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Temple Peri10d

David Lincicum  >
In the temptatıon narratıves the Gospels of both atthew and Luke, the

cContest 1S Cast dSs ONC of scrıptural employmen! When confronted wıth hıs
satanıc adversary, Jesus 1S presented the reader dSs consummately aıthful 1ın
quoting three key from Deuteronomy O defeat and efuse the temptations
offered hım, 6GVER when OC of these 1S backed wıth 1fs criptural

When ace: wıth supernatural evıl, the best9the Gospels SCCTIN

suggest, 1S 18 employ Scripture agamst the offending Darty. But WEeIC the
Gospels alone that estimatıon? Can the apotropal1c employmen! of Scripture
be SCCI other Jewısh circles of the Second Temple per10d? Thıs artıcle 1S
intended marshal the avalılable evidence IOr the apotropalc UusSc of Scripture in
the per10 of New Testament formatıion, and In partıcular hıghlıght SOTINC of
the surprisıng cColnc1dences of lıturg1ca. wıth those employe apotropal-
cally. Not only does such evidence a1d the interpretation of lıterary such dSs
the Gospels, ıt alsoO OuLt OUrTr of how Scripture W dS eing engaged ..  on
the gr und” the Second Temple per10

Jewısh Magıc"
neglected wıth Scripture the ancıent WOTr. 1S recogn1zable

TOAal of practices and belıefs that INay somewhat imprecıisely call
“"magıcal.” S speak of magıc, especlally dSs omethıng opposed dıstinect
from relıg10n (not mention Clence OT medicine), ımmediately embroıils OIlC
ın complex seti of ebates about the adequacy of categorIies, especılally ONC
dSs ideologically eıghte: ASs “magıc,” fo describe the experlences and belıefs of
the people I8 antıquıty. One m1g long for moratoriıum the USC of the term
“Masic, but ıt 1s well-entrenche: the scholarly lıterature as term able LO
CNCOMPASS varlıety of dıstinct but elated practices that such call eIy

In h1s recent study of the Testament of Solomon, odd Klutz ( Testament 38-40:
136-38) has hıghlighted the insuffic1ıenCcy of the Calegory of “’magic” both ideolo-
g1cally treighted and reductionistic description of both the SCHIC and Content of
the T estament. One MaYy dLICC entirely that the Category of magıc 15 both imprecı1se
and biıased, but it 1S ell entrenched in the lıterature umbrella term
CNCOMPASS Varıous practices that ıt 1S dıfficult avold, conceptual Shortcomings
notwıthstanding. Segal, Magıc; Klutz, Magıc; yons Reımer, 1Irus
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SO unheeded For OQOUT DUITDOSCS, ıt INAaYy be preferable 118 SCC magıc and relıg10n
not dSs essentially opposed substances., but dSs ..  1ıdeal types” either end
of spectrum. Both involve enCcounters wıth the dıvine., often wıth elaborate
tual and for specıfic and iıdentifiable ends. clear, however, from
myrıad OT eXTISs that the practitioners themselves WEEIC ofomg omethıng
dıfferent In adjurıng spırıt than prayıng God and that such act1ons WCIC

ubject varyıng SOcC1al Judgments, and ıt does SCCIN Justifiable consıder
magıcal practices dSs lo0se but dıstinct subset of relıg10n, d do here “

If al fırst the CONcept of “ Jewısh magıc” present contradıction
terms, ONEC need nNnot read long before being convınced Dy text after text that
apparently magıcal practices OUnN!| reception, f al times ONC, In
Jewısh 1fe and lıterature. ven the prohıbıtions of magıcal practices
testify ıts oNZ01Ng, f suppressed, ımportance In Israel’s hıstory. Perhaps MOStT
amously, Deuteronomy WAarlls agamst “the abhorrent practices of those
foreıgn natıons, ” and DUCSH IO 1st impressive AaITaYy of forbıdden magıcal
posıtions and practices: “NO ONEC be OUunN! yYyOUu who makes SON OT

daughter DaSd through HTE OT who practices dıvination, 1S soothsayer, OT

dUSUL, OT ONC who spells, OT who consults ghosts spirıts, OT

who seeks oracles from the dea CUu! 18,9b-11 NRSV) Closer OUT per10
of interest, the author of Maccabees ascribes the eg of Jewısh soldiers
the fact that they WeTC wearıng amulets (LEPWUATA) under theır lothes and
had been kılled In dSs divıine punıshment fOr theır mısdeed 12,40) The
Book of Acts relates approvıngly of the urnıng of magıcal 00 d4Ss the “word
of the Lord SICW mightily and prevaıled” Ephesus CIS 19,11-20). First
NOC: ascribes the revelatıon of magıcal practices the fallen angels the
famous PASSagc OT: the Miıshnah, Sanhedrin 10 ıt 1S sa1d that Israelıtes have

chare the WOr. to COMe; CXCEDL, others, the ONMNC who ““utters
charms OVCT wound and >SdYyS, S 111 put OlC of the diseases upOoN YOU 1C

have put UDON the Egyptians for the Lord that eals 29  you (m Sanl 10,1
quoting Exod 15:Z6: 32a; cf. Shab 6-7 “the WdYyS of the Amorites’””).

hI1s 1S basıcally Compromıse between exclusıvely functionalıst and essentialıst
approaches the 1SSuUe. See especı1ally Schäfer, Magıc; Versnel, Reflections. alsSO
Aune, Magıc; Garrett, Light. Aune places LHNOTC emphasıs the functionalıst model
of definıtion, stressing the socıal deviance involved: thus magıc 15 ‘“that form of
rel1g10us deviance whereby indıyıdual soc1al o0als sought by INCanls alternate

those normally sanctioned by the domiınant rel1g10us institution, ” and ıf rel1210us
actıvıtles fıt thıs description qualıify magıcal they Must further fit second
eriterion: “goals sought wıthın the Context of rel1g10us devjance AIlc magıcal when
attaıned through the management of supernatural OWCIS such WaY that results
AIc vırtually ouaranteed” (1 5)
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number of OUTCCS from the per10 also test1fy the posıtıve ımportance
of magıc, often the form of apotropalc exorcIistic practices.” The Book of

acCquires ıts novelıstic intrıgue from precıisely the problem of how Tobılas
exXxorcIise the demon Asmodeus. The ange Raphael Toblas’s relatıve

arıah instructs Tobıaas burn certaın fish’s heart and lıver drıve AWdAY
the demon, and hIis advıce DIOVCS successful (6,4-9; 6:2-3) UDLLIeeSs records that
Noah received angelıc instruction concerning how 18 UsSCcC erDs heal the
iıllnesses inflıcted by demons, 16 Noah In book and

hıs descendants 10,10-14; cf. alsoO the “Preface” the Sepher ha-Razim)
the Samnme DPAsSsSagc the Book of Acts mentioned above, AIc old that

“when the handkerchiefs OT dAaDTONS that had ouched Paul’s Skın WEeTIC brought
the sıck, theır diseases left them. and the evıl spirıts Calllec Oout of them  29

NRSV).“ TIhe Testament of Solomon 1S extended tale about the fabled
magıcal and exorcIistic miıght of Solomon >

Gıven, then, both Deuteronomy’s strict prohı1bıtions the ONEC hand. and
the contimumg ımportance of apparently magıcal practices the other, ıt 1S not
‚urprisıng SCC thıs ambıvalence toward magıc persist later Jewısh
literature © agıc, ıf 1S often noted, has essentially conservatıve character;
indeed, INa y incantatıons depend precisely UDON the extfent IC theır
peaker Can repeat wıth ACCULACY the spe that has been handed down hım (T
her. Hekhalot hıterature. the dual mpulse toward the conservatıve and
the subversive aspects of magıcal practice perhaps nowhere IHNOTEC clearly
realızed than the *Sar- Torah” rıtuals magıcal rıtuals employe in order

helpful OVerVIeW 15 o1ven by Alexander, Incantatıons.
On the strıkıng endorsement of apparently magıcal practices In the Contexti of
polemiı1c agamst magıc In cts 19, and the strateg1es Luke UuUsScCcs attempt dıs-
tinguısh between the LWO, SCC Garrett, Lıight; Klauck, Magıc Y/- EZUE Marguerat,
Magıc.
Such narratıves about Solomon have early FrOOTS. Josephus, or example, relates
concerning Solomon that “(God granted hım knowledge of the used agamnst
demons for the benefit and healıng of LI1IC)  S He also COmMpose Incantatıons by whiıich
iıllnesses ATrc relıeved, and left behind forms of eXOrc1sms wıth which those pOossessed
Dy demons drıve them Out, return. ” Josephus then DSUCS tell hOow the
exorcıstic UTes prescribed Dy Solomon continued In hıs day, ıth specı1al
reference .. Mng which had under ıts eal ONC of the FOOLS prescribed DYy
Solomon _” See Ant (translatıon accordıng Ralph Marcus’s FEL edition);
ct. also E
See: generally, Blau, Magıc; Blau, Zauberwesen:; Trachtenberg, Magıc; Goldın,
Magıc; Schäfer, Lıterature; Kern-Ulmer, Depıiction.
On the interplay between Jewısh and Chrıstian magıc later Christian circles,
Sımon. Israel Meyer / Smuith, Magıc. also Barb, Survıval.
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adjure the “ Prince of Torah” ga from hım owledge of the Torah / The
ongome practice of magıc 1S further attested Dy the INanıYy magıcal iragments
found the Calro Geniza,® and the crystallızation of magıcal practices in
medieval 00 lıke the Sepher Ha-Razim? the WON of Moses,} IC
probably contaın earher COIC ofmater1al.

0Ug the prevalence of magıcal practices and the employmen: of the
dıvıine alinlec and magZicae for eurg1ca ends have been noted often
enough, ‘‘ the role Scripture plays In magıcal tes has been ess frequently
discussed.!® Thıs MaY sımply be due 118 the obviousness of the claım: f
there 1S be Jewısh magıCc, of ıt 111 depend UDON and employ Scripture
for Its ends. Another [CasSsON for such neglect, al least for students of the Second
Temple per10d, CONCETNS the relatıve ack of mater1a] datable thıs CId. Most
magıcal OT apotropa1c SsStem {irom the second CENTUFY OT later Nonetheless,

do ave SOIMNC earher examples irom Palestine. including XTIS Irom the
Qumran finds publıshed the past LWeNTY order tO
es  15 the Iıkelilhood of the apotropalc employmen! of Scripture durıng the
Second Temple per10d, ıt INay be worthwhiıle first SOTIIC later emaıns
and then ace Iınes of continulty back 18 the 1Irst centurıies of the CIA,
insofar d thıs 1S possı1ble. Whıle thıs INay be ess than ea In SOTINEC respects,
such AIc NCCCSSALY 18 ascertaın the WdYS 16 Scripture WAads being
employe: ..  on the ground,” speak, and nNOoTt sımply those eXTISs that have
urvıved the censorshıp of time. Therefore, 11 riefly OUTrT attention
here the employmen! of Scripture In three dıfferent media:; amulets, Incan-
tatıon owls, and magıcal papyrı, before turnıng consıder earlıer emaıns.

