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ystica eadıngs of the Sacred exfi
rıtten OE oral, the sacred teachıngs om 16 the mySstıc STa In HIS

quest for the dıvıne AIC, In the end, nothıng than COIDUS of exXIs The
mystıc interprets them DY of the rel1210uUs doctrine In 1C he has been
traıned and, of COUTSC, through hıs 0W understandıng capacıty. Although
Jewısh mysticısm 1S relatıvely StEICE castıng warnıng sıgnals regardıng the
dangers awaıltıng the ırresponsıble who would dare start thıs path wıthout
solıd knowledge, ST certaın lıberty of MmMoOovement 1S permitted tO the 1scıple
DYy the naster. As the VC role of mysticısm 1S {O provıde the opportunıty for
the reinterpretation of the sacred exX{ISs the need for SOTITIC of IHNanNnecuvVver 1S
Obvı0us.

us, the first ıng that strıkes he cholar who studıes Jewısh mysticısm 15
the Importance g1ven the textua] interpretatıon. Clearly, thıs has nothıng tO do
wıth the scJ1entific preoccupatıon hat trıes test and falsıfy hypotheses, L1OT
wıth phılosophıcal hermeneutIics, IC trIes tOo study the nature of meaning.
IS 1S rather interpretation SCCI1 d form of creat1on. What the Jewısh
MyStICS In general, and the medieval ONCS in partıcular, left {o theır dıscıples and
followers Was the outstandıng value of theır commentarıes and the
sacred CS Mixıng intultion wıth creativıty, and experlence wıth OZI1C, heYy
created He  S X contamıng SOINEC 1deas from the orıginal ONCS but also
addıtional notions, 1C comıng from theır nner self, represented them

According loan Pänzaru,“ Dy definıtion the interpretation PIOCCS ea| {O
he constitution of the 11S and respectively tOo the subjective impress1on of
understandıng, whose 1na result 1S the responsıve behavıor, In ıts turn text
The exi contaıns MCSSaLC, sometimes representatıion, but the not1ions dICc nof
equivalent. It INAaY be argued, dSs Gershom Scholem, and not only, dıd, hat he

ASs argued by Panzaru, Practic1
Panzaru, Practicı
Scholem. (abala
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MNYyStLCS tred read theır IW thoughts In the 1DI1CcCa Thıs makes the
analysıs CVCI the dıfficult because In such ıf 1S hard establısh
whether the 1D11cCa. texti provıde the basıs for the exegetical ımpulse O; the
CONLrarYy, exXegesI1Ss Was used dS 1Cans fOr legıtımızıng the mystıic’s OWI)

thoughts, In the1 lınk the old VIEW O the 1W OIl  @®

On the other hand, however, ıt 15 natural, and generally accepted, that, when
eadıng d ([EXL: each of vibrates those values that dIC already present In OUT

inner self and NnoTt others. That 1S Wwhy NOL OC Call read anı Yy texT. Certamly,
thıs 1S where traınıng 0)8 educatıon COLNCS In Or sımply COTNMNON IX  $ he
owledge gathere om day 8} day ıfe Of:; d George Bernard Shaw defines it,
the collection of prejudıces accumulated DYy dl indıvıdual by the dDC of 18 ut
here also intervenes the SO-Calle freedom of interpretatıon, the between
the evıdent and the latent of the ext According to Baruch SpinozaD

the sacred 00 leave I1 ll freedom of Judgment, havıng be
interpreted through themselves. 1 11C cCannotL 1gnore the existence of d

fıgurative approach, MC takes the text’s Contents d SUCCESSION of masks
hıdıng the ul referents.* Moreover, ONC 111AYy reach the pomt where the text’s
elements dIC sımply travestied DYy INCans of code. However, ecodıng 1S nol
always the ıng wıth interpretation.

Starting from the conception that cannot define God unıvocally due
the inadequacy of anguage, Hermetic tihinkıng actually States that the 1LLLIOTEC

amb1ıgu0us, polyvalent and full of symbols and metaphors UT language 1S, the
approprıiate ıt wıll be for namıng d One In 16 the colıncıdence of the

opposıtes 1S achieved and therefore the ıdentity princıple vanıshes > Conse-
quently, In thıs interpretation 1S infinıte. In the ques for the ultımate SCNSC,
the slıdıng of the angıble SCIISC In al] dırections becomes acceptable. (One
efines NOoT DYy descrıption but Dy analogy FEach object es inıtlatory SeECTELt
ut d revealed inıtlatory secrei nothıng. In order DICSCIVC Ifs value,
such Secret ead {o another secrel, and U  5 infinıtely. The Hermetic
Secret Inust be vold. As Tıbetan mysticısm® excellently DULs ıt[, the Ial who

hıs 1S where symbolısm In In detaıled analysıs, Panzaru evokes In Prac-
t1C1 ale interpretär11l de texti the enterprise of certaın monastıc authors of he ( ZSTO=
lıngian dAapC who, havıng read the TEC of the Church Fathers, felt he need
systematıze the meanıng values g1ven each notion In the interpretatiıve he
result Was seft of works that counted hese symbols, whıch In fact prevented AalYy
1CW interpretation of the CXT
ECO, Limıitele
In Taıinele Davıd-Nee]l speaks about the Tıbetan theory, which eaches that he
numan condıtıon 1114 Yy be surpassed NOT by knowledge but DYy passıng beyond KNOW-
ledge, where the WISe INan becomes W: of he fact that knowledge ıtself IS Just

nd NOL all am
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pretends he has found secref 1S not inıtlate, but who has stopped
vC superfic1al eve] of the NnNystery

(Ine IA Yy thus Sa Y that Hermetic thıinkıng turns CVE)  ıng hat happens nto
Iıngulstic phenomenon and the time subtracts al] cCommunIıcatıve

W from language, leavıng ıf wıth only encodıng one The Hermetic
tradıtıon eO an y attıtude for 16 texti 1S only the chaın of the reactions ıt
produces. Tom thıs perspective, Aa y sacred tex{i determines the apparıtıon of
eadıng hat Umberto ECcOo calls “SUSPICIOUS” and translates dsS “eXCESSIVE55

Nevertheless, to the extent to IC ONC trıes emaın wıthın the institutional-
zed boundarıes of the pre-establıshed rel1210USs O0gma, acceptable interpretative
1censes dIC lIımıted.

Havıng saıd that, let us {turn tO the Jewısh tradıtıon. The MmMoOost ımportant
aspect of the Jewısh sacred ex{i 1S the INanner In 1C ıt 1S wriıtten. Sınce the
Hebrew alphabet contaıns CONSOoNaAaNtTS only, the wriıtten word AaDDCAIS d
obscure COIDUS, wıth hıdden sıgnıfıcance. What o1VveEs lıfe ıf 1S the VOICEe
SOound. Readıng 1S adventure. It ıf weren t for the oral tradıtiıon. e has
preserved E It would turn each time nto hangman » In 1C the MNg
sonorıty hould be Qguessed. Therefore ıf INAY be saıd that the eadıng of the exTi
has been legıtimızed DY the centurıes of vocalızatıon and the of the
has been clarıfıed (?) Dy the long oral tradıtıon, 1C has volved In perfect
paralle wıth the wriıtten ON  @

(n the other hand, thıs 1S precısely where the oubts arlse. If ora 1S of
dıvıne org1n, then aı y human intervention 111 be mean remaın under
question mark. Since In Hebrew changıng the punctuatıon of tex{i INCAans
changıng ıts it 1S clear why accepting the dea that the dıyıne ex{i 1S
submıiıtted 1{8} modulatıon of human inspiration ralses problem. -T:he Currenti
eadıng of the ora 1S ultımately authorized DYy USaLCc only And dsS the entıire
dıfıce of the tex{i 1S ounde: he 11anner In 1G the CONSONANtTS dIec
vocalızed, ıf 1S obvıous why In the end the understandıng ora 15 triıctly
connected tO the vowels and why Jewısh mySst1Ccs have maıntaıned that “vowels
AdTe the etters’ soul” and the letters wıthout vowels dIC ““bodies wıthout soul”
Zohar). The Torah’s texXT, kabbalısts concluded,? Was nol vocalızed precisely In

ECcO, Limitele Eco even so-cCalled ‘“unlimited interpretation” mySst1-
C1ISmM. Of the pre-requisites mentioned DYy hım shall only recall few exi 1S An
ODCNH unıverse In whiıch the interpreter IMaYy tiınd infinıte connections; language does
nNnOT SCIVE for iindıng UunIqUE, pre-exıisting sıgnıfled: language mirrors the Inadequa-
C of thıinkıing; In order SadVC he exT by becoming dWAäarec of the sıgnıfled’s Infinıty
he reader MUS that CVETYV lIıne hıdes secret; the chosen ONEC 15 the PCISON who
understands that the real sıgnıfıed ofa texi N 1fs Vold; etc.
ECOo. Limıitele 101
Yakov Ben Sheshet, quoted Dy de] In (Cabala 289
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order OW the interpretation of the words In accordance wıth the specıfıc
sıgnıfıcance of each possıble vocalızatıon varıant. Moreover, thıs WAY ora
potentially includes all aSpeCIS and profound sıgnıfıcances of each jetter. each
elated SecCrel, ınfinıtely. Thıs stands the ıllumınated nature of the
non-vocalızed ora In thıs the relatıon between vowels and CONSONANTS
1S SCCI] eıng parallel wıth the (IIC between soul, ( form, and natter.
Readıng the Ora 111Calls lımıtıng ıts infinıty, and 15 the expression of d

potentıal sıgnıfıcance inherent {o CONSONaANTS Kabbalıstıc readıng 1S therefore
act of cooperatiıon wıth God, cCon-creation of the Torah.!®%

ong the tiıme, the oral tradıtıon ShNıTLte ıfs accent wıth the introduction In
the sacred {ext of S1ZNS rendering the vowels. Apparently, d of that Imoment
al yOoNC could have read the Torah ıll, In the >SyNaAaDOSUC the Ora has been
maıntaıned untıl thıs day In unaltered torm. Thıs STtate of fact regards [WO
aSspeclts: first of all, the tlexi 1S wriıtten wıthout alıy breaks and punctuatıon marks,
being continuous SUCCESSION of CONSONANITIS; secondly, when sucCcessively
copyıng I, the scrıibes had the oblıgatıon keep unchanged those
constructions IC seemed be mıstaken accordıng the orammatıcal rules.
O understand Why, UOILIC address the meanıngs ranted O the ora In the
mystıical tradıtion.

