
The Change of the Sacrıfice Terminology irom
Hebrew into ICC in the o0k ofBen Sıra.

EL S  NR Dıd the (Girandson Understand hıs
Girandfather’s ext Correctly”?

RenateOCrWenzel

relımınary Note
Irst there 111 be presented collection of sacrıfice ermıinology In the book

of Ben Sıra One only speak of “transformatıon of the offering termıno-
logy'  29 wıthın the book of Ben Sıra when the avaılable Hebrew terms
compared wıth theır ree equıvalents. They then should be evaluated theır
respective Thıs 1S possıble only In 1mıted framework, 1Le wıthın the
OUNs The study does NOT focus the eXIS, 1C DOSSCSS OT

incomplete Hebrew Vorlage
The sacrıfiıce terms 0)8 commed phrases 111 be compared wıth the respective

terms of the Hebrew TOfO-Canon and theır translatıon into the Septuagınt. The
dıfferences between the translatıons firom Hebrew into C6 in the TOfO-Canon
and the [WO vers1ons of the deuterocanonical book of Ben Sıra IMaYy Cları
change In understandıng sacrıfıce terminology between ograndfather and ogrand-
SON, 1€e the author and h1is later translator. The respective Aafre Inally
presented wıth SOTIC selective examples. last the question 1S be clarıfıed,
whether the translatıon of Ben Sıra ’s orandson Was part of the malnstream 0)8
He  S creation adapted hıs time and hıs CONtTtexXT.

The Hebrew ext Basıs and Its Iranslatıon into Tee
At 1Irst the dıfferent kınds of sacrıfıce In the Hebrew text of the Book of Ben
Sıra AIcC of interest. These 1OUNS Arc lısted alphabetically the Oollowıing:

Greek translatıonMIDIN
portion of the meal-offering
which 1S burned for
remmnISCENCE, memorI1al,
memorI1al portion

261} la ADINT ]2 Ö0C EUWÖLAKU KOL UVILOOUVOV

The cıtatıon follows Reıterer, Zählsynopse.
The facsımıle sShOows Schechter / Taylor, Wısdom: Zn Smend, Weıs-
heıt: ab) Z
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38.1] ]aPım SIN GELLÖNAEWG (WVNWOOLLOV emorI1al
offerıng, memorlal; GEWLÖXALC wheat
flour of the best ualıty)

45:16cP ET ITE Pr 1717 7027 QUWLOLLO KL EUWÖLAKU GtE UVT)LOOUVOV
(WVNWOOLLOV emor1a| offering, INC-

mor1al
KT

offerıng Dy ıre70  Renate Egger-Wenzel — BN NF 140 (2009)  38 11a52  anaDıN!  GEWLÖKAEWG (WVNLOGLLOV — MeMOTrial  offering, memorial; gewLöxALc — wheat  flour of the best quality)  45:16c?  MMI mmT m p  OukLLOUO Kl EDWÖLKUV ELG WPNLLÖGULOD  (umWöouvoV memOrial offering, me-  morial  MN  offering by fire  45:21aP  KaxL Y&p OUOLAG KUPLOL OAyOVTAL  11D5R) n N  (8voi« — offering, sacrifice)  45:22c+?  el  .......  ]° un  no Greek text  50:13b4  ET3 ” NI  KL TPOOhOpÄ& KUPLOV EV XEPOLV KÜTOV  (Tpoodopd — offering, sacrifice as a  voluntary expression)  w  $  . ashes  fat (of olive); f£  14:11c“  ya 77 DD  KAl TPOOdOPÄG KUpLWO dELWG TPOGAYE  (Tpoodopk — offering, sacrifice as a  voluntary expression)  MI}  sacrifice of sheep, goat, cattle  7:31d*  Kal OUOLAV ÜYLXOWOD KAL ATAPYTIV  wIp mamn p R]  üylwv (8voi« — offering, sacrifice and  ÜYLAOLÖG — sanctification)  35:15a?  PWn mar by man Dxı  Ka W ETEyXe OuoLg &öLKw@ (BLOLA —  offering, sacrifice)  abn  fat of offerings,&i1e best, select,  god’s portion  aabm nbı wunb  TPOOXYAYELV KÜÄPTWOLV KUPLO  45:16b3  (k&ptTwoLG — burnt offering of yield)  47:2aP  DB En aa 3  WOTEP OTEXP AhWPLOLEVOV A&TO  OWINPLOU (OTEXp — stiff fat, tallow, suet)  bb a6  whole-offering, nothing of  At the end of this area the facsimile shows only the top of the consonant >. Peters,  1 N  This bit of evidence is lacking in Reiterer, Opferterminologie 371-374.  Peters, Text: man; Smend, Weisheit: "13t; Beentjes, Book: [....] [-.] and ın the  footnote "[m3t] 7; Mikrofilm: []n[]; facsimile [- - -]. At the facsimile one finds a  space for three or four letters which cannot be identified.  Cf. Sir 37:18c with a different meaning.45:21a? KL YAXP QUOLAC KUPLOU OX YOVTAL1125897 aa N
(9vOLA offerıng, sacrıf1ce)