See Swartz, Piety: S wartz, Magıc.
See Schıiffman / Swartz, exts: Schäfter / Shaked, Magısche Texte
Margalıoth, Sepher; organ, Sepher.
See Gaster, Sword. [E PG  < where the tıtle of incantatıon 1S g1ven

“Sword ofDardanos.”
These MAaZICAE INaY be found almost CVCIY Pasgc of the G’reek magıcal
DapyrI. Apparently, the assoc1atiıon of Hebrew-sounding words and varlatiıons
divine and angelıc wıth magıc Was ONn antıquıity that impostors
tried exploıt thıs for theır OW) ends; cf. Lucı1an, Alex 3213 More roadly the

magicae instruments ofcreatiıve alıenatıon, SCC Versnel, Poetics.
But note, Kayser, Gebrauch: Grunwald and Kohler, Bıblıomancy; Trachtenberg,
Magıc 104-113, °“"CThe Bıble in Magıc”; Schıiffman S5Swartz, Texts 37-42; Naveh
Shaked, Spells E15 Rebiger, Verwendung.
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ule Incantatıon owls, and Magiıcal Papyrı
The phenomenon of prophylactı amulets Was international Oone  13

Amulets WeTITC usually inseribed 15 of hard metal SCHIS and WEEIC WO
the body OT ds rnngs, but they miıght also consıst of incantatiıons wriıtten strıps
of DYTUS, rolled UD and placed In contaılners be carrıed suspended by
chaın OT strıp of leather around one’s neck.!* The wearıng of amulets persisted
throughout the medieval period, but have SOTINC Jewiısh, Chrıstıan, and
Samarıtan amulets that date irom Roman early Byzantıne tiımes., and ONC
CasC, from sıgnıfıcantly earlıer. ften these AIc INOTEC than roug awıng
wıth words inıtlals inseriıbed around the perımeter. Sometimes, however,
such amulets WEIC eıther large enough accommodate INOTE IEXT. contaın
inıtials (T few words sufficıent LO ıdentify the texTi of Scripture irom C
quotation 1S taken, OT consıst of strıps Of papyrus metal IC Can LINOIC easıly
hold INOTEC words. oug SUOTILIC of these amulets AIc indebted o Jewısh
tradıtion IHNOTEC generally, *® others specıfically quotations of Scripture.

Samarıtan amulets MOoOSst often C Exod 5326 38,8; Num 035
14,14; Deut 6,4:; 3326 XTIS 1G emphasıze both the incomparabılıty of
ahwe d ell d hıs protective keeping of hıs people Jewısh amulets exhıbıt
IMNOTre varlety theır indebtedness o Scripture, but SEr ShOow definıte patterns of
engagement. We know of several dozen Jewısh amulets rangıng date firom
the late Ssecond CENTUCY the Sıxth OT seventh and beyond, 0Ug INanYy dIic
1I11CU date wıth an Yy precision.“” Joseph ave and au ake: uggest

See Budge, Amulets: Bonner, Amulets; Bonner, Studıies:; Kotansky, Exorcıistic

14
Amulets.

the instructions g1ven for the wearıng of amulet In PG  = E 56F “onto
silver leaf inseribe thıs Halllec of 100 letters wıth bronze stylus, and WCar ıt strung

thong from the hıde f an ass  27 Translated DYy ()’Neıl In Betz, Papyrı
On later amulets, note Blau, Zauberwesen 86-96; Blau, Amulet: Budge, Amulets,
212-238 °“Hebrew Amulets’”; Schrıre, Amulets:; Davıs, Psalms
Veltr1, Tradıtions. See also Kotansky, Exorcıistic Amuletse269 for SOINC hınts

E
the influence of the language of the

Recall Sanh 10,1 where thıs 1S the texTi whıiıspered ver the sıck for Uure.

Compare the inserıbed column, probably Samarıtan, wıth part of Num 10,35, ““Rıse,
YHWH, IMaYy y OUr enemiles be scattered,” In NOYy, Italy, SS

19 Pummer, Amulets R ote Iso Margaın, Amulette; cf. FTey, Corpus 1167:;
Noy Panayotov Bloedhorn, urope, Ach50; and the 1st that Pummer (Amulets
260-63) provıdes of Samarıtan amulets, though OLIC of these predate the 3rd
Century
Naveh Shaked, Amulets:; Naveh Shaked, Spells. addıtıon, SCC Montgomery,
Amulets:; Kotansky, Aramaıc Amulets. Indıcatıon of amulets publıshed SInCe 1991
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that the of certaın 1DI1Ca eXTis Jewısh amulets INa Y be due 118 theır
lıturgical prominence.“‘ Some especı1ally prevalent eXTis in Jewısh amulets
m1g ell be explaıned In thıs WAdY, Deut 6, notably itself.“* er
promınentX OU! because of the especlally ıttıng of theır ubject
Matter for such UuSCS, nclude salm 9123 and Zech 3)2 24 One rather late
example (ca 6th CeNTUrY CE) Can SCTVC LO ıllustrate the WdYy IC texi
from Scripture (Exod the utterance of W.  1C dSs have already had
OCCAas]ıon nOoTe, WAas specıfically prohıbited magıcal CONTEXTS by the
1shnah, In later amulets:

amulet PITODCI for Esther daughter of Y SaVC her from ev1]
tormen(tors, irom vıl CYC, from spirıt, from demon, irom shadow-spirıt,
irom [all] evıl tormen(tors, from evıl CYC, firom 'om ımpl|ure | spiırıt,68  David Lincicum — BN NF 138 (2008)  that the presence of certain biblical texts in Jewish amulets may be due to their  liturgical prominence.*! Some especially prevalent texts in Jewish amulets  might well be explained in this way; Deut 6,4 notably presents itself.?? Other  prominent texts, no doubt because of the especially fitting nature of their subject  matter for such uses, include Psalm 91° and Zech 3,2.** One rather late  example (ca. 6 century C.E.) can serve to illustrate the way in which a text  from Scripture (Exod 15,26) the utterance of which, as we have already had  occasion to note, was specifically prohibited in magical contexts by the  Mishnah, recurs in later amulets:  An amulet proper for Esther / daughter of t’ t ys, / to save her from / evil  tormentors, / from evil eye, / from spirit, from demon, / from shadow-spirit,  from / [all] evil tormentors, / from evil eye, from / ....from imp[ure] spirit, / ....  If thou wilt diligently / hearken to the voice of the Lord / thy God, and wilt do  that / which is right in his sight, / and wilt give ear / to his commandments, /  and keep all his statutes, / I will put none of these / diseases upon thee, which /  I have brought upon the Egyptians. / For I am the Lord that healeth thee.?®  The function of the biblical citation is striking. Without the first few lines of  the amulet to determine the context, it might have been adduced in a prayer for  healing. As it stands, the first half of the amulet simply describes the purpose for  which the amulet is crafted and worn, no doubt trying to be as explicit and  extensive as possible so as to ward off the greatest number of would-be  attackers. The quotation from Exodus is apparently thought to “do the work,” as  it were, that the amulet is intended to do.*° The scriptural words seem to hold  some power in and of themselves, so much so that a certain Esther might want  to bear the words not just in memory but in physical form, close to her body to  keep her from harm.  may be found in Naveh, Palestinian. Cf. also Müller-Kessler / Mitchell / Hockey,  Amulet,  21  22  Naveh / Shaked, Spells 22-31.  See, e.g., Naveh / Shaked, Spells, Geniza 25 1,1-3: “Another one ... and say over it  the Shema‘ seven times, up to its end.” The context unfortunately does not allow us  to understand entirely the purpose for which Deut 6,4 is adduced, but it is apparently  for healing of some sort. Cf. Naveh / Shaked, Spells Geniza 23 1,4.  23  On which see especially Kraus, Septuaginta-Psalm 90. On the broader phenomenon  24  of Psalms in amulets, see Collart, Psaumes.  Naveh / Shaked call this “perhaps the most commonly used verse in the magic texts.”  See Spells 25; cf., e.g., Naveh / Shaked, Amulets: Amulet 1,5-6.  2  Text and translation from Naveh / Shaked, Amulets: Amulet 13 //. 2-22. Cf. also  Naveh / Shaked, Amulets: Geniza 8,21-27. In TS K1.137 //. 23-29, Deut 7,15 is quoted  26  followed immediately by Exod 15,26 (Schiffman / Swartz, Texts 38-39, 131-36).  Cf. Frankfurter, Power, esp. 464-65.If thou 1lt dılıgently hearken the volce of the ord thy God, and wiılt do
that which 15 rıght In his sıght, and ylt o1ve hıs commandmentSs,
and keep all hıs statutes, ll put NONEC of these diseases uUuDON thee, which

have brought upOoN the Egyptians. FOor the ord that healeth thee *>
The function of the 1DI1Ca cıtatiıon 15 strıkıng Wıthout the Irst few Iınes of

the amulet determıine the CONTEXT, it miıght have been dduced In PTayCr for
healıng As ıt stands, the first half of the amulet sımply descr1ibes the for
1C the amulet 1S crafted and WO: OU! tryıng o be d explıcıt and
extensive dSs poss1ıble d ward off the greatest number of would-be
attackers. The quotation from Exodus 1S apparently thought O “d0 the work, ” 4S
ıt WEIC, that the amulet 1S intended do 26 The scriptural words SCCIMN hold
SOTITIC W In and of themselves, much that certaın Esther miıght want

bear the words nNnot Just In but ın physıca. form, close her body 18
keep her irom harm.

INAaY be found In Naveh, Palestimıuan. Iso Müller-Kessler Miıtchell Hockey,
Amulet.

