S 1W edıtıon of the Ethiopian (exTi and Was prepare In

37
he lıght of the rama1ıc iragments, ıth translatıon and Commentarynı 0o0k
(In the sıgnıfıcance of the rama1ıc {ragments, SCC Garcia-Martıinez, Contributions.

N In hıis edıtion Miılık identified manusecrıpt CopIeES the basıs of the fragments
found In CaVe No four manuscrıpts TOmM he Astronomical Book. he basıs of
he fragments of the o0k of (Hants WC INAdy also the exIstence of severa|

30
CopIeS TOM thıs part well, SCC Mılık. Books A0
I0 mention the MOST Obvıous examples: he o0k of Jubilees and explicıtiy
qUOLES the book (See Charles., Apocrypha 18- and elements orı1ginatıng Tom
| Enoch play ımportant role In 1ts entire narratıve. he Damascus Document
alludes the Enochic tradıtıon In Its hıstorical QOVeEerVIeW (ECB 11.2-111.12) sımılarly
he historical schema outlıned In IS also based the STOTY of he
Watchers.
Mılık, Books D he O0k of (Hants contaıns rich tradıtion concerning he
g1lants, he chıldren of the Watchers, unfortunately In VETY Iragmentary form he
order of the iragments 1S VETY problematıc. On thıs SC Garci1a-Martıinez, ContrI1-
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the end of the 3l'd B and already thıs manuscrıpt contaıns the texi
of apters LE (but IM lıkely the entıire Book of Watchers, the materıal of
apters 1-36, belongs thıs layer).““ The later manuscrıpts contaın further
Darts of the work; thıs indıcates that the work W d> continually transmıtted untıl
the läl CeNLUrYy B and that In the COUTISC of hıs transmıssıon the collection
Was enriched DYy further pieces.“” The manuscrıpt tradıtiıon Cal be traced the
urn of the 3I‘d and 2l'ld B.C Thıs 1iNCAalls hat the Book of Watchers W as

wriıtten al least urıng the 3 rd CeNtLuUrYy BG but ıt INAdYy have been wriıtten SC vVeCHn

earlıer.

lEnoch and Mesopotamılan tradıtion

NOC Was wrıtten Aramaıc, the vernacular In Mesopotamıa DY the i1ıme
of the MI Besıdes NOC everal works composed In aMalC Callle 1g
from the Qumran ıbrary Ihey show several specıfic characterıstics
concerning theır ıterary and content, 1C aAaIc worthy of urther
examınation.“* everal Qumran 'aMAlC works Ar well acquaınted wıth hısto-
MNcal, lıterary, and other tradıtions of the eagstern dıaspora, and they contaın
Mesopotamıan and Persian elements.® 1 Enoch reflects x00d aWaTeNCSss wıth

butions O 15 (Ihe 00k of Gıants’). 11C  S edıtıon of the fragments of the 00k
of (nants (BG) Stuckenbruck, 00k.
FEarlıer works, SUuC Beer, Buch 224 Martın, Livre IXXVI; Charles, o0k 2-3)
consıdered the materı1a] of Chapters Z be subsequently wriıtten introduction
he whole work in 1eW of the Aramaıc manuscr1pt tradıtıon, however, ıf SCC1I115

certaın that thıs part 15 COoONtemporanecOuUs wıth he narratıve parts that follow, nd that
ıf represents tradıtiıon predatıng the 2nd CENLUrY BEeE

42 Mılık, Books Miılık 1Iso SUDDOSCS that he wrıter of the (eXT followed he
Northern Syrian Mesopotamıan scr1ıbal CUStOMmM.: nd thıs INdy Iso indıcate he
or1gın of he tradıtion. The fragments Iso hat apters I already belonged

the 5! far NOownNn earlıest Enoch-tradıtion.
43 Mılık, Books 164, dates 4 the mıd-second (thıs manuscrI1pt ISO

only contaıns the 00k of Watchers; the later manuscr1pts, designated Dy C, d‚ nd
IC d’ jelu] whıich Cal be dated the 15l CENLUrY 15l CeENTUrY A also
contaın parts of the 00k of Dreams n 83- nd f the Epıstle of Enoch (IEn
O1- 107), SCC Mlılık, 00 12
Wacholder, Laterature.

45 he MOST outstandıng example IS he Prayer of Nabunaı1 whıich 1S wel|l

acquaınted ıth hıstorical legends ON the last Neo-Babylon1an kıng Nabunaıd (555-
539 BCE) SCS Persı1an Namncs, he reflects the influence of the pattern
of the Ahıgar novel, SCC Fröhlich, Storl1es.



“Invoke At Any Tıme

certaın Mesopotamıan tradıtions.“© Revelatıons the ecrefts of the COSI110S5

g1ven NOC durıng hıs eavenly VOVARC reflect ımpact of Mesopotamıan
cosmologıcal lore  &} The fgure of N66 and the elements of the revelatıon-
tradıtıon assoc1ated wıth hım orıg1nate In the [1gures of the Mesopotamıan
apkallı “wıse ones’), 111OTC exactly In the fıgure of the “Mesopotamıan dıvıner-
kıng Enmedurankı” and In the tradıtıon about divıine revelatıon o1ven him  458
us ıt Can be assımed that the kernel 51 the Enochic tradıtıon (1En 1-36) had
hbeen shaped eıther In Babylonıan Jewısh dıaspora-communıty perhaps In
communıty of returnees 16 maıntaıned tradıtı1ons from the Babylonıan ex1ıle.
Thıs STOUD of wrıtings mIg have been Dy later pieces.“””

The narratıve the Watchers (TEN 6-11) belongs to the earlıest textual
ayer of the manuscrıpt and represents ONEC of the earlıest tradıtıons of the
collection. In chapters 611 [WO narratıves Call be sefi apart, the narratıve
Shemihazah, and that Asael >©

Ihe Shemihazah tradition
Ihe ıu of the tradıtıon 1S contaıned In the Shemihaza STOTY (JEN 6,1-

62} According {O the Shemihazah-story SOMNS of heaven (6,2) whom the texi

sımılarly to the termınology of Dan ca “watchers’” YFryN olımpse the
daughters of INCH, desıre them, and decıde to escend O them CIr leader
Shemiuihaza (SmyHzh) consıders the plan be SIN for 1C he does nOoT
want (O bear the responsı1bılıty alone (6:5) therefore the Waltchers, In order to
u theır plan unıte the Hermon-mountaıin (TEn 6,6) Then the
Watchers “ began 1 to SO In {O them. and {O defıle themselves wıth them and
( began) O teach them SOTCETY and spellbindıng [and the cutting of ro|
and {O cshow them plants...” EZ) The OTE become regnant om them and
bear chıldren, who ToWwIng up become o1ants. The o1ants “were devourıng [the

Jansen, Henochgestalt, examıned the fgure of Enoch in the lıght of the esopota-
mıan tradıtıon before the findıng of the Qumran manusecrI1pts.

4A7 Grelot, Geographie; Grelot, Legende; Grelot, Eschatologie; Grelot, Henoch, wriıtten

4®
before the publıcatıon of the ramaıc fragments.
VanderKam, Enoch On the Mesopotamıan background of the Enoch tigure and
of the on of Man i1gure SCC Kvanvıg, O00TS See also Bhayro, Noah’s.

sımılar dsSC IS the Danıielıc collection the earhest pIeCcESs of which ShOW g00d
knowledge of Mesopotamı1an ore
hıs fact has already een noted DYy earlhıer scholars dealıng wıth the work Dıllmann,
Pseudepigraphen Beer, Buch 22 Charles, 00k 13-14, al dıfferentiated
between narratıves In the Iexi of FEn G- More recently Hanson, Rebellon.
Apocalyptıc and Myth have analysed the constituents of the texti and they (O00
dıfferentiated between
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Iabour of al] the chılaren of 11 and NCN WeIC unable supbly them. 7,4)
fter hıs the o1ants egn devour INCIL, then .  DE they began SIN agamınst ]]
1r and beasts of the carth| and reptiles and the fish of the SCd, and
devour the flesh of another; and they were | drinkıng 00 Then the earth
made the accusatıon agamıst the wıicked concemng everything | 4C Wäas done

lt” 1.5:6): ese then A the transgress10ns, 1C. tinally nng about
the punıshment of the 00 (IEn 9,1f£), thus the SLOTY AaSs Justification
for the catastrophıc punıshment.

The Asa’el SLOTY (IEn 8,1-2) reports about Asa’e]>* who ug metal-
workıng, makıng WCADONS and jewels for INCH, and the owledge of CYC-
shadows, of DreCI0US SCS and dyes of mıneral ONZINS fOor women.” The SCC-

t10n Asa’el’s eachıng 1S ollowe Dy report the teachıngs of Shemiha-
zah and hIs Companıons: they taught the interpretat1ons ofeavenly omına, each
Watcher teachıng the S1eNS of that natural phenomenon 1C Was included In
hıs alnec (1En 8,3-4)

The ole section 1S closed DYy reporn the punıshment of Asa’el and the
Watchers. S41€e€ W dsS punıshe' for the SIN perpetrated Dy hım Dy the ange
Raphael: he Was 1010081 and cast ın darkness, where the Watchers 111 STaYy untıl
‘“the T day of judgment” (1En ‚4-7 On he other hand, the punıshment
belongıing the Shemihazah-story, 15 the bıindıng of Shemihaza. and hIs
COmMpanıons Dy Miıkael “TOFr seventy generations” after they had wıtnessed the
annıhılation of theır hıldren, the (nHants (1En 10,1 1-12) The devastatıon of the
00 followıng these events 111Calls In addıtıion the purıfıcation of the earth
(1IEn 10,1-3; 20-2

The narratıves Shemihazah, and that sae dIC separale tradıtıons 0)8|

the orgn of the evıl 1c WEIC merged In the Book of the Watchers. As the
backgroun! and meanıng of the of the Watchers, earlıer theorıes Sa

hıstorical and mythological motıfs behind the narratıve. The motıf of the
relatıon of the eavenly and eart. beings would have exampled the mıxed
marrıages of the prlests In the postexılıc CTa objecte: Dy Ezra, and the motıtf of

