The Change of the Sacrifice Terminology from
Hebrew into Greek in the Book of Ben Sira.

“ Did the Grandson Understand his
Grandfather’s Text Correctly?

Renate Egger-Wenzel
i

1. Preliminary Note

First there will be presented a collection of sacrifice terminology in the book
of Ben Sira. One can only speak of a “transformation of the offering termino-
logy” within the book of Ben Sira when the available Hebrew terms are
compared with their Greek equivalents. They then should be evaluated in their
respective contexts. This is possible only in a limited framework, i.e. within the
nouns. — The study does not focus on the texts, which possess no or an
incomplete Hebrew Vorlage.

The sacrifice terms or coined phrases will be compared with the respective
terms of the Hebrew proto-canon and their translation into the Septuagint. The
differences between the translations from Hebrew into Greek in the proto-canon
and the two versions of the deuterocanonical book of Ben Sira may clarify a
change in understanding sacrifice terminology between grandfather and grand-
son, 1.e. the author and his later translator. The respective contexts are finally
presented with some selective examples. At last the question is to be clarified,
whether the translation of Ben Sira’s grandson was part of the mainstream or a
new creation adapted to his time and his context.

2. The Hebrew Text Basis and Its Translation into Greek

At first the different kinds of sacrifice in the Hebrew text of the Book of Ben
Sira are of interest. These nouns are listed alphabetically in the following:

IS Greek translation
portion of the meal-offering
which is burned for
reminiscence, memorial,
memorial portion
38:11a"! g =TT | b P 8o ebwdlor kel prmpbouvoy

The citation follows Reiterer, Zahlsynopse.
%2 The facsimile shows [- - -]. Schechter / Taylor, Wisdom: Fi[/7% 2]7; Smend, Weis-
heit: 37 A[]R .
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oeLBaAewG (Lnioouror — memorial
offering, memorial; oeuiteiic — wheat
flour of the best quality)

Buplope kol ebwdloy elg prmpbdouvoy
(muocuvor memorial offering, me-
morial

kel yép Ouoleg kuplov ddyovtel
(Buole — offering, sacrifice)

no Greek text

Kol mpoodopl Kuplov eV yepoly btV
(mpootopd — offering, sacrifice as a
voluntary expression)

kel mpoodopég kuple dElwe Tpoowye
(mpoatope — offering, sacrifice as a
voluntary expression)

Kol Buotow dyroeopod kel dmapyhy
arylwy (Buoie — offering, sacrifice and
yLoopoe — sanctification)

Kell ) €mexe Buoty &dikew (Buoie —
offering, sacrifice)

TpodoyeyELY KAPTWOLY Kupiew
(kaprworg — burnt offering of yield)
(omep oTerp GbWPLAUEVOV GTO
awtnplov (otéap — stiff fat, tallow, suet)

At the end of this area the facsimile shows only the top of the consonant 5. Peters,

Liber: [jn>[f31 PIo[R] [MA] "ox; 1m0 .5, 5. [¥] "ok

This bit of evidence is lacking in Reiterer, Opferterminologie 371-374.
Peters, Text: "mar; Smend, Weisheit: *mar; Beentjes, Book: [...] [..] and in the

footnote *[fis¥] 7 Mikrofilm: []ii[]; facsimile [- - -]. At the facsimile one finds a
space for three or four letters which cannot be identified.
¢ Cf. Sir 37:18¢ with a different meaning,
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which is eaten (later: burnt
offering)
~wpn s ]

miak’
frankincense
amaan Sy nmab oo

o
offering, sacrifice
awen 555 Snnl

ot Sy anab wror

oo
one-tenth as offering
Mo wpm Trowan
Toun” o’

My’
gift, present to sanctuary
1015y 15 marms
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burnt offering
orabm nby wanb

oy o)
odor / scent of soothing
TSmO I . wpny

op
holy thing; pl. votive gifts,
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Buolar abtod OAokupTwenoovTaL
(6hokapmoopar — a whole burnt offering
of fruits)

e mp kel Aifovog et mupelov (Thp —
fire and AlBovoc — frankincense)

Buolor aitod OlokapTwdnoovtaL
(Buoie — offering, sacrifice)
e Thp kel AlBevoc émt mupelov
(Tupelov — coal pan, censer)

Kol év ebdpoolim ayvicoor Sexdmy
(8éxetog — the tenth part)

big €dwker ahtd te Kal TG oTEPUATL
abtov (BibwuL —to give, to grant)

TPOoEYEYELY KEPTWALY Kupie
(k@pTwolrc — burnt offering of yield)

Bupiope kol edwdlay elc prmudovvoy
(BupLiotpiee — cultic burning of incense
and ebwbie — fragrance)

T Cf. different contexts like Sir 24:13: Libanon, 15; 39:14; 50:8, 9 Libanon, 12
Libanon.

broken away.

than a giver of gifis (NAB).

Facsimile: 5.

Peters, Liber, and 795: nn[s3]; facsimile: '0M[]; on the right side of 1 paper has

Cf. Sir 3:17: My son, conduct your affairs with humility, and you will be loved more
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offerings
47:2a° wIpn o 25D o domep otérp GdwPLOLEVOY &md
awtmplov (cwtpLov — peace offering)
i"i?;ﬁ_ﬂ;ﬁ
tribute, contribution (what is
lifted / dedicated)
7:31c* -2 Prmym o928 25 dmepyiy kol mepl mAmpedetog kel
doaLr Ppayovwv (660l — gift, giving)
7:31d* wp nm P8 [IR[] kol Suoiey dyLoopod kel dmapxiy
dytwv (Gmepyn — first fruits or first born
animal)

As a first result one can note, that there are 14'* common offering terms,
respectively nouns in the Hebrew text of Ben Sira, which are translated into
Greek very differently: — MM (a portion of the meal-offering which is burnt
for reminiscence) is reproduced in 38:1 1a® as pmudovwor oguLddiewe (memo-
rial offering made of wheat flour of the best quality) and in 45:16c® with
wmpoouvor alone. — The offering by fire or burnt offering 7% appears in the
text twice, may be three times, with the added name of God (** “&R). In 45:2 1a®
this offering term is translated with Guotec kuptov (Buole which means offering /
sacrifice), but in 45:22c+® there is no Greek text. In 50:13b" one finds mpoodopi
Kkuptou (mpoadope — offering, sacrifice as a voluntary expression). In both cases
with Greek translation there is no correlation to a burnt offering. — The root 127
(to become fat — as a noun fat [of olive]; fatty ashes) can be found in 14:11c¢*
translated as mpoagopd and in 38:11b° translated with the verb Aumeiveo (to make
fat, to enrich). In 14:11c” there is no reference to fat. — mar (sacrifice of
slaughtered sheep, goat or cattle) is presumed to be the first part of the phrasal
construction P72 11 at the beginning of 7:31d*.'* In the Greek translation one
finds Guoiav dyueopod. The same term for sacrifice is written in 35:15a°. Quola
as offering / sacrifice seems to be a collective term without the obvious impli-
cation of slaughtering a sacrificial animal. — 25m (fat of offerings, the best,
select, god’s portion) is translated in 45:16b° as kdprnwoig (burnt offering of
yield / crop). But an offering of yield has no connection to fat. In 47:2a" one

Peters, Text, and Boccaccio / Berardi, Ecclesiasticus: 1%; Smend, Weisheit, and n20: =1;
on the facsimile one can find only traces of two letters; according Beentjes: [....] [..]
and in the footmote *[m2t] 7.

The facsimile shows in front of the first N only a trace of one letter.

More detailed cf. Reiterer, Gott 136-179, and Reiterer, Opferterminologie 371-374;
Kaiser, Siithne 151-166.