21 Naveh / Shaked, Spells DA
5CE: Naveh Shaked, pells, (jenıza 1,1-3 “ Another OMNC68  David Lincicum — BN NF 138 (2008)  that the presence of certain biblical texts in Jewish amulets may be due to their  liturgical prominence.*! Some especially prevalent texts in Jewish amulets  might well be explained in this way; Deut 6,4 notably presents itself.?? Other  prominent texts, no doubt because of the especially fitting nature of their subject  matter for such uses, include Psalm 91° and Zech 3,2.** One rather late  example (ca. 6 century C.E.) can serve to illustrate the way in which a text  from Scripture (Exod 15,26) the utterance of which, as we have already had  occasion to note, was specifically prohibited in magical contexts by the  Mishnah, recurs in later amulets:  An amulet proper for Esther / daughter of t’ t ys, / to save her from / evil  tormentors, / from evil eye, / from spirit, from demon, / from shadow-spirit,  from / [all] evil tormentors, / from evil eye, from / ....from imp[ure] spirit, / ....  If thou wilt diligently / hearken to the voice of the Lord / thy God, and wilt do  that / which is right in his sight, / and wilt give ear / to his commandments, /  and keep all his statutes, / I will put none of these / diseases upon thee, which /  I have brought upon the Egyptians. / For I am the Lord that healeth thee.?®  The function of the biblical citation is striking. Without the first few lines of  the amulet to determine the context, it might have been adduced in a prayer for  healing. As it stands, the first half of the amulet simply describes the purpose for  which the amulet is crafted and worn, no doubt trying to be as explicit and  extensive as possible so as to ward off the greatest number of would-be  attackers. The quotation from Exodus is apparently thought to “do the work,” as  it were, that the amulet is intended to do.*° The scriptural words seem to hold  some power in and of themselves, so much so that a certain Esther might want  to bear the words not just in memory but in physical form, close to her body to  keep her from harm.  may be found in Naveh, Palestinian. Cf. also Müller-Kessler / Mitchell / Hockey,  Amulet,  21  22  Naveh / Shaked, Spells 22-31.  See, e.g., Naveh / Shaked, Spells, Geniza 25 1,1-3: “Another one ... and say over it  the Shema‘ seven times, up to its end.” The context unfortunately does not allow us  to understand entirely the purpose for which Deut 6,4 is adduced, but it is apparently  for healing of some sort. Cf. Naveh / Shaked, Spells Geniza 23 1,4.  23  On which see especially Kraus, Septuaginta-Psalm 90. On the broader phenomenon  24  of Psalms in amulets, see Collart, Psaumes.  Naveh / Shaked call this “perhaps the most commonly used verse in the magic texts.”  See Spells 25; cf., e.g., Naveh / Shaked, Amulets: Amulet 1,5-6.  2  Text and translation from Naveh / Shaked, Amulets: Amulet 13 //. 2-22. Cf. also  Naveh / Shaked, Amulets: Geniza 8,21-27. In TS K1.137 //. 23-29, Deut 7,15 is quoted  26  followed immediately by Exod 15,26 (Schiffman / Swartz, Texts 38-39, 131-36).  Cf. Frankfurter, Power, esp. 464-65.and Sa y VerT it
the Shema ven tımes, ıts end_.” The Ontext unfortunately 0€S NOLT allow

understand entirely the PUTDOSC for which eut 6, 1Ss dduced, but it 15 apparently
for healıng of SOINC SO  A Naveh / Shaked, Spells (jen1iza L:

P On which SCC especlally Kraus, Septuaginta-Psalm On the roader phenomenon
of Psalms In amulets, SCC Collart, Psaumes.
Naveh / Shaked call thıs ““perhaps the mMost commonly used EeISC the magıc texts.  e
See Spells 23 GE Naveh / Shaked, Amulets: Amulet 1,5-6
ext and translatıon from Naveh Shaked, Amulets: Amulet 13 IL SS also
Naveh / Shaked, Amulets: (Jjen17a IL 23-29, eut LA 1S quoted
tfollowed iımmediately Dy xod 1526 Schıffman / Swartz, exts 38-39, 13 1-36)

Frankfurter, Power., CSP.a
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I wWwoO amulets that date from OVCT miıllennı1ıum earher than MOoOst of these
uggest that there Was long per10 I8 TOAa| contimnulty ıIn the makıng of
apotropalc amulets. 979 SMa silver plaques, inseriıbed and rolled be
WO d amulets, WCIC discovered In burıal hamber al eCic Hınnom In
Jerusalem excavatıon led Dy Gabriel Barkay.“/ Both amulets apparently
contaın SOTINC form of the priestly blessing, and a eIy date irom the 7Lh
6Lh CENTUFY thus provıdıng earhest physıcal wıtnesses anı y
1D11Ca. text.“? ven oug these amulets date from centuries before the
amulets have Just been consıdering, there strıkıng correspondences
between them. The texTt of each 1S short enough LO Justify quoting them In full
The first amulet (Ketef Hınnom reads:

‘...]YHW...’the grea  WhoO keeps] *he venanı and ”'Glraciousness toward
those who ove |hım| and (alt: those who Ove (h1ı ]m;) **hose who keep |hıscommandments....  . Sthe Eternal? "'the?) blessing INOTC than anıy‘“[snalre and LNOIC than vıl UrFor redemption 15 in hım. “Eor YHWH 15
restorer [ and|] L  trock May YHWH bles[S] you and 16[may he| keep YOU.'[May] HWH make ‘°This face| shine. ..°

At least three pOomts worth noting eIe Fırst, the amulet uOte,
al least SOINEC form, the priestly benediction al ıts conclusion (L 14b-18),
much Aas the amulets examıned refly above often make theır ına pomt Dy
allowıng the 1D11Ca. text CXDICSS the PUTDOSC of the entire object. The words
aIic thus g1ven place OT prominence, CIYy reflecting belıef theır intrinsic
W accomplısh specıfic ends. Second. though the texti 1S LOO iragmentary
o be SUTC, the amulet text that bears SOTIC resemblance Deut f
In T 4- the text of the amulet reads:

On the Ketef Hınnom amulets, SS CSD. Barkay, Benediction; Barkay et al., Amulets.
also Y ardenı. Remarks:; Martın-Achard, Remarques, CSD. 78-84; McCarter, Ketef

Hınnom: Waaler, Date:; Barkay et al., Challenges.
Note the attempt revise the date ate post-exılıc time (2Dd 1St cCentury B:C:E;)
In Renz, Inschriften 44 7-56 Barkay, et al., Amulets 50-52, AdIc probably COrTeCT
their refutatıon of Renz based NDCW hıgh resolution photographs. FE ADDCATSs
unlıkely, Renz WeTEC be COrrect hıs datıng, thıs would provıde turther temporally
proximate evidence for the claım being here advanced.
One of the inser1ptions found at Kuntillet ‘AJrud, which IMaAaYy predate these amulets
Dy vVer Century, Iso bears sımılarıty the priestly blessing, though less
pronounced than the Ketef Hınnom amulets. For the Inscr1iption, SCC, Hadley,
Drawıngs, CSD. I8SZEST
hıs reproduces the translatıon and suggested restorations of Barkay, et al., Amulets,
which 1S the MOST recent and mul edıtion of the amulets, complete wıth HC  S readıngsbased enhanced photographs (on whıch SCC Barkay, eT al., Challenges).
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Thıs ısplays suggestive imılarıty wıth Deut 1E
M L PanN7 OT a O NI NN

The key terms “Covenant, steadfast love, ” and ‘“toward those who love  29
and 06,  who kee  29 Arec all present both exXis Indeed, the edıtors of ete
Hınnom have taken SOTIIC clue from the parallel in Deuteronomy (and also in
DDan 9,4 and Neh 1,5) theır suggested restorations ' Thırd, OUg! the
surviıving Iınes AIc OO fragmentary o produce tully CONVINCINE restoratiıon,
surely ıt 1S ımportant that °“Bvıl” (DAM) 15 mentioned In 10 Za The second
amulet INaYy help discern the importance of thıs feature

The second silver amulet, eie Hınnom IL, 1S somewhat shorter than the
fırst and reads dSs ollows

For I (the son/daughter of) '‘h/hu. May hle]/“sh[e] be blessed bDy
ahweh, warrıo0r |or helper| and-> the rebuker of ”YE]vil May Yahweh
bless VYOU, °keep YOU. "May Yahweh make °his WCE chıne "upon YOU and grant
YOU plealc

I1wo aSpecCtSs of thıs amulet deserve 118 be hıghlıghted. First, the quotation of
the priestly benedietion functions In the Samne posıtion and probably In the SaIllec

role ds In the first amulet. ıtself constituting the request for blessing for 1C
the amulet Was conce1lved. Second, here ahwe! 1S called “the ebuker of
Elvı (Il. 4-5a; YSThe anguage 1S remmnNISCENt of Zech 3!9 texti
that TECUTS frequently in apotropalc CONTLEXTS I0 Invoke Yahweh dSs the ONC who
ebukes evıl 1S invoke hım for prophylactıc apotropalc end. Such

See Barkay e al:, Amulets II c1. Waaler, ate 49-51, though hıs readıng needs
be revised In lıght of the NC  S version offered by Barkay, ei al There need not be

strict cho1ice made between these arallel SINCE the question 15 probably be
construed ONC of parallel tradıtions, perhaps lıturgical, rather than direct SOUTCECS.
All of these, however, SCCIIN stand wıthın iıdentifiable ıne 8 interpretation and
reflection the great announcement of the dıivıne character In xod 34,6-7; ct.
Fıshbane, Interpretation 345
The capıtalızatıon of “EV11” reflects the convıction of Barkay, ei a15 that the artıcular
form of the Hebrew word 1S intended CXÄPICSS evılDUar excellence (Amulets
ave omıtted irom the translatıon of Barkay, et al repetition of the word 6,  'and”

ere that Can only have been typographical CITOT, havıng basıs in the Hebrew
restoration they offer.

35
Barkay, et al., Amulets
The Hebrew verb S09 normally takes the preposıtion, here. See (Gjen 37,10; uth
216 Isa FL 54,9; Jer 22 Nah 155 ech 3a7 Ps 106,9 (though nOot In Ps 995
68,31:; 9  $ Mal 2’, 3.1 1)



Scripture and Apotropaısm the Second Temple Peri0d 71

anguage further strengthens the poss1bılıty that the reference ‘“the Evıl”
efe Hınnom should be construed dSs plea for protection from demoniıc
antagoni1stic supernatural forces otf SOINC kınd Prophylactic incantatıon dIic
known firom CONteMporaneOuUs non-Israelıte remains,® and ıt 1S VEIYV CIYy that
“these artıfacts both served d$S amulets and that theır function in ine wıth
sımılar amulets whose inscriptions invoke divine protection for the CdadiGr

through the usec of ONC of the tradıtion s MOST famous prayers.  293} We know that
the priestly essing continued to play role apotropalc throughout
the centuries,?® and the CIHınnom amulets SCIVC ds wıtness I8 the of
the tree whose branches find flowering In ate Antıquıity
er close Content the later amulets, though dıfferent in form and

perhaps INOTE specılaliızed In OSC, Aarc the Aramaıc incantatıon OWIS from
Babylon and Mesopotamia.”” Probably be buried 1Car the perımeter of
one’s dwelling fOor prophylactıc ICASONS, such OWIS usually consıst of XTS of
incantatıons wrıtten spırals columns insıde bow/| agamst specıfic
demoni1c threats. ough such OWIS INOTEC remote from OUur COMNCETN wıth
the Second Temple per10d, both In terms f date (31"d_ 6th CEeNTUrYy C.E.) and
geographical dıstance, it 1S worth hıghlıghting the ımportant role that quotations
of Scripture play ın SOIMNC of these OWIS Whiıle several incantatıon OWIS have
COTMNC 1g C Scripture plays constitutive role,“9 dAIc partıcularly
noteworthy In connection wıth COMNCErTrN here. The first, found NCcar modern