45:27c+P .91 Greek texti
5():13b”* P - ON KOL TpPOCHOp&. KUPLOU EV XEPOLV NÜTOV

(Tpoodop« offerıng, sacrıfice
voluntary eXpress10n)

ashesfat (of olıve); fa
14:11c“ 1W Sal KAL TPOCHOPKG KUPLO NELGIC TPOOWYE

(TpoodbopY offering, sacrıfıce
voluntary eXxpress10n)

TT
sacrıfice of sheep, goal, cattle

7:31d° KL VOLAXV XYLXOWOD KL ATAPXNVWT C177 71 dR[]
O Y LOOV (9vOLA offerıng, sacrıfiıce and
Y LOOWLOC sanctıfıcatıon)

35:15a? WD r{ 5y ala D IKC(XL Un ETEYE OuOLA MW.  >  z (9vOLA
offering, sacrıfice)

bn
fat of offeringsjti1e best, select,
g0d’s portion

s p 19 wa TOOOAXYAYELV KAPTWOLV KUPL®45:16b3 (KXPTWOLG burnt offerıng ofyıeld)
47:2a° WD [ 179 n b n WOTEP OTEXP XOWPLOMLEVOV (XTTO

GWTNPALOU (OTEXP stiff fat, tallow. suet)
DDS

whole-offering, nothing of

At the end of thıs TCAa the facsımıle cshows only the tOp of the ConNnsonant eters,
Lıber 9n > [a P]>[N] [3l W >5° E D
hıs bıt of evidence 1S lackıng in Reıterer, Opferterminologie S
Peters, ext Smend, Weısheıiıt: Ha Beentjes, ook: ED and ıIn the
footnote Y Miıkrofilm: IA{ facsımıle At the facsımıle OTIC finds
‚D: for three four letters which CannoOo! be iıdentified.

SIr ıth dıfferent meanıng.
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hıch 1S eaten (later: burnt
offerıng)

1 4aP 5D 99 QUOLAL XÜTOD ÖAOKAPTWONGOVTAL
(OAOKAPNTMOOMLAL whole burnt offeriıng
of irults)

aa
Irankıncense

S0:9aP ET m57 99 b N 5 WC TUp KAL ALBAVOG ETL TUPELOU (mTüp
tıre and ALBaVOC CENSE

HinPlS
offering, sacrıfiıce

45:14a? P 5555 SO AUVLOLAL XUTOD OAOKAPTWONGOVTAL
(9uaL« offerıng, sacrıfice)50):9aP ı 17r m5y 9955 N } WC TUP KL ALBAVOC EL TUPELOU
(TupeLOV 0al Dan, censer)

DD
one-tenth offerıng

35:11b? 75 WT ——
KOL EV EUOPOCULN XYLOOOV ÖEKATNV35.1 1 b°m T“ ] 1D (ÖEKATOC the tenth part)

mama?
oıft, present 1Ui

45:21b? LOn yr o ı 130739 M EOGWKEV XUTO KL TW OTEPMWATL
XUTOUVL (ÖLÖGwUML Q1VE, grant)

-
burnt offerıng

45:16b? mSn b Ia MPOOXYAYELV KAPTWOLV KUPL®
(KXPTWOLCG burnt offerıng of yıeld)

Ia HA
odor / SCeN! of soothıng

45:16c FT T Pr{ RT OULLLOLLO KL - ÜWÖLAKV ELC UVNWOOLLOV
(QUWLOLLO cultıc burnıng of incense
and EUWÖLM iragrance)