Torah’s mystical 1S ıghtly Iınked ıts being consıdered be of
dıvıne OrNg1n. egarde: 'om thıs perspective, the anno be 3818381805
nıcated stra1ghtly; ıt needs be decıphered ehınd the AaDPCAIANCcC. us, what

be read In the ora 1s Just surface ayer, whıch, OHGEO removed, reveals
entire secondary WOT. In the attempt tO analyze these hıdden aspects, Gershom
CcCholem d S startıng pomt three princıples: the princıple of
NAalnlc, the princıple of the ora body and the princıple of the
unending richness of the dıvıne word’s significance. ‘‘

The iımportance of NaIine 1alnlcs and theır magıc values 1S d

paramount topıc. Whether extracted from Torah’s text (L obtaıned through letter
combinatıons, these HNailllcs have been used In Mmagıc practices SVGTE SINCEe the
Hellenistic ABC Therefore the fear that theır unreasonable USC INAY determiıne
irue dısasters, reakıngs In the natura]l alance of thıngs, should nNnOoTL surprIse.
The attempt PICSCIVC Torah’s hıdden from such unwanted interventions
resulted In d HNCW CONnception, 1C stated hat Torah’s paragraphs WeIC nOT, In
fact, reproduce In wrıting In theır irue SUCCESSION, known only the chosen
inıtlates, that NOl al yONC who ead ıt mıght perform miracles (or 0)8! the
CONLrAarY, destroy the world). STE dIC Varıous theorıes and treatıses provıdıng

| Idel. (’abala 290
Scholem, (’abala Scholem underlınes that these three princıples OTr analysıs
perspectives do NOLT share the Samne hıstorical nd psychologıcal orng1n.
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the MO dıverse explanatıons In thıs regard. cholem o1ves [WO examples:
book preserved In manuscrıpt only, Simushe Ora (/Fhae Book the Theurgıic
Use of the Torah), 16 relates that together wıth the Ora Moses also
received from (10d the letter combınatıons representing ıts esoter1ic aspect, * and
Moses ben Nahman (Nahmanıdes)’s of the ora

“"We POSSCSS An authentic tradıtıon that Torah 1S entirely composed of (J0d’s
e In Ssuch LHNanner that the words read could be 'ut UD In
completely dıfferent WAdY, In [esoterI1C ] In the haggadıc aftırmatıon
that Torah Was or1ginally written ıth black ıre whıte 1He. there 1S
confirmatıon of Ur OpInıoNn that he wrıting used W dsS ContinuOous and
wıthout separatıon nto words, which allowed Its UsSCcC both SUCCESSION of
|esoterI1C | (al derech ha-shemot) and In the tradıtional INAaNNCT,
hıstory and commandments. Thus, the Torah Wds g1ven Moses In form
In WNI1IC the separatıon Into words brought ıth ıf Its readıng SUTMM of
dıyıne commandments. the Sarmne tıme, however, he Iso obtaıned, In
ral tOorm, Its transmıssıon A SUCCESSION of names”.!+

In thıs contex{i the ımportance of the oral tradıtiıon becomes obvıous. Thıs
esoter1ıc outlook also explaıns why the ora becomes unusable In CAdSC ıt has
addıtional, missıng (T changed letter.!* Here agaın cholem provıdes UuSs wıth
example: d Meır (2nd century), renowned teacher of the Mishna,
underlined. thıs m1g have negatıve connotatıons d ell ıle he W dsS A
Ora copler wıth Ismaıl, the latter aught hım “My SON, DaY attention {O

Job, for ıt 1S ZO!  Y work: ıt 1S enough SK1p OT add sıngle letter
destroy the entire WOT. E In these ciIrcumstances, single Step W as CCCS-

Sd) for passıng from magıc tOo MySstICISm, IC the kabbalısts undertook Dy
accepting the dea that notl only Was the ora made UD of NaImnecs but that
ıf represented, In fact, ONC sıngle Namnme of the dıvinıty. Thıs outlook 1S
orounded the mystıcal unıty of the OTra whose prımary a1m 15 not {O
transmıt specıfic meanıng but VADICSS the miıghtiness and majJesty of God,
1C dIC concentrated In Hıs “name’”. o1ng CVCN further In thıs dırection,
old Midrash mentions vecn hat the ora before the creatıon, eıng al the

time OUTCE of inspıration and Hıs instrument. In attempt tO
CADICSS hıs eOTYy In ratıonal INANNCT, Joseph Giıkatılla., Spanısh
kabbalıst of the 3h CEeNTUrY, States hat the ora 1S not exactly N but
the explanatıon of From hIs purely mystical perspective, the

12 Scholem, ('abala
13 Quoted by Scholem, Cabala

Especılally sınce In Hebrew there are double letters letter rendering the Sarne
sound and [WO sounds rendered Dy the SdI1lle letter.
According Scholem, (’abala
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ora 1S regarde d Wd. In 1C the irue NaIne the Jetragrammaton
YHWH 1S OVCN secretly and indırectly. Another Step urther taken later
brings the kabbalısts the conclusıon that there 15 kınd of equivalence
between (j0d and the Torah The etters d SCCI1 dS the dıvinıty’s mystıcal body
and (G0d dS the etters’ sou].16

ora 1S thus represented ds body egarde': such, ıt becomes clear why
certaın 'om ıt SCCI1 ess ımportant than others, Just ıke the of the
human body On the other hand, however, he irue mystic 111 fınd the ecret
meanıngs CVOCN behind the VOISCS Ihear cShows that

“Whoever deals ıth the Torah CIISUTCS the evolutıon of the world and allows
each element Ifill ıts function, fOr there IS 110 member In the human body
hat O€eSs NOL ave Its correspondent In he world taken In Its entireness.
Because, Just man’s body 1S composed of members and artıculations of
Varıous ranks, ach havıng actıon nd reaction ON the others and together
makıng body, 1S the world a ]] he creatures In it dIiIc organızed ıke the
members, In hiıerarchıical relatıon e9aC other, nd when ell organızed
hey make In the MOST aCcCCurate SC FISC of he word, body nd
everything 1S organızed accordıng he inıtilal princıple of the Torah because
the Torah IS composed entirely of members nd artıculations organızed In
hıerarchical relatıon ach other and. when el] organızed, they make UD
unıque body ” (Zohar, 1:3 D).

Thıs paralle 1S taken C VCH urther In Tikunel ZONOr. IC consıders that he
ora 1S equal wıth srael, In ıtself regarde d d mystıcal body OTra| has

head, body, heart, mouth and other members, Just ıke Israel” Tıkun Z
57 The mystıcal body of Israel’s cCommunıty does 1a(0)! refer the Jewısh

people only but ıf 1S consıdered be, al the Sd111C tıme, esoter1ıc symbo of
9 the Shekhinah The parallelısm Of the [WO symbols SUCS far

that ıt ea {O the conclusıon that the Jewısh people’s exıle 15 the physıca
equıvalent and VT the result of the Shekhinah’s exıle followıng the reakıng
OT he vessels and OT the Fall, whiıich determıines d permanent interconnection
between the [WO motives. Here also intervenes the old separatıon of the ora
nto the “wriıtten ora and “°ora]l Torah’” In the esoter1c CNSC, the wriıtten
Ora 1S represented Dy the Tanach, the oral Ora 1S made UD of he
explanatıons and COMMEeNTS provıde DY the WISe cholars In connection wıth ıts
ex{i and together they AIc d unıty.

Naturally, under these Circumstances the wrıtten ora started to be
ıdentified wıth the g1ving sphere of the dıvıne and the oral Ora ıth he
recelving sphere O1 the Shekhinah and of Israel’s communıty. Moreover, here

16 Thıs image remıinds of the relatıon between CONSONAaNTS and vowels, nd f 1S precC1-
sely where the contradıction between the human nd the dıvıne intervention in he
readıng of the JTorah becomes Obvı0us.
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fınd agaın the conception hat the inıtlal ora Wds wriıtten wıtha fıre
whıte Hre mentioned earlıer. The whıte fire sıgnıf1es the wriıtten Ora In
IC the etters’ form does nof ADDCAL, and the aCcC fıre the CONsSOoNaAaNtTS and
vowels hat o1ve bırth O the oral Torah The only Ian who has GVEGF eached the
wriıtten mystıcal Ora hıdden In the INSCCNHN form of the whıte 1g Was

ultımately Moses the rest of the prophets and mMYySt1ICs have managed to catch
glımpses only. en the EXHYeME, thıs eOrYy actually maımntaıns that there 1S
only ora]l ora the wriıtten ora eing regarde exclusıvely dSs mystıcal
notion. In ıts Current form, the wriıtten ora 1S only reproduction of the
mystery s translatıon.

thıs pomt the unending richness of Torah’s S1IZNIfCANCES becomes
obvıo0us. It 1S clear hat In hIs experlience the mystıc DAaASSCh beyond the external

of the sacred tex{i and plunges nto deeper and deeper layers of meanıng.
ora 110 ADDCAIS dS the representation of lıvely hierarchy of semantıc ayers
and s1gn1ıfıcances. If In the first phase hıs Was al] about the Torah’s hıdden and
1sıble, esoter1ıc and exoter1ic dualısm, later thıs VIeEW W dsS efined under
Varıous influences. Jewısh MySt1Cs and especılally the kabbalısts WETIC not
eekıng In the Tanach the allegorıc representation of phılosophıcal ıdeas but
symbolıc representatıon of the DIOCCSS of dıvıne lıfe Thıs ead {O the CINCTSCNCEC
of EOTY proposing four levels of eadıng hıteral, phılosophical-allegorical,
aggadıc and mystical-theosophical. ‘” (Gershom cholem iıdentifies the ro0f of
thıs conception In 1Arash ha-Ne 'elam the Book of Ruth where ıt 1S stated that

-{ Orah’s words Can be cCompared wıth uL. How come? Just ut nas Al
exter10r and inner COTC, /2 0eSs CVETY word of the Torah acquıre
exterli0r realıty |ma’aseh| Mıdrash, Haggadah and ystery Sod| each
representing meanıng deeper than he DreVvIOUS’

Nevertheless, thıs eOrYy found ıts MOST famous eXpress1ion In the (lost) STIOrY
of Moses of Leon, called Pardes The DUN between Pardes wıth the ıteral
meanıng of Paradıse (orcharı and by extension Heaven) and PaRDeS dAS the
collection of the inıtlals of the words Peshat (hıteral meanıng), Remes
(allegorıcal meanıng), Derasha (Talmudıc and Haggadıc meanıng) and Sod
(mystıical meanıng) DAaVC bırth tO long tradıtıon of interpretations In Jewısh
mysticısm and not only ÄS Moshe de]l cshows In hıs turn. . there WEeETEC

kabbalısts, lıke Abraham Abulafıa, who ought that the CUTISC In the ıteral

1/ These four levels of readıng INAay be ound, mentioned previousiy ıIn hıs study,
both In Christian and slamıc myst1cısm. Nevertheless NOT further detaıl thıs
aSspectT, ıt 1S not the intention of thıs research he historical evolutıon of
these notions and the IManner In which they influenced ach other.

| 8

|
Scholem, (’abala
Idel. (’abala 282
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SCIHSC Was essing the hıdden and the OUTS! In the hıdden Was

essing In the ıtera] ONC, granting negatıve, demonıic, connotatıons the
latter. 10 them, the ıteral meanıng remaıned the patrımony of the and the
esoter1ıc ONEC the patrımonYy of the chosen few

Another thesıs of erucı1a] ımportance the eadıng of the sacred [eXt 1S that
behınd word, V letter, there dIC SEVCNLY aspecls, (JI LA EEs Inıtı1ated
DY d ate Midrash (Bemidbar Raba, 12Ih century), thıs eOrYy Starts irom he
conception that there WCCIC seventy natıons populatıneg the karth IThe Talmud
States hat each cCcCommandment gıven by G0d ONn Mount Sıinal Wäas instantly
1viıded In all the seventy languages that everybody COU ecelve ıf he
Sa1lne ıme Talmud, habbat 55D) Thıs ıdea later crystallıze In the conception of
the seventYy meanıngs, representing the ecreifis hat INAaYy be found In each word.