For such incantatıonX SC Albrıght, JTEXE ('ross Saley, Incantatıons:; Gaster,
Hang-Up; onklın, Arslan ash The authenticıty of these tablets Wds questioned
by SOINC In the 55 but theır authenticıty has recently been staunchly defended:; SCC
Von Dıjk, Authenticıty; Pardee, Documents.
Barkay, el al., Amulets should be noted that thıs 15 chıft Iirom the posıtıon
previously advanced in hıs 1992 arkay, Benediction 185), based, NC IHNOLIC,

enhanced photographs enablıng better readıngs of the texT.
See Naveh Shaked, Amulets: (Gjen1ıza Iso ın Schıiffman
Swartz, Incantatıon eXiSs 113-22); Isbell, Corpus 6 ® cf. Yardenl, Remarks F6
Naveh Shaked, Spells D ote also the remarkable adaptatıon of the priestly
benediction 1Q5S 2,1-4 include both blessing and cursıng. note further I2.
PEF Num 6,24 and Sifre Num 6,24 (whıch Iso quotes Ps JEl D For these latter
LWO, SO Eshel, Prayers 7071
On Aramaıc Incantatıon Bowlls, SCC Montgomery, Texts; wıth the ımportant notes
and corrections by Epsteın, exte:; Epsteın, Gloses. See also Isbell, Corpus; Isbell,
Bowls:; sbell, Story; Naveh Shaked, Amulets:; Naveh Shaked, Spells; Gordon,
Bowls: Geller. Spells: Morıigg1, Bowls
Interesting note, addıtion the discussed below, 15 incantatıon bow]l that
quotes Num p0.,35: text often used In Samarıtan amulets (cf. above). See aveh /
Shaked, Amulets: ow/|/ also Kaufiman, Bowl, for bowl] which consısts of Jer
23 _3 and zek ‚21-23 In both Hebrew and Targumıc rendıtions.
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day aghdad, combınes three CX noted above, Zech 395 Deut 6, and Ps
In tact, after uoting Zech 337 the text Intersperses the indivıdual words of

Deut 6,4 wıth those of Ps 91,1 form single texti (€:2., AHear: he that dwells,
Israel, In the secret place, the Lofd;: eic.).= The second bow/l, whose or1g1n

' emalns obscure, 1S apparently SN text agamst named ındıyıdual udah
SOn of rather than protective charm agamnst demoni1c forces
beings.““ 1S especlally notable for the NY of 1D11Ca. ıt produces, INOIC

than allYy other extan bowl quotes, order of theır aAaPDPCATANCC in the teXT, Ps
69,24.26; Exod 2223 Deut 23528° Lev 26:29: 1CQ. 56'19 Deut

290.19 thıs bowl somewhat dıfferent appeal 18 the crıptural texi INaYy be
discerned., OU! connected 1ts PUurpOsSC d rather than prophy-
lactıc. Rather than appealıng the force of criptural words for protection, the
petitioner requests that hıs OT her be cursed Dy up the anguage of
the 1D11Ca. The petitioner CC requests, May the followıng
apply hım _”45 and Z0OCS U: * And the ollowıng INAaYy apply 18 SON of
Nanay S  94 The anguage of Scripture supplıe the powerftul, ee EVECN d1-
vine, CUTSCS wıth 1C one’s WOTS! enemy.“”

If magıc has “minternational character’”® In the ancıent WOTr. thıs MaYy be
SCCH most clearly in the malgam of incantatory CX have COMC 18 call the
ree'| magıcal papyrı.”” Rangıng widely in date, PFOVCNANCC, cultural back-
oround, and rel1g10uUs affını these test1fy to the widespread ımportance
of magıc in the per10 of ate Antıquity, Ar ıf that vVELy “wı1ıdeness” lımıts

Naveh Shaked, Amulets: owl I cT. the sımiılar practice in the Havdala de-Rabbi
Agqıva 89 noted in Nıtzan, rayer 364 Another incantatıon bowl contaıns both eut
65 and ech 39 ın NCcAar prox1imiıty; SCC Isbell, Corpus 35 Montgomery, Texts

2 ® cf. Iso the quotation of the Shema In the °“ e Menıuil Bowl” Part 1L3 in
Isbell, Bowls
Naveh / Shaked, Amulets: ow/l 93 cf. ager, Tablets 205-207, 109
Note the 2nd century epitaph from FEuboea which also quotes eut 28.22:28 See
Robert, Maledıctions, CSD.S cf. AIl, 9.955, 1179; SIG Trebilco,
Communities 68-69
eut 29,19 1S, of COUTSC, text of SOTIIIC ımportance in 1Q5S z cf. Iso the probable
allusıon eut 29,18-19 Heb 215
Naveh / Shaked., Amulets: Bowl/ 9, Ll 6- 7a (3°N57 IN 95917 BD

46 Naveh / Shaked, Amulets: Bowl]l 9, 7D C3 E 51 9510 720°
Such nOot adequately accounted for in the critique of SOTINC theories of
language offered by Thiselton, Power, although hıs general pomt 1S well-taken.

4® Naveh Shaked, Amulets
49 Preisendanz, Papyrı; Betz. Papyrı; Danıiıel Maltomuinı, Supplementum. FOr introduc-

LOTY 1SSUES, SCC the extensive SULVCY in Brashear, Papyrı; Nock, Papyrı.
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theır usefulness fOor OUTr understandıng of an y OC of rel1g10us tradıtiıon
such d udaısm OT istianıty. Nevertheless, perhaps part due the
international reputation of Jews dSs mag1c1ans In the ancıent world,>® find

aspects ofJewısh influence the papyri.?” Ihroughout the papyrı
preserved of 1D11Ca. figures,”“ especılally Moses,?” partıa mıdrashıc tra-
dıtions that Call be mutually ıllumınated Dy abbinıc literature,”“* and evidence of
SOMIC broader dependence Jewısh Scripture.”” For example, the famous
““tested charm 3T 1DeCNIS for those possessed by demons” (PGM/7-86
1S eplete wıth echoes of Jewısh Scripture, although SOTMNC garbled epıthets (e.9%
“the god of the HebrewSs. Jesus  77 Show that the incantatıon be
consıdered Jewısh in ıts entirety. In the of the incantatıon, the recıter
SdVYS, . conJure YOU by the ONC who appeared Osrael SIC| shinıng pıllar
and CIOU! Dy day, who saved hıs people irom the Pharacoh and brought upON
Pharacoh the ten plagues because of h1ıs diısobedience” (L 030£B)? Sımıilar
epıthets dIC used 18 adjure the (10d of Israel throughout the incantatıon. mMust
be a  el however, that ıbechis charm 1S somewhat un1ıque IM the
papyrı,?’ and In eneral do NOoL find the Sdallle patterns I8 cıtıng Scripture
there ds In the amulets and incantatıon OWIS et. 1le SOINC of the papyrı
INaYy be ate'! early and others Show evidence of preserving pri10r tradition,°®©

See Sımon, Israel further, ote Stern, Authors: 10OSs 137 (Pompeıuus Trogus)
and 21 (Pliny the Elder)
Ssee, C 3007-86; eic For the question of Jewısh influence In the
Dapyrı, note Gager, Moses 140-152; Betz Formatıon:; Sperber, Ihemes: Smiıth, Ele-
ments; Brashear, Papyrı Betz, Magıc.
Betz, Formatıon, nNOoTtes that Moses (V.96-171;s Z 343.; 724.
344 97/0, 1057, ' aCOo! and Solomon (I1V.850-929, 111C11-
tioned.

53 In addıtiıon Betz cıted in the Drev1i0Ous note, SCC CSD. Gager, Moses 140-152, who
emphasızes, however, that the mention of Moses 15 hardly sutticıent condıtıon for
the ascrıption fertaın tradıtions In the papyrı Jewısh orl21n.
Sperber, Themes.

55

56
Judge, Use:; Leonas, Septuagınt.

Translated Dy Grese Betz, Papyrı
But SCC the somewhat simılar tablet adduced Deıssmann, Studıies 271-300, whiıich
he calls ‘An Ep1graphic Memori1al of the Septuagınt. ” Iso Alexander, Elements,
CSP.=

58 Danıel Maltominı, Supplementum, vol I{ 105 7 C TE 7 ' 5 ' { 6 9 Adarc all be
dated in before the 1St Century S and they sShow that the Lypes of spells found
In the generally later G’reek magıcal papyrı had earlıer CULTENCY and DICSCIVC earlıer
forms (although these S1X do NnOot dısplay specıfically Jewısh elements): cf. turther
the chronologıcal 1st In Brashear, PapyrıS
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base an Y conclusıon the of element In the Tee magıcal Dapyrı
WOU be SUSpPECT. ANnYy Jewısh influence 1S certamly nOoTt “one-way” and it 1S
IECH draw AI1Ly conclusiıon about the Jewı1ishness of ally artıcular
document wıth AlLY TOAl strokes.

Early Apotropaı1c Texts

Clearly, INAaLLY of these eXISs quıte late, NONC earlıer than the second
CENLUrY, eXcept the amulets fromiHınnom. They do, however, stand In
lıne of tradıtion that stretches back o the Second Temple per10 TIo examıne
these er In 1g of the INOTEC recent produces SOTINC intrıgumng and
suggestive results.

Whiıle INa y exXis of the Second Temple per10 hıghlıght storl1es of OT

references eXOrcCcIsSms (esp the Synoptic ospels), the ead Sea crolls have
provıde us wıth the MOST dırect evidence for the praxI1s of eXOrCISmMSsS and
incantatıons. Practices that might be escribed, ONCEC INOTEC only roughly,>” d

‘magıcal,’ fınd s1ıgnıficant, ough NOT ubıquıitous, In the (Qumran
manuscripts.®” Phılıp exander has suggested that such remaıns miıght be
broadly divided nto maın eXTISs concerned wıth ““dıvimatıion, AaUSZUTY
and predıiction of the future” OLIC hand,°' and CX concerned wıth “defence
agamnst demons and evıl spırıts” the other.°% Thıs latter SIOUD 111 COMICETIN us

here, and ın partıcular three that evince appropriation of Scripture for
prophylactıc ends and miıght varıously be termed “hıturg1cal-apotropaic”

59 Brooke (Deuteronomy 18.9-14) that “{a llthough SOTLIC aspects of thıs practice
miıght be abeled by modern scholars "magıc,’ nowhere do the Qumran speak
clearly and posıtıvely of anythıng that might be assoc1ated wıth the 1st of forbıdden
practices in eut 9-14” (81) Especıially sıgnıficant 1S the of eut 18,9-

iın 11QT 60,16-20 ıth muting, OM1SS10N, alteratıon of the prohıbıition of the

60
practices there proscr1ibed.
Generally, note Alexander, Incantatıons Alexander, “ Wrestling”; Alexan-
der, Magıc; Lange, Posıtion:; Frölich, Demons:; Brooke, euteronomy
Including the ‘“brontologion” In (on which SCC, Geller. Documents):; the
““horoscope” 1n and the “horoscope/physı10ognomy” ın (on these LWO,
note CS Albanı, Horoscopes, who. however, cautions agamst assumıng that such