" Cf. the damaged text of Sir 7:31d.
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finds in the text otéap (stiff fat, tallow, suet), whichever is best. — Once in
45:14a° 55315 as a whole-offering (that’s nothing of which is eaten; later called
burnt offering) the translation into dAokcpmoouc. keeps its character as a whole
burnt offering, but as a whole burnt offering of fruits. In Greek the substance is
determined, but not in Hebrew. — 125 (frankincense) in 50:9a” is possibly part
of a list or part of a phrasal construction. In the last case 7125 w21 would go
with t¢ mhp kel AiPavog. — I as offering of fruit is on the one hand trans-
lated in 45:14a® with the common term 6usie and in 50:9a” on the other hand as
mupelov (coal pan, censer). That changes the content. — 2 as one-tenth of an
offering in 35:11b" is clearly identified as déxutoc. — M3 as a gift present (to a
sanctuary) is not necessarily a cultic term. In 45:21b° mar is translated with the
verb 8idwuL (to give, to grant). — MM ™ means the odor / scent of soothing /
smell of sweetness / pleasing odor. This phrase appears once in 45:16c”.1° The
Greek transforms that construction as a list: Suulope kel ebwdior (incense and a
pleasing odor; 6upiape — cultic burning of incense and edwdie — fragrance). —
.‘r‘;‘v in 45:16b" means a burnt offering, which is translated with KapTwoLc (again
a burnt offering of yield). — &' (holy, holy thing, sometimes also holy offer-

5 Cf Lev 6:15; Deut 13:17; 33:10; Judg 20:40 and Ps 51:21, where %> isn’t used as
an adjective but standing alone as a noun without mentioning a kind of offering, cf.
i (Lev 6:16) or ﬂ‘j:: (1Sam 7:9); not mentioned in Reiterer, Opferterminologie
371-374.

'8 Cf. the phrase ™ 1™ in Exod 29:18; Lev 6:8; 23:13; Num 15:3; 28:2, 8, 13; 29:8,
13, 36; Ezek 6;13 (= 11x)
mima™ in Lev 1:9, 13, 17; 2:2, 9; 3:5; 6:14; 23:18; Num 15:7, 10, 13, 14; 28:24 (=
13x)
omim 17 in Ezek 20:28 (= 1x)

mim S in Exod 29:25, 41; Lev 2:12; 3:16; 4:31; 8:28; 17:6: Num 15:24; 18:17,
28:6,27;29:2, 6; Ezek 16:19 (= 14x)

nman mm in Gen 8:21 (= 1x)

N 2 in Ezek 20:41 (= 1x)

oonm M2 in Lev 26:31 (= 1x)

A in Lev 8:21 (= 1x). These bits of evidence proof the phrase as a coined
phrase in cultic language.

7 Cf. different contexts like Sir 4:14a (serve the Holy One); 26:17a (like the light
which shines above the holy lampstand); 39:35b (bless the name of the Holy One) —
the Hebrew text is damaged); 45:10a (The sacred vestments of gold, of violet, and of
crimson); 45:12b (On his turban the diadem of gold, its plate wrought with the
insignia of holiness); 45:15b (anointed him with the holy oil); 47:10¢ (So that when
the Holy Name was praised); 49:6a (Who burned the holy city); 49:12¢ (They
erected the holy temple) (NAB).
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ing) is with swtfipiov (peace offering) in 47:2a° not translated in an usual way.
— mamn (offering which is lifted, dedicated = tribute, contribution) in F31c*
can be found within the phrase 5% ra1m, whereby the second part is recon-
structed. The Greek words 660w Bpecytévawv'® (Booic — gift, giving and Bpeyiwy
arm) at first sound strange in cultic terminology. In 7:31d* there appears nRM
wP, which is also a phrasal constrution and reflects amepyty dylwy (@mepyn
means the first fruits).

The differences between Ben Sira’s Hebrew sacrifice terminology and the
grandson’s translation into Greek give the impression, that perhaps the grandson
only had a limited knowledge of the Hebrew language. On the other hand one
can presume that he was not able to fully comprehend the traditional content of
the Hebrew cultic terms. Ben Sira still knew and practised the cult in Jerusalem,
but not his grandson, who lived in the diaspora.

3. Ben Sira’s sacrifice terminology compared to the
Greek of the Septuagint

The following passage checks the 14 sacrifice terms of the book of Ben Sira
within the framework of the Hebrew proto-canon. The usual translation into the
Septuagint is to be compared with the translation of Sira’s grandson. A detailed
comparison is still lacking but the tendencies are apparent.

Total' BHS L2EX Significant sacrifice context

7 Mo pmuoauroV 6: Lev 2:2,9, 13; 5:12; 6:8; Num 5:26
qudpmoLe 1: Lev 24:7

65 TR pToaer 35: Exod 29:25, 41; Lev 2:9, 10, 16; 3:3, 5, 9,

11, 14, 16; 6:10, 11; 7:5, 25, 30, 35; 8:21, 28:
10:12.°13, 15;22:27; 23:37; Num 15:10,13,
14, 25; 18:17; 28:2, 3, 13, 24; 29:13; 18:1

OAoKEOTOL 10: Exod 30:20; Lev 4:35; 5:12; 23:8, 25, 27,
36 (2x); Num 15:3; 28:19

Buoio Onkevil 0131722 3 215621231818
Bucloopo 1: Exod 29:18
KEPTWOLE 1: Lev 22:22
KoPTOW 1:Lev 2:11
TPOKELLL 1: Lev 24:7
Top 1: 1Sam 2:28
11 W7 mommg 1(3): Judg 9:9; IKsg 13:3, 5 fatty ashes

Cf. Reiterer, Gott 161, writes that: 6001w BpogyLovewy zwar innersirazidischem Sprach-
gebrauch folgt, nicht jedoch dem gepriigten Ubersetzungsusus der LXX*, — NRSV
translates correctly “the gift of the shoulders.”

Total bits of evidence of the terms.
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(2): Lev 4:12 (2x) fatty ashes

(2): Lev 6:3.4 fatty ashes

(1): Lev 1:16 fatty ashes

56: Gen 31:54; Exod 12:27; Lev 3:1; 4:10, 26,
Sl 12503 5150 16120 29100 R217:8:
19:5;22:21, 29; 23:37; Num 6:17, 18; 7:88;
15:3, 5, 8; 18am 1:21; 2:19; 9:12; 20:6, 29;
1K gs 8:62, 63; 2Kgs 10:19; 16:15; 2Chr 7:5,
12; Ps40:7; 50:5; 51:18; 116:17; Prov 15:8;
21:27; Qoh 4:17; Ezek 39:17 (2x); Hos 3:4;
6:6; 8:13; Jonah 1:16; Isa 19:21; 34:6; 57:7; Jer
46:10; Zeph 1:7.8; Dan 9:27

3: Exod 34:25; 2Chr 7:4; Ezek 46:24

1: 1Sam 2:13

I ey 7516

1: Exod 34:25

1: Judg 16:23

70: Gen 4:4; Exod 23:18; 29:13 (2x), 22 (3x);
Lev 3:3 (2x), 4, 9 (2x), 10, 14 (2x), 15, 16, 17;
4:8 (3x), 9 (2x), 19, 26 (2x), 31 (2x), 35 (2x);
6:5; 7:3 (2x), 4, 23, 24, 25, 30, 31, 33; 8:16
(2x), 25 (2x), 26; 9:10, 19, 20 (2x), 24; 10:15;
16:25; 17:6; Num 18:17; Deut 32:14 (2x), 38;
1Sam 2:15, 16; 15:22; 1Kgs 8:64; 2Chr 7:7
(2x); 29:35; Isa 1:11; 34:6 (2x). 7; 43:24; Ezek
39:19;44:7, 15