5 ] Translated DY Miılık, based Ol the Aramaıc eX1 reconstructed by hım: SCS Mılık,
Books 166-167
The Namne OCCUTS In the orm of Azazel In he Qumran Ages of C’reation
4Q180), the Enochıic iragments (4Q201,5 4Q204), nd he Temple
Scroll The tradıtıon (JIl sSae INAay NOoTL have relatıon ıth the tradıtıon of he
F1o0d; f be tradıtıon dıfferent from that of he Watchers about the or1g1n of he
vıl

5 3 IEn 65:6 supplements the 1st of he teachıngs of sae] Dy addıng hat he Watchers
Iso taught people Cast metal and make ast metal statues According An 69a
Watcher named Pınem e taught people writing nd the usc of ink nd
things that ater could be the SOUTCEC several misunderstandıngs.
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the bloodshed would have mnırrored the WAäals of the Diadochi; ” er theorıes
lo0k for mythologica models., see1ıng the motıif of the teachıngs of the Watchers
dS modele: after the myth of Prometheus, sae eing DFOTOS heuretes >> Of
COUTSC, neıther hıstorıcal-sociologıical, 1L1OT mythologıcal models Call be ruled
Out However, the observatıon of only ONC OT [WO motıfs of the narratıve does
not ıllumınate the background and meanıng of the whole SIOrYy Some elements
of the STOTY ıke cannıbalısm and cConsumıng 00 dSs ell dSs the basıcally
negatıve nature of the teachıngs of the Watchers (magıc and interpretation of
Om1ına) AdIC eft unexplaıined. In order tO o0k nto the background and
ascertaın the CX meanıng and IHNCSSALC of the narratıve, all maJor elements of
the narratıve MUS be examıned and taken nto cons1ıderatıion. The tradıtıon of
the Watchers Wäas relevant theme In Qumran Iıterature. Wäas often cıted and
eferred {O In other works, certamly because the meanıng GF the SLOTY Was of
basıc importance for the spırıtual WOTr of the community.”® Supposedly the
STOTY had specıfic meanıng? for them, and ıts motıfs WEeTITC of consıstent back-
oround elated basıc ıdeas of the Essene tradition >/ Notions 1G A elated

each of the motıfs of the STOTY AdAiIc those of SIN and IMDUFT and MALZIC and
demonic.

Sın and mpurIity ethical (prohibited) impuriıties
The purı system of the Old J1estament 1S acquaınted not only wıth physıca

impurıtıes, but also thıcal ones >5 Thıs Lype of Impurıty W: Out of sıtuations
1C AL controllable and AdIiIC not natural 0)8 dIy, such dSs elayıng pur1-
ficatıon 'om Iimpurıty, pollutıng specıfic sancla, exual transgress10ns, ıdolatry,
and murder. The IOCcus of uncleanness INAaY be the DETSON, but prescr1iptions alk

of the pollution of the SaNCIUarYy land.? Punıshments of these SINS AdIcC

LHNOTEC SE VEGTIE than the CONSCYUCMNCOCSH of physıca impurities. Punıshment of the

5d Suter, Angel; Rubinkiewicz, Book: Nıckelsburg, Anocalyptıic.
55 Nıckelsburg, Apocalyptıc.

The afterlıfe and influence of he Watchers’ STOTY In the Iıterature of Qumran requıres
separate study

\ / According Sacchı the peculıar conception of vıl based IEn 613 Was

dıstinct iıdeologıical tradıtiıon whıch Wäas he catalyst of the schısm between the
nd Judaısm In the 4th century B.C one and Suter date the schısm he
thırd cCentury, SCC Boccaccını, Hypothesıs OSI

58 On dıstiınction between types of purıty based nonbiblical anthropologıcal eV1-
dence, SCC Rosen, Contagıon.
Davıes, Dımensıon:; Wrıght, Unclean TT
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sınner 1S usually the banıshing drıving AWAVY from the and OL the extinguishıng
of hıs famıly (kare

The maın 1st of thıcal impurıtıes 1S be tound In the Holıness Code (Lev
/-2

S1Ins elated O sexual relatıons dIiC SCS of the zenult (usually translated d

fornication), en all nds of Ihcıt SCA (SeX amn [070] relatıves, SCX wıth
another’s wiıfe, homosexual relatıon, SCX wıth menstruatıng OINCH, prostitution
(see LEeV ’1_3 n pecıal CAdSC In the ıst 1S kilayim, the prohıbıtion of
mixing ogether dıfferent 1N! of anımals, plants and materı1als ın human
clothing (Eev 1O-19: eut 22,9-1 specıal CdSC of zenut nNnOL lısted In LeVv Ka
26 1S remarrıage wıth one’s divorced wiıfe, meanwhıle remarrıed, and later
dıivorced OL wıdowed eu 24,1-4; cft. Jer 35 l

SIns elated blood bloodshed (Deut 21,1-9; ct. Gen 4,10 Psalm
L06:38%1).

SIns elated the dead left Ol the tree fOr the nıg eu 21,22-
23) cf. also (LXIV.1 1-12)

SIns elated magıc: “DO nOoL resort ghosts and spırıts ()I make
yourselves unclean Dy seekıng them Out. the Lord YOUI (Lev 193 l
Magıcal practice 1S somet1mes concelıved d zenult (Lev 20,6), and those whoO
practice ıf dIC be kılled (Ex

Results of thıcal impurıtıes dIC summarızed In LEeV 8,27-30 people
who WEeIC there before YOU dıd those abomiinable things and the and became
unclean. So do not let the and SDW YOUu Out for makıng ıt unclean adasSs ıt spewed
them Out. Observe IL1LY charge, therefore35 6]

(Qumran CX enrich the 1DI1l1Ca EOTY of impurities.®“

Eg the Assyrıan exıle of Israel 1S explaıned In 2Kgs punıshment
sulting from 'the SIN of Jerobeam , the improper cultıic practice of the northern
Kingdom.
The cıtatıon 1S SUMIMNALy of the Holıness ode In Lev 226 he land 1S the Land of
(’anaan where the people Was about enter

62 he Temple Scroll 1QT) consıders impure he non-observance of the dıetary
awWs (110O15S S the bodıly S12NS of mournıng (tattooıng) (H©FS
XENVHLI0) Covenanı! and marrlage wıth he ‘“ınhabıtants of the and” meant 1ıdol-
alr y l- cf. x 34,10-16), burlal-grounds NOT separated from surroundıngs

FOFS XE VV 1-17), the non-separatıon of sufferers TOmM bodıly Impurıties (flux,
leprosy, plague, scab, menstruatıng WOMEN, [0)89(848! fter childbıirth), nd iıdolatry
repeatediy mentioned ZzeNu! defilıng he land. MM (4Q394-399) adds he
lıst of impurities he offerıng taken from the Dagalı n nd hıghlıghts of
forbıdden marrlages (priests’ marrıage wıth commoners’ daughters) OT:
kilayim.
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Sın and impurity ıin the StOFY of the atchers

He SINS of the Watchers AL theır transgression of the COSMIC order and
mMIixıng wıth earthly W OINCHH, and theır teachıng of magıc. They A old {O
become ımpure by thıs relatıon (FEN EL ct. 51} The Book of ( Hants
qualifies theır relatıon d CAdSC of znwtf (4Q203 4QEnGiıants/a ,7 OTIC of the
maın categorıes of thıcal impurıties.

The SINS of the Gılants, SONS of the Watchers dIC violence. bloodshed
(cannıbalısm), SINS agaınst the anımals, 1rds, and ishes, and drinkıng of00
(TEN /,4-5). Homicıde 15 dIHNONS the SINS 1C make the and impure (Deut
Z19) Cannıbalısm 1S not known In the 1DI1Ca system. The meanıng? of the SINS
commıtted agaınst the anımals 15 not clear; ıf Can be violatıon of the
proh1ıbıtions concernıng food Thıs presupposıtion 15 confirmed Dy the rep
theır cConsumıng of00 16 1S violatıon of the 1DI1Ca prohıbıtion (Gen
9,3-4)

ese AdAIc the SINS of the Watchers and theır offspring 1E made the earth
Impure. The loo' tollowıng thıs 1S not only punıshment of these SINS but al
the time purıfiıcation of the earth

TIhe (Gjants ın the Enochic tradıition
I En SÖ reports the offspring of the o]ants sayıng that theır offspring 1S

called demons (Ethiopıc nafsat, ramaıc wn ese beings dIC spirıtual In
nature, followıng theır fathers’ characterıistics: theyv do notL eal, thev AdAIc nOoT
hırsty and know obstacles. H: destructiveness first and foremost ffects
chıldren and Ö  n’ ASs thev WEeEeTC born of women ©  S The Gi1ants dIC the prota-
SOoNIStS of the Book of Glants, Aramaıc gments elongıng {O the Enochic
manuscrıpts 'om Qumran dIiC nOoL contaıned In the Tee and thıop1c
translatıons. According the narratıve of iragment ONC of the Giiants took {O
the alr ...  as whiırlwinds, and he few wıth hıs anı WIngs d [an| eagle
According these o1ants WEeIC imagıned human shape f1gures 1 WETC

able {O {ly lıke whirlwinds.

The STOFrV of the Watchers and demonology
Although the STOTY of the Watchers does not mentıon anı y demons, the

motıfs of the STOTY dIC elated {O he realm of the demonıic. The characterıistics of

63 hıs part of the tradıtıon IS known only Irom the Greek and the Ethiopıic translatıons.
4QEnar/c, the iragment which supposediy contaıns thıs part of the ex{i 1S nOot leg1ıble

thıs place. It 1S be supposed that thıs part Was aIsSO contaıned Dy the ramaıc
tradıtion of the Enochic collection

64 4QEnGı1ants/b 111.4, SCC Stuckenbruck, o0k FA
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the ( nHants evoke the Mesopotamıan tradıtıon about the utukku-s, term ı D
ally used for demoniıc eıngs

The Enochic (nants have charaecterıstics sımılar those of certaın Meso-

potamıan demons: they all and obtrusıve beings, roamıng In bands, attack-
ing theır victhims indiscrimınately. They FaVaRc the work of humans,® devour
the flesh of anımals and humans, and CONSUMNNC theır 00 They dIC born from
the relatıon of eavenly and Ca beings (which 1S consıdered In the dAS

impure).
1S be noted here that the Nalllec and fgure of Gilgamesh, ONC of the

ojants ö the Book of Ginants Call also be interpreted In the magıcal tradıtiıon of
the ear ast (the 1C 1S known alsSO In TCE| magıcal papyrı 1S
referred untıl oday magıcal incantatıons).