WEeTITC endorsed Dy the (Qumran ommunıty). One might Iso mention the
evidence irom Josephus that Scripture(?) Wäds studıed by the Essenes ascertaın the
future “ T’here diC SOTIIC N} them who profess foretell the future, being versed
from theır early in holy books, Varlous forms of purıfication and apophthegms
ofprophets; and seldom, ıfCVCI, do they theır predictions” 5 E ECE)

62 Alexander, Wrestling; Alexander, Magıc.
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(11Q11 O-1 incantatory theurg1c (4Q560).° these '
Scripture does not 1gure dSs prominently OT formulaıcally d the later amulets
and incantatıon owls. but when these indings dIiC placed comparıson wıth
the latter, theır relevance for discussıon 15 nhanced

The manuscrıpt known dSs 1 1QPsAp’) 1S Iragmentary scroll
contamıng four psalms, only ONC of 16 IV) comprIises psalm from the
canonıcal psalter.® Sıgnificantly, thıs last psalm, 1 1s also the MOSstT Tully
preserved, 1S the 91$t, wıth few verall MInOr dıfferences Iirom the MT 65 At
least ONC of these dıfferences, whatever Its or1g1m INAYy be: en! the psalm
INOTC unıversal applıcabilıty: chıft from “I 111 07  Say 18 “Whoever SayS”
(VMIINNT) 83 Followıng suggestion by the scroll’s fırst edıtor. Van der
0eg, VeC has argued that the scroll contaıns the four “sOoNgs for makıng
Musıc OVCT the stricken (DWYDM)” mentioned the lıst ofDavıd’s cComposıtıons
in 11Q5 1QPs”) 2 9HO:® f S thıs WOUuU be early iıdentification of
salm wıth its later abbıinıc description dSs “"song for the stricken
oppressed’ (D 1556: ct. 6,2), and stands In Iron: continulty wıth
the of salm in apotropalc EXIS that noted earher in
discussion.©/ The other psalms In the collection, 0Ug INOTITC Iragmentary, AdIC

clearly exorcIlistic In TU specıfically namıng demons d the objects of
Yahweh’s subjugatıon (e:g:, Ps irag A,‚9: Ps Il 1,3-5, Ps I1{ 4,5-/). Further
indıcatıions of theır apotropalc include mentiıon of olomon (:3) 22 and

Further the theme of exorcısm al Qumran, NOoTte also 4QPrNab =4Q242): Jewısh
exorcıst 17 from the exıle forg1ves Nabonıidus hıs SIN and he 1S healed; and
1QapGen 20:16-29, CSD. 28-29 bram lays hıs hands the kıng and for
the removal of the vıl spirıt. Further, Flusser, Qumran. that the phrase
Satan and impure spiırıt NOoTt rule WT me  xr 11Q5 19.15 15 mıdrashıc paraphrase
of Ps 119,133b all In1quıty not rule Ver me  29 and the dıfference
that the *Plea for Delıverance” 11Q5 miıght be classıtfiable apotropa1c PIayZer.
Note also the iragmentary ““curse” (4Q280 and incantatıon hymnıc

(4Q444 Unfortunately, 4Q230-31 (Catalogue of Spirits®”),
which would lıkely be relevant OUT d1scuss1ıon, AdIC lısted ..  could NOL be ocated”
In 10V, exTis.
For SC Van der Ploeg, Psaume XC Vall der Ploeg, Rouleau; Puech.:
11QPsAp®: Puech:. Psaumes:; Sanders, Lıturgy; (Jarcıa Martinez Tigchelaar / Vall
der Woude, Qumran 181-205 (pls E  V‚ ote also Delcor, L’utiılısatıon.

65 See Sanders, Lıturgy for Comparıson.
66 Sam 16,14-23 See CS Puech, 11QPsAp”. For 11Q5 2 9 SCC Sanders, Psalms

91-93; Sanders, Composıtions (who also follows Puech’s suggest10n).
The implıcatiıons of the apotropaıc JM of thıs psalm for the quotation of Ps 91,11
In the temptatıon narratıve In Matt and Luke suggestive.
Or ın SOTIIC edıtions €.g., Sanders, Lıturgy)
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the explıcıt uUusSCcC of the etragrammaton (e:9. irg 3 _ 3,4,
etc.).®” In the Judgment of ueC then, thıs scroll comprIises “the oldest known
Hebrew magıcal tual from the Second Temple era  _”70 The fact that ONC maJjor
portion of thıs scroll 1S solely devoted quotation of the 1D11Ca. texi fOr
prophylactıc ends should nNnOoTt SO unnoticed. /}

second example of lıturg1cal-apotropaic texTi firom Qumran provıdes
evidence of dıfferent stance toward combatıng hostıle evıl forces.’® Whıle

addresses demons and Behal dırectly ın the of eXOrCISM, the
closely elated CX and 4QShi  T 4QSongs of the Sage*”)
apDPDCar 18 be INOTEC concerned wıth preventatıve measures. / Thıs INa y ‚uggest
that He envisages sıtuatiıon IC “bhreach” has already been
made Dy demoni1c forces into the communıty, 4Q5 10-11 has ally maılntenance
of the defenses agamst such forces In mind. “* Perhaps the MOST Ing aspect
of these 1S that, WEeEeTC ıt not for few key phrases, the WOU

be normal lıturg1ca composıtions. But the raskıl clearly states the DUITDOSC
of the praise:

I’ Sage, declare the splendour of his radıance order irıghten and
terr[11y| al the spirıts of the ravagıng angels and the bastard spırıts, demons,
Lılıth, wis and ackals and those who striıke unexpectedly ead
the spırıt of knowledge, make theır hearts forlorn. ”

Puech, 11QPsAp‘ 401-403; Pucech, Psaumes 8(-S1 On theÖof the dıvıne NAaMe,
S€ er the 3 rd_2nd century l work of Artapanus, apud Eusebius,
UL 2A6
Puech: 11QPsAp® 403 (“le plus ancıen tuel magı1que hebreu ‚OMNMNUu de l’epoque du
second temple’””). He furtheruthat the scroll INaYy ıtself have served 'O-
palc function amulet (Psaumes 81), but thıs somewhat unlıkely, CSDC-
clally o1ven the fact that the scroll probably contaıned four complete psalms. The
scroll INAaYy have een personal CODY whıle not ıtself amulet.
Concerning the famous incantatıon in PG  <-mentioned above, Knox,
(Exorcısm 202) wriıtes, “Here SCECINMN have ser1es of lıturg1ical eXOrcI1sms which
WEeTC intended effect theır PULTDOSC wıthout endangering the loyalty of the exorcıst
of LSIC; or?| the patıent the relıg10n of the Bıble.” Whiıle thıs be
somewhat unpersuasıve conclusıon draw for the papyrı, the conclusıon sults

1Q1 rather ell
So Eshel, Prayers, though Eshel draws the diıfference between apotropal1c IN and
incantatıon In starker rehef than do here
For text and Commentary, an Baıllet, Qumran 245262 wıth pls. LV-LAAXAI: Nıtzan,
Hymns 53-63; Nıtzan, rayer 359-365; Beyer, Texte
So Alexander, Wrestling; Alexander, Demonology.

1: 2 (translatıon of (jJarcıa Martinez Tiıgchelaar). 4Q5 11 839 35,6-8; 48;
49+5 1 .2-3 See also ange, Posıtion 437
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The however, C  EeIHY comprised of the pralises of (J0d rather than,
dS SOINC later magıcal X descriıptions and refutations of the demoni1c. 3O
thıs end. Scripture 1S employe: oughout the Ithough, dSs the
Hodayot, the language 1s thoroughly allusive./® Especılally intrıguing 1S
irag. S, 1C dDDCAIS have been heavıly salm 091.// Moreover,

frag. 3() 1S sustaıned engagement wıth Isa 40,12, that also IC-
CUTS In later magıcal contexts./® ese dIiC admıttedly less stra1ghtfor-
wardly dependent upON the words of Scripture than SOTNC later examples, but
thıs INaYy be nction of theır SCHIC dSs hymns rather than as incantatıonsDer
Nevertheless. dSs Nıtzan concludes fIrom her extensive investigations of the

they ““provıde us wıth ancıent antecedents and SUOUTCECS for SOTIIC of the
LOrms., motifs and 1DI1Ca VeEeTISCS used later incantations ””

Fınally, 4QExorcısm ar) the iragments of what AaDDCAIS
1{8 be early exemplar of magıcal recıpe book ®° W hether ee1lIZzeDu! should
be read 0)8 not,©) the text 1S clearly preoccupıed wıth namıng potential
assaılants in the of later magıcal (frag 226 For example, the
paır “ fever and (D NUN) In 1S ubıquıtous In later incantations.®
What 1S INOTC, enney and Wiıse have suggested that INAaYy DICSCIVC partıal
quotation of Exod On thıs pomt, the texTi 1S LOO Iragmentary be SUTC,
but 1g of the general tendency u  C criptural CS end W
incantatıons, ıt WOU certamly nNOT be surprisıng find texTi quoted In such
cContext While 1S only preserved iragmentarıly, what Cal SCC ÖE thıs

See CSD. the works by Nıtzan lısted In the bıblıography
See Alexander, Wrestling Pucch, 11QPsAp‘“ 400
Isa 40,12 Iso OCCUT'S in Naveh Shaked, Amulets: Amulet 15 IL Ela and Bowls
12a and 12b also Sepher Ha-Razım „225-30 (Morgan, Sepher 42)
Nıtzan, Hymns
For (EXT and COMMENTArY, SCC enney and Wise, Power; Naveh, Fragments; aCCOrd-
ıng 10v, exts, the (exT 1S be publıshed in DJD KK CAFTE Alexander, Demo-
nology 345, that 1s “probably non-sectarıan texTi pressed into
ServIıice al Qumran,  29 and that it “the remnants of rec1pe book contamıng
the of amulets, which professional magıclan would have copıed Ouft and
personalızed for chent’s use  29
Naveh kes 1sSsue ıth enney Wiıse thıs pomt, suggesting that the 'ord should
be read ...  and heart” instead (followed, C by
NSee CSpP enney Wise, Power, for connectlons later incantatı1ons.