5: Num 18:12 (2x), 29, 30, 32

1: 2Chr 35:14

1: Lev 6:16

1: Lev 6:15

20: Exod 30:34; Lev 2:1, 2, 15, 16; 5:11; 6:8;
24.7; Num 5:15; Neh 13:5, 9; Isa 43:23; 66:3;
Jer 6:20; 17:26; 41:5

1: 1Chr 9:29

146: Gen 4:3, 5; Exod 29:41; 30:9; Lev 2:1, 3,
4,:5.6,7, 8:9, 10,11, 13, 14.(2%), 15; 5:13; 6:7,
8(2x), 13,14 (2x); 7:9, 10, 37; 9:17; 10:12;
14:10, 20, 21, 31; 23:13, 16, 18, 37; Num 4:16;
1S:15120), 181(2x); 25 (2x), 26;6:15, 17;:7:13;
19,25, 31, 37, 43, 49, 55, 61, 67, 73, 79, 87:
8:8:15:4, 6,9, 24; 16:15; 28:5, 8, 20, 26, 28,
31;29:3,6(2x), 9, 11, 14, 16, 18, 19, 21, 22,
24,25, 27, 28, 30, 31, 33, 34, 37, 38, 39; Josh
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22:29; Judg 6:18; 13:19, 23; 1Sam 2:17, 29
(2x); 3:14; 26:19; 1K gs 8:64 (2x); 18:29; 2Kgs
3:20; 16:13, 15 (3x); 1€hr 21:23; 23:29; Ezra
7:17; 9:4, 5; Neh 10:34; Ps 20:4; 96:8; 141:2;
Isa 57:6; 66:20; Jer 14:12; Ezek 42:13; 44:29;
45:15, 17 (2x), 24; 46:5; Dan 2:46; 9:21; Joel
1:9, 13; 2:14; Am 5:22, 25; Zeph 3:10; Mal
ST 13:2:12 9135 3.3 .4

4: Gen 4:4; 1Chr 16:29; 2Chr 32:23; Isa 66:20
4(6): 2Kgs 8:8, 9 not clear; Neh 13:5; Ezek
46:7, 14 (2x)

3:Lev 9:4; Isa 1:13; 66:3

2: Lev 2:13; Num 18:9

1: Ps 40:7

1: Dan 9:27

1: Josh 22:23

6: Num 18:21, 26 (3x); 2Chr 31:6 (2x)

4: Gen 14:20; Lev 27:30, 32; Neh 13:12

1: Mal 3:10

5: Exod 28:38; Lev 23:38; Num 18:29; Ezek
20:26, 31

1: Ezek 20:39

43: Gen 8:21; Exod 29:18, 25, 41; Lev 1:9, 13,
17:2:22,9, 12:3:5, 16; 4:31: 6:8, 14;:8:2], 28;
17:6; 23:13, 18; Num 15:3, 7, 10, 13, 14, 24;
1R8:19::28:2.6,:8;13,24, 27; 29:2,6, 8,113, 36;
Ezra 6:10; Ez 6:13, 19; 20:28, 41

1: Dan 2:46

1: Lev 26:31

160: Exod 18:12; 20:24; 24:5; 29:18; 30:28;
32:6; Lev 1:3, 6, 10; 3:5; 4:7, 24, 25 (2x), 29,
30330557 10:16: 18 7:2- 8 370 R:1 821 28
9:2, 7,12, 13,14, 16, 17, 22, 24; 10:19; 126, 8;
14:19, 20, 22, 31;15:15, 30; 16:3, 5; 17:8;
22:18; 23:12, 18, 37; Num 611, 16; 7:15, 21,
27,33, 39,45, 51, 57, 63, 69, 75, 81; 8:12;
10:10; 15:8, 24; 23:6; 28:6, 10, 11, 14, 23, 24,
27,31; 29:2, 6 (2x), 8, 13, 36, 39; Deut 12:6,
11, 13, 14, 27; 27:6; Josh 8:31; Judg 6:26;
111:31:13:16, 23; 18am 15:22:228am 6:17;
24:22, 24; 1Kgs 18:34, 38; 2Kgs 3:27; 5:17;
10:24; 1Chr 6:34; 16:1, 2, 40 (2x); 21:26, 29;
23:34029:2 1 2Chr 23426 T:1 T (Ox ) 8:10:
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13:11;23:18; 29:7; 30:15; 35:16; Ezra 8:35;
Neh 10:34; Ps 20:4; 40:7; 50:8; 51:18; 66:13,
15; Isa 1:11; 56:7; Jer 6:20; 7:21, 22; 14:12;
17:26; Ezek 40:42 (2x); 43:18, 24, 27; 44:11;
45:15, 17 (2x), 23, 25; 46:2, 4, 12 (2x), 13, 15;
Hos 6:6; Am 5:22; Mic 6:6

75: Exod 29:25; Lev 4:34; 6:2 (2x), 3, 5; 7:8;
Num 6:14; 7:87; 15:5; 23:17; 28:3, 10, 15, 23;
29:11, 16, 19, 22, 25, 28, 31, 34, 38; Judg
20:26; 21:4; 1Sam 6:14, 15; 7:9, 10; 10:8; 13:9
(2x), 10, 12; 2Sam 6:18; 24:25; 1Kgs 3:4, 15;
8:64 (2x); 9:25; 10:5; 2Kgs 10:25; 16:13, 15
(3x); 1Chr 21:23, 24, 26; 22.1; 2Chr 1:6; 24:14;
29:18, 24, 27 (2x), 28, 31, 32 (2x), 34, 35 (2x);
31:2. 3 (2x): 35:12; Ezra 3:2, 3,4, 5, 6; 8:35
14: Exod 30:9; 40:6, 10, 29; Lev 1:4.9, 13, 14,
17; Num 28:19; Josh 22:26, 27, 28, 29

10: Gen 8:20;22:2, 3,6, 7, 8, 13; Lev 9:3; Isa
40:16; 43:23

58: Exod 29:33; 30:10, 35, 36 (2x); Lev 2:3
(2x), 10 (2x); 6:10 (2x), 18 (2x), 22 (2x); 7:1
(2x), 6 (2x); 10:12 (2x), 17 (2x); 14:13 (2x);
19:24; 22:10 (2x), 12, 14 (2x); 23:20; 24:9 (2x);
27:9, 10,21, 23, 28 (2x), 30, 32, 33; Num 6:20;
18:10, 17, 19; Josh 6:19; 1Sam 21:5; 1Chr
23:13 (2x); 2Chr 31:6; Ezra 8:28 (2x); Isa
23:18; Jer 11:15; Ezek 36:38; Hag 2:12

2: Exod 29:34; 30:37

1: 1Sam 21:7

42: Gen 8:21; Exod 29:18, 25, 41; Lev 1:9, 13,
19,2:2.9,12; 3:5,16; 4:31; 6:8, 14: 8:21, 28;
17:6;23:13, 18; 26:31; Num 15:3, 7, 10, 13, 14,
24;.18:17:28:2, 6, 8, 13,24, 27:29:2,6, 8,13,
36; Ezek 6:13; 16:19; 20:28, 41

40(41): Exod 25:2 (2x), 3; 35:5; 36:6; Lev
22:12; Num 5:9; 18:8, 11; 31:29; Deut 12:6,
11, 17; 2Sam 1:21; 2Chr 31:10, 12, 14; Ezra
8:25; Neh 10:40; 12:44; 13:5; Ezek 20:40;
44:30 (2x); 45:1, 6, 7 (2x), 13, 16 to Israel’s
rulers; 48:8, 9, 10, 12, 18 (2x), 20 (2x), 21 (2x);
Mal 3:8