Binding the Watchers: The punıshment of he SINS of the Watchers 1S ind-
ing and castıng them darkness Asaqa’el 1S bound by the ange Raphael,
Shemihazah 1S OUnN! by Miıkael Demonological CX regularly mentıon that
the demon 15 bindıng hıs victim. The wiıtch, CONS 1gure of the MeSOopo-
tamıan incantatıon ser1es Maglu bınds her victhiım DYy her practices. Bındıng
effect of the wıtchceraft 1S eferred In the tıtle of ser1es of incantatıon entitled

pregnant WOINal who Wäds bound”.°© IThe bonds made DYy the wıtches Cal

be solved DY another kınd of magıc, healıng incantatıons.
Bındıng 1S COoNstan motıf In the Mesopotamıan creation myth Enuma eIts

where the trıumph of the gods OVeTr theır demonıc enemıles 1S marked DYy ındıng
the CHNCLHY., Trıumphant Fa IN DSu (the primeval OCcean) and uılds hıs
house OVeCeL 1S breast. He alsO 1N! DSU S helper, ummu Marduk 1N!|
Tiıamat, then, splıtting T1ıamat In [WO, he forms the netherworld In the monster’s
ınner Dart

Sorcery The Watchers teach humans In the Shemihazah-story magıcal
practices, "SOTCErY (hrsh) and spellbindıng kSph) |and the cutting of (Gir
ridzotomia); and ShOow them plants...” (1EB TI The fırst [WO NOUNS AIc

eneral for magıcal practices. The ‘“cutting of roots” INCAaNs, all proba-
bılıty, the nakıng of herbal ingredients Magıc, and makıng amulets CO

taınıng eT. and roots.©®

65 57 speaks In IMOTIC cConcrete erms than he Shemihazah SLOTY, nd mentIons
al the (nants WeEeTIC devastatıng fruıt, wheet, T  9 SHeeD; nd cattle

66 Haas, Magıe A
Haas, Magıe

68 he Talmud 1S acquaımnted ıth [WO SOITS of kemi ol (amulets): wrıtten 11C (a
parchment ıth quotations from Varıous5 includıng the Scriptures), nd the
kame sel IGFIN, Al amulet made from OO of certaın plant (Shab 61b)
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Metallurgy: Asa’el and hıs COmpanı1ons teach for ICN metallurgy, the mak-
Ing of WCADONS and jewels. For WOIIIlECN thev make known the makıng UD the
CYCS and cosmetics, and the MOST DreCI0OUS and choice Stones, and q ]] 1N! of
coloured dyes (JEB 6:3 Metallurgy and smiıthıng dIC VE closely elated the
notion of magıc. Ironsmıths dIC consıdered dSs SOTCETETITS In the behef system of
the ancıent and modern Near East®? W eapons made by forgers WCIC attrıbuted
(O magıcal W Jewels served orıginally dSs amulets wıth apotropalc func-
1072  7U

Cosmetics: The magıcal (and ancıent) or1g1n of make-up, especıally the
paıntıng of CYCS and l1ps, 1S well-known, sımılarly {8; the magı1c orgn of
jewels. ” In NUMA el1S, the Mesopotamıan creat1on myt all of the gods 1ght-
ng between them WECAaAT amulets, uSINg theır magıc vv agaınst theır enemles.
According (O the myt of Inanna s (IStar) descent nNLILO the nether WOF.| the
fertilıty goddess S0INg {[O the netherworld nust In each galte of the netherworld

part wıth OC pIece of her VE magıcal DOWCTIS represented by her garment
and Jewels. the end of her Journey che artıves na  e and delıvered, wıthout
AIı y magıcal AXA tO EreSkıgal, the lady of the netherworld In the Sumerıjan
varıant of the myt [WO pIeces of Ishtar’s cosmeti1cs and jewels dIiC mentioned d

havıng specıfic W of sexua] attractıon: her I1NasSCalid called b INan U  $
left hım COME-. and her pectoral called “"COmEe, IHNAT, A

Interpretation of Omiına: The holıstıic worldview of the Mesopotamıan
Ian consıdered everythıng d 11 for future CVCHIS: and interpretation of
Oomına Wdas generally practiced. Interpretative tradıtıon Was collected and
systematızed In ser1es of interpretation. collection of interpretations
eavenly phenomena and meteorologıcal omına Was the ser1es Enuma ANU

69 On he general ıdea SCC Elıade, Forgerons. In Ethiopian ironsmıth and magıcıan AdIC

denoted by the word (duban-ansa), SCC Leslau, Dıictionary 181:; sımılarly the
descendants of (a who Are ıronsmıths In the Bıble (Gen 4,16-24) In the later
tradıtıon related them dIiIC assoc1ated wıth magıcal motıifs (Syriac “Cave of
I reasures’). In the Ethiopian tradıtion he belıef hat ıronsmıths ave magıc capabılı-
t1es and knowledge 1S alıve thıs day, they AdIiIc consıdered be SOTITCCICIS and
therefore members of other do NOT INaLT y theır daughters them In d

Incantatıon of the serles Maaluü 1L.128) he wıtch (KasSSaptıt) 1s called sılversmith,
whose spells arec be solved DY he incantatıon, Nüle Meıer, Beschwörungssamm-

7()
lung.
Haas. Magıe 19/7-198

72
Haas., Magıe 19/7-198
Inana’s descent the nether world IIınes PTE TE For the exi and translatıon SCC

(The electronıc exXTi COTDUS of he Sumer1an Lıterature, Oxford) http://etcsl.
ormst.ox.ac.uk/cgi-bin/etesl.cg1?text=t. ]
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FEnlil “When Anu and 'om the Neo-Babylonıan era  73 Its content Shows
d sımılarıty wıth the teachıngs of Shemihazah and hıs COompanı10ns, referred In
the Enochıic SLOTY

Ihe SLOFYV of the Watchers A myth of the orıgın of evıl

Ihe SLOTY of the Watchers 1S d my ()I1 the orgn of the evıl In the world./®
According the narratıve of the Enochic collection thıs 1S the fırst eV

followıing he creation (the materıal of (ijen FE 1S nOoL 1gurıng In the Enochic
collection). The first of the bırth of the evıl 15 the disfunction of the COSMIC
order, the nıxing of the eavenly and earthly beings. SINsS of eavenly beings
call ethıical impurıtıes. Inıt1ators of the SINS AIC the eavenly eIngs who escend

the earthly OLNCIL effect of theır desıre. The Watchers dIC CONSCIOUS of
the of theır deed, they A ally commıt the SIN collectively. The
narratıve does not mentıon human responsIbıilıty, the authors and agents Ööt the
e AL the Watchers. The ee. of the Watchers dIC consıdered In the
narratıve thıcal impurıtıies. The Gılants, the beings born from the COSMIC
disfunction start er anomalıes In the WOT. The anomalıes dIC further
thıcal SINS resulting In the defilemen of the earth Impurıity of the earth calls ON

the punıshment of the [870]
I he of the Watchers 15 independent SLOTY 1S parallel the

narratıve of (jen 6,1-4, about the angels and the daughters of INCI, and NOL Al

interpretation of (Gjen The of the Watchers bears (dıstinctive)
INCSSaLC IC CannO be found In (jen 6,1-4 IT 1S determinıst myth, and al

alternate tradıtion to the of the primeval hıstory of (jenesI1s. In the
Enochic collecthon evıl orıginates from thee of the Watchers, followıng the
creatıon. In (jenesı1s the or1g1n of the evıl 1S the Fall]l (Gen 2-3) The tradıtıon at
the Watchers 1S often eferred In Qumran wıth the meanıng of the
or1g1n of evıl. On the other sıde, the 1D11CcCa SLOTY of the Fall (Gen 2-3) 15 almost

mentioned.

73 Van Soldt, (OQmens.
74 (n the problem SCC Boccaccinl, Hypothesıs TD
75 There 1S [OOIN ere Into the problems of he relatıon of he

Although Wellhausenıian texi eriticısm defined CGjen 6,1-4 belongıng the anh-
WIStIC SOUTCC, there 1S NO eviıdence for Al early provenlence of the short and dıs-
Jomted XT whıch an be serl1es of reflections of priestly edactor ( 41h
BCE)) The Enochic STOTY of the Watchers IS backgrounded by tradıtıon NOT

dependent from (Gjen 6,1-4, whıch Was ftormed pri0r he nd of the 3rd9 date
of he manuscrı1pts of the 00k of he Watchers known us. Ihe Enochıic IS
MmMeant In the research Al interpretation of (jen $ '4) latest Dımant, Enoch G
Sımilarly Bhayro, Danıel’s; Wrıight, Orıgin. For dıfferent 1eW SG Davıes, Enoch.
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1 Enoch 1S theoretical work. The orıgın of ev1] 111Calls the Org1n of the
demons, Causes of the natural ev1l. SCCI115 that the author of the Enochic V

Mesopotamıan ore In l CONSCIOUS Evıl In |Enoch 15 equal {O SIN
and impurIıty. The bearers of ev1] and impurıty d1iC demoniıc beings, the offspring
of the Watchers. eMmMons dIC workıng In WOT. history.

The STOTY of the Watchers (IEn G= Was wriıtten followıng the Babylonıuan
exıle. The termınus ad UEL 1S the end of the 3rd centuryB Its language 1S
Aramean, the vernacular of Mesopotamıa and the lıngua franca for the ex1led
Judaeans from the 6th century B The fıgure of NOC and the revelatıons
gıven {O hım wıtness g00d owledge of the Mesopotamıan tradıtions about
the apkatlıt, the antedıluvıian WISES, priestiy tradıtıon from the cıty of Eridu./®
Mesopotamıan elements In the Enochic lıterature dIiC not sımple borrowı1ng.
Mesopotamıan ore Wds adapted and buult In Jewısh system of ought. The
l of the SLOTYV of the Watchers 1S determımıned DYy monotheıstıc
worldview, ase'! the 1DI1Ca system of rıtual purı

Belhiefs concernıng demons INAY noTl have been unknown for the ex1ıled
However, everyday practice of the interpretation of omına and magıcal healıng
rıtuals WCCIC 11CW fOor (Hem: and miıght have eitecie kınd of cultural shock./”
The Enochic narratıve interprets the ex1istence of demons d the org1n of the
natural ev1l. However, the ex1istence of the demons 1S nOoT dısclaımed, thev dIiC

sımply regarde: dS the evıl] part of the worl : The phenomenon IC 1S
consıdered In NOC absolutely negatıvely 15 magıc and ıts Varı0ous forms, the
interpretation of Oom1ına and he “bad” teachıngs of the Watchers methods
known from everyday Mesopotamıan practice.