83 DEE: C Naveh Shaked, Amulets: Amulet 25 8’ 1 % 2 ' IL D
2 9 eic As hope ShOow elsewhere, the paırıng, whıle In SOINEC WaYyS nal  a! INaYy
also be derivative from eut 26,22
Penney Wıse, Power.
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text that there 1S urprisıng egree of continulty ın ‘magıcal’ OT

heurgı1c practices ACTOSS the centurijes.®

Scripture in Apotropal1c lexts In the Second Temple eTr10|

What, then, conclude about the and force of Scripture
lıturgi1cal-apotropalic and ‘magıcal’ texts’? everal conclusıons should be
emphasızed. Clearly, the later found amulets, owls, and especlally in
the Tee magıcal papyrı PTESCIVC much INOTC elaborate and formulaıc
incantatıons than find In the Second Temple per10 The eventual deposıt of
Jewıish apotropalc incantatıons 9for example, In the Calro Geniza,
1S TeSservoIlr that Was fed by INalı y streams, and number of cultural, rel1g210us,
and geographıca factors. IHNalıy of 1C AIc ırrecoverable us NOW, exerted
influence the shape and content of those later

Nevertheless., althoug the evidence irom the Second Temple per10 15 not
dSs formalızed elaborate dS later tual incantatıons, SOIIIC basıc elements of
continulty ACTOSS the centuries discern1ıble. In thıs regard, ıt 1S instructive
COMDALC the evidence arnered from Qumran wıth that of the later (Jen1ı7a eXTIs
(whiıch, In U:  ‚ AIc falrly representative example of other later Jewısh
incantatıons). chıffman and Swartz uggest that the followıng elements charac-
terıze MOoOSstT incantatory exXTIs from the Aalro (Gen1za:

The dıyıne figures AdIic invoked the Naine of (30d.
They dIC then adıured do specıfic general sks for the chent

magıcıan.
The chent 1S usually specıfied by Haiile.
The allments from which the chent 1S be protected the beneftits be

acquıred dIc then elaborated In extensive lısts, include INAanY
functions possıble These hısts followed by specı1fic applıcatıon the
ASCc at hand.

These ATrec reıiıterated and ensured Dy the recıtatiıon and quotation of
1DI1Ca CeISCS and other formulae.

The Incantatıon formal end ıth the formula ° Amen)‘
‘“Selah? $

To take each of these riefly In 111 demonstrate both the continulty and
the discontimulty between the [WO bodies of mater1al.

The exorcIıstic psalm scroll al the eginnıng of two of ıts
four psa reference o Yahweh by Halllec (Ps b Ps I1 y 177 DW3),
1C INaYy have served d invocatıon in each Case. One major dıfference
from the later incantatıon however, 15 the arcn) ack of al y address

8 See CSD. ave. Fragments.
Schifftman / Swartz, Incantatıon CXTS
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Varıous angels Dy Laine. Rather, the psalms address themselves varıously
God, fellow worshıipers, OT the demonic9 and the change of PCISON
sometimes makes ıt especılally dıfficult be SUTC who 1S being addressed OT

adıured
and e elements do NOT dS dıstinctive categories the

Qumran In the benefits sought AIc expressed eneral terms dSs
the delıiverance from evıl] (esp 5,6-12; „5-1 In there INAaYy be INOTEC

specıficıty. The first column 1S certamly concerned wıth enumeratıng 1st of
potential demonic assaılants for the PUIDOSC of securıng deliverance from them
(E:: 1S Just possı1ıble, though 1I11ICcU. be certaın because of the
iragmentary STate of the LEXT, that there dIc the emnants of specıfic indıcations
of benefit equıred (16E., #2) Does the reference “midwiıfe” (nı 12
refer demoniıc threat incantatıon specıfically askıng for the saie' of

The Qumran evidence does NOLT PICSCIVC the HNaimnec of specıfic CHent
I8(0)8 do find the expression “N SON of N” dASs In later incantatıon manuals.
Perhaps f it had been INOTEC tully preserved, 1S the MoOst lıkely text
have contaıned such reierence,; contamıng, apparently, the emnants of
magıcal “recCIpe book.” Perhaps, however, ıt 1S worth mentionıng that the
psalms In have certaın generalızıng tendency, makıng them LLOTC fit
for usSsc dSs instructions exorcıstic praxıs: For example, Ps I1{ =] 1Q11 5,4-
6,3) 1s the form of instructions the 1cfe: OMNC When he uDON
yYOU the nıg [ht,| yOUu |S]ay o hım We have noted above the
dıfference in Ps 01,2 irom “I 111 9  Say MT) W hoever says” 0)8 He who
Says” 1Q11 6,4)

The of Scripture 1S especlally prominent 11Q1 ] but also be
OUuUnN! In 4Q510-1 15 1le 1S LOO iragmentary for an Yy definıte conclu-
S10NS. The tfact that the fourth psalm iın 1S criptural ıts entirety SUS-
CSIS that. whatever the precıse bounds of the Qumran psalter al that
tıme, thıs "song for the 1cted” Was MOoOst lıkely explıcıtly serıbed avl
(ET. 5,4) and Was SCCTM ave certaın antı-demonic W If the 1n
psalm In the scroll Was viewed d crıptural Dy the SECT, the conclusıon 15
strengthened er What 1S INOTIC, 4Q510-11, He certamly INOTE allusıve
than than later Incantatiıons, 1S sıgnıfıcantly Scripture
recall the maJor allusıons Ps and Isa Its ack of explıcıtness INaYy
be accounted for by cons1ıderation of 1fs PULTDOSC (preventatıve rather than CXOT-
CISt1C) and SCHIC song rather than incantatıon per Se)

Penney Wiıse, Power 634-635 Sepher ha-Razim 2,120-30 (Morgan, Se-
pher 54)
So Iso Eshel, Prayers TF&
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Fınally, 1S LOO {ragmentary PICSCIVC anı y concludıng formula.
1S iragmentary al the conclusıon of the fırst SONS (Irag 8,2-4), but

double ° Amen“” al the end of irags 63-64 col 4,3 1S nNnOot clear,
however. that the s1gn1ficance of thıs should be pressed into Service of COIN-

parıson, because, dS have repeatedly noted, the function of 4Q510-11 1s
lıturg1cal-apotropaic rather than incantatory Der The ends of the psalms In

dIiC often missıng iragmentary, but He has suggested that each
en! wıth ° Amen Amen Selah.”® ela 1S preserved al 6,3 and, s1gnıficantly,
al 6,14, the end of Ps 91, whereas ıt 1S missıng the The iragments SCCIIH
18 OW the for thıs lıturg1ca conclusıon In each CASC, and ıt
probable that ıt Was OUN!| al the conclusıon 18 each psalm.

Thıs comparıson 1S both revealıng and suggestive. 1S revealıng In that ıt
demonstrates s1ıgnıficant egree of continulty wıth later practice, but perhaps

equa: egree of dıscontinulty. ManYy elements sımılar the Qumran
mater1al and the later incantatıons, d$S thıs comparıson has made clear. Equally
clear, however, 1S the egree of flu1ldıty and ack of formula In the earlıer
materı1al, especlally ASs compared the later Incantatıons 1C SC LO thrıve

ormulae for theır VE efficaCcy. Perhaps both aSpecCts INAaYy be elated
broader dynamıcs of the DIOCCSSCS of and tradıtion.

The comparıson 1S suggestive in that ıt hıghlıghts what INa Yy be overly
stringent dıchotomy: lıturgica VS apotropalc practice. Wıth the exception of the
iragmentary the other maJor incantatory from Qumran that
have examıned aAIic exphicıtly lıturgical (  O-11, 11Q1 On the ONC hand,
thıs INa y SIMPILY be due tO the accıdents of hIStOrYy, and draw an y s1gnıfıcant
conclusıon irom thıs fact alone WOU. be ırresponsı1ıble. Further, the medıia In
1C these eXIS Aarec preserved INa y be s1gnıficant; do not have amulets
from Qumran 1ke those from IS Hınnom OT later sıtes, and ıt 1S less clear
how such amulets might have functioned lıturgicaliy. On the other hand.
noted above that ave and Shaked suggested that the of s1gnıficant
1D11Ca. In incantatıons Was due theır lıturgica prominence.”” certaın
progress1on from TZYy (8) apotropaısm 1S nNOoTt dıfficult imagıne. fter all, o
LINIOVC from prayıng iımprecatory psalms o prayıng exorcıistic psalms 1S but
short dıstance., and surely the scriptural proclamatıon of the W and glory of
(0d ear In the SYNaASOSUC OT house of study WOU NOT be forgotten when
ace: wıth supernatural anger

Pucch, 1 1QPsAp”.
Naveh / Shaked, Spells DE
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Conclusıon
To LNOVC from recognıtiıon of the eneral iımportance of the apotropalic

employmen of Scripture the Second Temple per10. and of Ifs
connection 18 CONteEMpOoranNeOUS lıturg1ca. practice specıfic "apotropaıc
interpretation’ of allıy ONEC texti 1S per1lous PTOCCSS. Deuteronomy, for example,
does NOoTt fgure promimnently In alıy of the three have examıned from
Qumran, although there INAaY be aCce of ıt (or ONC of 1ts tradıtıons) CI
Hınnom and much LLIOTEC later incantatıon CXIS Yet know that
Deuteronomy Was central much hlıturg1ical actıvıty OT the Second Temple
per10 (not least al Qumran) No dırect Iınes be drawn irom 'ZYy
apotropalsm, but the present investigation cshould render ofold sensıtivıty In
consıdering the reception of Scripture the Second Temple per10 fırst,
sensıtıvıty to the wıdespread apotropalc notion of the W of Scripture’s
words INAaYy us reconsıder (JUT VIEW of ıts reception lıturgical»
for example, In the efillin and mezuzot.?) Second, and elated the Urst. such
owledge renders OIlC sensıtive the 1sputed, publıc terrıtory the scriptural
text WOU. have been. reveals Scripture dSs powertul ICXE but also dSs publıc
LEXT, plot of contested ground, word deja u Io examıne the of
Scripture Its lıterary reception In the Second JTemple peT10 remaıns, of
' ofun CONCEIN; the VIEWS provıde Dy these encounters should,
however, end those examınatıons both ep and sensıtıvıty they miıght
otherwıse ack The identifiable continulties wıth later tradıt1ons 1IMpLYy that
Scripture Was lıkely have been employe: that INOTEC wıdely than
the remaıns 1O  S DOSSCSS WOU otherwıse ead us belıeve

Summary
Ihe apotropalc employment of Scripture In the Second Temple per10d has been

relatıvely neglected. Thıs artıcle, therefore, seeks Investigate the evidence by tirst
examınıng later remaılns amulets, incantatıon bowls, and the G’reek magıcal papyrı and
then tracıng Iınes of contimulty back nto the Second Temple per10d, [ocusıng especılally

Y 1 For connections between amulets and tefillin, note Sabb Jerome, Comm.
Matt. Z c1. Sımon, Israel 354; Yardenı, Remarks 185 ote also the rabbınıc
warnıngs agaınst the magıcal use of tefillin Erub. 96b: cf. Schürer, Hıstory

Tıgay, Eerm, CSP. 54 n 32 but nNnote Iso the word 'phylactery” translıterated
into stian Palestinian Aramaıc In Naveh Shaked, Spells: Amulet For
MEZUZOL, note the Talmudıc discussıon ofwhy the mezuzah should be aftıxed nearest

the street “R Hanına of Sura SayS, SO that it should protect the entire house”
Men. 33b, SONCINO ed.. 209), followed immediately by cıtatiıon of Ps 91,5
Men. 43b:; v.Pe’anh E 15d:; Ig. ant. 85’ Men. 32b See Iso Jansson, Magıc.
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three extant irom Qumran. Ultimately, hıgh degree of confluence between
lıturgical and apotropalc 1S suggested.