29: Exod 29:27, 28 (3x); 35:5, 21, 24 (2x);
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36:3; Lev 7:14, 32, 34; 10:14, 15; Num 6:20;
15:19, 20 (2x), 21; 18:19, 24, 26, 27, 28 (2x),
29;31:41, 52; Ezek 44:30

eladopd 3: Exod 30:13, 14, 15

4. The Grandson’s Differing Greek Translation

The following passage examines the grandson’s Greek translation in relation
to the proto-canon. Where does the translator deviate from the Hebrew text? In
which passages does he vary? Where does he use well known elements and
combine them with unusual terminology?°

Sir 38:11a" :

The section “Sickness and Death” in Sir 38:1-23 has a subsection beginning
with the typical “My child” in the verses 9-15. The damaged cola 38:1 1a®
shows only the single word: =8, A sick person should pray and ask a doctor
for help. In the end only God decides who can be healed. The conditions for this
are however that the ill person no longer commits wrongdoings and stops
opposing public standards (51 / minupédetor kel edBuvor xelpec). He has to
avoid all sins (@Wwe / mhone opepriec) and a biased standpoint (— 7727 DB
9>ma) and to purify his heart (25 2 / kebdpioov kapdiav), the center of his
being. His behavior should reflect his inner self/attitude and he should become
active on a cultic level by offering a memorial sacrifice (2™, Bm 17072tR). In
a short formula one can state: Sacrifice joins with prayer.?'

The incomplete Hebrew text can only be interpreted in Greek. “Offer a
sweet-smelling sacrifice, and a memorial portion of choice flour.” Ben Sira’s
grandson did fully realize the meaning of a memorial and translated correctly
with prmudouror®, but he added oepideiic to make clear the intention of a
meal-offering in Hebrew. Quantity and quality of the sacrifice is also
determined by an imperative: “Pour oil on your offering, as much as you can
afford.” Hebrew and Greek texts use similar terms &7 / Aumoivw. However the
Hebrew alludes to sacrifice with 77w (G participle pass.), whereby the Greek
uses mpooope which is a common expression for an offering often used in the

20" The sequence of text passages depends on the alphabetical order of the offering terms

(see 2.) and on the treated passages.
2 vgl. Skehan / Di Lella, Wisdom 442.
= m3m (7x) with the translation into the LXX: 6x prnuoouvor and 1x avauimolc.
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book of Ben Sira.”® This segment ends by saying that he who sins (R /
dpeprave) against his Creator requires the help of a doctor.

mStR in 45:16¢® is translated commonly, so the text must not be dealt with
(see above).

Sir 50:13b"

In 45:21a" (probably also in 45:22¢+") and in 50:13b® there is the same
Hebrew phrasal construction ™™ “wR. The first text is translated with the com-
mon Buoteg kuplov** and does not require further explanation. Probably in the
context of the “Fathers’ Praise” dealing with Aaron, the first high priest (45:6-
22), traditional terminology is maintained (cf. Lev 2:3, 10; see below).

In comparison, 50:13b® is translated with mpoodopé kuvptov? which is
typical for Ben Sira’s grandson again. The text can be found in the subsection
50:1-24 which deals with a different high priest, Simon II (219-196 B.C.), a
contemporary of Ben Sira. In the first four verses his work of restoring the
Temple (50:1¢ mam; d $=°m) is described. Afterwards his outstanding appear-
ance, especially his ornate garments, is portrayed using comparisons out of
nature and cosmos®® within the verses 5a-11b.

In verse 9a the analogies change to sacrifice terminology which I want to
mention here. The Hebrew text compares Simon’s appearance with fire and
frankincense on a meal offering (Tmanm Sy mab wKDY). At first the Greek text
seems to follow the Hebrew: “With fire and incense”. However these elements
are not placed on a meal offering but in a coal pan or a censer (EmL Tupelov),
which is, according to both text versions, an artfully-manufactured vessel out of
gold (9b). Then comparisons out of nature are to be read again (v.10). Ben

2 mpoadiopd has only 13 bits of evidence in the LXX: 1Kgs 7:34 Heb. and Gk. differ; Ps
39:7 (Mmaav); Sir 14:11 (um); 34:18-19; 35:1, 5; 38:11 (0); 46:16; 50:13 (MER), 14
(mar); Dan 3:38; 4:37. The 9 bits of evidence only in Ben Sira are remarkably.

2 Cf the coined phrase njﬂ"'? N in Exod 29:18, 41; 30:20; Lev 2:11, 16; 3:3, 9, 11,

14 7:5.25:02:27: 23:8 13 25, 27.36 (2x), 37: 247, 0: Num'15:3;25; 28:6, 137296

(=26x)

M WNn in Lev 2:3, 10; 6:11; 7:35; 10:12, 13 (= 6x)

M WK in Lev 4:35; 5:12; 7:30; Deut 18:1; Josh 13:14 (= 5x)

MM WRTTR in Lev 21:6, 21 (= 2x) and other combinations

:'Iji'l"'? nmy M mER in Lev 139, 13, 17; 2:2, 9; 3:5, 16 (:!‘;f_'t"’)_: i rj‘j‘? it

?'I]ﬂ"?); 23:13, 18; Num 15:10, 13-14; 18:17; 28:8, 24; 29:13, 36 (= 17x; cf. Sir

45:16¢").

Cf. 14:11¢c mpoodopic kupiew; 50:14b mpoobopi tiatov.

Klawans, Purity 114 (cf. 122), mentions in this context ,,cosmis symbolism to the

priestly vestments — the implication, though, is that the garb casts a cosmic appear-

ance”.
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Sira’s grandson located the original material of fm*" on a coal pan, which
perhaps again emphasizes the handling of a meal offering.

Further on Simon’s cultic acts®® are accompanied by music and concluding
with blessings given twice (v.11c-15d). The final verses 22-24 contain a call for
a praise of God. The acknowledged position of the high priest is emphasized by
the mention of his offspring, who aid him in his cultic tasks (v.12¢-13c).

At that time the Seleucids defeated the Ptolemaic dynasty and occupied
Syria and Palestine in 198 B.C. In the ever worsening political circumstances it
was not self-evident that the sons acknowledged and complied with their
father’s traditions. They were all considered to be “sons of Aaron™ who sacrifice
burnt offerings for Yahweh (™ *w®7) with their own hands. The Temple has not
yet been desecrated and the offering for Zeus (Awog 'OAupmiou; 2Mace 6:2)
have not yet taken place.

Sira’s grandson translates this text in the singular mpoogopé kupiov and uses
an expression for offering which is not clearly defined, and is most likely of his
own creation.

Sir 14:11c*

Within the sequence of “The Use of Wealth” in Sir 14:3-19 one finds a
subsection in the v.11-19 starting with “My child”. This text has often been
categorized under the topic of “Carpe diem™°. Whenever there is something
fitting people should use it for themselves (v.11a, 14). But one should not forget
the Lord. The person who reads or hears this words should offer him (5x%) fat
(1wi). What does the text mean?

17 is proofed in the proto-canon 10x*!' within the context of sacrifice. In
Judg 9:9, in the “The Parable of the Trees”, fat as motng is mentioned indirectly
as a sacrifice. The olive tree questions to sway (reign) over the other trees, so it
refuses to give up its fat, the oil of the olive, which is used to honor (722) gods
and people.