I he 00k of uDjlNees

The Enochic myth of the or1g1n of the evıl 1S reworked and eferred {O not
only In later pIeECES of the Enochic collection but In several works survıved In
Qumran wriıtten tradıtıon, lıke the Book of Jubilees. ”® Fragments of SOTNC

Hebrew cCopI1es of the book In he Qumran 1brary cShow that Jubilees W ds well
known In Qumran. The correspondence of certaın tradıtıons found In Jubilees
wıth those OT: other (Qumran wrıitings (fırst of all the 364-day calendrıcal Ssystem
documented from HOE and cshow that the work played An ımportant

76 See VanderKkam, Enoch: Kvanvıg, O00{fS
”7 F 1 heophrastos’ consternatıon of Babylonıan superstition, Characteres
78 IEn 85-90, the Anımal Apocalypse IS hıstorıical OVervVIiew based ()I1 he Bıblıcal

tradıtion. The Watchers AlC mentioned ere In the antedıluvian peri10d Stars whiıich
fall earth ‚D seeing the black symbolızıng the earthly W OTNECTL, and
begetting wıth them elephants, camels. and donkeys
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role In Qumran spirıtual tradition. ”” Jubilees 1S Q of the earhest examples of
the SCHIC of “rewriıtten Bıbles”, retellıng of narratıves of the (jenesı1s and the
first hal of Exodus, wıth skıps and addıtions. The work 1S ramed in verall
chronologica scheme 4SE. 364-day calendar. ubılees 1S composıte
work, mergıng Varlous tradıtıons and expandıng the narratıve of (jenesI1s dAC-

cordiıng Varlous aSpecCts dAs calendar, genealogıes, land dıvısıon eic eNıNn!
SOMLC themes (e:2 ecavenly a  eIs there ıe Varıous traditions.©

Enochic tradıtıon the Watchers 1S systematıcally merged In the narratıve
of Jubilees and harmonized wıth ıt T’he work 15 ıntroduced by the preseniment
of comprehensıve angelologica. SySIeEM. gels AdAIC created DYy (Gj0d before the
creatiıon of the WOTL. They function (Q)VCI the works of the COSINOS and natural
phenomena. They form hierarchical order headed by the Angel of the dıvıne
Presence, and the Angel of the Holıness. NO Watchers OT dI1y separate 9TOUD of
angels 1S mentioned In the introductory part ubılees

They AL first mentioned In Jared’s ıme, when ‘“the angels of the Lord,
who WeIiIC called Watchers, down!  Ö] the earth In order teach the
of INan, and perform Judgment and uprıghtness UDOI the earth” (Jub 4’ W 5

In Jub 5,1-11 the letterıng of en 6,1-4 1S complemented wıth elements
from En G= Common elements of (jenesI1is and Enochic tradıtıon dIC that the
angels Sa  S that the eart OINCH, .o,  WT beautıfu ook af: So they marrıed
of them whoever they chose”. Enochıic elements: the OINECN bore g]ants u
SE OMNC of the SINS spreadıng UDOIL the earth W as cannıbalısm (Jub S the
angels and the o]ants WEeT®C punıshed DYy bindıng and SWOTd; the words about the
“ great day of judgment ” the angels u 5,6-1 Monstrous bırths and the
corruption of the Cal beings results In Jubıilees from the deed of the angels
whose posıtıve MISS1ION Wäas broken when thev infrınged theır teachıng
oblıgatıon, and marrıed earthly (0)80(-81 u 5,1-2) IThe DASSasıc does n10t spea.
about urther offspring of the angels and g1]ants.

Followıing the 00 ““impure demons began {O mıslead Noah’’s grand-
chılaren and make them AaCt toolıshly, and destroy them  29 (Jub 101 T’he
demons WeICc also blındıng and kıllıng Noah’s grandchildren. 1S here that 15
definıtely stated that the demons orıgınate from he Watchers (Jub FO:5) Besıde
the destroyer s nature of the demons the ındıng of the Watchers 1S mentioned
u ‚6-7 On the eftfect of Noah’s PrIayCI he Lord has ınded nıne tenth of

For Jubilees nd (Qumran thought SCC VanderKkam, o0k 145-146
X() Garcıa-Martinez, Tablets 243-260

Assocı1atiıon of Jared’s Narllec nd the Hebrew erb yrd “"to descend”, ""tO down .
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the demons:; OTIC tenth dIC ITowed {O work In the WOT. under Mastema s
leadershıp E 8-1

The time of Noah’s SOTIS W dsS characterized by ıghting, bloodshed, and
dolatry Thıs Wäds the t1me of the bulldıng of “UI‘ of aldees  27 Mastema
miıislead humans Dy of the spırıts “"tO commıt CVCIY IN! of) CO and
SIN, and CVEIY IN of) transgress10n: {O COITTUDL, {O destroy, and (O cshed 00

the earth” u 1,2-6)
In Terah’s days 1Aavelns and 1r sent DYy Mastema avaged the CIOD of the

telds for raham drove AdWdY the irds; the OUTCEC 185W (OVCI the
demoniı1c beings W ds HIS rıghteousness u F 1-24)

OIS ATC, LOO, connected {O demoniı1c functions In far d A dIC

GE of the mınd” X 1239 raham W ds NOoT only unwillıng (O sacrıfıce
them 1le lıvıng In the Cıty of Ur but he burned the temple of the ıdols e
Z

In hıs nıg vigıl PTayCI raham as (10d (O SAdVC hım cC.  from the W
of evıl spırıts who rule the thoughts ofeople’s mınds” u 12,19-20).

Israel 1S chosen people, and (J0d 1S Israel’s ruler; for other peoples
He made spırıts ıle OVvVer all In order lead them astray from tollowıng hım“
u S1-32)

Behiar’s functiıon 1S eadıng astray the Israelıtes, SINCE ‘°a]] of the SOTMS of
Rehar wıll leave theır SUOIMS uncırcumecIısed” u

The 1Dl1Cca SLTOTYV of the "agedah 1S agaın reformulated In ubılees the
attempt af sacrıfıce 1S here DON the reques of astema. astema SCPCS that
raham prefers Isaac o al] others. Accdrdifigly he asks (G0od to test Abraham’s
al (Jub17:16).* In ubılees tradıtıon thıs 1S NO the only test ın Abraham’s
1fe 1S here mentioned that (j0d tested Abraham TOUS hıs and and the
famıne, the wealth of the Ings, the takıng of hıs wiıfe, CIrCUMCIS1ION, and the
repudıatıon of sShmae and agar. raham Was faıthful In CVECTIY dıfficulty u
17,17-18). ese WETEC ollowe: by the est of the agedah where the prince of
Mastema Was ashamed u Subsequent es In raham s ıfe WeEeIC

Sarah’s ea and the buyıng of the of akpela mentioned As he tenth

x The aine or1gınates TOmM the Hebrew erb SIM “bear orudge, cherısh anımosıty,
x 3

agalnst” S{N). Hosea 9,/.8 mentions A COIMMNMON meanıng “enmity””.
In the 00k of Judıth, In chilor’s speech (5,6-9) Abraham has leave Mesopotamıa
because he refuses worshıp the local de1ties. The OTe of thıs legend MOST lıkely

wd
Calne into being al the end of the 2nd Century BA
Sıimilarly In Pseudo-Jubilees, irg Z 1L6-7 The iragment preserved tradıtıon
sımılar that of the o0k of Jubilees, but the FeXTi 1S nNOL ıdentica|l wıth that of
Jubilees.
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test In (Jub19,8).° evertheless ıt CC1I115S hat only the agedah 15 Mastema’s
requestl, other AaIiec mentioned d erechHate Dy angels u 9:3)

The spırıts of Mastema dIC mentioned d$Ss ulıng humans and turnıng
them trom ollowıng (Gj0d (Jub

E Ham’s SIN punıshed In (Canaan 1S mentioned Dy Abraham before hıs
e7 1S paralleled DYy the destruction of the ( Hants and that of the Sodomuıites.
Al these punıshments WEIC rought by sexual ımpurıty, uncleanness, and
corruption (Jub „‚4-5

5 The per10d om TrTaham c  untıl the grea day of jJudgment” 15 epıcte:
d d tiıme of misfortunes, paralle] the Enochıic SCECI]| of the antedıluvı)an
mankınd. Short-living humans ıll SIOW old quıickly, smıtten Dy diseases and
natural dısasters. The wıcked humanıty COITUDLS the earth and anımals. er
e8| diIC characterızed DYy SINS and ımpurıty. Followıing long per10d of Wals

and bloodshed ‘the Lord’s ervants” wıll MSE, and peacefu per10d of the
rıghteous wıll follow (Jub 3 1-3 l

The (1Hants dIC mentioned under the Naine ephaım who WEIC destroyed
DYy (j0d “because the evıl thıngs they > The Amorıtes 1ve: In theır place
(Jub 29.9)