WT
holy thıng; pL J(Stive o1fts,

dıfferent lıke SIr 24:13 Lıbanon, 1 » 39:14:; 50:6: Lıbanon.
Lıbanon.
Peters. _L4ber, and 5  O MM [3 facsımıle: the rıght s1ıde of has
broken AaWaY

SIr MY SON, conduct YOUr affaırs wıth humilıty, and yOUu ll be loved LLLOTIC
than o1ver of 2ifis (NAB)
Facsımıile: 1yr 53.
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offerıngs
47:2aP W [ 1/ pla b D WOTEP OTEXP XOWPLOLEVOV (XTO

OWTNPALOU (OwWTNPLOV offerıng)
Bln

trıbute, contribution (what 1S
lıfted dedicated)

7318 ll[ E alabhleh —— XTOOXNV KL TEPL MÄNWUMEÄELAC KL
SOOLV BOAX LOVWV (S00LC o1ift, o1VIng)

7-31.d5 WT F17 71 KL QUOLAV X Y LXOWOÜ IKC(XL ÄTOOXTV
Y LOV (@ATOpPXN first frunts fırst born
anımal)

ASs first result OTMNC nOote, that there dIiC 145 COMMON offerıng terms,
respectively In the Hebrew text of Ben Sıra, 1C AdIiIC translated nto
TE VELY dıfferently: I1 1 DTxN (a portion of the meal-offering IC 1S burnt
for reminISCENCE) 1S reproduced In A0 1a  B dSs UVNWLOOVLOV GEWLLÖNXAEWC (memo-
ral offerıng made of wheat OUur of the best quality) and In 45:16c? wıth
UVNWOOULOV alone. The offerıng by fıre burnt offering MN AaPDPCAIs the
text twıce, IMaAaYy be three times., wıth the Namle of (G0d (fi!! WN) In 45:21a?
thıs offerıng term 1S translated wıth QUVALAC KUPLOU (9voL« 16 offerıng /
sacrıf1ce), but In A5:22c+? there 1S TE texT. In 50:123b?” (HIE finds TPOOHOPY
KUPLOU (TPOoOHop« offerıng, sacrıfice dSs voluntary eXpress10n). both
wıth Te6 translatıon there 1S correlatıon burnt offerıng The rOoof 107
(to become fat as 1OUN fat [of olıve]: fatty ashes) Can be found in 141 lc  A
translated dSs TPOOHOPA and in 381 Lb? translated wıth the verb ÄLTOLUG) (to make
fat, CNrIC In 14:11c“ there 1S reference fat 1T (sacrıfıce of
slaughtere sheep, g0al cattle) 1S presumed be the first part of the phrasal
construction 773 Sr al the beginnıng ofF1d In the TeCe translatıon ONC

finds AQUOLOV XY LXOMWOD. The Sd1I11C term for sacrıfıce 1S wriıtten ın 35:15a? AUOLA.
as offerıng sacrıfıce o be collective term wıthout the obvıous ımplı-
catıon of slaughtering sacrıfıc1ıal anımal. am (fat of offerings, the best,
select. O! portion) 1S translated In 45:16b? d KAPTOWOLCG (burnt offerıng of
yıe crop But offering of yıe has connection o fat In 479  a OC

eters, TEXE and Boccaccıo Berardı, Ecclesiasticus: Zla Smend, Weısheıt, and S ' a) a
the facsımıle OC Cal fınd only 'aCces of letters: accordıng Beentjes:

and In the footnote MT Bn
The facsımıle cshows In 'ont of the first only trace ofON letter.
More detajled cf. Reıterer. Gott 136-179, and Reıterer, Opferterminologie 371-374:;
Kaıser, Sühne ES1S166

the damaged texTt of SIr WG
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finds the text OTEXP su fat, OW, suet), whichever 1S best Once In
45 14a? ba b dSs whole-offering (that’s nothıng of WANA1C 1S later called
burnt offerıng) the translatıon nto OAÄOKAXPTOOMA.L eeps ıts character d whnole
burnt offerıng, but dSs ole burnt offerıng of frunts In 1Tee the substance 1S
determmed, but nNot In Hebrew m Obbal frankıncense) S(): 9a 1S poss1bly part
of lıst Q)8 part of phrasal construction. In the ast Case —99 IN WOU SO
wıth IC TUp KOL ALBAUVOC. CS dS offerıng of frunt 1S the OC hand NS-
ate! 45 14aP wıth the term AQvOLA and In S():9aP the other hand dSs