Furthermore 17 one can find in “The Book of Good News” in Jer 31:14
within a speech of God. He as a shepherd wants to set Jacob free, and the priests

7 Skehan / Di Lella, Wisdom 552, describe in following words: “a cereal offering on

which frankincense and oil were placed; part of this combination was then burned on
the altar (Lev 2:1-2; 6:7-8)".
28 Probably it is a description of the Tamid offering (cf. Sir 45:14 the daily Whole-
Offering); so Skehan / Di Lella, Wisdom 553; Hayward, Temple 390.
Sir 14:11c is ignored by most of the commentaries: Skehan / Di Lella, Wisdom 257-
258; Sauer, Jesus 125-126; in opposite Peters, Buch 123; Snaith, Ecclesiasticus 73.
30 Kaiser, Diem 191-194,
3L Cf Lev 1:16; 4:12 (2x); 6:3-4; Judg 9:9; 1Kgs 13:3, 5; Jer 31:14, 40.
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should be sufficiently doused with fat. The verb 111 shows that the text refers of
olive oil, too. — There is no equivalent to be found in the Septuagint (ueyolvve
kel peBlow thy Yuymp tdv lepéwy vidy Aeut). The other evidence of 107 only
speak of ashes of a burnt offering.

Sir 14:11c shows U7 (sg.), which the grandson translates typically with
mpoodopd (but in plural). He orders to offer these as worthy sacrifices to the
Lord (wpoodoptic kuplw). Because no one knows when death is waiting and
then there is no more enjoyment possible (v.12, 15, 16b, 17-19). Before some-
one dies he should be good to the person he loves (3mR / dliog; v.13). The
relationship of brothers should be balanced in giving and receiving (v.16a).

The Greek version of Ben Sira realizes clearly that 1¢7 is a sacrifice term
which is related to God. However “fat”, the material of this offering as olive oil
in the Greek text no longer occurs. Fat as an offering was reserved only to God.
This material has with :f)rj a different basis in the Hebrew Bible, where it is
forbidden to consume blood and fat punishable by death (compare Lev 3:16-17;
7:23, 25).

Sir 45:14a, 16b, 16¢, 2167

Within the “Praise of the Fathers” (Sir 44:1-50:24) the sequence 45:6-22
deals with the high priest Aaron®. The relevant sacrifice terms are to be found
in the verses 14a, 16b, 16¢, 21b.

Aaron is placed next to Moses (45:1-5)**, but he is treated more extensively.
After Aaron’s descendent and choosing (v.6-7) we find a description of the high
priest’s appearance in his ornate garments (v.8-12; cf. 50:11) according to the
texts in the book of Exodus 28. Afterwards there is a brief note regarding the
transmission of traditions to Aaron’s sons alone (v.13). The verses 14-17 des-
cribe Aaron’s functions as a priest: presenting sacrifices, keeping the covenant
with God, benedictions, legislation and teaching. Then the text contains a refer-
ence to Dathan’s and Abiram’s revolt (v.18-19).

The rest of the sequence (v.20-22) deals with the material support of priests.
The main topic of interest in the chosen context is the presentation of sacrifices.
V.14 says that Aaron’s meal offering is to be burnt ("2) as a whole offering.
mran (nnL.]) is to be assumed at the incomplete beginning of the verse. Nor-
matively 7 is translated with Buole with 146 examples in the LXX. Further
this evidence of 5> appears only 7x and is translated with the adjectives

32 Cf Sir 45:16b with the common translation otéap in 47:22% and 45:32b see above in

50:13b.

Cf. the analogies to tractate Tamid 6,3-7,3.

Cf. the extensive mentioning of further priests like Phinehas (Sir 45:23-26) and
Simon (Sir 50:1-24), as well as the Samuel’s offerings in Sir 46:16.
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ohokeutoc and dme, but never with the verb oAokapmoopet. Considering this,
Ben Sira’s grandson tells us that Aaron’s sacrifice consists of fruits which were
then completely burnt.

Repeatedly the grandson defines the material of sacrifice for his
contemporaries; cf. Lev 2:14-15 '* If you bring a grain offering () of first
fruits to the LORD, you shall bring as the grain offering (T12) of vour first
fruits coarse new grain from fresh ears, parched with fire. " You shall add oil
to it and lay frankincense on it; it is a grain offering (7MA).

In verse 14b the ritual procedure of this offering is reported to take place
twice a day (@awp THn 81 591/ ked’ fuépar eévdeiexde dic). This reminds to
the daily so called “Tamid offering” (cf. Lev 6:12-16)*.

Verse 15 interrupts the sacrificial theme with Aaron’s ordination by Moses.
In Lev 8-9 there is a description of the ordination of Aaron as the first high
priest. With this text in mind one can recall the different offerings on the first
and eighth day of ordination.

The following v.16 tells us that Aaron was chosen from among all living
people to present burnt offerings ((T5¥ — kdpmwotc) and pieces of fat (351 — in
Greek text omitted; 16b)*® and — in a parallel construction — to present incense
and a pleasing odor (T M — Ouilepe kel ebwdler) as a memorial offering
(M=t — penpoouvoy; 16¢). — The grandson’s translation in 16b differs greatly
from that of Ben Sira. A burnt offering becomes a fruit offering for the Lord
(kopTwoLy kuplw) and the pieces of fat, which are the best part of an animal
offering (cf. Deut 32:14; Ps 63:6; Ezek 39:19), are not even mentioned. The
latter is probably because slaughtered animals were no longer offered at the
time of Ben Sira’s grandson, which causes him to vary from the Hebrew basis.

Verse 16d states the purpose of the mentioned sacrifices: they should cause
atonement for the people of Israel (cf. Lev 9:7) without telling why.

Verse 17 points out the legislative function of Aaron and his duty to teach
all the people. In the verses 18-19 the rebellion of Dathan and Abiram is cited.

Next the support of the priesthood is referred to in v.20. Aaron’s heritage
(75m3 / kAnpovopie; 20b), his food most probably consisted of the “holy first
fruits” (@M 15 9 7[........]). The first part of the text in the manuscript is mis-

SEEha description of about the same time in the Temple Scroll recently by Volgger,

Opferkalender 27-36. Heger, Prayer 215-216, tells that the Tamid offering could be
replaced by prayer, however the determined time for the Daily Offering is to be kept.
Cf. a further bit of evidence in Sir 47:2a° where the LXX translates with the
common otéap.

Peters, Liber: wTp [F#88]7; 720: w7 .0, The facsimile shows only @[- - -]. On the
right side of @ paper is broken away.

36

37



The Change of the Sacrifice Terminology from Hebrew into Greek... 83

sing. The Greek text is translated with “the first fruits of the first borne ones”
(@mupytc mpwroyernudtwy; 20c). The next colon 20d is also damaged, but one
word can be partly read at the end, namely **yo5f [..........] (his heritage). So one
has to look at the Greek text: “he prepared bread of first fruits in abundance.”
Once again a connection is made to the first fruits which are used to bake bread.

V.21%°, mentioned above, states that the burnt offerings (™ *u® / Buoiag
kuptov) belong to God and the priests should eat them. In any case the Hebrew
and Greek texts agree, that Aaron and his offspring should be given the
contributions (MNM / 6L6wiL).

According to v.22a Aaron is forbidden to receive the people’s inheritance
(5rie 85 / o kAnpovourioer). Verse 22b stresses once more that the priests
should have no part of the property among the people (n5m pom x5 / kol
peplc otk oty abt®). The reason is not comprehensible in Hebrew due to the
incomplete text, so one has to consult the Greek: the Lord himself is the por-
tion (**[..J5[.......]" "WR; 22¢c+ / pepig oou; 22dw), respectively the inheritance
e ]; 22d / kel kAnpovopie; 22dB). That means: the priesthood receives no
property of its own and depends on legal sacrifices from the Israelites for its
material support.

Sir 7:31¢*

Sir 7:29-31 could be titled “Duties of Religion.” This section serves to cover
the social estimation and support of priests in their society. Above all, the text
refers to God’s authority and his power as the Creator to emphasize this topic.

In Greek this passage starts with seven imperatives led by the requirement
of the fear of God — Reiterer calls it in the same context “Gottesachtung”,*!
perhaps to be translated as “respect of God” or in an old sense “to esteem / to
appreciate God.” — First God is mentioned and then secondarily the human
ritual actor, the priest in the cola 31a to 31d.