15 Durıng Joseph’s time “the and of Egypt 1ve: In harmony62  Ida Fröhlich — BN NF 137 (2008)  test in (Jub19,8).® Nevertheless it seems that only the agedah is on Mastema’s  request, other tests are mentioned as effectuated by angels (Jub 19,3).  11. The spirits of Mastema are mentioned as ruling on humans and turning  them from following God (Jub 19,28).  12. Ham’s sin punished in Canaan is mentioned by Abraham before his  death. It is paralleled by the destruction of the Giants and that of the Sodomites.  All these punishments were brought by sexual impurity, uncleanness, and  corruption (Jub 20,4-5).  13. The period from Abraham “until the great day of judgment” is depicted  as a time of misfortunes, a parallel to the Enochic scene of the antediluvian  mankind. Short-living humans will grow old quickly, smitten by diseases and  natural disasters. The wicked humanity corrupts the earth and animals. Their  deeds are characterized by sins and impurity. Following a long period of wars  and bloodshed “the Lord’s servants” will rise, and a peaceful period of the  righteous will follow (Jub 23,11-31).  14. The Giants are mentioned under the name Rephaim who were destroyed  by God “because the evil things they did”. The Amorites lived in their place  (Jub 29,9).  15. During Joseph’s time “the land of Egypt lived in harmony ... because of  Joseph for the Lord was with him”. “Pharaoh’s rule was just, and there was no  Satan or any evil one” (Jub 40,9-10).  16. The prince of Mastema, on Moses’ way back to Egypt, wanted to kill  him in order to save the Egyptians from Moses’ power (Jub 48,2-3).% The  prince of Mastema was present at the scene of the contention of Moses and the  Egyptian magicians, and helped the latters (Jub 48,9). He was again the helper  of the Egyptians when they pursued Israel (Jub 48,12). Prior to the exodus from  Egypt “the prince of Mastema was bound and locked up behind the Israelites”  for some days “so that he could not accuse them” (Jub 48,15,18). On the 19"  day the angels released Mastema and his host “so that they could help the  D  Egyptians and pursue the Israelites” (Jub 48,16). On the night of the passover  Mastema’s forces were sent to kill Egyptian firstborns (Jub 49,2).  17. At the end of the jubilees Israel will be “pure of every sexual evil,  impurity, contamination, sin, and error. Then they will live confidently in the  entire land. They will no longer have any satan or any evil person. The land will  be pure from that time until eternity”” (Jub 50,5).  85  “Abraham’s ten temptations” is a well-known topic in Jewish tradition, see Ginzberg,  Legends I, 217.221.421, II, 225-26.347, III, 133.206, IV, 425, V, 218.383.426.  86  The story is treated in Eshel, Mastema’s 359-364.because of
Joseph for the Lord Was wıth hım). “Pharach’s rule W ds> Just, and there W ds 110

Satan (L dl y evıl Oone  R (Jub 40,9-10)
16 T’he prince of Mastema, Moses’ WdY back ‚ZYypL, wanted kıl]

hım In order SdaVC the Egyptians from Moses’ W (Jub 823)° The
prince of Mastema Was present the SG of the contention of Moses and he
Egyptian magı1c1ans, and helped the atters u 48,9) He Was agaın the helper
of the Zyplans when they pursued Israel (Jub Prior the exodus from
ZYyYp “"the prince of Mastema Wäas bound and ocked u behıind the Israelıtes”
for days ..  So that he COU NOl ACCUSC them  29 u 48,15,18) On the 19©
day the angels released Mastema and hIs host ...  So that they COU help the
Egyptians and PUISUC the Israelıtes” (Jub On the nıg of the
Mastema’s forces WEeTIC sent to kıll gyplan firstborns (Jub 49,2)

L the end of the Jubılees Israel wıll be -pure of CVCLY sexual evıl,
impurIlty, contamınatıon, SIN, and Then ihey wıll 1Ve confidently In the
entire land They ıll longer have an Yy satan OT anı Y evıl PCISON. The an ll
be from that time untıl eternity” u 505)

X 5 “ Abraham’s ten temptations” IS well-known topıc In Jewısh tradıtıon, SS Ginzberg,
Legends I! 421 IL, 111. 33:206; 9 425 e 218.383 4726

X6 he 1S treated In shel, Mastema’s 359-364
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Demons in ubıulees
Jubijlees present hıerarchızed WOTr of supernatural beings, angels and

demons. gels dIC vehlcles of functionıng of natural phenomena, and
mediators of the dıvıne wı for Ihey AL boundıng the fallen angels u
5,6-1 1 boundıng and releasıng Mastema u 4A8 _ 15:18) and testing humans
u f9:3) [Demons AdIC hıerarchızed under Mastema’s leadershıp. They have
Varıous functions. In they dIC eported {O Cadusec diseases, 1C-
t10NSs and Su IO 49,2) The demons attackıng Noah’s grandchildren dS

well dS Mastema’s forces kıllıng the gyplan firstborns evoke the f1gures of the
Lılıth-type baby-kıller demons. In the Noah thev dIC eported the Sd1I11ec
t1me dASs beings causıng blındness and LEF Blındness 1S here wıth
figurative, and not wıth ıteral meanıng. Blındness mentioned together wıth
'TO 1S metaphor of spırıtual 1ITOT and Improper rel1g10uUs practice (a
metaphor In Qumran literature).°” Mastema, the leader of the spırıts mentioned
first t1me the oah 15 agaln character dıfferent from that of the demons
causıng IlIness According {O hıs he 15 ‘“the instigator”, eIng “ralsıng
anımosıty”. The fıgure 1S akın wıth Satan of the book of Job, the bn Ihym who
inıtiates GT (J0d testing (Job ‚6-1

Demons wıth 0)8 wıthout Mastema AdIC severa| t1imes mentioned esides
the above They or1g1nate from the Watchers dSs ıt 15 eferred 8 several
times. The per1copa of the Watchers, Ham’s SIN and its punıshment, and the SIN
of the Sodomuıtes and theır doom dICc paralleled In Jubilees dS examples of
sexual transgression and impurIıty leadıng {O annıhılation u „4-5 The
doom of the (Hants 1S agaln eterred {O In Jub 29,9 |)emons dIC controlled and
dırected by (J0d and Hıs angels. (j0d dımmıshes the number of the demons
following the 00 (Jub 10,7-14) Demonic beings aAaDDCAI In Varıl0ous shapes In
the narratıve. Crows and bırds sent by astema dIC ımpendıng (8 Cause GTAr
vatıon u E1 1-24) Starvatıon, diseases and natural dısasters referred In
Jub S H31 Are afflıcthons contrıibuted generally {O demons. The kıllıng of
hıldren (Noah’s ograndsons, the gyplhan {iırstborns) 1S agaln eneral function

87 In Jub ıt 1S the ord who bınds the demons.
z Jub speaks MN Abraham.

The historical SUFVECY of FEn x 5-90 represent Israel herd In the per10d preceding
the Maccabean revolt INanYy of the sheep become blınd and fall victims DTCY bırds
Fınally whıte lambs AaDDCAI he herd and begın ODCH the CYyYCS of the blınd
and lost sheep. he [Damascus Document refers STOUD of the ex1ıled who uper_
ceived theır In1quıty and recognized that they WeTC ou1llty InNCN, yel for (WwentY
they WEIC ıke blind [NCN groping for the WdY And (J0od observed theır deeds,“Invoke At Any Time ...”  63  Demons in Jubilees  Jubilees present a hierarchized world of supernatural beings, angels and  demons. Angels are vehicles of functioning of natural phenomena, and  mediators of the divine will for men. They are bounding the fallen angels (Jub  5,6-11), bounding and releasing Mastema (Jub 48,15-18),87 and testing humans  (Jub 19,3).° Demons are hierarchized under Mastema’s leadership. They have  various functions. In some passages they are reported to cause diseases, afflic-  tions and death (Jub 10,1, 49,2). The demons attacking Noah’s grandchildren as  well as Mastema’s forces killing the Egyptian firstborns evoke the figures of the  Lilith-type baby-killer demons. In the Noah scene they are reported at the same  time as beings causing blindness and error. Blindness is meant here with a  figurative, and not with a literal meaning. Blindness mentioned together with  error is a metaphor of spiritual error and improper religious practice (a common  metaphor in Qumran literature).®® Mastema, the leader of the spirits mentioned  first time in the Noah scene is again a character different from that of the demons  causing illness. According to his name he is “the instigator”, a being ‘“raising  animosity”. The figure is akin with Satan of the book of Job, the bn _’Ihym who  initiates at God Job’s testing (Job 1,6-12).  Demons — with or without Mastema — are several times mentioned besides  the above passages. They originate from the Watchers as it is referred to several  times. The pericopa of the Watchers, Ham’s sin and its punishment, and the sin  of the Sodomites and their doom are paralleled in Jubilees as examples of  sexual transgression and impurity leading to annihilation (Jub 20,4-5). The  doom of the Giants is again referred to in Jub 29,9. Demons are controlled and  directed by God and His angels. God diminishes the number of the demons  following the Flood (Jub 10,7-14). Demonic beings appear in various shapes in  the narrative. Crows and birds sent by Mastema are impending to cause star-  vation (Jub 11,11-24). Starvation, diseases and natural disasters referred to in  Jub 23,11-31 are afflictions contributed generally to demons. The killing of  children (Noah’s grandsons, the Egyptian firstborns) is again a general function  87  In Jub 10,8-14 it is the Lord who binds the demons.  88  Jub 17,17-18 speaks on God’s tests on Abraham.  89  The historical survey of 1En 85-90 represent Israel as a herd. In the period preceding  the Maccabean revolt many of the sheep become blind and fall victims to prey birds.  Finally white lambs appear among the herd and begin to open the eyes of the blind  and lost sheep. The Damascus Document refers to a group of the exiled who “per-  ceived their iniquity and recognized that they were guilty men, yet for twenty years  they were like blind men groping for the way. And God observed their deeds, ... and  He raised for them a Teacher of Righteousness to guide them in the way of His  heart”, CD 1.7-11 Uncovering of ears and eyes is a metaphor for religious teaching,  CD H314and
He raısed for them Teacher of Rıghteousness gulde them In the WdYy of Hıs
heart”, S Uncovering of Cals and CYCS 1S metaphor for rel1g10Us teaching,

HS:
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of demons In tfolk belıef (Jub IO 492) 8 Jubilees mentions the ındıng of the
Waitchers, of Mastema, and of Mastema’s forces (Jub 5,6-1 E ‚8_1 n 48,15-
18) The motif of ındıng, ın order make demons powerless, 1S agaın ell-
known motıif irom lıterature elated magıc and demonology.