1S obvıous that the number 1S ultımately E OL ess arbıtrary, wıth a]] ıts
attrıbuted sıgnıfıcances, ıts only PUIDOSC eing underlıne the inexhaustıible
totalıty of the dıvıne word. thıs pomt paralle INAaYy be ıdentified wıth
another Lype of symbolısm. On the OC an ewısh MYStICS SCC creatıon d d

Samnec of the dıvıne Halllcs and theır respective etters, and the other an d
dl emanatıon PIOCCSS of HCI Y and 12. The [WO VIEeWS dIC mutually
complacent but they dIC also confusıng each other. Thus, the etters and
Naimnes represent concentratıon of CHCISY and they ıllumınate the mystıc who,
through hıs meditatıions, catches LAYy of the infinıte 1g but there dIC DE etters
and 10 pheres of CHNCISY and 1g emanatıon (Sefirot) representing he prIm-
ordıa]l numbers and al the Sad1l1lec time the dıvıne cCcCommandments. everal
explanatıons WCIC propose In order balance these dıscrepancıes. The-
lısts consıdered, for instance, that the 1g and the NYySIETYy of the ora WEIC
ONMC and the SaJImne thıng, g]ven that the numerıcal value of both words in Hebrew
1S iıdentical: Z07 ASs the Midrash ha-Ne 'elam shows, when (j0od Ssaıd “”Let there
be lıght” he Was referring the Nystery Ör the Ora In 1C He included the
1g but In d} occulted form, d NOoL overwhelm human eIngs The worl|:
could nNOTt wıthhold majJesty manıfested In 1fs plenıtude. “T’hat 15 Wwhy
Torah’s stor1es dIC only ıts exter10r garments”, States the Zohar (Zohar 1 140 a

Moreover, thıs outlook Was taken the AT when, durıng the 6h
CENLUrY, the kabbalıstic School of aTte propose An VEn wıder interpretation.
us, ıf tollowing the exodus from ZYDL, and respectively when the Torah Was

gıven them Mount Sınal, there SO 00,000 souls, AIC, In each
generatıon, 00,000 fundamental souls of Israel For each of them the Torah has

partiıcular sıgnıficance and I  dDC, whiıich only the addressee Cal penetrale.,
Thıs mystıical iıdea, according 1C each soul has ıts OW. path the
understandıng of the Ora W dsS however troubled Dy the fact that In ıts wrıtten
{Orm, the ora has only 40,000 etters. In order explamn thıs inadequacy he
kabbalısts CaiIne UPD wıth d orıgınal solution: there WEIC ndeed 00,000 etters
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the first table but part of them WCIC ost when they WCIC transeribed the
second. Nevertheless, Dy secre{i combınatıon DIOCCSS the Current letters INAY
lead tO the 00,000 In the orıg1nal ext Thıs dea 15 grounde tradıtion
statıng that there WCCIC In fact [WO Sseifs of ables of the Law, ONEC recel1ved DYy
Moses Mount Sınal, 16 he alone could read, and second sel, rewriıtten
after the first OMNC Wäas broken durıng the per10d of dolatry of the (Golden Calt.
hen the first tables WCEIC broken the letters engraved them flew offt thus
leavıng the spırıtual elements 1sıble only {O the mystic, who MuUuS diıscover
them In the hıdden ayers of the Torah ın its Ccurrent form

Naturally, the interpretation of Torah’s s1ıgnıfıcances dıd NOot StOp here.
ere WeTC [WO ıdeas that st1l] needed reconcıllation: the exIistence of the
orıgınal ora and the ex1istence of the physıca ora respectively, ıf the ora
precede: the creatıon, what dıd it l100k lıke before the Fall The solutıon, DTO-
pOose: Dy Moses Cordovero and taken Over DYy I Y after hım, W dsS the V
evolutıon of the WOT. Ir the WOT acquıred materı1a]l manıftestation after the
Fall, dıd the spırıtual etters of the ora From thıs perspective ıt INAY be
saıd that the cCommandments WEIC inıtlally warnıngs. (In the other hand, thıs
theory PTESUPDPOSCS that In the Mess1anıc CId people 111 off theır mater1a]
body and CCOVGI: the mystıcal body am had before the Fall that
Torah’s etters 11l be reorganızed In the dıvıne formula and ıll 1W
words that l spea of dıfferent thıngs. In profound thıs outlook
maımntaıns that, In fact, the Samne etters reproduce, In theır Varıo0us combiınatıons,
the dıverse aspects of the WOT.

Another interesting theory analyze: Dy Gershom ChNholem In thıs coniex({i 15
hat propose Dy efer ha-Temuna 00 Appearance Book Image,
referring to the etters’ image SCCT] he mystıical aAaDPCATFaNCE of the dıvıne),
publıshed In (C’atalonıa In 250 .4° Thıs work longer speaks of the Varıous
aSspecCIs of the Ora durıng (4IE another of the creation. but of the
aspecCts of SUCCESSION of creations. Each aspect 15 overned by UOIIC of the
SCV: subordinated Sefirof, because creatıve W becomes manıfest In
each Sefira and In COSMIC unıt dec1sıvely orme! by it, called Shemita.
Starting from the prescrıiption related the Sabbatıcal and the uD1iee yCal In
Deuteronomy E thıs conception states hat each Shemita NNES about another
attrıbute of the dıvine, ds the domımnant W In the correspondıng creation
PTOCCSS. Only In the 1Nna. SUCCESSION of the Shemitot that make up the
TE uD1ılee yCar of the worlds wı entire creatıve W become manı-
fest Thıs VIEeW 15 Aase'! the SAd1I11C conception that Torah’’s absolute eing
becomes and relatıve, and reveals ıtself dıfferently In each Shemita.
In each such per10d the tex{i ll read somethıng completely dıfferent. tor In anı y

7() Scholem, (abala
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of them the dıvine wısdom of the or1ginal ora 1S represented under another
aspect. Here: LOO, the etters AIc combıned In Varlıous patterns, accordıng the
lıngulstic contex{f of the respective cycle

In attempt to explaın the of facts, the book’s author chows
that, Just lıke In the SUCCESSION of the Sefirot, the first three Shemitot dIc per10d
of 55 per10d of nNg0r UL Judgment and per10d of mankınd eing
10W In the Second. 5O, In the first per10d, when 1ure and (C'reator WCCIC In
appYy relatıonshıp, the OTra| contaıned interdictions, but only Statements In
the per10d In IC lıve the ora has taken the form WC know Oday,
adjusting ıtself tO the CiIrcumstances. kvıdently, the nex{i per10d, that of INCICY,
wıll Inar the forms and harmony. egarde from hıs PCI-
spective, the cCurrent form of the ora 1S accepted d ına for thıs CON, ıth the
amendment that ıt INAaYy have d| entirely dıfferent face In other COMNS

ven In thıs cConltexXT, however, the dea that, Irrespective of the NanneT In
16 tihey AdICc combined, the etters’ number should emaın the Sd111C 1S
strongly underlınel Starting from thıs rule, SOLIIC nyStICSs who had embraced
hıs utlook concluded that In thıs Shemita there 15 letter miıssıng from the
ora The lımıtatıon of OUTr 1Ve Aln only be the result of absence, of
iımperfection. In order for the Currenti of the WOT. d letter from
the present form of the Torah be incomplete. AÄASs each letter 1S MNCCMN-
ratıon of dıvıne CHNCISY, daL1y letter rendered In al iıncomplete form wıll
the manıfestatıon of the 1g and of the hıdden forces. The blame Wads ınally
laıd letter shin, W.  IC kabbalısts sald, SNOU have nNOoL three AI1nıs, d ıt
has In the Current wrıting, but four.“' er radıcal, kabbalısts ecıded
that WC AIC, In fact, dealıng wıth d total occultatıon. 10 aCCOunt for such
of the WOT. d letter INuS have completely dısappeared 'om the alphabet.
However, mMust not despaır Although invısıble u $ the An letter of the
irue alphabet wıll become accessıble Dy revelatıon In the next Shemita. Thıs
absence addıtionally aCcCCoOount for the negatıve aSspects of the Ora ıts
DIESCHNCC wıll help turnıng them nto affırmatıons.

An VE INOIC adıcal version of thıs theory, rendered ıIn ejJer ha-Temuna
( a maıntaıns that ıt 1S nOoL Just letter that’s mıssıng from the Ora but
[WO 00 ase. d PASSapıc from the almu (  a  a 116 where ıf 15
wrıtten that the ına ora contaıns SCVCN 00ks, thıs utlook from the
ıdea that. ıf there WEIC Sefirot manıtested In the cycles of the CONS,
then there should be 00 Corresponding them Only the above-
mentioned pre-requıisıtes have ead the fact that In thıs Shemita Just five of
them AdIcC readable, the other [WO havıng been Occulted. eır Occultatıon, how-

The theory 1S based the fact that the Talmud recommends he Impression of both
forms of letter shin the eather Straps fixed 0)8| the forehead ıth he phylacteries
(Zefilin).
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CVCT, SCCI115 incomplete SINCE VEISCS OS and 10,36“ of the fourth Dbook of
Moses, Numbers.,. Iude the [WO missıng 00 and INAaY be regarde dsSs theır
CompressI1on. ese occulted Darts dımınısh Torah’s nner force, IC6 INAaY be
extended only In future COM In support of thıs thesıs kabbalısts also quote

S of Genes1s“® dSs allusıon d Shemita made UD exclusıvely of 1g
wıthout darkness, the remaıns of uller Ora communıcated In the Shemita
of (irace buft refused tO us In thıs COHIGXE. A interpretation ıke that of
Mordechazl of Lublın (end 168 century) accordıng {O IC the Currenti
Shemita egan wıth the revelatıon Mount Sınal Can ralse but question marks.
The dea that the flo0d and the Sodom and (Jomorrah episode COU have taken
place In Shemita of Grace SCCI115S al least eccentrIic.

It 1S interesting {O note that the conception regardıng the ex1istence ın the
ora of certaın occulted parts, IC would ONCE become visıble, resisted
throughout time untıl the UINCEISCHCEC of Hassıdıc mystıcısm. In attempt to
combiıne the observance of the Jewısh tradıtıon and profession of al accord-
ng 1{8} 16 there 1S ora other han the ONEC o1ven DY (j0d Moses
Mount Sınal wıth the Midrashic interpretation of Isaı1ah 41,4 Law Torah|
11 from me  ‚27 dS “A 1W law orah] 11l COINC from E  me Hassıdıc
mystic Levy Isaac of Berdicev propose the tollowıing explanatıon for
hıs phenomenon:

*Rut it 1S hat ven the blank SPDaCCs In the Torah roll ATC made UD of
etters, ıt’'s Just hat Cannot read hem lıke do the black NesSs ut ın the
Mess1anıc cra (J0d 111 Show US, [00, the blank SDaCCS in the Torah, whose
letters dIC unknown us NO of COULULSC thıs 1S what 1S meant DYy the

3972reference the NeW Torah

1S evıdent that from he rel1g10uUs authorıty s pomt of VIEW such posıtıon
provıdes 1{878 arge of IHNaNnNCUV: because it actually Justifies aln Y
devıatıon and VE heresy. In these Circumstances, ıf Was nNOoT V hard for
mystiCc lıke Shabbata1ı 7v1 to ake hıs step astray In 665 Consıdering hat
redemption made ıt poss1ıble {O upsel the old law and sei UD NCW Shemita, he
actually trıed LO force hand Dy declarıng 1mMse the Messıah Starting
from An er EOTY, first expressed Dy the author of the Tikunei Zohar,”
regardıng the ex1istence of [WO dıfferent aSpeCTIs of the Ora) °ToOora de-Beria”®

‘“And ıt ‚aInec Padss, when he ark seft ftorward, that Moses sa1d Rıse UD, Lord. and
let thıne enemıles be scattered: and let them hat hate thee flee before hee  33

23
when it rested, he sald, Return, Lord., Uunftfo he INanYy thousands of Israel.”