ZusammenfTfassung
DIie apotropäischen Praktıken der Schrift der eıt des 7 weıten Tempels wurden

bısher mehr der wen1ger vernachlässı1gt. Dieser Artıkel untersucht daher das
Belegmaterı1al, indem ZzuerS| die berreste VO  a Amuletten, Beschwörungsgefäßen und
griechischen magıschen Papyrı untersucht werden, dann die Kontinultät bıs dıe
späte eıt der Zweıten Tempelperiode weıter verfolgen, besonders konzentriert auf
dre1 noch vorhandene Texte VON Qumran. Schließlich WwIrd ein hohes Mal} der Quer-
verbindungen zwıschen lıturgischen und apotropälischen Texten ANSCHOMMICN.

Bıblıographie
Albanı. M) Horoscopes In the Qumran Scrolls, In Flınt, VanderKam, (ed.)

The ead Sea Scrolls After Fıfty Y ears. Comprehensıive Assessment, IL Leıden /
Boston 1999, 279-330

Albrıght, Aramaean Magıcal ext In Hebrew from the Seventh Century
(1939) d

Alexander, Incantatıons and Books of Magıc, in Schürer, ed:) The Hıstory of
the Jewısh People in the Age of Jesus hrıst 175 1355 I1L.1 Revised
Englısh version by Vermes, Miıllar, Goodman, M., Edinburgh 1986, 3472-3

Alexander, Jewısh Elements in (Gmosticı1sm and Magıc O: In
Horbury, Davıes, Sturdy, ed3) The Cambrıdge Hıstory of Judaısm,
1L The Early Ooman Per10d. Cambrıidge 1999,

Alexander, Magıc and Magiıcal Texts DSS I) 1998, 502-504
Alexander, E The Demonology of the ead Sea Scrolls, ın Flınt, VanderKam.,

ed.) The ead Sea Scrolls fter Fıfty Y ears. Comprehensıve Assessment, 88
Leiden Boston 1999, 331-353

Alexander, P “Wrestlıng Agaımst Wıckedness Hıgh Places’””. Magıc the Worldview
of the Qumran Community, 'orter. Evans, ed.) The Scrolls and the
Scriptures. (Qumran Fıfty Y ears iter 26/ RILP 3) Shefheld 1997, 318-337

Aune, D’ Magıc in Early Chrıstianıty (ANRW
Bauillet, M e Qumrän grotte A (4Q482-4Q520) (DJD VID: ()xford 19872
Barb, The Survıval of Magıc Arts, In Momiglıano, (ed.) The Conflhlıet Between

Paganısm and Chrıistianıty In the Fourth Century, ()xford 1963, F100-1925
Barkay, eit al., The Amulets from Ketef Hınnom. New Edıtıon and Evaluatıon:

334 (2004)A
Barkay, ei aL: The Challenges of Ketef Hınnom. Usıng Advanced Technologıies

Reclaım the Earhest Bıblıcal EeXTSs and Theır Context: (2003) S
Barkay, G’ The Priestly Benediction Sılver Plaques irom Ketef Hınnom in Jerusalem:

Tel Avıv (1992)139-192.
BetZz, H. Jewısh Magıc the Greek Magıcal Papyrı (PGM VIL.260-71), Schäfer,

Kıppenberg, ed.). Envisioning Magıc. Princeton Semiminar and Symposium
(SHR 3: Leıden 1997, 45-63



Scripture and Apotropaısm the Second Temple Peri0d S

Betz, H The Formatıon of Authoritatıve Tradıtiıon the Greek Magıcal Papyrı,
Syer; Sanders, e} Jewısh and Chrıistian Self-Definıition, 1L Self-
Definition the Graeco-Roman World, London 1982, FOT=E0

Betz, ed.). The TEE| Magıcal Papyrı I ranslatıon, Including the Demotic Spells,
Chıicago London 1986

BEVer: K’ Dıie aramäıschen CXTEe VO Toten Meer. Ergänzungsband, Göttingen 1994
Blau, L, Amulet (1901) 546-550
Blau, S Das altjüdısche Zauberwesen, Strassburg 1898
Blau, L! Magıc: 111 255225
Bonner, C’ Magiıcal Amulets: HIR (1946) TE
Bonner, C! Studıes Magıcal Amulets, Chiefly Graeco-Egyptian, Ann Arbor 1950
Brashear, W. The Greek Magıcal Papyrı Introduction and Survey; Annotated

Bıblıography (1928-1994) (ANRW'Berlıin New ork 1995,
Brooke, Deuteronomy In the Qumran Scrolls, In Klutz, (ed.). Magıc in

the Bıblical OTr'| From the Rod of Aaron the Rıng of Solomon (JSNT.S 245),
London New ork 2003, 66-84

Budge, E.A Amulets and Talısmans, New Hyde Park, 1961 RepTr. of Amulets
and Superstitions,

Collart, P C Psaumes el amulettes: Aeg (1934) 463-467
onklın, B Arslan ash and Other Vestiges of Partiıcular Syrian Incantatory

TIhread Bıb (2003)e
CTrOSS, ir Saley, RI Phoenicıan Incantatıons Plaque of the Seventh Century

from Arslan ash in pper Syria 197 (1970) AA
Danıel, Maltomıinı, S Supplementum Magıcum K (Papyrologıca Colonıiensia

AV1.1-2), UOpladen 1990. 19972
Davıs, E’ The Psalms In Hebrew Medical Amulets: (1992)E
De1ıssmann, A., Bıble Studıes, Edinburgh ‘1903
Delcor, M! L’utilısatiıon des SauUInNCS cContres les Aauvals esprIits (Qoumran, In Cazelles,

cd.) La Vıe de la Parole. De ”Ancıent OUVEeEau Testament, Parıs 1987, 61-70
Epsteın,} Gloses babylo-arameennes: REJ 73 (1921) 27-58; (1922) AU= 2
Epsteıin,J Zum magıschen TexteA 1912, 434 seg.) JAOS (1913) 279-280
Eshel, E’ Apotropalc Prayers the Second Temple Peri0d, In Chazon, (ed.).

Liturgical Perspectives. Tayer and Poetry In Lıight of the ead Sea Scrolls
48), Leıden Boston 2003, 69-88

Fıshbane. M E Bıblical Interpretation in Ancıent srael, ()xford 1985
Flusser, D, Qumran and Jewısh “Apotropalic” yers, 1ın Flusser, D! Judaısm and the

Orı1g1ns ofChrıistianity, Jerusalem 19858,D
Frankfurter, D9 Narratıng Power. The ITheory and Practice of the Magiıcal Hıstoriola in

Rıtual Spells, In eyer, MiıreckI1, (ed.) Ancıent Magıc and Rıtual Power
129), Leıiden New ork 1995, 45 7-476

Frey, J Corpus Inseriptionum ludaıcarum. Recueıil des inscr1ptions Julves quı ont du
L“ sıecle avanıt Jesus-Christ VII“ sıecle de notre ere, 1-1L, omee

Fröhlıich, E Demons, Scr1ibes, and Exorcıists in Qumran, In Devenyl, Ivanyı, (ed.).
Alexander Fodor In Honour of hıs 60th Bırthday (Budapest Studıies Arabıc 23),

Budapest 2001, 73-81



Davıd Lincıcum 138 (2008)

Gager, (ed.); urse Tablets and Bındıng Spells from the Ancıent World, (Oxford
New ork 19972

Gager,} Moses In Greco-Roman Paganısm (SBLMS 16), Nashville 1972
(jarcıa Martıinez, Tigchelaar, 4:  ® der Woude, A. (Qumran (CCave L

11Q2-18, 11Q20-30 (DJD (O)xford 199%
Garrett, Light ark Subject and Vıce ersa. Magıc and Magıcı1ans the New

estament, In Neusner, et al ed.) Relıgıion, Science, and Magıc, Oxford New
ork 1989, 14A2163

Gaster, M’ The Sword of Moses, in Gaster, M., Studies and exX{is in Folklore, Magıc,
Medieval Romance, Hebrew Apocrypha and Samarıtan Archaeology, L-111, London
1925-28, 289-33 / (introduction and translatıon), UL 69- Hebrew text)

Gaster,. ang-Up for Hang-Ups. The Second Amuletic Plaque from Arslan ash!
209 (1973) 18-26

Geller, More Magıc Spells and Formulae: (199/) 27 I3 (pls. 1-IV)
Geller, M.J., New OCuUuMeNtTS from the ead Sea Babylonıan Science in Aramaıc, In

Lubetsk1, Gottlıeb, Keller, (ed). Boundarıes of the Ancıent Near Eastern
World. Trıbute Cyrus (Gordon (JSOL.S Z3) Shefhield 1998, 224-229

Goldın, I The Magıc ofMagıc and Superstition, In Schüssler Fıorenza, (ed.). Aspects
of Relıgi0us Propaganda ın Judaism and Karly Chrıstianıty, otre Dame London
1976, K 5Ar

Gordon, The Aramaıc Incantatıon Bow/ls In Hıstoric Perspective, Brettler,
Fıshbane, (ed.). Mınhah le-Nahum. Bıblical and Other Studıes, ahum
arna In Honour of hıs 70% Bırthday (  up 154), Shefheld 1993, 142-146

Grunwald Kohler, K, Bıblıomancy, In 111 (1902) 2602205
Hadley,J Ome Drawıngs and Inseriptions Iwo Pıtho1 irom Kuntillet ‘Ajrud

(1987) OE 24H:
Isbell, Corpus of the Aramaıc Incantatıon Bowls (SBLDS 17), Missoula, 1975
Isbell, The Story of the Aramaıc Magıcal Incantatıon Bowls 41 (1978) 5-16
Isbell, I1wo New Aramaıc Incantatıon Bowls Z (1976) ED
Jansson, E.-M., The Magıc of the Mezuzah In Rabbinıic Literature, in Haxen,

rautner-.  'omann, Goldschmidt Salamon, ed.). Jewısh Studies In New
‚urope. Proceedings of the Fıfth Congress of Jewısh Studıies Copenhagen 1994
under the auspices of the European Assocı1atıon for Jewısh Studıes, Copenhagen
1998, ALSADS

Judge, The Magıcal Use of Scripture in the Papyrı, In Conrad, Newing,
(ed:;). Perspectives Language and ‚LEeXt. Andersen in Honour of hıs 608

ırthday, Wınona Lake, 1987, 339-349
Kaufman, Un1que Magıc ow/] Iirom Nıppur: JNES (1973) LAa 17a
yser, C7 Gebrauch VOIl Psalmen Zaubere!l: DMG (1888) 456-46)2
Kern-Ulmer, B’ The Depiction of Magıc Rabbinic ECXTIS The Rabbinic and the Greek

Concept of Magıc: JSJ (1996) 289-3023
Klauck, H.-J., Magıc and Paganısm in Karly Chrıistianıty The World of the Acts of the