MUPELOV Coa Dan, censer). That changes the COontent. 07 dSs one-tenth of
offerıng In A Lb? 1s clearly iıdentihed d ÖEKATOC. II d o1ft present (to
sanctuary) 1s not necessarıly cultic term 45:21b? r 157 1S translated wıth the
verb ÖLÖGLL (to O1VE, orant) H] the Odor of oothıng /
SmMme of pleasıng Odor. Thıs phrase AaPPCAIrs OTMICE in 45:16cP 16 The
Tree transforms that construction d lıst OLLLOLLO KL EUWÖLKV (incense and
pleasıng odor; OULLLOLLO cultıc burnıng of Incense and EUWÖLN fragrance)
12 45 6b? burnt offering, 16 1S translated wıth KAPTWOLC agaın

burnt offerıng of yıeld) 3S OIY, holy thıng, sometimes also holy offer-

Lev ES: eut E 33:10; Judg 20:40 and Ps ST where S5655 isn’t used
adjective but standıng alone NOUN wıthout mentionıng of offerıng, cf.

Hineip (Lev 6:16) 2 (1Sam T NOL mentioned Reıterer, Opfertermmologie
Aa IR

16 the phrase H29 In xodZ Lev 2313 Num 53 28:2, 8, 13: 29:8,
1 ‚9 3 ’ 7zek 6:13 (= }4<X)
A 1 In Lev 1 13,; L/ z  ' 95 6:14:; 2316 Num S 1 9 1 9 1 9 28:24
ISX)
D3 E In zek 20:28 1X)

m92 in xod 29:25: 41; Lev Z 3: 76° 4:31; 8:28; _7:6: Num 15:24:; I& 1Z:
28:6, 2 9 202 63 7zek 16:19 14x)
mmM TT IN Gen S (= }X)
m“ 2 In zek 20:41 1x)
DDn Aa In Lev 26:31 1X)
A In Lev 821 1X). These bıts of evidence proof the phrase colmned
phrase In cultıic language.

17 dıfferent CONTEXTS 1ıke SIr 4:143a (serve the Holy One); (lıke the lıght
which shınes above the holy lampstand); (bless the Laille of the Holy One)
the Hebrew texti 1S damaged); 10a (The sacred vVes  ents of gold, of violet, and of
crmson); (On hıs turban the d1iadem of oold, ıts plate wrought ıth the
Ins1gNn1a of holıness):; 15b (anomted hım ıth the holy O11); LOC (So that when
the Holy Name Was pra1sed); 49:63 (Who burned the holy cıty) They
erected the holy emple) (NAB)
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ing) 1S wıth GWTNPLOV (peace offerıng) iın 47 :29P nNnOoTt translated ın usual WAY.
ı Ma offering 1C 1S 1  el dedicated trıbute, contrıbution) in 731

Cal be OUN|! wıthın the phrase PWA whereby the second part 1S 11-

structed. The TE words SOOLV BPAXLOVWVD”  S (SO0LC onft, o1ving and BOAX LWOV
arm) at fırst SOUNd Un cultic termınology. 7:31d there dADDCAIST
WD, 1C 1S also phrasal constrution and reflects ATOPYXTIV Y LOV (ATOPXN

the first 1tS
The dıfferences between Ben Sira’s Hebrew sacrıfice termınology and the

orandson’s translatıon nto Tree o1ve the Impress1on, that perhaps the orandson
only had imıted owledge of the Hebrew anguage On the other hand ONC

Can PTCSUMIC that he Was nOoTt able fully comprehend the tradıtional Content of
the Hebrew cultıc terms. Ben Sıra STl knew and practised the cult in Jerusalem,
but NOT hIs grandson, who 1vel the dıaspora.