(10d saıd Let there be lıght; and there Was 1ght”
“Imre 1T’zaddıkım”, Shıtomir 1900, In he NOTtEes of discıple the lectures of the
Rabbı of Berdicev, quoted DY Scholem, (’abala 03

Un Accordıng Scholem, (abala
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(Torah In the stage of creation)“® and “Torah de-Atzilut” orah in the of
emanation),“' VIS adepts consıdered In theır urn that the He  = spirıtual OTra
rought Dy hım earth, replace: the ora of the of creati1on. Thıs WdY
they tore AdWdY Torah’s mystıcal Conitients from the text’s sıgnıfıcance and
indırectly trom the ymbols of the tradıtional udaıc ıfe style, setting them In
contradıction and thus o1ving bırth mystıcal nıhılısm taken almost the
absurd ‘“the suspens1ion Ora| 1S ıfs ultıllment  29

Kabbalıstic Hermeneutics

Z eOrYy and Practice In the ala
Varıous cholars have claımed that the ala 1S theoretical rather than

practical doctrine ® However, the authors of the mystıcal that make UD he
ala note quıte clearly that for the untraıned the danger COINCS precısely
from the possible inapproprIiate USC of the practical recıpes contaıned thereın.
The kabbalısts’ conception that DYy manıpulatıng the etters’ order ONEC INAaY
dısclose, In g]ven CIırcumstances. Torah’s ecrets 1S NOL abstract eOrYy but A

Current practice. The fear that Dy mistakıng ONEC of orah’s etters ONC INAY
destroy the WOT. 15 nolt theoretical NC Neıther does the creatiıon of d Golem
SLOp the theoretical evel. E.VENn though thıs human creatıve capacıty has
been PIOVECN sclentific experıment. CS dIC ultımately elements of mMagıC,
16 In certaın hıstorıical er10ds the Jewısh relıgıon accepted and, d certaın
eXTeNLT, CVOINN embraced. proo be found In the V Talmud. whose
authorıty IS doubtless, where the SLOTY 15 old of [WO rabbıs who used create
by QeCTET methods, CVEIY habbat CVC, three-quarter SIOWN calf, 16 they
would afterwards eal Talmud, anhedarın 65 D

Paradoxically, the practical aSpeCIS O1 the Kabbalah WEIC hıghlıghte In
Gershom Scholem studıes, althoug he Sd  S In the ala of rather

26 Mentioned in Proverbs 8,22 (-ANE Lord possessed 46 In the beginning of hıs WdyY,

27
before hIs works of Old”) the 11C shown us by (J0d in creation.
Mentioned In Psalms 19,8 (“Th of the Lord AalC rnght, reJo1cıng he heart: he
cCommandment of the ord 1S PUIC, enliıghtening he yes’) being untouche: nd
still sealed In ıts dıvıne nature. It IS thıs non-created, emanatıon-related feature of he
Torah hat valıdates he mystical thesıs concermng Its iıdentity wıth (G0d

Idel bellıeves hıs outlook 1S based primarıly OM he absence of informatıon, InaC-
cessıble the foreign scholar due the fact hat large number of Ocuments Are
st1il] In manuscrıpt OL, although publıshed, have NECVEOTI been translated trom Hebrew

20
e 9 (abala 53}
Idel, Abulafıa’s 293
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theoretica] teachıngs. In Scholem interpretation,”” the DTOCCSS esCcCr1DeE: Dy the
kabbalısts dS emanatıon of dıvıne CNCTSY and 1g 15 also characterized dSs
dısclosure of the dıvıne word. The paralle between the [WO essentja] forms of
ka  alıstlıic symbolısm 1S erfect. The kabbalısts spea) of attrıbutes and pheres
of 1g and In the SAdINe cContex{f they spea of dıvıne and of the etters
they dIiC cComposed ÖT As mentioned earlıer here, these [WO Lypes of descrıiption
aAaDDCAI constantly together. The Secret WOT. of the dıvıinıty 1S ONEC of sounds,
language, Namnes that reveal themselves tollowıng theır OW. law The elements
of the dıvıne language, the letters COmposıng the sacred texi arec than
sımple conventional INCAaNs of communıcatıon. Each of them represents
concentratıon of CHCITSV and VADICSSCS rich of meanıngs that CcCannot be
entirely rendered DYy human language. The revelatıon of these meanıngs and
hereby of the dıvıne majesty depends therefore the mystic’s capacıty
release the hıdden CNCTIZV.

In L1OTEC recent analysıs, Aryeh Kaplan has proposed,?' In hıs turn,
dıvısıon of the ala In three categorIies: theoretical, meditatıve and pract1-
cal The theoretical ala eals wıth the dynamıcs of the AdMNnNeTr In 16
(j0d reveals Hıs divıine eıng through the Varıo0us hannels of the dıvıne realm
(Sefirot) and the Varlous levels of ealıty (Atzilut, Beriyah, Yetsirah and Asiyah).
The meditatıve ala 15 preoccupıed wıth man s un1o0n wıth the dıvıne
through these channels and worlds The practical ala controversı1al,
1S focused the permutatıon of the dıvyıne mystıcal for magıcal 1T DO-
SCS Kaplan ıdentifies the OUTCE of the latter In Luri1anıc al  ala  $ In the COTMN-

cept of Kavanahı, the mystıcal intention and the meditatiıon accompanyıng the
aCcTi of tultfıllment The AG1 In ıtself 1S SCCH dSs body and the mystıcal Kavanah d
soul of the actıon ın fulfillment “If SOINCONE uLl0Ss the sacred acti wıthout the
rght intention then everythıng 1S body wıthout soul”, 5SdYS Isaac urla.®  2  E Although
the Concept ıtself appeare' earlıer. eing briefly mentioned In the ohar, Lurıa
SGCGHAS tO have been the first integrate ıf In coherent System. Proposing
specıfic mediıtatıve practices assocı1ated vırtually tOo each aspect 18 everyday lıfe
and each human actıvıty, Lurıa developed the dea of nmeditatıve
STate Formal PTIayCr, In 1C each word had kabbalıstıic s1ıgnıficance, W d> SGCH
A Ur of the entire sel of such mediıtations.

In cholem ’ s eXpress10n, Kavanah designates the aspect of the dıvıne
1sıble In each CONGreife aCT prescribed by the rıtual, and the otalıty of these aCcCtis
constıtutes the mMovement symbolızed by the rıte. The Outer actıon 1S thus
transformed nto mystıcal mMoOovement whereby the human 111 attempted {O

+ Scholem, ('abala
Kaplan, Mediutatıon Z
Quoted Dy Scholem, (’abala |
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comply wıth the diıvine ll these CIrcumstances, the Kavanah becomes
mystıcal too] whereby each cultıc actıon of the inıtlate 1S turned nto MYStTETY.
Since mystical writing makes Alı y descr1iption of the phases of hıs
practice, os del concludes®} that thıs mıght have been de-automatıon
PDIOCCSS In IC each word of the PIaycCI hnad be uttered well-define and
punctual CT For instance, In the CaAasec of ecstatıc mMySticısm, Abraham
ulatlıa propose: recıte the etters wıth melodıc intonatıon OL, In other
words, reduce the lınguistic materıal ıts prımary elements, consıdered ds
absolute monads. Thıs WdYy the classıcal language Was turned nto ser1es of
magıcal sounds wıth the intrinsıc DULDOSC of facılıtatıng the reiurn the
prımordial language.

BY 1Canls of the Kavanah the mystıc ra1ses from the lower worlds the
hıghest realms, through concentratıon he Sefirot and the relatıonshıps
between them The ten Sefirot dIC mystıcally expressed Dy the COrreCTt combı-
natıon of the etters that represent each of them. Inıtially, the relatıon between
the ymbol and the symbolızed Was alance: wıth ONEC word corresponding
each Sefira. Later U however, the conception volved nto prior1ity order.
Sefer Yetsirah propose YHVH the SUPDIEINC dıvıne and mentioned that
Its SIX prımary combınatıons ‘*ceal the world’”” egarde dASs “dıvıne lıghts”, the
ten Sefirot dIC contemplated from the viewpomnt of qualıty, number and Nalnle In
order increase the intellect’s and ımagınatıon s traınıng In VIEW of he
mySstic’s immers1ıon In the super10r emanatıons of the dıvıne realıty, culmınatıng
In IN SOof. The cCOrreci permutatıon of etters and Nalnıcs facılıtates the mystıcal
concentratıon and awakenıng. The practice 15 complete wıth the visualızatıon
of the Sefirot OF; In certaın kabbalıstic tradıtıons In 16 thıs 15 expressiy fOor-
ıdden, wıth the visualızatıon of the colors assoc1ated the Sefirot. Evıdently,
such visualızatıon focuses the etters of the dıvıine Lalllcs assoc1ated the
Sefirot, regarde: dSs symbols. 15 reasonable ASSUu=NNC that thıs visualızatıon
CS allowe. the ralsıng of the kabbalıst’s imagınatıve faculty d hıgher ONLO-
logıcal evel. from where he COB determıne the dıyınıty’s descent (M earth.
The DIOCCSS nduced paranormal of CONSCIOUSNESS, wıth heurgıc DOWCIS.

Some kabbalısts, ıke Yohanan Alemanno (15lh century), consıdered hat he
Sefirot WEIC C: ess mechanıcal Super-structure, perfectly CaS Y manı-
pulate by skıllful magıcılan. The sıgnıfıcance of the etters and dıvıne Nalll
used In PIaAyCI thus changes. They AL turned from hannels of exploratıon Ö%
the dıvyıne PIOCCSS into the COMpONENIS and instruments of practice. They 110

onger represent modus COoZ2NOSCENdI but d MOduUS operandi.”“ Starting from
the relatıon existing between each Sefira, d letter. d dıivine Naline and certaın

Idel, ('’abala
Idel, (’abala ZETZTTN
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eXpress10N, Alemanno Was convınced hat it Wäas poss1ble determine, Dy USC
of approprıate words, the manıfestation of certaın Sefira, ıIn order obtaın the
desıired ffects the worl ! Thıs cshows evolutiıon from the sımple
contemplatıon of the dıvıne harmony the USC of knowledge of the celestial
mechanısm for practical SCH and from the kabbalıstic symbo! to magıcal
language respectively.

BY promoting the EOrY that the varıatıon of vocalızatıon allows for the
interpretation of o1ven phrase ın Varı10us INANNCIS, aCcCo ben hesheft 3:
century) the WdY for free exegesI1s of the sacred text dependıing the
dıverse vocalızatıons AIl y ka  allstıc notion Can be assoc1ated IO each dıvıne

and 1{8 each Sefira. pecı1al technıque, ıdentified, wıth small varlat1ons,
In HY kabbalıstic authors DYy OS Idel,” consıisted In vocalızıng the word
Devareka In order IO visualıze the letters of the Jetragrammaton in c1ırcle (or
phere) olored ıIn ıre-I1ke red The cırcle consısted In dıagram contaınıng
three concentrI1ic cırcles, each representing Sefira whose HNaille Wds wriıtten
the respective cırcle. Near the WeTEC indıcated the correspondıng color and

36vocalızed etragrammaton. The resultıng image Was LHNOTEC than sımple
drawıng ı Was anthropomorphıc configuration symbolızıng aspect of
the dıvine realm. uCcC etaıle instruct1ons long evolutıon, developed
DY each generatıon of kabbalısts, of certaın practical applıcatıons esigne
involve theIThat 1S why ıt Was important {O DICSCTVC the secret
and the oral transmıssıon the inıtlates onlyv