292 by — 1w klplov 29b 5 — Tolx Lepeic abrol
302 qww — movfoavtd ae 30b  pmown MR — tolg Aettoupyobe alitod
3la by — i kipLov + D —lepén

*¥ With the facsimile one can assume Jp5r.

¥ See above with Sir 50:13b°.

% The facsimile shows only the top of a 5. The end of the line cannot be verified.
Peters, Liber: [1n>[As pISIR] [Mal wox; me0: .5, 5. =] .

1 Reiterer, Gott 144.155, compares the detailed analyse of Sir 7 (Heb., Gk. and Syr) on
the pages 139-165; cf. Egger-Wenzel, Faith 211-226, whereas this article is related to
R / dopoc.
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On the one hand people should “fear” God deep down as compared to
“respect” in Greek (M2 / ebAoféopar). They should love (27 / dyamdw) their
Creator with all their strength, and praise him, respectively fear him (723 /
dopéw) in Greek.

On the other hand God’s “ground crew™, his priests should be sanctified or
hallowed (477 / Bavpalw). — One cannot decide whether the texts refer to ordi-
nation or to separate the priests from profane label. — The Greek text requires
the reverence of priests.

Further is written not to ignore God’s servants (" / AeLtoupyoc), and
finally one should praise (7777 / d0fd{w) the priests. The following cola of
v.31 explain what is meant. The priests should get their justified portion (p'__?n;
“oeb[R] [JIm / Ty pepidec abt@; 31b) of the strong people’s bread, like the
Hebrew text says (25928 o>, The Greek text shows dmapyiy kel Tepi
TAnuuelelog, what can be translated as “the first fruits and the guilt offering”.
The priests should also receive their portion of the hand’s wave-offering
(“[- - -] v / 860wy Bpayrrdvwy; 31c) and the holy wave-offerings (nta1m
WP / dmopyiy aylwy; 31d).

Due to the abundance of sacrifice terms I only want to present 5% o /
dmapyny kel Tepl mAnppeieiac in 31c and with reservations P8 [RSF] / Buailay
tyLaopod in 31d.

Reiterer already noted that o™ar orS is a: “religiés bedeutsamen, aber
schwer deutbaren bzw. beabsichtigt mehrdeutigen, fiir den Kult aber keines-
wegs zentralen Ausdruck™* This phrase has only one further example in Ps
78:25, in the proto-canon (W 5“!{ oYan nn‘a) The text is an allusion to the
“Bread from Heaven” in Exod 16, and here proof v.16 (25 w"s wmn wpb
15:)&-’.) and 35 (MY DwWaTR 1RITN 15‘& BxWW‘ *127). There are not only
related contexts but also an assonance between them (@™ "an Dr‘r"‘ and 17
o'w27R). The forty years of starving people are perhaps related to starving
priests at Ben Sira’s time.

42 Peters, Liber: op%[7 im; Beentjes, Book: Bp5[..JmM, and in the footnote apb[R §Jm;

the facsimile shows only @[] [- - - ].

Peters, Liber: 27728; Smend, Weisheit: D [#]uN; Beentjes, Book: 292K,

The facsimile shows only traces of two letters (accordingly Beentjes, Book: [..], but
in the footnote °; 720: T°.

M217M is to be written according to the microfilm; on the facsimile there is in front of

the first n only a rest of one letter, which can’t be identified.
4 Reiterer, Gott 146.
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In spite of their inappropriate behaviour, the Israclites receive meat (i.e.
quails) and bread (i.e. manna) from God in the desert. Sir 7:31b-d demands the
same things for cultic servants. The priests should be supported with bread and
meat, i.e. probably r21. If one considers the context of the following sequence in
Sir 7:32-35 with the miracle of manna no one can ignore the references to
underprivileged groups of the society. These are (the poor — [‘ﬂ]:xlﬁ, [additional
groups: people alive — 1 53, dead people — Fian], people who wander around —
©'>121, mourning people — AN and starving people — 2Mn), who are not
able to help themselves.

Because of this background the priests seem to be in a desperate situation,
too; (cf. also Deut 26:12-14 > When you have finished paying all the tithe of
your produce in the third year (which is the year of the tithe), giving it lo the
Levites, the aliens, the orphans, and the widows, so that they may eat their fill
within your towns, " then you shall say before the LORD your God: "I have
removed the sacred portion from the house, and I have given it to the Levites,
the resident aliens, the orphans, and the widows, in accordance with your entire
commandment that you commanded me; | have neither transgressed nor for-
gotten any of your commandments: " I have not eaten of it while in mourning;
I have not remaved any of it while I was unclean; and I have not offered any of
it to the dead. — Just the opposite one can read in Sir 7:33b).

o™rar or is translated into Greek with the phrase dmopyfy kol mepl
mAnupeieiag. Here, the offering of the first fruits and the offering for sin or error
are not suitable equivalents. The Hebrew originals of dmapyr are traditional
mn?7 (a contribution what is lifted) and PR (first fruits), but never 2.

manppuéiee comes from ouR (offense, guilt, trespass-offering)* in the proto-
canon. Within 11 texts the offering material is noted with kpLoc (ram) or durog
(lamb); 10 times the term is used analogous to Ben Sira alone. The last two bits

4T Cf. Exod 25:2 (2x), 3; 35:5; 36:6: Lev 22:12; Num 5:9; 18:8, 11; 31:29; Deut 12:6,
11, 17; 2Sam 1:21; 2Chr 31:10, 12, 14; Ezra 8:25; Neh 10:40; 12:44; 13:5; Ezek
20:40; 44:30 (2x); 45:1, 6, 7 (2x), 13, 16 to the princes of Israel; 48:8, 9, 10, 12, 18
(2x), 20 (2x), 21 (2x); Mal 3:8 (= 40x).

4 Cf Exod 23:19; Lev 2:12; 23:10; Num 15:20, 21; 18:12; Deut 18:4 (2x); 26:2, 10;
33:21; 1Sam 2:29; 2Chr 31:5; Neh 10:38; Ps 78:51; 105:36; Ezek 20:40; 44:30 (=
18x). — Other Hebrew Vorlagen are :1‘;?; in Num 18:12 (2x), 29, 30, 32 (5x), ever 1x
TN (tribute, contribution) in Ezek 48:12, m21n (wave-offering, an offering waved
toward the altar) in Exod 38:24 and ng:'?r; (full yield) in Exod 22:28.

¥ Cf Lev5:15, 16, 18,25, 6:10; 731, 2, 5,7, 37; 14:12, 13,-14,°17,.24, 25 (2x), 28;
19:21 (2x), 22; Num 5:7; 6:12 (= 23x). — Further there are Vorlagen in the BHS S
(defraudation of sacrifices) with 2 bits of evidence (Josh 7:1; 22:20) and N8 (sin
offering) with 1 bit of evidence in 2Kgs 12:17.
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of evidence mention individual guilt of a person. These texts show that
originally oW / mAnupédelr wanted to portray a handing over of animals as a
trespass-offering. So the Greek phrase dmepyiy kel Tepl TAnueieioag mentions
fruits and animals as common offerings to the priests, but that is not the
intention of the Hebrew wording o*ax o>,

The following phrase = ni1n in Sir 7:31c appears only 3x in the proto-
canon, in the book of Deuteronomy® within sacrifice terminology. The trans-
lation into Greek is dmupyn or dmapyis v yewpav. Hereby Ben Sira’s grand-
son’s choice of words is uncommon. One never finds 60oLg as a translation of
MR, however dmupyn, ddulpeie and elodopd. In addition 8601 emphasizes
the voluntary nature of a gift. The character of a duty, which still exists in 7737790
has been lost. If the grandson had wanted to translate 1:1 he should have used
y¥etp, but not PpeyLovwr. His wording wants to refer to the material of a wave-
offering in the proto-canon, which is a leg — often the right leg — of an animal.
The common basis in Hebrew is 121 P / tov Bpoyiove tov deEiov 3x (Exod
29:22; Lev 8:25, 26). In these texts there is no mention of any kind of sacrifice.
On the other hand in 7 other texts one can read P -+ 71370 / translated with
adalpepe (a portion taken away as the choice part for sacrifice or con-
secration)’', respectively once P + mir / pepic (part of a whole that has been
chosen or divided up / share, portion)* and once Pt + mDuR (Wave-offering,
an offering waved toward the altar) translated again as ddoipepo’. These
constructions with adeipepe probably want to clear the handling of offering,
namely the waving.