Demons AdIC representatıves of both physıca (chiıldren’s ea WAäl, famıne.,
bloodshed) and ethıcal sexual evıl, Impurıty, contamınatıon, SIN, transgress1on
and error) evıl] In ubı lees IR unclean images AdIcC theır vehiıcles (Jub 1,2-
O: Demons connected unıquely wıth thıcal evıl In Abraham’s
DIayeCr mentionıng ‘evıl spirıts IC rule (OVCI the hought of the heart of
man” u ‚2-5 Spirıts rdered by (G0d OV' foreıgn peoples to rule them and

lead them astray represent pnecı1a]l kınd of thıcal evıl (Jub The
or1ginator of thıcal evıl 1S sometimes named Belıar (Jub

astema aAaDDCAIS wıth relatıon of Noah, Abraham, and OSes dSs d

of the patriarchs.”' Hıs multıple functions AL

The instigator, accordingly the etymology of hıs (One of
Abraham’s (the agedah) 1S Mastema’s reques (Jub The Sspirıts
of Mastemah d misleadıng spirıts u

Mastema AaDPCAaIS dS the leader of the demons In Noah’’s dLC (Jub 0,8-
14) Hıs epıthet “Prince” and the eXpression ‘““host ÖT Mastema’, generally used
In Jubilees, CADICSS the tatus

Hıs function ds mediator of the natural evıl sShows u Jub FEA P S
when he sends and 15 8 FaValc the CIOD. Egyptian firstborns dIC kılled
DYy Mastema’s forces (Jub 49,2)

Mastema ADPCAIS d tigerısh demon Jumpıing al Moses hıs WdY back
2ypu ‚2-3

Mastema 1S helper of srael’s enemiles In the gyplan Aıdıng he
gyptian magıclans agamst Moses he RC be nNaster of magıcal arts u
48,9) Mastema called the gyptans that they mıght DUISUC Oses wıth a]]
the AITY of the Egyptians (Jub

Eschatological ın Jubilees often refer Mastema and the
demons.?* Jubilees eschatologıca basıs 15 the SLOTY of the Judgment ON the

It 1S be note: hat Mastema IS the kgyptlans’ helper In Jubilees. Here he AaDDCAld
wıth the primordıal function of the baby-kıller demon (a function generally attrıbuted

female demons).
he Namne figure in the DSS places: AVLS: 1QS O33 (1Qmul-
hamah (4QCatena A) 9.,5: (4QpsJub-a) n Z 211.6, 1 3

611:18; 4Q27/1 (4QD-{) 411:6: (  Ber-a) U, D-d:2;
(4QapocrJer C-Db) 2111:4:; (4QapocrJer ( -e) l’ RE (  eatı-

02
tudes) 6Q18 (6QpapHymn 1’ 1Q1 (1 | QapocrPs) IL4
There IS Al overall eschatology In Jubilees. TOom thıs pomt avenport, Eschatology
diıscerns three Lypes of references: DASSsakCd intending eaC| eschatology (Jub
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Watchers IC SCIVCS dS of the Judgment COINNC Eschatological
references mentionıng demons dIC Jub 5,1-19:; al'3 » AThe workıng of
astema and the demons 15 connected tO certaın hıstorical per10ds, the d9CS of
Noah, Abraham, and Moses. Ihey dIC not mentioned durıng the hlıfetimes of
lsaac, acCo and Joseph. ASs 1{8 Joseph’s tıme, there 1S explicıt reference {O
the peaceful character of thıs per10d when neıther Satan, 1OT anı Y evıl] ONEC WCCIC

workıng u 40,9-10) Thıs sıtuation 111 be repeated al the end of the Jubilees
when Israel 11l 1ve the promısed land, and 111 be purıfıed from a]] the SINS,
especılally sexual transgress1ion and CITOTu 505)

Jubilees everal exemples for the iıgure of the rghteous who has
W' OVECT the demons and Mastema. Outstandıng f1gures In the book a1 6

NOC Noah, Abraham, aCcCo Joseph, and Moses who aIec persevering In theır
al {O (i0d In addıtiıon of them dIieC olders and transmıtters of pecıal
knowledge. Enoch’s NaIine 1S connected wıth the invention of the wrıting u
4,17),. Noah’’s owledge abouft medica]l er‘! orı1ginates from the angels u
10,10-15). Abraham 1S the fırst human who speaks Hebrew u 12,23-27).
aCOo studıes the Law before ıf Wäas revealed u Moses recelves the
ora from God, Jomtly wıth revelatıon about the past (FE the cContent of
Jubilees narratıve, secret interpretation of (jenes1s revealed to lected
group). Noah, raham, and Moses meef personally wıth the demonic, and thev

ıt. CIr authorıty results from dıvıne help eserved by theır
rıghteousness.

Demons In Jubilees represent oth natural and thıcal evı1l. The dea of
demons dSs agents of the natura]l evı] or1g1nates 'om the Enochic tradıtiıon of the
Watchers, and from popular elhefs Mastema d agent of the thıcal evıl 1S
theologica construction. Mastema’s fıgure 1S nNnOoT consıstent character In
Jubilees In SOTINEC he 1S representing natural eviıl, ıle In others he
stands for the instigator. Besıdes Mastema other agents of thıcal ev1] (Satan,
Behar) AaDPDCAaT In the work. The eschatology of ubılees 15 connected wıth the
tradıtiıon of the Watchers. Enochic tradıtıon, folk belıef, scholarly explications,
and tradıtions about Satan and Belıar these tradıtıons of Varıo0us or1g1n AL

merged and presented In the f1gures of he demons In the book of Jubilees, In
hıerarchy and In hıstorıcal perspective.

Z ‚27-28.29c; 23,14-31); non-eschatologıical hat contaın sıgnıfıcant
eschatological elements (Jub 5:1-19; 5:10-9:15:- 16:1-9; J 1b-23;=

S  s 1:1-5), and non-eschatologıical contamnıng incıdental
eschatological terminology (4 — 7-26 l  ' 7, 8-26)
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Ihe “practical texts” In the 1g of the “theoretical texts  27
(Enoch, Jubilees)

shel, In her artıcle wriıtten 0)8| the lterary SCHICS In the magıcal In
Qumran. efines four exXTIs “apotropalc hymns”:  22,93
(4QIncanatıon), and 6Q18 The first of them, 4Q510-11, (Songs of the Wise)”“
1S d collection of iragments of [WO manuscrI1pts. has only ULIC ma)Jor
iragment and eleven mınor ONCS, represents much longer CODY of the

work. On paleographical basıs both manuscrıpts AIc ate'ı to the end of
the 15l CENLULY The work 1S saıd be sectarıan, L work Composed In the
communıty, and representing vocabulary and ulıng iıdeas of the communlıty.
The dIC authored Dy the mMaskil, the >SdDC., Ihe dIC ymna DOCINS of
wiısdom reflecting the WOTr. order and the role of human eıng. IT maın
themes AIlc the olory of God, the actıvıty of the rıghteous, and the works of the
evıl demons In the WOT. The reflect dıchotomiıc worldview. (j0d 1S
called the Kıng of Glory 4Q5 10 irg : (j0d of owledge 4Q5 10 irg Z
Lord of the dıvıne beings {ym), and Lord of al] the holy ONCS gdwsym)
(4Q510 frg }.2) Hıs realm 1S above the powerTul mıghty (4Q510 irg 1:5)
However., (Gj0od 1S called haddaı (4Q SA irg 5.0), alne used
especılally In magıcal Dıvıne beings dIC also mentioned several tiımes In
the ymns

The Sage maskil) 1S characterized DYy the owledge he receıved from (j0od
He oathes al] Be of impurıty (1 practice resulting In ımpurIıty) irg
IS H:) ere 1S SIOUD mentioned In the ongs the asSsSocC1ates of the 5Sage
...  those who follow the path of (4Q511 irg Z 1.6) thıs In
Qumran vocabulary the ng interpretation and practice of the Mosaıc LAaW, L
interpretation accordıng 8 the tradıtion of the communıty. er H1alllcs for thıs
STOUD dAI®© ...  those who know JUStCE: . (4Q511 irg Z Z the holy ONCS, (4Q511
{rg 2-3 IThus, the 1S characterızed Dy knowledge, DUrI1LYy, and holiness
(the [WO latter owed the ng practice of the Law) They ecelve theır
owledge from God

The Ir element of the Ssystem AIc the demons. They AdIcC lısted In both
exemplary of the work (4Q510 irg K I-8; irg 10, 1-5) According
the 1st they AI®© spırıts of the ravagıng”” angels mM AOlW); the bastard spirıts
rwLhwt MMZFYM); demons (Saym), Lıihth. IyvIyt); owls and Jackals, “hym WSVymM);

Y 3 kshel, (jenres
Edıted DYy aıllet (DJD VII 215-62).

95 hebel “destruction’ from the FrOOoL Abl aCT corruptiy; Pı ruln, destroy. Pun possıble
the FOOL hbl bınd, pledge (bınd by takıng pledge)