Apostles, Edınburgh 2000
Klutz, A: Reıinterpreting “Magic” in the World of Jewısh and Christian Scripture,

Klutz, (ed.). Magıc In the Bıblıcal World From the Rod of Aaron the Rıng of
Solomon (ISNT.S 245), London New ork 2003, 1



Scripture and Apotropaısm n the Second Temple Period

Klutz, _ Rewriting the Testament of Solomon. Tradıtion, Conflıct and Identıty in
ate Antıque Pseudep1igraphon 53); London New ork 2005

KNOX, W. Jewısh Lıturgical Exorcism: HIR (1938) 191-203
Kotansky, R. G’reek Exorcıistic Amulets, In eyer, Mırecki1, (ed.). Ancıent

Magıc and Rıtual Power 79 Leıden New ork 1995, DE
Ol  S|  » I1wo Inseribed Jewısh Aramaıc Amulets tirom Syrıa: 41 (1991)
Kraus, 19 Septuagınta-Psalm In apotropäischer Verwendung: 125 (2005) 39-73
Lange, A, The Essene Posıtion Magıc and Dıvination, in Bernsteın, (Jarcı1ıa

Martinez, Kampen, (ed.). Legal exXTs and ega Issues. Proeceedings of the
Second Meeting of the Internatıonal Organızatıon for Qumran Studıies, Cambrıidge
1995 23 Leıden 1997, 377-435

Leonas, A, The Septuagınt and the Magiıcal Papyrı Oome Prelımmary Notes BIOSCS
(1999)S

Lyons, W.J. Reımer, A The emoONI1IC Virus and (Qumran Studies. Some Pre-
ventatıve Measures: DSD (1998) 1632

Margaın, I; Une nouvelle amulette samarıtaıne le d’Exode 388 Syrıia
(1982) EG

Margalıoth, M C Sepher Ha-Razım. Newly Recovered 0o0k of Magıc from the
Talmudıc Per1i0d, Jerusalem, 1966

Marguerat, Magıc and Miıracle the Acts ofthe Apostles, Klutz, ed.) MagıcIn the Bıblical World From the Rod ofAaron the Rıng of Solomon (JSNT.S 245),
London New ork 2003, 100-124

Martın-Achard, R" Remarques Ia benedietion sacerdotale 6/22-27 ETITR
(1995) N

McCarter, P  9 The Ketef Innom Amulets In Hallo, e&) The (ontext
fScripture, I1 Monumental Inseriptions irom the Bıblıcal World, Leıden 2000, 77}

Meyer, Smıth, ed.). Ancıent Christian Magıc Coptic Texts of Rıtual Power,
San Francısco 1994

Montgomery, J.  9 Aramaıiıc Incantatıon Texts from Nıppur (Universıity of Pennsylvanıa,
The Museum, Publıcations ofthe Babylonıan Section 3) Phıladelphia 1913

Montgomery, J.  9 Some Karly Amulets from Palestine: JAOS 31 (191 1) DE 81
Morgan, M. Sepher a-Razım The o0k of Mysteries Aı 11), Chıico 1983
Mor1gg21, M’ Iwo New Incantatıon Bowls from ome Italy): (2005) AB
Müller-Kessler, Miıtchell, Hockey, M.l., Inseribed Sılver Amulet irom

Samarıa: PEOQ 139.1 (2007) Saı
Naveh, Shaked, S’ Amulets and Magıc Bowls Aramaıc Incantatıons of ate An-

t1quıty, Jerusalem Leıden 1985
Naveh, Shaked, S’ Magıc Spells and Formulae. Aramaıc Incantatıons of ate

Antıquity, Jerusalem 1993
Naveh, J’ Fragments of Aramaıc Magıc ook trom LEJ (1998) 252297267
Naveh, J9 Oome New Jewısh Palestinian AÄAramaıc Amulets: JSAI (2002) 231-236
Nıtzan, B, Hymns Iirom (Qumran 4Q510-4Q511, In Dımant, Rappaport, ed)The ead Sea Scrolls. Forty Y ears of Research 10), Leıden 1992, 53-63
Nıtzan, Qumran Prayer and Relıg10us Poetry 2 Leıden New ork 1994
Nock, A  9 ESSays Relıgion and the Ancıent World, Stewart, Z, (Ed°) Cambridge,Mass. 1972, 176-194 Greek Magıcal Papyrı: JEA |11929] 219-235).



Davıd Linc1icum 138 (2008)

NOoy, anayotov, Bloedhorn, (ed) Inseriptiones Judaicae Orıentis, Eastern
kurope 101), Tübıngen 2004

NOoy, D7 Jewısh Inseriptions of Western Ekurope. Italy (excludıng the City of Rome),
Spaın and Gaul, Cambrıdge 1993

Pardee, D’ Les documents d’Arslan ash. authentiques faux? Syrıia A (1998) ES334
enney, Wiıse, By the Power of Beelzebub. Aramaıic Incantatıon For-

mula from Qumran 4Q560): JBL E (1994) 62 7/-650.
Preisendanz, (ed.). Papyrı raecae Magıcae. DIie griechischen ZauberpapyrI, 1-11, LCDTL.

Stuttgart 1973-74
Puech, Les EeuUuxX derniers SaUIMCS davıdıques du tuel d’exorcisme, 1 1QPsAp’ A

In Dımant, appaport, ed:) The ead Sea Scrolls. Forty Y ears of
Research 10), Leıden 1992, 64-89

Pucch. E’ 1 1QPsAp“ Un rmtuel dV’exorcismes. Essal de reconstruction: RevQ (1990)
377-408%

Pummer, R‚ Samarıtan Amulets irom the Roman-Byzantıne Perod and theır Wearers:
(1987) 2534263

Rebıiger, B: Die magısche Verwendung VOI Psalmen Judentum, Zenger, ecd')
Rıtual und Poesıie. Formen und Urte relhıg1öser Dıchtung 1Im alten Orient, im
Judentum und 1Im Christentum (HBS 36), Freiburg 2003, 265-281

Renz, J 9 DiIie althebräischen Inschrıften, ext und Kommentar, Darmstadt 1995
Robert, L7 Malediections Funeraires Grecques (1978) 241-289
Sanders, J Lıturgy for Healıng the Stricken (11QPsAp“ 11015 In Charles-

worth, (ed.), The ead Sea Scrolls. Hebrew, Aramaıc, and Greek Texts wıth
Englısh Translatıons, Pseudepigraphic and Non-Masoretic Psalms and ayers,
Tübıngen Lou1insviılle, KYy 1997, 216-233

Sanders, } Davıd’s Composıitions 27.2-11), 1In: Charlesworth, (ed.) The
ead Sea Scrolls. Hebrew, Aramalıc, and Greek EeXTSs wıth Englısh Translatıons,
Pseudep1igraphic and Non-Masoretic Psalms and Prayers, Tübıngen Louisville,
Ky 1997, 213-215

Sanders,J The Psalms Scroll ofQumran Cave 1 QPs”) (DJD 1V), (Oxford 1965
Schäfer, Shaked, S’ Magısche Texte dus der alroer (Gen1za K (TSAJ 4 ' 6 9 2y

Tübıngen-
Schäfer, P $ Jewısh Magıc Literature ın ate Antıquity and Early Miıddle Ages JS 41

(1990) 7801
Schäfer, P’ Magıc and Relıgion In Ancıent Judaısm, In Schäfer, Kıppenberg,

ed.) Envıisıoning Magıc. Princeton Seminar and Sympos1um (SHR 75), Leıden
1997, 19-43

Schıffman, Swartz, M Hebrew and Aramaıc Incantatıon Texts from the Calro
Genizah. Selected eXTSs from Taylor-Schechter Box KI (STIS 1). Shefheld 1992

Schrıre, T 9 Hebrew Amulets. Theır Decipherment and Interpretation, London 1966
Segal, F7 Hellenistic Magıc. Ome Questions of Definition, In Van den Broek,

Vermaseren, (ed.) Studies In (inosticıiısm and Hellenistic Relıgions 91);
Leıden 1981, 349-375

Sımon, M $ Verus Israel. Study of the Relatıons Between Christians and Jews in the
Roman Empıire5(Oxford 19%6



Scripture and Apotropaısm In the Second Temple Peri0d

Smiıth, M‚ Ihe Jewısh Elements the Magıcal Papyrı, In Rıchards, (ed.). S5ocıety
ofBıblical Literature Semi1inar Papers Serl1es 2 % anta, 1986, 455-46)2

Sperber, D; Some Rabbinıic Themes In Magical Papyrı 187 (1985)
Stern, M 9 G’reek and Latın Authors Jews and Judaısm. Jerusalem 1974
S5Swartz, M Magiıcal Pıety in Ancıent and Medieval udalsm, In eyer, Mıreckı,

(ed.) Ancıent Magıc and Rıtual Power :29); Leiden New ork 1995,
167-183

Swartz, M Scholastıc Magıc. Rıtual and Revelatıon in Karly Jewısh Mysticısm,
Princeton 1996

Thıselton, The Supposed Power of Words in the Bıblical Wrıtings: JIS (1974)
283-299

Tıgay, J.  r On the Term Phylacteries (Matt 23°5) HIR (1979) AS5E53
JTov, ea The Texts irom the Judaean ese: Indıces and Introduction the

Discoveries IN the Judaean Desert Serl1es (DJD XÄXXIX), OxfTford 2002
Trachtenberg, J’ Jewısh Magıc and Superstition. Study Folk Relıgion, New ork 1939
Trebilco, P Jewısh Communities in Asıa Miınor (SNTSMS 69), Cambrıidge 1991
Van der Ploeg, TE Le Psaume XCr ans recension de Qumran (1965) ZH=

Z T wıth pls VIN-IX).
Van der Ploeg,yUn petit rouleau de PSaUMCEeS apocryphes 1QPsAp”), Jeremias,

Stegemann, ecd) Tradıtion und Gilaube. Festgabe für
Kı Göttingen 197/1, 128-139 (wıth pls H-VID)

VeltrI1, G! Jewısh Tradıtiıons In Greek Amulets: JGS 18 (1996) 3347
Versnel, Some Reflections the Relatıonship Magıc-Relıig1i0n: umen (1991)

KF
Versnel, The Poetics of the Magıcal harm Essay In the Power of Words,

Mıreckıi, Meyer, (ed.) Magıc and Rıtual In the Ancıent WorldR' 141),
Leıden 2002, LOSzIS8

Von Dıjk, J’ The Authenticıty ofthe Arslan ash Amulets: Iraqg (1992) 65-68
Waaler, E’ Revısed ate for Pentateuchal Texts? Evıdence irom Ketef Hınnom:

TynBul 53 (2002) 2955
Y ardenı. A! Remarks the Priestly Blessing Iwo Ancıent Amulets from Jerusalem:

SE Z (1991) 176185

Davıd Linciıcum
Keble College
(Oxford ()X1 3PG
United Kıngdom
E-Maıl davıdlincicum(@hotmail.com