The maın theurgıc PULDOSC of the Kavanot Wäas to elevate the mystIic, Dy
(Jematrıa and combiınatıons of the dıvıine but also by visualızatıon of
colors, in complex combınatory and permutatıon technıques, 8 the hıgher
realms, allowıng hım LO take part In the Tikkun am CcChNholem identifies the
OUTCE of thıs conception In the ohar, where there 1S desceription of the four
consecutıve functions of PTAyCL. purıfıcatıon and fulfillment through sacred aCIS,
involvement of the natural worl of creation, 1C ıT! put nto language, would
SINg hymns together wıth the people, reachıng the realm of angels, and
partıcıpatıon In the Tikkun DIOCCSS of the Dıvıne Name, In IC the Sefirotic
world 1S located.*’ The unıficatıon of the etters of the dıvıne YHWH Was

thus regarde ın perfect parallelısm wıth the unıficatiıon of everythıng hat
exısted, In the PIOCCSS of restoration of the orı1ginal harmony. 1578 unıfications,
In theır turn eXpress1ons of man s unıficatıiıon wıth the dıvine, WCIC called
Yechidim Concretely, long serl1es of Yechidim Was evised ase. the

35 Idel, (C’abala 154
36 The color asSsoOcC1lat1ons INdy Vary? SINCE wıth Chaım Vıtal the JTetragrammaton 1S

37
whıte.
Here ADDCAIs NC agaın the idea of he human CO-partıcıpation in the dıvıne PTOCCSS.
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manıpulatıon of the letters of the Varlous dıvıneC Sometimes [WO 1110OIC

of these dl11Ccs WCIC combıned together, theır anagrammed and theır
vocalızations varıed. Moreover, d old Jewısh tradıtıon taken OVCI Dy the
kabbalısts from the alo lıterature claımed hat each letter of the dıvıne

Was INn ıtself dıvıne name,>° DYy vocalızatıon.
The etters WCCIC used al both the cosmologiıcal and theologıca evel; In A

complex System of utterances and mediıtatıons. Eleazar of Worms (12th 3lh
century) ıincluded In hıs book Sefer ha-Shem 00. of the ame combiınatory

of the dıvıne names’ etters proo of long practice IC became
patiern for later ecstatıc mySst1Ccs. about the Sal time unknown
author”? In book entitled ejer ha-Hayım 00 of 111e that ıl Wd>

enough utter the dıvıne Nalllcs (T those of he angels obtaın what YOUu
wanted (T ecelve ınformatıon about secretl hıngs the Holy Spirıt would
revea|l them YOU In hıs (urn, Eleazar d convınced that In the state of

induced Dy the utterance of the dıvıne Nar he COU obtaın the
revelatıon of uture events Nevertheless, dSs Moshe de] remarks,“ hıs Was a(01!
d sımple U of certaın combiınatıons elaborated atfter pre-establıshed
scheme but Component ÖF the mystıcal practice, W.  IC together wıth medi-
tatıons, body M  V  nis, breath control, eic W as esıgne ınvolve the 1L1ECN-
tal faculties, creating certaın psychiıcal T’hat Was why OMNC of the dangers
awalltıng the mystic In hıs SXPeMeNCE; d underlıned by raham Abulafıa WhO
provıded, In 11Ss turn, d mode]l table*' for recıtıng al] the R etters of the Hebrew
alphabet In combınatıon wıth the JTetragrammaton) Was that ıf Was possible, In
the absence of appropriate traınıng and control, tor the sublıme elements he
would meel hıs WaY {o unbalance hım. In the VIEW of another kabbalıst,
writing the Sd111C time wıth Eleazar of W Orms, Moshe of Takır. f the seeker
dıd NOTt master the technıque, after uttering the dıvıne he would eturn
the inıtıal of confusıon of the CaJson In hıs r Moses (Clordovero ought
In Pardes Rimmonim” that thıs technıque Was esıgne determiıine the UNIO
MNYSTICH DYy attracting the dıvinıty down, outlook that 1114 y also be ound In
Renaissance Hermetic magıc.

According aplan, SINCE the Dıvıne Names eflect spırıtual fOrCes, 1C
have theır COUNTerparts in the human psyche, the ffects of these Yechidim In

38 kven he dıvıne sed In thıs mystical-magıcal practice WEIC taken from
Merkabah mysticısm: Adırıron, Bıhrıron, IC
Quoted by Idel, Cabala 145
Idel, (abala 146
As de] PrFOVCS, such tables had both mystıical and magıcal PUrpDOSCS

42 Quoted Dy Idel, Cabala 145
43 Quoted Dy he Samllnlec Idel, (’abala 149
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elevatıng the myst1c’s CONSCIOUSNESS Can be dramatic.“* Thıs also evidences the
magıcal value of thıs mystıcal technıque: DY ascending ıIn the realm of the
Sefirot the mystıc Caln influence them O exemplıfy the In 16 the
Yechid facılıtates the mystıcal elevatıon, Kaplan indıcates:

”T ’he lower SOoul (nefesh IS TOmM he Unıverse ÖF Asıyah, whıch IS assoc1ated
ıth the dI1le Adonay (Br he dıvıne dIne assoc1ated wıth the Sefira
Malkhut). One should therefore meditate the arlnle Adonay (ADNY)
bıindıng ıf the Naine HWH (“ Yahweh’”, assoc1ı1ated wıth the Sefıra
j:ıferet) In the Nıverse of Asıah. He should then bınd hıs the aimne

Ehyeh HX «I Ar assoc1lates wıth he Sefıira Keter) In the Unıiverse of
Asıyah. He should then meditate ON thıs, elevatıng the al Ehyeh of
Asıyah, and bıindıng It Adonay of Yetsırah. Adonay of Yetsıirah should
then be bound YHWH of Yetsırah. (One proceeds in thıs manner) Step Dy
Step, untiı]! he reaches Ehyeh of Atzılut. He hould then bınd Ehyeh of Atzılut

hev hıghest evel; whiıch IS the Eın Sof”” ®
Thıs theme of the step-by-step ascent TOUS the SUCCESSIVE evels of

CONSCIOUSNESS 15 not exclusıvely Jewıish also ADPDCAISs In ( mosticısm and ın
Hellenistic Hermeticısm, 1C have undoubtedly influenced the evolutiıon of
Kabbalah 1S also the SOUTCE of he later development of the non-Jewısh
Hermetic tradıtıon that has led {O the CINEISCHNCC of modern occultısm. HOow-
CVCT, ınlıke the other mMoOovemen(tSs, concerned wıth the negatıon of the worl and
personal transcendence, the Kabbalah constantly pursued the repalr of the worl|
d d o1e

I+ the Tikkun am has posıtıve aspect, elated the restoration of he
nghtful connection between the thıngs In theır irue unıty, the PTOCCSS has
negatıve aspect dSs well, for whıich Lurianıc ala the term Berur
(textually “selection). Berur 1S he separatıon and elımınation of the demoniıc
fOorces, of the other sıde (Sitra ECE According {O the Luri1anıc eOry of the
rıtual, ora 1S ıntended LO constantly rovoke rejection and progressive
elımınatıon Sıtra Ahra., 16 IS NO m1ıxed up In al] thıngs and threatens
(6 destroy them 'om the insıde. That 15 why the Kavanah rıtual WAarns agamlnst
the dangers and SdDS the mystıc Call AdCTOSS hıs WdY From hıs DE
spective, the end of the Mornıing Prayer, when the inıt]ate would throw ImMmSse
{O the ground, constituted A enterprise that could have endangered hıs lıfe
After havıng eached the peak of N1IS fervor and after teelıng iıncluded In the
dıvıne HaIinec that he had :unıted- the mystıc had to Jump nto the Sitra Nra {O
free the holy sparks imprisoned In the klippot.

ne IMay identify here an obvıous and strıkıng sımılarıty ıth the Mantras of Indıan
[ antra and 1ıth ( mostic practices.
Kaplan, Meditatıon Z
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“Only the perfect I7zaddık Cal fAulfıl! thıs meditation, DECAaUSE, for hıs merI1ts,
he 1S worthy of descending nd undertakıng those selections In the Klıppot,
he realms of the ““other SIde - agamnst theır ıll Ötherwise, when he
put hıs Ssoul! al stake nd sends ıf down there, In he Klıppot, he IA y NOT Only
be unable bring Out the souls allen there but he INaYy Iso I00se hıs
soul those realms

(jlven the ımportance of Names, the kabbalıstıic tradıtions requested
that heYy be taught from naster o 1scıple In d pecıal inıtiatory rıtual. Since he
HAGLEe Tance of the dıvıine NaImnes suffice for xl creatıve ACT d well d for d
destructive ONC, such teachıng coul only be oral. The tradıtıon Was probably
er but the kabbalısts WCIC the first mentıon ıt In wrıting. In ONC of N1IS
00O0KkSs, Eleazar of Worms desceribed In detaıl such d| inıtlatıon, underlinıng he
fact hat ıf Was first of al] that before the lesson the [WO WOU sınk In
d runnıng of 4() feet and wash themselves and secondly that the teaching
PIOCCSS ıtself WOU take place above the walter gazıng the water). Another
theurgı1c rıte, “the dressing of the name , consıisting In the manufacturıng,
following certaın instruct1ons. of d physıca mantle wıth magıcal values hat
would g1ve the adep ırresistible AA and whose use W ds necessarıly
accompanıed DYy the invocatıon of the elated angels, Wäas also strictly connected
[o the of The waltlter symbolısm W d> probably taken () VK from
earlıer Merkaba, mMysticısm. However, regarde from thıs perspective waler
I1008ses ıfs qualıity of anger and becomes creatıve, Just 1ıke the fıre In the of
he [WO rabbıs who study the “Account of the Charıot”, where instead of
burnıng the ıf makes them SINg.

Moshe de] speaks“*” of the PICSCIICC In Jewısh mnysticısm of “Ccapture
er Related the concept of Shekhinah and the effort tO rıng back
andp In the worl and In the Communıity of Israe]l DYy A

human-dıvıne cCo-particıpation, thıs eurgy 21AaSs Its In the Hebrew BRook
of kEnoch Here ONC INAaYy find Al interesting description of the magıcal arl, whiıch
angels Uzza, A77a and Arzzıel passed Ol mnankınd, b that people could altract
he celestia]l forces earth and USC them. In IS ‚$ Metatron 15 thought

he USC of magıcal technıques In VIEW of revealıng the eCcrTeis of he
lower and hıgher worlds and the mnysterı1es of knowledge mankınd. Although
thıs 00 lıke (and ndeed 1S) d SOrt of ıdolatry, he technıque SCCI1S have
been consıdered effective, SInce there diIC descr1ptions of instruments used

hıs end. It 15 possıble that, followıing the Salne 5 through Its

46 Scholem, C'abala [D quoting from C'’haım Vıtal, Sha ar ha-Kavanol. Thıs remımnds
of the “Pardes’” 1eW ON the dangers befallıng the mnystic nd of he OuULIcCOMEeEe the

47
enterprise had for Elısha (Aher)
Idel. ('abala 230
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struction and the rel1g10Us servıice g]1ven insıde ıt, the Temple could have served
o attract and perpetuate the Shekhinah amıdst the Communıity of Israel

descent Was conce1ved dS part of the revelatıon DIOCCSS of Torah’s
secreit Not Dy chance the rıtual 00k place between the [WO Cherubs, 16
symbolızed the perfect unıo0n (including the sexua] aspect) and wiıll, In
the absence of1C theyv would have remaıned separated, but also the dynamıc
human partıcıpatıon In the divıne actıvıty. Thıs 1S ultımately attempt
prompt revelatıon Dy magıcal technıques. er the disappearance of the JTem:-
ple, ase: the outlook hat havıng been created In the lIıkeness of (10d INan
W as d IN1ICrOCOSM, 11 iıdea emerged, 1C regarde the human CODY dS

potentıial replacement for the erubs ala exploited thıs opportunıity In
he mystıcal-magıcal rıtuals that prepare the myst1ic for un1on wıth God, both
physıcally and psychıcally. Only the perfect Nan Call become the recıplent of
the dıvyıne potencIles, by attractıng the Shekhinah *® In the words of Moses of
eon (13' century), 111a u become throne 1C super10r throne Al
be seated. Ihıs WdY he Can recelve the divıine inflow, 1C allows hım {O ake
part In the theurgıic repalr of the Sefirot Joseph Gikatıilla 13!h century) consıders
that Al y of man’s ımbs could become A throne for the celestja] entity IO 1C ıt
corresponds, : the myst1ic purıfıed 1mMse and observed the S In the
opınıon of Abraham ben Elhezer ha-Levy s 16° century), after erfect
rel1210uUs lıfe the myst1C’s flesh becomes transparent and therefore able {0
recelve the Sefirot. Thıs rel1210uUs VIEW does not exclude al a]] the magıca
technıques; the CONTrarYy, ıt includes them for the SAaIille DUTDOSC {O attract
he dıvıne forces. The PTayer rıitual Was completed wıth the utterance of the
divıne Namnmes esigne {O perpeftuate C(HIGE caught. The mystıc
would thus become member ofhe Shekhina