Ben Siıra’s sacrıfıce terminology compared O the
TG of the eptuagınt

The ollowıng PAssSagc checks the 14 sacrıfice terms of the book of Ben Sıra
wıthın the framework of the Hebrew proto-cCanon. The usua|l translatıon into the
Septuagınt 1S o be compared wıth the translatıon of Sıra s grandson etaıle'
comparıson 1S TT lackıng but the tendencıes AIc

Total!? BHS Sıgnificant sacrıfıce Context

TIDTN LLVTJLOOUVOV Lev 2  ' 9’ 1 9 SI 6  s Num 5'26
KVOAULUNOLC LeVvV 2A7

65 LUN KAPNTMOULO xod 29:75; 41; Lev 1 Ü 16; 3 5’ 9,
EL 1 ® 1 C 6:10. L T  n 2 . 3 n 3 $ S 2 $
Ü: 12 S: ISZ 233T Num 1510 S
14, Z SI 262 3! 13 2 9 29:153; IX

OAOKAXUTWOUA xod 30:20: Lev 4:35; S: IZ: 236 2 9 2 C
(2x) Num F3 28:19

QUvO LA Lev L  » 1 U 1 $ 3Z7F G Z 2A4 1&
QUVOLAOLWLM xod 29:18
KAPNTWO LG Lev ET
KAPTOW Lev 2°11

Lev 24TPOKELUWOL
TUp 1Sam D7
TLOTNC197 1(3) Jude [Ksg SE ashes

18 Reıterer, (jott 161, wriıtes that ‚„‚ÖOOLV BOCX LOVWV innersiırazıdıschem Sprach-
gebrauch folgt, nıcht jJedoch dem geprägten Übersetzungsusus der .. RSV
translates correctly “the o1ft of the shoulders.”
Total bıts of evidence of the terms.
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GTOÖLC @) Lev AF (2x) fa ashes
KATAKAONTWO LC (2) Lev 6:3.4 fatty ashes
OT0Ö0C (1) Lev [:16 fatty ashes

174 FT AQUVOLA. Gien 31:54; xod VZiZT: Lev ST 4: 10, 2 ‘9
S4 AL 1 ' [3 1 Ü 16, 2429 9:18; 17:8;
19:5;Z 2 C 233 Num GEr P& /:88;
33 59 8’ 1Sam }:21: Zr VE 20:6, 2 9
1Kgs 5:62, 63; 2Kgs 10:19; F6:15: 2Chr E
1 E Ps 40:7; 5025 S1:48: Prov ES:6:
ZUi20 Qoh E 7zek (2Xx) Hos 3

6:3 Jonah O: Isa 9221 34:6; SE Jer
46:10; Zeph ELE Dan 027

DUU xod 34:25; 26  — f  ' 7zek 4624
QUGQ Sam 2:13
QUO LAC ® 1° Lev J6
OULLLALLO xod 34:)5
QUVOLAOLLA Judg 16:23

03 b (Gen 4 xod 23:18; 13 (2x) (3X):
Lev (2x). 4, (2x). 1 s (2x) 1 % 1 '
4: (3x). (ZX) 1 D} (2x). 31 (2%). An (2X%).
6  » (2x), 49 23 2 ' Z 3 9 S 3 $ S: 16
(2x) (2x) 2 E 9:10, 1 ® (} 2 % O: I5
16:25: , /:6: Num 18:17:; eut 321 A (2x) 3 C}
1SamZ l 9 15122 1Kgs 8:64; 7E  =u
(2x)Z Isa F 1’ 34:6 (2x), E 43:24; zek
39:19; S

ATOOXT Num E (2x) 2 E 3 C
OAOKAUTWLLA S  s 3514

Sn OAOKAUTOC 1° Lev 6:16
XTOC 1: Lev 6515

m3127 ALBALOC xod 30:34; Lev Z 27 1 C} 16; 5 ] E
24: 7; Num S15° Neh 3: 9 Isa 43:23: 66:3;
Jer G: 20 E26 AF-S

ALBALGTOC LE  - 9:29
Z BinPie QvLO LA 146 (Gen 4  n SR xod 29:41:; 30:9; Lev Z 37

45 5, 6‚ 7, 83 95 1 9 L: 13 (2X) pS: 5 S 6
(2x) 13, (2x) 7 1 , 3 , GF: LO I2:

14:10, 2 % Z 3Z 16, 1 C 3 E Num 4:16;
1515 (2%). 18 (2%x) (2%). 2 $ 6:13 EF E3
1 C 2 E 31 S 43, 4 ’ 5 9 61, 6 $ 7 ‚9 7 ‚9 8 ‚9