Therefore Ben Sira’s grandson chooses his wording carefully. He wants to
express with 8oowv BpoyLovwr, that the leg of an animal is a voluntary gift,
which has to be waved by the priest during the sacrifice in front of the altar. The
Greek text explains the material and the handling of the wave-offering
mentioned in the Hebrew proto-canon.

Sir 7:31d*
The Hebrew basis of this damaged and therefore incomplete colon was
probably P73 */z37 (right sacrifices). This phrase can be found 3x in the proto-

canon within sacrifice contexts (Deut 33:19; Ps 4:6; 51:21), which is always
translated with Buole + Sukeroolvn. The LXX shows 56 instances of mat

50

xerpdv budy, 17 7T M / tie dmepytc TAV XeLpdr DUGV.
31 Cf. Exod 29:27; Lev 7:32, 34; 10:14, 15; Num 6:20; 18:18.
2L Cf Ley7:33
e ey 001



The Change of the Sacrifice Terminology from Hebrew into Greek... &7

traditionally translated as 6voia. But it is not clear how to interpret P7%. Either it
is a sacrifice validly offered or it is a sacrifice entitled to priests by law. Sir 7:31b
seems to emphasize the latter. The priest should get his legal (717%) portion (p";ﬂ).

More common would be the following wording: 121 pl.** st.cs +B85Y (peace
offering), which is translated into the Septuagint with Buote + owmprov (7x)*
or twice’® with fuola + elpnyikdc and once®” with 80ue (sacrifice, offering) +
OWTNPLOV.

Sira’s grandson again goes his own way. He translates P8 /737 with
Buotaw dyeopod (sacrifice of sanctification). However in Hebrew one should be
able to find the root .

In the proto-canon there are only two proofs of ¢yieopoc. Within a speech of
God in a historical review Amos 2:11 tells us, that God has called some young
Israclites to become prophets and some others to become nazirites (i:",ﬂ_':}b [ elg
ayreopor). God’s vocation singled the men out of a profane environment.

In a description of the “Holy District” in Ezek 45:1-8 the author states in
v.4, that the priests should get an area for their houses within the holy district
and a separate place for the Temple (UTpn% WP oA oipn / témog €lg
0LKOVS BDWPLOPEVOUC TR (LR CUT@Y).

Therefore one can presume, that Ben Sira’s grandson mentions offerings,
which are removed from a profane use and belong to a holy environment.
However this is such a trivial remark that it is to suppose that the topic of
sacrifice, especially slaughtered sacrifice, requires too much on the part of the
reader or perhaps the grandson only wants to shape his Greek text analogue to
the Hebrew one to show his skills in the Greek language. No one knows for
sure.

In the second part of 7:31d one can read WP N1 / amapyny aylwy,
which is interpreted as “wave-offering for the Temple” or “wave-offering for
the Holy One”. The proto-canon shows this phrase 14x>® mostly in the book of
Ezekiel. It is common use to combine &mapyr with the adjective &yrog; Num 5:9
und 18:18 connect &mapyn with the verb ayielw and in Num 18:19 one can read
daipepne combined with tyiog, Ben Sira’s grandson took over a well known

X Cimarse stics+abn Lev 3:1, 3,6,9:4:10, 26, 31, 35, 7:11, 18,20, 21, 29 (0x), 37;
9:18; 19:5; 22:21; 23:19; Num 6:17, 18; 7:17, 23, 29, 35, 41, 47, 53, 59, 65, 71, 77,
83, 88; 1Kgs 8:63; = 35x.

55 Cf Lev 7:32, 34: 10:14; 17:5; Num 10:10; Josh 22:23; 2Chr 30:22.

36 Cf 1Sam 10:8; Prov 7:14.

ST Cf. Exod 29:28.

58 Cf Exod 36:6; Lev 22:12; Num 5:9; 18:8, 19; Ezek 45:6, 7 (2x); 48:10, 18 (2x), 20,
21 (2x).
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phrase only without using articles. So I only want to refer to Reiterer’s
interpretation in his article “Opfer und Gott.”

5. Conclusion

One can presume that Ben Sira had a close connection to ritual because of
his extensive vocabulary of sacrifice. It is not clear whether he himself was a
priest. Sira was well acquainted with cultic language, common at his time.
However he often preferred rare phrases which require a detailed knowledge of
the Hebrew Bible on the part of his scholars®.

At a first look what does the priests’ support in form of offerings in Sir 7:29-
31 have to do with the miracle of manna in the book of Exodus 16? The
mentioned keywords lead to deeper dimensions of the texts with long-lasting
effects. Further research is necessary for better understanding and interpretation.

In comparison Ben Sira’s grandson is less familiar with the cultic language.
He uses sacrifice terminology, but apparently does not follow the usual
procedures for translation and seems to apply his own linguistically high style
as his grandfather did. At least it seems he was able to sense which offering
material was contained in the Hebrew terminology.

So he tries to put this in concrete terms, for example in 38:11a with 7= /
pmudouvor oeutdidews or in 7:31¢ with 1 ma1n / 86ow Bpoyiéver. First the
grandson gets the memorial offering straight as a meal-offering out of wheat
flour of the best quality. Second he clears up with Bpoylwy that the wave-
offering of the hand could also be a gift of a sacrificial animal (right) leg.

The translation also shows a change of subjects. The Hebrew text speaks of
a person’s hand that gives the sacrifice, whereby in the Greek text it is not clear
whether it is the arms of the receiving priest who handles the offerings in front
of the altar or the legs of sacrificial animals as translated.

Perhaps this represents the grandson’s attempt to increase the appreciation
of sacrifice for his generation. The people of his time and context (probably in
Egypt) had neither experience in cultic practice of the Temple nor did they
know anything of offerings. In this way the grandson includes information of
the sacrifice material as well as information of the handling.

Different Knibb, Temple 403: *... what is said in Sirach specifically about sacrifice
has a paralle] in the Hebrew Bible ...” and in relation to Sir 24:10-11: “But there is
one element that is different. ... Wisdom then states that she ministered (leitourgein)
before the Creator in the tabernacle and thereafter was established in Jerusalem, by
implication in the Jerusalem Temple”.
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To understand the situation in Egypt better, one has to take in account the
Jewish temple of Leontopolis® (Aedvtwv woALc), which was built by the
Zadogite high priest Onias IV®! in the 2nd century B.C. (169 B.C.%) with the
permission of Ptolemy VI Philometor and his sister / wife Cleopatra II.

Sure there took place a development of special traditions. However this
temple of the diaspora in the Nile delta was regarded neither as legitimate nor
illegitimate by the rabbis®*. One had agreed to give offerings at the temple of
Leontopolis and at the same time to carry the prescribed contributions to the
temple of Jerusalem. This discussion is reported in the Talmud (Menahot 109a).
It is questioned whether one fills his duty when he offers burnt-offerings (15)
in the “house of Onias” (™11 m2). Further it is said that priests of Leontopolis
are not allowed to serve at Jerusalem, however they should be supported with
their part of the holy contributions there. They have the same status as
handicapped priests (cf. Lev 21:16-23).