“Invoke At Any Tıme“Invoke At Any Time ...”  67  those who strike unexpectedly to lead astray the spirit of knowledge (hpwg vm  pt' pt’wm It'wt rwh bynh).  The activity of the demons is, according to the Songs, not forever, only for  the period of'the rule of wickedness and in the periods of humiliation of the sons  of light. Periods (called qs, pl. qsym) of human history are often mentioned in  several Qumran works (e.g. Pesher ‘al ha-qssym, 4Q180-181 which is a ‘theo-  retical’ work on these periods ın human history). The various periods are  characterized by the activity of various groups, the righteous, or the evil.  According to this they are labelled as periods of righteousness, or periods of sin  (which mean, of course, periods of oppression for the righteous). So, the  demons mentioned ın the Songs of the Sage are subject to God’s power, and  they are mediators of divine plans.  4Q444 — is a philosophical poem written in the first person of singular. The  speaker is characterized by a “spirit of controversy” (rwhy ryb), “spirit of  knowledge” (rwAh d 7), “understanding, truth and righteousness” (bynh, ’mt wsdq),  all originating from “God’s holy spirit” (mrwh qdw&w) (frg. 1-4, 1.2-3).  Opposed to him are the “spirits of wickedness” (rwhy r$'h) (4Q444 (4QIncanta-  tion) 1-4i+5:4), “the [ba]stards” (mmzrym) and „the spirits of impurity” (rwLy  him’h) (4Q444 (4QIncantation) 1-4i+5:8). God’s laws (hwq y’l) fortify the  author in the battle against the unclean spirits. His God-fearing (yr'y 7) empower  him. The terms “bastards”” and “spirit of impurity” refer to the Enochic tradition  of the Watchers. The spirits represent in 4Q444 the moral evil, against whom  God's law and God-fearing offer efficient weapons. This notion recalls the ideas  concerning the demons and the means against them featured in the book of  Jubilees.  6Q18, survived in 27 small fragments and was called by its first editor  ’composition hymnique’.°° The name Belial (frg. 3, 3), the spirit of knowledge  (rwh d't) (frg. 5, 3) is mentioned in the composition, and a reference to the final  act, the divine‘ judgement which will make an end to the destructive activity of  the demons: “For eternity, they shall not destroy” ([/w ]Imym Iw’ yklw) (6Q18  (6QpapHymn) 5:4). Demons are presented here again according to the tradition  of Jubilees.  Other hymnic texts like 11Q5 (11QPs-a) refer again to Satan, demons and  unclean spirits: “Let Satan have no dominion over me, nor an unclean spirit  (rwh {m’h); let neither pain nor the will to evil rule in me. Surely You, O Lord,  are my praise; in You I place my hope all the day” (11Q5 (11QPs-a) XIX:15-  17). “Cleanse me, O Lord, from evil’s affliction” (mng‘ r‘) (1105 (110Ps-a)  96  Edited by Baillet / Milik / de Vaux (DJD IIT 133-136; III. Grotte 6, D. Texte hym-  nique, 18. Composition hymnique; Pl. XXVII).those who strıke unexpectedly lead aStray the spiırıt of knowledge (hpwe vm
DI WM It wt rwh bynh).
The actıvıty of the demons 1S, accordıng {o the ONgs, nNOoL forever, only for

the per10d of the rule of wıckedness and In the per10ds of humılıatıon of the SOT1IS

of 1g Peri0ds called Q, pl QSVM) of human hıstory dIC often mentioned in
severa] Qumran works (e.g Pesher al ha-qSSVYM, O-1 IC 1S “ *ReO-
retical’ work these per10ds In human hıstory) The Varıo0ous per10ds dIC
characterızed Dy the activıty of Varlous STIOUDS, the rıghteous, (T the evıl.
According {O thıs they dIC d per10ds of rıghteousness, per10ds of SIN
(whıch INCAN, of COUTISC, er10ds of Oppression for the rghteous). S, the
demons mentioned In the ongs of the S5age AdIiC ubject {O POWCT, and
they dIiCc mediators of dıvıne plans

1S phılosophıcal wriıtten In the first DETSON of sıngular. The
pneaker 15 characterızed Dy “spirıt of controversy” (rwhy rVb), “spirıt of
owledge” (rwLi {); “understandıng, truth and rıghteousness” IyAN, mt WSdq),
all orı1ginatıng from “God’ holy spirıt” (mrwh gdwsw) (Irg 2-3)
Opposed 1{8 hım dIC the “spirıts of wıckedness” (rwLAy FA (4Q444 (4Qlncanta-
t10N) 1-41+5:4), ‘“the ba |stards” (mmzrym) and “ Ahe spiırıts of impurıty” (FWLV
him A) (4Q444 (4QIncantatıon) 1-41+5:8). laws ( EWg Y fortify the
author In the battle agamst the unclean spirıts. Hıs God-feariıng yr CINDOWECI
hım. The erms °“bastards” and “spirıt of iımpurıty” refer {O the Enochic tradıtıon
of the Watchers. The spirıts represent In the moral evıl, agamst whom

law and God-fearınge efficıent WCADONS. Hhıs notion ecalls the ideas
concermıng the demons and the 111CalNls agaınst hem featured In the book of
Jubilees

6Q18, survıved In DF small iragments and Was called DYy ıts Hirst edıtor
composıtıon hymnique”.”° The Rehal Irg 3, 3 the spirıt of knowledge
(rwh d’'t) (frg N 1S mentioned In the composıtıon, and reference {O the 1Ina
aCcT, the dıyıne jJudgement whiıch 111 make end {O the destructive actıvıty of
the demons: °°HOFr eternity, thev chall nOot destroy” ([/w MYM Iw VkKIwW)
(6QpapHymn) 5:4) Demons d presented here agaln accordıng to the tradıtion
of ubılees

er hymnıc eXIs lıke 11Q5 Ps-a) refer agaln 1{8 Satan, demons and
unclean spirıts: °Let Satan have domımınıon Over I 11OT unclean spirıt
(rwD Im AD: let neıther paın NOT the ıll {O evı] rule In Surely Y Oou, Lord,
AI II1Yy pralse; In Y Oou place hope a]] the day  ‚29 FOS QPs-a)s
FD ‘“C'leanse INGC, Lord, from evıl’s afflıction” (mng F S-a
J6 Edıted DYy Baıllet Mılık de Vaux (DJID 111 133-136; 111 (jrotte 6, extfe hym-

NıqueE, ES: Composıtion hymnıque;
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AGNA L2) The texft refers the IU for charmıng the demon-possessed
wıth musıc” (Syr InZgd hpe2w .  ym) (  Sa The
agamınst the evıl 1S agaın forgıveness of the SINS Dy God, and and
owıng spirıt” 16 makes ımpossıble Satan domıiıne OVEN the supplıant

1Q6 QPsSs-Db) 4-5:14-16).
The Aramaıc manuscrıpt Al incantatıon. 1ıst of demons and

ıllnesses (1EVEL, ©  1 chest paın) caused DYy demonıc pOosSsess10N 1S enumerated
In the lext Demons d1IC male and temale (dkr NQ (4Q560 (4QExorcısm ar)
113 5) The exorcliser compels the demons leave the body of the sıck
adjurıng the Namle of YHWH (4Q560 (4QExorcısm ar) 11:4)

8Q5 have been agaın incantation, ”” udgıng from the egınnıng of
the CX c  In N-OUT name”” (DSmK) 8Q5 (SQHymn) ED The lexi mentions also
spirıts standıng In front 4: (J0d 8Q5 (8QHymn) 2:6)

In the 1g of the demonology and known magıcal om Qumran [WO
categories of CXIS deserve further interest and research:

Ihe blessings and CUrSsSes in the Qumran ex[{S, 1C usually refer
Belıal and demonıiıc beings, recallıng CVCN Enochic tradıtiıon OTr that of the
ubılees O present Just few examples: In 1Q5S A the Levıtes C SC
C1i1a1:s lot (gwrl) sayıng Ma yOU be damned In return for al] wicked,
ouiltye68  Ida Fröhlich — BN NF 137 (2008)  XXIV:12). The text refers to the ‘“four songs for charming the demon-possessed  with music” (Syr Ingd hpgw'ym) (11Q5 (11QPs-a) XXVII:10). The wepon  against the evil is again a forgiveness of the sins by God, and “a constant and  knowing spirit”” which makes impossible Satan to domine over the suppliant  (11Q6 (11QPs-b) 4-5:14-16).  The Aramaic manuscript 4Q560 holds an incantation. A list of demons and  illnesses (fever, chill, chest pain) caused by demonic possession is enumerated  in the text. Demons are male and female (dkr’, nqbt”) (4Q560 (4QExorcism ar)  11:3, 5). The exorciser compels the demons to leave the body of the sick  adjuring () the name of YHWH (4Q560 (4QExorcism ar) 1i:4).  8Q5 may have been again an incantation,”’ judging from the beginning of  the text: ‘“in Your name” (b$mk) (8Q5 (8QHymn) 1:1). The text mentions also  spirits standing in front of God (8Q5 (8$QHymn) 2:6).  In the light of the demonology and known magical texts from Qumran two  categories of texts deserve further interest and research:  The blessings and curses in the Qumran texts, which usually refer to  Belial and demonic beings, recalling even Enochic tradition or that of the  Jubilees. To present just a few examples: in 1QS 1.1-18 the Levites curse  Belial’s lot (gwr/) saying: “May you be damned in return for all your wicked,  guilty deeds ... licked by eternal flame, surrounded by utter darkness” (1QS II:5-  8). In 1QM XII.1-7a Israel’s God is blessed, while Belial, together with all  spirits (rw£4) of his lot (gwr/) is cursed. The exemples could be continued.  The other field is that of the objects used for apotropaic purposes called  Phylacteries (tefillin) and mezuzoth. They were found in various Qumran  caves, the majority of them found in Cave 11. Both tefillin and mezuzot con-  tained short scriptural citations written on parchment and put in leather capsules.  Tefillin were fixed on the forehead and hand on the occasion of prayer, mezu-  zoth were fixed on the doorframes of the entrances of houses and dwelling  places. Furthermore texts straps and leather capsules were found in the caves.  On the basis of the relatively high number of the texts and objects it is to be  supposed that tefillin and mezuzot were written and made on the Qumran site,  also for the use of members living outside of the site.”®  Scriptural texts cited in Qumran tefillin and mezuzot are practically identical  with those used in later practice (usually Ex 13,9.16, Deut 6,8; 11,18).° No  demonic beings are mentioned in them; however, they have a special relation to  ST  Edited by Baillet / Milik / de Vaux (DJD III. 161-162; V. Grotte 8. Textes non-  bibliques 5. Passage hymnique; Pl. XXXV).  98  The Damascus Document, a rule written for the members living in families was  found in several copies in the Qumran library, see Baumgarten et al. (DJD XVII).  99  Vermes, Worship; Yadin, Tefillin.lıcked Dy eterna]l flame, surrounded DY er darkness” (1Q5S F:S>=
5) In 1LQM XHLEI /a Israel’s (j0d 1S Jessed, 1Ie Belıal, together wıth a]]
spirıts (rwA) of hıs lot (Q2wrl) 15 cursed. Ihe exemples COU be continued.