Another applıcabıilıty of thıs type of practical, magıcal and capture-type of
Kabbalah 1S iıdentified by OS Idel®? In A ka  alıstıc tradıtıon developed after
the antı-Jewıish persecutı1ons of 1391 In paın hat culmınated ıIn el Serles of
wrıitings publıshed shortly before he expulsıon ÖT 1492, whiıch he
best-known 1S eJer ha-  AlakN ha-Meshiv. Hete: for the first tıme, the abba-
lısts explicıtly 156 he reader that 1{ 1S possıble {O determıine the comımng of
Messıah by of d magıc ıCc1 able {O rea: the COUTSC of hıstory and
provoke d adıcal]l change In he natural order. In hıs book the mySstic does not
consıder 1mse {O be the author of he expounded ıdeas but d instrument
roug 16 hıs revelatıon IS passed {O the entıire WOT. partıcular
feature of thıs type of Kabbalah 1S he of demonı1c magıc, IC

Thıs IS Iso valıd In the relatıon between the {I7addık (righteous man and he

49
Shekhınah (female aspect of the dıyıne) In Hassıdism.
Idel. Mes1ı1anısm
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culmınates In the demonızatıon of Chrıistianıty (as d perfectly symmetrıcal feed-
back the Chrıistian demonızatıon of Judaısm) but also of medieval phılosophy
and SCIENCE, whose representatıves WCCIC regarde dS embodiments of Satan.
ese kabbalısts ursued the restoratiıon of Judaısm both culturally and
spirıtually, consıdering that the proxXximıty of the Mess1ı1anıc CTa authoriızed the
dıisclosure of al] the ecrefs occulted after the exıile. >1 The mystıcal path Was
them channe]l through aC they would recelve magıcal recC1ıpes for the defeat
of Chrıistianıty. The revelatıon of the dıvınıty Iowed for the descent of
super10r magıC, essentıal for the neutralızatıon of the evıl forces and the attaın-
nNentT of redemption. For these kabbalısts, LOO, magıc Was l I11Calls of separatıon
from the SIra Ahra The dıfference from other kabbalıstic approaches 1eS$ In the
fact hat here, the partıcıpants in the apocalyptıc Walr AL nolL the people but the
evıl] forces themselves. The central dea of thıs tradıtıon Was that the Mess1ıanıc
CTa had already arrıved and that fOor the embodıment of Messıah the Only
NECCSSATY actıon Wäas defeat the evıl forces DYy VOWS uttered In pre-establıshed
ceremonıIes and Dy USC of Varıous magıcal technıques. Just ıke In the of
classıcal MYyStCISM, G VCH thıs magıcal effort W ds collective and had dıstinet
ethıical dımens1on. Thıs Lype of magıc CS have been largely abandoned
after the expulsıon 'om Spain.?

Unlıke In other Circumstances, In the CadsSCcs deser1bed far the magıcal
technıques K used OW the mystıc take part In the dıvıine actıvıty and
{O obtaın unıon wıth (G0od respectively. Whether he used combınatıons and
permutatıons of etters and diıvıne HNalllıcs Vn instruments, the mystic’s a1M
W d> exclusıvely rel1g10us. INAY be saıd hat the maın technıque of hıs
capture eurgy” Was the magıcal eadıng of the ora In fact, let uSs a101! forget
that, previously sShown In thıs Sstudy, ora 1S the basıs of the unıverse’s
existence and ıts actualızation order nto chaos. Siıince the Ten
Commandments dIC regarde ASs manıfestation of the ten aSpECIS of the dıvıne,
ıf 1S obvıous that they and implicıtly those who observe them sustaın the
entire WOT.

T Methods Gematrıa, J1 emurah, Notarıkon
thıs pomt should review SOIC of the methods used In the mystıcal

and magıcal eadıng of the OTra| In hıs analysıs ON the evolutıion of ewısh
thought, and implıicıtly Jewısh mySstiCIsm, Moshe de] speaks of PITOCCSS of
arcanızation,>“ howıng that althoug Judaısm Was inıtlally nostly exoterIıc

hıs refers the Roman per10d.
Ide] Argucs hat hıs Was he esult of the fact that SOINEC kabbalısts consıdered thıs

approach mistake, whiıch triggered the exıle (4del, Mes1anısm 523
Idel, Hermeneutics 165
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relıg10n, durıng the d ıf assımed of the mMost complex esoter1Ic
eXpPress1ONS known In relıg10n In eneral. Thıs swıngıng from CX O- esoter1c
led the EINCTSCHCC of often In dısagreement, but always profound, forms of
ought. Although ıt contributed. the OT1C hand, the CINCETSCHCC of LIC

forms of conceptualızatıon of the sacred EXE the arcanızatıon DTOCCSS also
determined, the other hand, the development of the first systematıc TEeal-
Inments of the modes of interpreting it Thıs systematıc hermeneutIics Was de-
sıgned {O the connection between he 11C  S forms Ö interpretive Iıterature
and the earlıer, LI1OTEC tradıtional ONECS

egarde 'om thıs perspective, the numerı1cal interpretation of the CanOon1C
ex{i 1S the MoOst intra-textual of he hermeneutical methods, because ıt STa
from the assumptıon that roug he hıdden numerı1ıcal COI'I‘CS[)OI')dCI']CCS
between 1fs elements, the {exTi elucıdates ıtself. Unlıke the narratıve approaches,
whiıch infused NCW meanıngs nto older X the numer1c approaches WEeEITIC
often meant {O reinforce the un1queneESSs of the sacred [EXE and reveal, TOUS
he dısclosure of such affınıties. the dıvıne wısdom.

Varıous scholars have claımed hat the Hebrew numerı1ca|l exeges1s Was

probably taken OVeCeT from he Pythagorean speculatıons. But, OS de]
underlınes, ın the Cadse of Judaısm the mySst1ic’s interest dıd not Stop al the
mathematıcal evel. 1C consıdered the etter’s numerı1cal value In tself, but
went further {O the semantıc ONGC, 16 consıdered the affınıty between
words wıth the numerı1ca|l value .° The prımary DUIDOSC of Gematrıa, then,
W ds the semantıc values and not the numerı1cal values of the words.

second PUITDOSC of the numerological exercıse Wädas tO exiract informatıon
from the ex{i DYy transformıng words into f1gures. The mMost famous instance of
HSC of (jematrıa In thıs regard Was the deduction of the precIıse INCAasSıl of the
uge S17e of the dıvıne body from 1D11Ca phrase.

Although (jematrıa Wds noti kabbalıstie invention, eIng inherıted from older
forms of Jewısh myst1c1sm, first definıtion of ıf 1S o1ven DYy Eleazar of W orms:

.&  Gay ın Greek number. nd mat WwIsSsdom. Another interpretation:
av valley, maftrya INCAaNs mountaıns, namely ıf yOU throw the
mountaın nto the valley, ıt 111 be equal. SO Iso yOUu should do he ora
nd yOU should tınd ut what he sald. In the Mıdrash (T In the
Talmud, DYy the WdYy of Gematrıa, Dy the WaY of allegory... ut yOU
should NOL (0O0 much (jematrıa because VE the clowns do ess

5 54people wıl] deride yOUu

Based the numerı1ca]l equlvalence between hım the ONC hand and
“Ahrone- but also “Judgment”, the other hand, Eleazar shows by 11Calls of

5 3 Idel, ermeneutics EL}
Quoted DYy Idel, Hermeneutics EL
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(Gematrıa why thıs dıvıne Alllc 1S assocı1ated wıth Sefira Din. The dea of thıs
correspondence W ds> NOoL He  S and whether Eleazar invented thıs demonstratiıon
(JI he only inherıted ıt, ıt provıdes example of the usc of (Jematrıa
underlıne the relatıon between elements of the Salne conceptual In Al

intra-corporealy BV hıs reference the clowns the kabbalıst emphası-
zed the need for d conservatıve and careful approac of thıs technıque. Never-
theless, thıs does nOoL INCall that (GGematrıa applıcatıons I1 y NOoL ead the
CINCTISECNCEC of He  S conceptions. The Juxtaposition, ase. numerıcal equ1va-
Jence. of elements between 16 there 1S 1sıble relatıon 1L1LdYy somet1ımes
lead unexpected connectlons that aIC, nevertheless, acceptable from the 1{1
servatıve viewpoint.

the SaIlne tiıme, however, ıt 1S also possıble that the USC of (jematrıa INa Yy
alter the hıdden meanıng of the text by turnıng the allusıon in VEISCS nto d DCI-
NICIOUSn d$s Nahmanıdes (13!h century) underlines ° Aware that the USCc of
thıs technıque INaYy ead aberratiıons (and noTt only from the pomt of VIEW of
rel1g10n), Nahmanıdes 1S, in hıs turn, the adep of conservatıve Gematrıa, 16
should nol nerale 1C  S iıdeas. Io hım, numerıca|l calculatıon rather d

mMnemotechnıque preserving the ecreis of the oral Ora g1ven DYy (J0d
Moses Mount Sıinal.

the opposıte pole find Abraham Abulatıa who granits numerı1ca]l
methods much radıcal applıcabılıty, usıng Varıous INCaNs deconstruct
the tex{i before reconstructing ıt, provıdıng entirely B meanıngs In dl inter-
corporeal approach. Numerolog INAY therefore be used In both conservatıve
and adıcal approaches. Symbolısm and allegory dIC conservatıve from he
pomt of VIEW of the text’s  7} STITructiure and radıcal due the inter-corporeal
tendencı1es. OS de] shows>® that, ıf the (German mMystics known d the
Hasidei SAKENAZ used adıcal form of Gematrıa, takıng the interpreted ele-
nents Out of the context and ıgnoring theır CanOnI1C order for the sake of A
intra-textual relatıon, the ecstatıc kabbalısts applıed thıs radıcalısm both
nethods intra-textual and inter-corporeal. 46 Abulafıa, Gematrıa 15 L1NOTC than

exXxeges1s of the sacred tex{i ıt 1S d form of owledge and understandıng of
ealıty that DOCS much arther than phılosophy. f for the Greeks numerology
W d> ure; for the kabbalısts ogether wıth etters and
alnes ıt provıde easıer and dırect C the SSSCHGt of ealıty ut
hıs 1S NOTL about the external, angıble realıty, but about the ONC contaıned In the
sacred eXt Thıs approac from the outlook that anguage 1S NOl Just d
INCAans of reflection but also of understandıng, and consıders that the infor-
matıon NCIude: In the texi 1S super10r {O Al Y natural clence.