It is of interest that “Alexandrinian Jewish literature does not mention
Onias’ temple, and even in Palestinian Jewish texts there is no explicit or even

60 Josephus, A.J. xiii 62-63, cites Isa 19:19: On that day there shall be an altar to the
LORD in the land of Egypt, and a sacred pillar to the LORD near the boundary
(NAB); cf. Hayward, Jewish Temple 429-433, who quote the sources; already
Delcor, Temple d’Onias. — One can find a description of the temple of Leontopolis in
Josephus, B.J. vii 421. — Cowey, Judentum 25, cites Bohak, Joseph 27-29. — A
different Jewish temple was built already in Elephantine in the 5" century B.C,,
which was a sanctuary for the god Yahé (Frey, Temple 171). People presented “meal,
incense and burnt offerings to Yaho”. 410 B.C. the temple was destroyed by a Persian
general (176). The Persian instances permitted the reestablishment, but mentioned in
the framework of sacrifices no more burnt-offerings, which they probably wanted to
be limited to the temple to Jerusalem (177-178). About at the same time as in
Leontopolis there existed two further temples, one named *Araq el-Emir in the region of
Transjordania, in Qasr el ’Abd, and the rival sanctuary at Mt. Garizin (172.180-186).
One can find also Onias 111 in the literature, like Klinzing, Umdeutung 21; cf. the
problem at Frey, Temple 188-191.

The year is concluded out of Josephus (cf. Cowey, Judentum 41).

Cf. Menafot 109a. — Scholars often discuss whether there was a temple in Qumran
and whether Jews had a sacrificial cult there; Kinzling, Umdeutung 22, neglects; also
Frey, Temple 172: “The Essenes did not start a sacrifical cult in the desert while the
Zadogite Onias VI and some priests went to Egypt and built a temple there”; and
191: “But the Essenes did not build a schismatic sanctuary or install a new sacrificial
cult. They seem to have ‘spiritualized’ important aspects of the Temple cult. ... This
is the striking difference between two contemporary Zadogite leaders, the Teacher of
Righteousness and Onias IV, and their respective groups.”

61

62
63



90 Renate Egger-Wenzel — BN NF 140 (2009)

polemic reference to the temple of Onias.”®* However there is a possible allu-

sion to the diaspora community of Leontopolis in 2Macc 1:1-9 and 1:10-2:18.

243 years later — Josephus writes erroneously 343% (B.J. vii 436) —in 73(4)
A.D. there is reported of the locking of the temple in Leontopolis by the
Romans®,

Looking back on the researched material I would like to supplement Rei-
terer’s theory: “Opfer sind also ein Beitrag zur Erhaltung der Priester und fiir
die individuelle Heiligung da und nicht fiir Gott.”"*” — Especially in reference to
Sir 7:29-31 it can be noted, that his theory surely is appropriate in Ben Sira’s
time. The grandfather seemed to know about the takeover of the Seleucids in
Jerusalem in 198 B.C. He probably foresaw the serious changes in cult. At this
time it was in the public and religious interest to admonish the support of the
priesthood.

However two generations later and living in the diaspora the grandson had a
different view and other problems. He had to familiarize the people of his time
with a strange cultic language and its contents and he did this conscientiously.

In my point of view his translation from Hebrew into Greek is more a matter
of practice and adaptation than a matter of spiritualization of understanding
sacrifices as for example Kaiser wrote in a similar context®®,

This is the starting point to think about separate translations of the Hebrew
and the Greek text of Ben Sira and about separate commentaries. All standard
translations offer mixed texts, which do not distinguish between the intentions
of grandfather and grandson.

Summary

One may assume that Sira was very familiar to the cult because of his extensive
offering vocabulary.

Whether he could have belonged to the cult personnel or not, cannot be decided. Sira
knew the shaped language of cult, selected however often rare references, which pre-
suppose a founded knowledge of Israel’s literature. What looks at a first sight as the
material supply of priests with offerings in Sir 7:29-31 may be related to the miracle of
manna in Exod 16. These reference connections open a depth dimension of the texts,
which have to be traced still for a long time.

Sira’s grandson is however no longer so completely common to the language of cult.
He often takes well known terms from the context of sacrifice, but apparently doesn’t

64
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Frey, Temple 194.

Frey, Temple 190 footnote 112, assumes a symbolic number (7 x 7 x 7=343).
% Cf. Josephus, B.J. vii 421-422.

87 Cf. Reiterer, Gott 163-164.

%8 Cf. Kaiser, Siihne 154.
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know the usual practice of translation or he uses consciously — like his grandfather — own
ways in art-fullest Greek. Thus he creates to Sira’s rare Hebrew new phrases, whereby he
seems to sense, which material of sacrifice is hidden behind the Hebrew words. In
addition he tries specify this.

Consise examples we find in Sir 38:11a with T2 / prmuoovvor: oeuLdaienc or in
7:31e with T MmN / 860w PpayLévwy. On the one hand the grandson explains that a
memorial offering is a sacrifice out of wheat flour of best quality. On the other hand he
clarifies that the offering which is lifted with the hands means a gift of thighs (Bpayiwy)
of the offered animal. That may be an attempt of Sira’s grandson to the readers of his
generation, who lived abroad without the experience of sacrifices at the Temple of
Jerusalem, to make them familiar by telling the offering material and a reference to the
practice.

Zusammenfassung

Es ist zu vermuten, dass Sira aufgrund seines umfangreichen Opfervokabulars einen
engen Bezug zum Kult pflegte. Ob er selbst zum Kultpersonal gehort haben kénnte, 14sst
sich nicht entscheiden. Sira kannte die geprigte Kultsprache, wihlte aber oft selten
belegte, am Rande stehende Stichworte, die beim Horer bzw. Leser eine fundierte
Kenntnis des israelitischen Schrifttums voraussetzen. Denn, was hat auf den ersten Blick
die materielle Versorgung der Priester durch Opfergaben in Sir 7,29-31 mit dem Manna-
Wunder in Ex 16 zu tun? Diese Stichwortverbindungen eréffnen eine Tiefendimension
der Texte, denen man noch lange wird nachspiiren miissen.

Siras Enkel ist die Kultsprache hingegen nicht mehr so ganz geldufig. Er verwendet
zwar grofiteils Termini aus dem Opferkontext, kennt aber scheinbar die gingige
Ubersetzungspraxis nicht oder geht bewusst wie sein Grofivater eigene Wege in
kunstvollstem Griechisch. So kreiert er zur — zugegebenermalien seltenen hebriischen
Vorlage Siras neue Phrasen, wobei er z.T. noch zu ahnen scheint, welche Opfermaterie
hinter den hebrdischen Worten steckt. Diese versucht er zusitzlich zu konkretisieren.
Hervorstechende Beispiele sind in 38,11a mit T2 / prnpoouvor oeuLdiciens zu finden
oder in 7,31c mit 72 m21n / 860w Ppoxiovwv. Zum einen klirt der Enkel, dass es sich
beim Geddchtnisopfer um ein Speiseopfer aus feinstem Weizen gehandelt hat, zum
anderen, dass die Hebe der Hand die Gabe von Schenkeln (Bpegyiwv) der Opfertiere bein-
halten konnte. Das mag ein Versuch von Siras Enkel darstellen, den Lesern seiner
Generation, die sich im Ausland befinden und keine Jerusalemer Tempel- bzw. Opfer-
kulterfahrung mehr mitbringen, das Verstidndnis durch zusitzliche Angabe der Opfer-
materie und durch einen Hinweis auf die Praxis zu vermitteln.
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