The other 416e 1S that of the objects used for apotropalc PUILDOSCS called
Phylacteries (tefillın) and mezuzoth IThey C OUun:! In Varlıous Qumran

the maJority of them found In (Cave eln and MeZuzol CO
taıned short scriptural cıtatıons wriıtten 0)8| parchment and pul In eather capsules.
elıllın WCCIC 1X@e| the oreneäaı and hand (JI1 the OCcasıon G1 PIaAyCrI, NECZU-
zoth WCCIC IXe the doorframes of the eNntIrances of houses and welliıng
places. Furthermore XIS aps and eather capsules CI OUunNn! In the CAaVC
(n the basıs of the relatıvely hıgh number of the and objects ıt 1S be
supposed that eli1lllın and WCIC wrıtten and made the Qumran SS
also fOor the USC of members lıving outsıde of the site 78

Scriptural eXIS cıted In Qumran el1illın and MeZuzOotl dIC practically ıdentical
ıth those used In later practice (usually Ex Deut O6 LIS) No
demonı1c beings aIec mentioned In them:; however, they have d pecıal relatıon

U} Edıted by Baıillet Miılık de Vaux (DJD I1{1 1-162:; (Jjrotte lextes 1-

bıblıques Passage hymnıque: PI AXAXAV)
. he Damascus Document, rule wriıtten for he members lıving In famılıes Wds

ound In severa] coples In the Qumran lıbrary, SCS Baumgarten al (DJD A VD
49 Vermes, Worship; Yadın, Tefillın.
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demoni1c Iıterature. The ratiıonale of theır USC 1S the dea behınd 101 the holy
have effective W agamst al y armiu influence, demon OT tempting

spırıt. The 1D11Ca VOISCS cıted In e1l1llmm prescrıbe that Y OU shal put these
words of mıne In heart and Soul, and yOUu chall bınd them d sıgn
hand, and f1x them dASs emblem orehead” (Deut The objects
WOIC for everyday UScC They dS hıeld In [WO ımportant s1tuations and
SCEI1CS In human 1ıfe the DIAyCI and the inner part of the dwellıng place Besıdes
eln and mezuzot other apotropalc objects WEIC found the Qumran sıte.
Qumran indıngs ofefillın and mMezZuzot represent theır oldest OCCUITENCE

Ihe importance of keeping AWdVY demons from human community:
cultures eing acquaımnted wıth d Impurıty system demoniıc 15 related
{O impurıty, and demons dIC called impure beings. In the previOus part of the
artıcle ıt has been demonstrated that the topıc of IEn 613 1S Duilt around the
question of Impurı1ty, and the ratıonale of the or1g1n of the demons In the work 1S
impurity. '“ Impurı In the Jewısh Impurıty system 15 human centered. Basıc
impurıtıes dIC bodıly (physıcal) impurıties of humans. ysıca impurıtıes result
from vegetatıve states of humans Iıke ea menstruatıon. The Old Testament
System consıdered ca 00 eper, and bodıly em1sSsSIONS d& impure.
theoretical system of impurıtıies In ancıent Israel 1S g1ven ın the riestly codex of
the Leviticus.  10 The COTNIMMNON charaecterıstic of physical impurities 15 whatever
nas tO do wıth the dısıntegration of the body 1S consıdered dS physıcally
impure. '“  2 Belıef In demons and the impurıty SyStem AdIiIc elated O each other. 103

Impurıity 1S receptive tO demoni1ic and 1S delvered {O ıt Humans 1m {O exclude

| 00 (Other (Qumran works also assoclate demons wıth impurıty, SE ange, (Consıder-
at1ons 254-268

101 0€S NOT discuss eXcrement, urıne, Swealr, and salıva. Can be supposed that the
first WeT® consıdered Impure, C Wrıght, Unclean T7 36

102 ouglas, Couvade, calls impurIıty ‘what IS NOT whole normal”. Wenham, nter-
COUTFSC, aSsoclates purıty and Impurıity wıth the ideas of ıfe and death The best
definıtion of the System of physıcal Impurıties 1S that of Mary Boyce’'s for he
/oroastrıan SYySstem (very sımılar the bıblıcal one) part TOmM the5 the chıef
Cause of pollution 1S al that leaves he lıving body, whether in sickness OT In health,
he bodıly functions and malfunctions being alıke regarded, t daevıc
(demoni1Cc) In or1g1n, perhaps SINCE they ArC assoc1ated wıth change and mortalıty

103
rather han ıth the statıc of perfection”, OYCEe, Hıstory 306-7
Magıcal practices raısıng demonıc AIC always connected 1ıth the unclean
while solving the charm and healıng 111Call he SdadlI11c time PTOCCSS of purıfıcation.
FOor Babylonıan examples SCC Haas, Magıe 155-196 According Wrıight the
bıblıcal System lacks he demoniıc character of other Impurıty SyStems, argumng hat
he Bıble’s monothe1stic ıdeal rejects anıy demonic impurıty, SCC ng Unclean
739 However, the exIistence of spirıts nd demoniıc beings 15 dısclaımed In
bıblıcal9 ON the opposıte, he belıef IS posıtı vely attested In number of cases.
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demonıc influence and mpend the spread of the impure, and efend
humans from demoniıc harms.

The members of the Qumran communıty aımed lıve In priestly urıty.
Thıs a1mM INAaYy o]ve explanatıon ( several specıfic phenomena connected
wıth the communlıty. They had sophısticated and NgZ0r0US alakhıc Y  m
IC remaıned us In several works, preserved often In iragmentary torm,

the Damascus Document and ıts alakhıc fragments 'om ave 4, and the
alakhıc letter MM ese works intended regulate CVEIY tıelds of
human lıfe In order keep purıty In human communiıtıes. Ethical impurıtıes
CS consıdered wıth sımılar 1Z20rOUSNESS. Keeping AWdY from the 1ving
place everythıng iımpure, especıually In pnecı1al STates of human ıfe consıdered d

impure, and In pecıal sıtuations ıke the ıme ö the PIAayCI W d> only d natural
endeavour. In VUur notion of magıc apotropalc they AIc consıdered d

examples of magıcal practice, practice repeatedly forbıdden In the (Old
1 estament. However, the (Ild Jlestament ban relates the alıen forms of the
harmful magıcal practice called WlZzardry KkSph) does nolL COMNCETIN the belıef
In demons and evıl fOorces, and the esorts of keeping d WdY theır harmful
influence. One of these reSOTrtTtSs In the antıquıty Wäas the uUsSCc of the force of holy
wrıtten Belhief In the demonıiıc W d> deeply embedded In Quman spirıtual
WOT ı1ts further research wıll enrich and help draw aCcCurate pıcture

the spirıtual WOT. OI Jewl1Ss. communıtıes In the Second Temple CIa

Summary
Apocryphal psalms nd ’sectarıan’ apotropalc Composıtıons TOM Qumran refer IGRU-

larly tradıt1ons about the or1g1ın and characterıistic of evV1] spirıts. systematıc elabora-
t10n of these tradıti1ons Call be found in twocomprehensıve pseudepigraphic works, In he
so-called Ethiopic book of Enoch (IEn 0 l nd In the book of Jubilees, both known In
n In Ethiopilan translatıons. Copıes of he or1g1nal Aramaıc vers1on of nNnoch nd
he orıgıinal Hebrew version Jubilees WeTeC found In (Qumran. |Enoch and Jubilees WeTEC
NOL only known In the communıty, but belonged Its COFE tradıtıon and inspıred Ially
’sectarıan. works. IEn S 1, the ol the Watchers, IS narratıve (JI1 he or1g1n of the
evıl Both, he orıg1nators e Watchers) nd the 1'ep1'esentatiV€s of evıl (the Gı1ants) Show
demonıc features. he ratıonale of the demons IS Impurlty. IEn 6-11 1S alternatıve
the theology of the or1g1n of evıl] In enesI1s. Jubilees the tradıtions Or (jenesIıs nd
hat of | Enoch, addıng 1W motives the fgure of he demoniıc evı] who 1S called
Mastema In Jubilees. Mastema 1S the head of demoniıc hıerarchy nd representatıve of
both COSMIC nd ethıical vıl Jubilees o1VvES examples of who ave Ver evV1]
demons. Persons who dil obtaın dıvine nd angelıc help agamst evıl AdIcC he
rghteous, whıich A OWNECTS of specıal knowledge. Apotropaıic usıng the of
wrıting agalnst demons hold the Ssalmlnıc ideas |Enoch nd Jubilees.



“Invoke At AnYy Tıme

/Zusammenfassung
Apokryphe Psalmen UusSs Qumran und apotropäische CXte der (jemennschaft VOIN

Qumran verwelisen regelmäßig uf den Ursprung und dıe C’haracteristika böser (jelster.
Systematıische Behandlungen dieser Tradıtionen finden sıch Im sogenannten äthıopischen
Henochbuch (IHen 6-11) und Im Jubiläenbuch. Beılde exfe sınd vollständig C: ın
äthıopıscher Übersetzung erhalten aber iragmentarısche Kopien des aramäıschen Or1g1-
als VON Henoch und des hebrätischen Orı1ginals Ol Jubiläen fanden sıch In der Bıblıo-
thek Von Qumran. Henoch und Jubliäen WAalell ber nıcht 1808 e1] der Bıbliıothek VOoN
(Qumran, sondern gehörten ZUT Kernüberlieferung der Gememinschaft VONN Qumran und
haben viele ihrer Texte beeinflußt. | Hen 6= E dıe (Geschichte VO Fall der ächter-
enge:. ist ıne Erzählung über den Ursprung des Bösen DIe Wächterenge!l als dıe
Verursacher des Bösen und die G1ganten als dıe Vertreter des Bösen dämonische
üge. Ihr Seinsprinzıp ist Unremhbheit. Während Hen 6-11 en alternatıves Modell 1856

Sündenfallerzählung der enesIis darstellt, verschmulzt das Jubiläenbuch die Tradıtionen
VOlIl enesIis und Henoch miıteinander und erweiıtert dıe Fıgur Mastemas als den Reprä-
sentanten des dämonisch Bösen un MNMECUC Motıive. Mastema steht der Spıtze der
dämonischen Hıerarchıe und repräsentiert sowohl das kosmische als uch das ethische
HBÖöse. Jubiläen beschreibt aber auch Personen, die Macht über ämonen haben Es
handelt sıch Un (Jerechte miıt außerordentlichem Wıssen, denen göttlıche acht und
himmlısche Hılfe das Böse ZAHT: Verfügung stehen. Apotropalische Xi dıe sıch
der Macht des Schreibens SCHCH ıe Dämonen bedienen, sınd In ihrer Dämonologıe mit
Henoch und Jubiläen vergleichbar.
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