Quoted by Idel, Hermeneutics 1/4
56 Idel, Hermeneutics 179
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1S interesting tO notfe hat In hıs book ejer ha-Hokhmah Eleazar of
W orms descr1ibes seventy-three WAaVYS of interpreting the Bıble The author
underlınes hat he has taken them OVeCT from the esoter1c tradıtıon inherıted 'om
N1S master, Yehuda ha-Hasıd, and mentions that they represent the
seventy-three ales of wısdom, 1C decode the ecreis of the f1 gates of
understandıng. For the kabbalısts. then, the exegetical methods dIC not only
methods {O elicıt ecre{fs from tex{i but also secret topıcs in themselves.
Although In fact exoterI1ic exegetical method, also used in the rabbıinıc lıtera-
Lure, In the ala numerology W dsSs consıdered part of the esoterI1c tradıtion.>/
Thıs outlook Was natura|l In envıronment In 16 the revelatıon of the
occulted recıpes Was meant for the specıally traıned inıtlates only, eing dan-
SCTOUS for the rest of the worl!

Numeriı1ca]l calculatıon does NnoTt change the word but enriches ıf wıth
semantıc charge Dy confronting ıf wıth other words wıth the numeriı1ca]l
value. (GGjematrıa9therefore, the text’s  z stabılıty. ntırely dıfferent 15 the
Case of another form of exeges!1s, DYy definıtion radıcal, the combinatıon of
etters. Like (Jematrıa and for the 1CASONS, thıs method W dsS consıdered
ecretl DYy the kabbalısts, although there WETC mentions about it In the Talmud
The combiınatıon of etters Was nof regarde d sımple exegetical method but
d the NT of the language SITUCIUre For Abraham Abulafıa thıs Wädas
evıdent: gematrıia tzeruf otyot shivim leshonot O; In translatıon, ‘“ Jetter combı-
natıon” 15 mathematıcally equal wıth “seventy languages’”, IC let USs
remember here, represents In the ka  AHSTIE tradıtıon the number of languages
existing earth al the Oment when Moses received the ora from (J0d
Mount S1inal.

The combınatıon of letters COonsI1sts, In fact, In [WO maın methods 1emurah
permutatıon of the etters insıde word JT replacement of letter wıth another
and Notarıkon (or {zerufel otyot In Hebrew) combiınation of the inıtlals of the
words of HieNnee In NCW word DE the CONIrary, creatiıon of entence
from the etters of word. Evıdentlv, In both Case AI dealıng wıth
esigne facılıtate Torah’s ecrets As previously shown In thıs study, for the
kabbalısts ora W das from etters placed ın dıfferent order than theır
real] SUCCESSION. eIr (re)combınatıon Was consıdered {O be path to the know-
edge and CVCNMN experiıence of (10d (In the other hand, however, the method Was
used, together wıth Gematrıa, DY the ecstatıc kabbalısts for mystıcal

determıne the descent of the dıvyıne inflow. The first such mentıon appeare
In the 6t| Century In treatıse of Yehuda OMnı but the outlook Was

5 / In Hermeneutics 180 de] analyzes hnumerology’s affılı1atıon ıth the esoter1c
tradıtıon. following the evolutiıon of hıs exegetical method TOom ıts primary LOrms,
ıdentified In Mesopotamıan practices, through the rabbinic lıterature uUp he
Kabbalah
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probably e thıs ıt Was used In both mystıcal and magıcal practices
untıl the ate Hassıdıc per10d.

Z Applications: The Golem
As mentioned above, there Wads always practical magıc sıde {O Jewısh

mMySstICıIsm. Thıs Was nNoL educed the MIGCIE USC of f1gures, 0)8 etters and
combiınatıon and permutatıon technıques only, but also included Varlous forms
of unıversal magıc. In book entitled The Onyx Stone, °° Joseph T7zaıah 16'
century), speaks of the assoclatıon between the ten Sefirot and the iingers, In
genulne treatıse of chıromancy. Moreover, for meditation the Sefirot he DIO-

Ssystem of magıc SQUUaICS Aase': numerology, In 1 each [0  =

represents house and each number TOOLN, and the mySstic DASSCS from ONC

“house” another In search of the 1g In hıs Lurn, Joseph Karo used magıcal
technıques tO orete the future.

The DUIDOSCS of the kabbalısts magıcal practices WOIC nOoL always exclu-
sıvely rel1g10us. IS AIC, In Jewısh mystıcısm In eneral and In ala In
partıcular, INa Y magıcal rec1pes, wıth quıte precıse instruct1ons regardıng the

OHC IMust 4: creatıve aCcCTt OuUg. thıs provıde the
basıs for d long Iıterature describing supposedly storı1es about such
creat10ns, for the perspective of thıs study relevant 1S theır symbolıc aspect only,
Just d In Jewısh alchemy relevant 1S the quest for gold d mystical rather than

practical enterprIise.
The best-known model of human creation 1S undoubtedly the (Golem The

representation of the Golem has varıed durıng ıts hıstorıical evolutıion. Inıtially
regarde d d sımple legend, it Was later transformed nto the object of dl

inıtl1atıon rıtual that confirmed the adept’s mastering of the esoterI1ıc SCIENGE. Just
end Dy degenerating back nto tellurıc myth, In the hands of the unınıtlated.

Gershom cholem ıdentifies quıte etaıle reproduction of the egend In
aCCoun publıshed al the egınnıng of the 9}el In the NCWSDADCI Zeitung
Jur E insfedler (Paper for the Hermits).””

‘“ After sayıng certaın praycr>s nd fastıng for number of days, the Polısh
Jews make human ACE Out of clay (T argyle, whıich, UDON uttering the
mIıraculous Shem ha-Meforash |God’s name | above hım, should COM
ıfe JTUE; he CannoOot speak, but he understands ST the thıngs he 1S old
OT commanded. IThey call 1m olem nd uUusSse hım helper for household
works. RBut he 1S allowed leave he 10USe. On hıs forehead f IS
wriıtten Emetlt truth]; he day by day, becomes bıgger nd stronger than
the others In the house, though In he beginning he Was lıttle.
Therefore they wıpe the first letter off N1Ss forehead that only Me dead

58 Publıshed In 538 (according Cohn-Sherbok, udaıca P
Scholem, (’abala I5
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would remaın there fter that he falls down. be dıssolved, HMOS agaın,
Into clay. Ihe (jolem of ON [11A1] SICW tall, and he still let hım STOW Ol
and U untı! he could longer reach hIis forehead. For ear of that, he asked
IS Servant ake off hıs DOOtS, thinkıng he could touch hıs forehead GE he
bent down. Indeed it happened and he first letter Wds> wıped off, but hat
large amount of clay fell Vver the Jew and erushed hım  IT

The parallelısm wıth the dıvıne creation of the first Ial 1S evıdent. The
magıcıan who creates Golem ollows In fact the 1DI1Ca recC1pe. Nevertheless,
ıt 1S arguable whether thıs enterprise 1S, In each CaASC, attempt {o imıtate
creatıon OT, the CONnirary, {O wıth ıt The kabbalıstic conceptions
regardıng thıs creation acti vVd Although they a]] AaBICC that Adam Was created
from adama (earth) the qualıity of the IA  S materıa] 15 regarde dıfferently. TO
SOINEC exXxegels of the sacred (lex{i hıs W d> noTt Just anı y kınd of earth, but the
cleanest and finest clay taken from the center of the Earth, IC unıfıed In it al]
the elements. Thıs dea aAaPDPCAIrs In the udaıc Hagadah but also In the wrıtings of
Phılon of Alexandrıa Another tradıtion, however, speaks about clay taken from
al] Over the ‚ar' T 1S why 1ts adepts concluded that In dam W ds COMN-
taıned the entire world.©©

On the other hand, In the Psalms 136,16) Adam imself 15 called
Golem, but there the term 1S used what 15 vel uncreated, yel untouched
Dy the dıvıne breath (n state of potentialıty). In Varıous wrıtings analyze: by
Gershom cholem®! VE the dea Ot: the exıistence In Adam, durıng the
creatiıon PTOCCSS, of tellurıc spırıt the (Golemic STate that precede: the
ınflow of the dıvıne breath In thıs Statfe sometimes assoc1ated wıth the nefesh
aspect of the soul he could have perceived the thıngs but not influence them.
That 1S why the man-made Golem INAYy understand and Cal Out hıs creator
commands but he Cannot spea OT ake the inıtlatıve. Moreover, Mıdrashic
CF propose the image ofa Golem of COSMIC dımensı10ons, streichıng 'om ONEC
end of the WOT'|! {O the other, 1C could explaın why In later descriptions of
the Golems they would STOW endlessly and had tO be topped by returnıng them

ashes. Ihıs outlook SOCS VE further, maıntamıng that Lılıth, Adami’s first
wıfe, Was In her turn made of clay, 16 WOU Justıfy her claım toO equalıty
wıth her usSDanı!ı Not DYy chance Jewısh demonologıic magıc and ımplhicıtly
aCcC magıc started wıth the utterance Dy Lahth of the Dıvıne Name. What 1S
interesting from thıs perspective IS he fact hat In thıs cConitext the utterance OF
the Dıvıne ame stands for “strayıng trom”, and g]ving UDD, the dıvıne In favor
of he demonıic.

0

6() Midrash Abkıir quoted by Scholem, (’abala 15
Scholem, (’abala 182
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1S ObvI10us that, In the CasSec of the Golem., the creatıve capacıty 1S achieved
by 11Calls of magıc usıng etters and dıvıne Nainecs Starting ftrom the kabbalıstıic
utlook that ora 1S the too] of creatiıon and, althoug the and the
etters’ order have been modıfied, the inıtlate Cal SÜ1L read In ıf prescriptions for
the creatıon of objects and beings, the recıpe for manufacturiıng d (Gjolem 1S,
supposedly, quıte ımple Once Golem 1S built UD from clay, the Nust
inscrıbe the word emel ruth| hıs orehea| In physıcal rıtual accompanıed
DYy the utterance of the dıvyıne HNalnlecs en he beg1ins STIOW Out of control, the
IOr hım tO ashes Dy Wiping the first letter aleph) of the word OM
hıs orehead, thus eavıng the 11C  Z word Mel (dead) The dıfference between the
human and the dıvıne creation, then, SS In the ast Step of the PITOCCS, he
inflow of breath (the ruach aspect of he soul), inaccessıble to 1I1allı Thıs
absence 1S also manıfest In the fact that In MOST CASe the Golem Cannot USC

language (representation of the rational Sou] 11e
The conceptions about the Golem dIC mostly A4Sse!l Talmudıc legend

relatıng that ava created 808 and hım SKa: The fact that the
111lall dıd notL spea. old era that he Was the result of magıc acTi and therefore
had LO be destroyed. Second SLOTY In the Talmud that has provıde the
ZrOUNdS for the development of thıs nYy 1S that of he [WO Rabbıs, Hanına and
Oshaıa, WhO, each habbat CVC, used Create:; tollowıng the instructions In
the book of creatıon. three-quarter W: veal,1 they WOU then eat ut
the InNOS ımportant SOUTICE of the Golem-related speculatıons remaılns Cr
Yetsirah. Here ıt 15 mentioned that Sal that Was created and spoken Calile Outl of

name, evıdently The unıverse., er Yetsirah, Was created wıth
the help of the Z letters, Just ıke ıts mminıature eplica IHaN, that between the
[WO there WOU be perfect correspondence CaC part of the human body 1S
assoc1ated wıth letter).° Therefore ıf 1S nol surprisıng tO SCC that the des-
crıption of the INanner In 1C the etters (D used ASs structural elements In
the creatıve DTOCCSS Was interpreted d d key magıc practices. Moreover, the
tlexXTi aCCOunts for successful attempt: Abraham oked, watched and Sd W,
searched and understood and SKeiche and insceribed and combıned and made
|whıc created| and succeeded’’ © Thıs information, often taken In ıts
speculatıve INAaY Just ds well represent d profound owledge (masterıng)
of the procedures whereby, assısted DY the A understand the inter-
dependence between objects and the DOLeENCY of etters and words, “ anyone”
COU repeal creatıon In ıts complete form.

Mentions about the creatıon of d tollowing the 1D11Ca. reCIPE I1C-AaDPCAal
In the 1 F CeENLUrYy works of eXegel Rashı of JTOvVEeS: who COMPATECS the creatıon

62
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technıques expounded In JEr Yetsirah®* wıth the ONECS expounded In the
Talmud., hut also In the better known COommentary the Book of (C’reation of
Yehuda ben Barzıla]l 1[h 12th century), who underlınes ıts qualıty of textbook
of Magıc. Nevertheless, the {irst tOo maJor Importance 10 the myth and {O
turn ıf nto inıt1atory rıtual dICc the (jJerman Pıetists. In translatıon of GEr
Yetsirah they re-actualıze older interpretation of (jenes1s Z IC states
that the ‘Abram and Saral took theır Journey westwards a ]] the souls
they had made In Haran” actually refers {O practical applıcatıon of the
Patriarch’s owledge of creatıve Magie: The Sd1I11Cc (jJerman Pıetists return
nto Iıngulstic circulatiıon the term olem tO the creatures made In the
image of ‘an by of magıcal rec1pes. the time, however, they CS
also the tirst to mention the interdiction regardıng the practical USC of the FeECIPE:
16 marks the transformatıon of the legend nto inıtl1ation rıtual. The
Preface ANONYINOUS COomMMEentary CIr Yetsirah, called Pseudo-Saadıa,
quotes ate Midrash®®° that describes how Ben Sıra and hIs father, Jeremiah,
buult ‘an In inıtl1atıon DIOCCSS, usıng the word emet sımılar description
Can be found In ejer ha-Gematriot, collection of tradıtıons compıled Dy

Judah ha Hasıd’s discıples. Not by chance the DIOCCSS takes place In the
ö [WO OT three adepts, In complhiance wıth the instruction In Mishna

Haggigah Z bannıng the revelatıon of the ecrefts of creation before han
[WO people Actually, the STOTY 1S recounted In INa Yy of the Book of
C’reation. mong these ımportant place 1S eserved (8) pseudo-epigraph of
Yehuda ben Batıra 12 century), 1C stands dS Droo that there Was
connection between the (Jerman kabbalısts and the French ONECS In Languedoc.
Thıs texf States quıte clearly that turnıng the symbolıc rıtual of creation of
olem nto physıca realıty would be lıke turnıng agamst God, because SINCE
the (Golem 1S created wıth the formula YHWH Elohim Emet W. irue God),
when WIpıng letter alep. off, the conclusıon remaıns that (10d 1S dead

The first complete recıpe for the manufacturıng of olem, contamıng
tremely etfaıle' instruct10ns, SCCINS have been publıshed Dy Eleazar of W orms,
In Peulat ha- Yetsirah, although the complete tables of the alphabetic combına-
t10ns dIC MISSINg, precısely In order {O avo1d misınterpretati1ons and profanatıion.
ut In hıs Case he creation aCct takes place maınly ın the sphere of mediıtation.
The riıtualıstic character of (jolemic creation 1S also Obvı1o0us In Pseudo-Saadıa,
IC o1Vves, In ıts turn, practical intormatıon what needs {O be done,
including the SUCCESSION of recıting and the combınatıons of dıvıne 1NaIines and
vowels. In addıtion that, Pseudo-Saadıa introduces 1IC  S and unprecedented

64 Zuücker; Sefer.
65 Quoted by Idel, (Golem 63
66 Analyzed DYy Scholem In (’abala 196
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instruction, that the Golem MuUuSsS be burıed in he earth d (8) stand UD from ıt,
IC In Scholem VIEW, SCCINS indıcate the penetratıon nto the myth of
symbolısm of re Thıs tex{i 1S also he only SOUTCE mentioning hat the
(Jolem 1S ndowed wıth neshamah Soul. eT. kabbalıstıc' 1€C SCCI1I1
have inspıred raham ulafıa, o1ve the my A ecstatıc dımensı1ıon, turnıng
the (GGolemic rıtual WI all ıts COmMponents, including the respiratory and DOdy
{SC  1ques nto d rıtual elated the unıon wıth the dıvıne

In ıts orıgınal ıntent, then, d ıf W d> iımagıned In the inıtlatory cırcles of
German Pıetists and French kabbalısts, the creatiıon of Golem dıd NOoL have
practical PUIDOSC only but also spirıtual ONEC the creatıve W of
etters and numbers and hereby of he dıvıne NaImnes In fact,
underlıne the fact that alnıYy human creation 1S deemed be incomplete, SInCe
TuHE creation 15 accessıble G0d only On the other hand, the danger of such dn

enterprise does nol E, thıs utlook though ıf does later tradıt1ons), In the
uncontrollable ellurıc force of the Golem, but In the fact that, dsS the aCCOUNLTS
Show, the inappropriate applıcatıon of the magıc recıpe eal a(0)! the
dıstortion of the Golem, but to the destruction of N1S

edieva mysticısm that of Y ohanan Alemanno, 151h century) marks
In the evolutıon of the Golem mythology. AsS OS de] underlınes, “the

medıiıeval technıque for creating (Golem Was the Jewısh di1SWer to astral and
talısmanıc magic,’”®  7 being obvi0ously influenced DYy Hermeticısm.

In hI1s turn, Moses Cordovero brings d NCW conception In the legend, cOons1ıd-
ering that the Golem CannotT have Anı Yy kınd of Ssoul but only vıtalıty, whıch
that hıs destruction does NOL Trea. Torah’s hIs VIeEW, the magıc
reCIpE 1S used ralse tellurıc force that. In fact, does NOL bandon ıts funda-
mental ate The only thıng that 110 ıf 1S the Ssuper10T, dıvine 1g reflected
In ıt. Therefore {o hım the creation of d Golem has spirıtual significance.°®

trayıng from the practical tradıtion, the kabbalısts start speakıng of the
Golemic creation d of somethıng that might have appene in the pasti but
1C 1S 978 longer accessIıble them. If the DrevVIOUS kabbalıstıic writings nıght
have indıcated that the mystical-magical practice Or creating Golem W d> TIG
accessıble al y inıtlate who knew the secrel, d of thıs the VIEW
changes. Accounts ar flourısh about supposedly successful attempts
manufacture (GGolems by COLeEMporary people, S dIC mıxed UD wıth
Christian motives and often reflect aCcC magıc practices. In paradoxıcal
PIOCCSS, thıs dea 1s applıed backwards, {O the past, leadıng Sstrange sıtuations
1ke the ONMNC In 1C Solomon bn Gabıirol ] th century) 1S eing saı1d (n the

67/
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e century) {O have created emale olem LO help hım wıth hIs household
Thıs WAdY, the mystıcal aspect of thıs enterprise Wäas abandoned

nstead of Conclusıon
AIl the theories mentioned In thıs study cshow that, durıng the evolutiıon of

Jewısh mysticısm In eneral and In the medieval per10d In partıcular, Torah’s
mystical CSSCIICE Was mostly rendered Dy the Varlous manıfestations of
Occultatıon phenomenon. Whether refer the occultatıon by symbols, the
ex1istence of evels of readıng, A meanıngs of etters and words and 00,000
personal ecodıng KEYS, the occultatıon DYy IM that change the letters’ order
OT the physıca occultatıon of letter OT vecn [WO o0ks, Torah’s mystıcal
Wäas ultımately ase. absence, Just mysticısm iıtself 1S ounde:
absence the greatest of the dıvıine, due the fact that 1INan has ost dırect
touch wıth G0d Jewısh mysticısm In eneral and the Kabbalıstic mMoOovement In
partıcular thus aımed A makıng UD for hıs 10ss, recovering the connection and
restorıng the harmonYy of the orı1gınal order DYy USC of etters and numbers, SCCI]
dSs the maın instruments of creation. In hıs attempt these tools acquıred nNnoTt only
mystıcal but also magıcal abılıties, becomıng capable of manıpulatıng the
dıvıne, for better OT for Whether used constructively OT destructively,
theır W Was obvıous and tO Ian y Jewısh mySstiCs they constituted the
oıne hat moved the WOT.

Summary
In Jewısh interpretation of he Holy Scripture, the artıcle discusses the iımportance of

he ConNcept of letters and numbers he basıc instruments of creation. hıs approach
scriptures 1S SCCI] form of creatıon and hence creates certaın 1berty In the readıng of
he Torah’s mystıcal deeper meanıng 1S hıdden n the text that awalts revelatıon
by he learned and prepared SapC hıs study SUFVCYS the Varlous attempts dısclose the
SCETEIS concealed In the ora 1.e&€ he USC of symbols, the existence of four levels of
readıng, he SEevenNTY meanıngs of letters and words, the 600,000 persona decoding keys,
the interchange of the SCQUENCE of characters, and the supposıtıon hat C sıngle
character ven whole books could be missıng TOom the Ora he author
concludes that these arec perceıved hermeneutical enter and understand he
divıne. Specıal attention 1S gıven he methods based letters and numbers whıch he
kabbalısts developed AdCCECSS nNOTt only the diıvıne secret concealed In the eXi but also the
dıvıne tself. Le gematrıa, temurah and notarıkon. The last section of thıs artıcle 1S
devoted the magıcal USC of letters and numbers In practical exerc1lse: the Golem,
d A (Iımıted) imıtatıon of (or competition wıth?) the dıvıne creation.

/usammenfassung
Der Beıtrag befasst sıch miıt der Bedeutung VOol Schriftauslegung In der Jüdıschen

Tradıtion, wobel besonders auf dıe Vorstellung VonNn Buchstaben und Zahlen als grundle-
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genden Schöpfungsinstrumenten eingegangen wırd. Diese Deutungsstrateglie wırd mM
Judentum als schöpferischer verstanden, Was Freiheiten In der Erschließung des
mystischen Textsinns der ora erlaubt. Unter der Haube des auszulegenden exXTIs befin-
det sıch eiıne tiefere Bedeutung, dıe der Weiıse erschlıeßen ann. Im vorliegenden Beıtrag
werden dıe Versuche der Weılsen vorgestellt, Einblick In dıe Geheimnıisse der ora zu

gewinnen: dıe Verwendung on Symbolen, dıe Jer Ekbenenen des Lesens, dıe sıebzıg
Bedeutungen VON Buchstaben und Worten., dıe 600.000 Schlüssel, Verschiebungen der
Buchstabenfolge und dıe Annahme, dal3 In einzelner Buchstabe der uch WEe] DahZC
Bücher in der 1ora fehlen könnten. Es zeigt sıch, dal3 diese Methoden als hermeneutische
Ansätze fungleren, dıe erlauben, In das (Göttliıche einzudrıngen nd Zzu verstehen.
Eın besonderes Augenmerk hegt auf en kabbalıstischen Methoden, welche uf der
Gleichsetzung on Buchstaben nd Zahlwerten beruhen. Gematrıa, emura und Notarı-
on wurden entwickelt, Unl sowohl dıe Im exf verborgenen göttlıchen (Geheimnisse als
auch das Göttlıche selbst erschlıessen. Der etzte TeNH des Aufsatzes wurde einem Be1-
spiel der magıschen Verwendung VOIl Buchstaben und /Zahlen gewıdment, em Golem
als eıner eingeschränkten Nachahmung der göttlıchen Schöpfung.
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