15:4, 6! 9‚ 2 % L6: 15° 26:5. S, 2' 9 26, 2 9
3E Z9:3: (2%x) 9, HE 1 % 1 > 1 C} 19222
2 9 2 E 2 ® 2 ‘ 3 . SE 3 C 3 ' S 3 E 3 E Josh
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2209: Judg 6:18: 13:19; 2 9 1 SamZ
(2%) 3:14:; 26:19:; 1Kgs X: 64 (2%) 18:29; 2Kgs
3:20 k6:13:; ES (3x). CHhr21:23: 2329 H7ra
Pn 5: Neh 10:34: Ps 20:4; 96:8; 141:2:;
Isa 56 66:20:; Jer 1 C} 7ek 42:13; 44:29:;:
45:15, (2x) 2 9 46:5; DDan 2:46; Z Joel
1 1 ® 2:14; 5522 2 n Zeph 3°10; Mal
1:10, HE I: ZUZ 13 SS

C@POV Gen I  z 16:29; 26  z SZZE Isa 66:20
4(6) 2Kgs nNnot clear:; Neh 1355 zek
46: 7, (2Xx)

GELLÖXAÄLC Lev 9  ' Isa 3! 66:3
QUOLAOLWA Lev 243 Num 18:9
TPOOHOPY Ps A0
OTOVÖN Dan OD
OAOKAXUTWLA Josh DE

31 OD ETMLÖEKATOC Num 1O:ZE: (3x). Z  —z A (2Xx)
ÖEKATOC Gen 14:20:; Lev 2 F30: 3 E Neh 1319
EKDOp LOV Mal 3:10

zı  S ÖOLWE xod 28:38; Lev 2336 Num 18:29; zek
20:26. 31

(OPOV 7zek 20:39
EUWÖLO Gen Q 21° xod 29:18, 25 41; Lev 1 I3

R 97 1 ‚$ 3 1 $ 4:31; 1 9 O21 2' 9
17:6: 2313 1 9 Num 153 7) 1 $ 1 9 1 C} 2 9
IS 28°2. 6’ 83 3: 24, Z 209:2; 6, 8! 13; 3 9
Ezra 6:10: K7 6:13; 1 % 20:28, 41

Dan 2:46OTOVÖN
AQUO LA Lev 26:31

287 7 OAOKAUTWOMUA 160 Xod S12 20:24: 24:5; 29:18: 30:28;
82°0; Lev 1 69 1 $ 3 2 E (2X%) 2 '
3 9 3 $ > 1 $ 6:18; F 8’ 3 $ 8:18, Zue 2 $

E 1 ' ]' C 1 9 1 ‘9 LL 2 n 2 E 10:19:; [2:6. S:
14:19, 2 9 2 C 31° IS 1 3 C} 163 5’ LE6:
ZZ1 6 2312 1 C} 3 E Num 6:TE 1 ' 1D Z
2 C 33 3 ‚ 45, 51 S 63, 69, 3: 81; 12
10:10:; 19:8; 24; 23:6; 28:6, 1 E FI: 1 C Z 2 9
2 ‚9 310 292 (2x) 8’ L3 3 ' 3 $ eut 12:6,
L1, 13; 1 , 2 9 ZE6: Josh 831° Judg 6:26;
1134 13:16. 2 C 1Sam S22 2Sam G
24:22, 2 9 1Kgos 18:34, 3 9 2Kgs ST S<
10:24; 1E  — 6:34; TO:1: Z (2x): 24:26; 2 9
23:31° Z Z 2Chr A (2x X SA
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343 1‚ 2318 297 30: 19 395:16: Ezra 6:39
Neh 10:34; Ps 20:4; 40:7; DU:8; SE:16: 66:13.
S: Isa FAr 62 Jer 6:20; ZZ 14:12:;
F E26: 7zek 40:472 (2x) 43:18, 2 9 2 9 441 1‚
45:15, (2x). 2 9 2 % 46:2, 4, (2x). 1 9 ı5:
Hos YEZZ: Miıc

OAÄOKXUTWOLCG xod 20:25;: Lev 4:34; @2X) 39 5,
Num 6:14 OL F25L 263 1 E 1 9 2 E
29:1 E 1 9 1 E 2 C 2 E} 2 9 31 3 9 3 ‚ Judg
20:26; 24 1 Sam 6:14, 1 9 1 9 10:8: 13:9
(2x). 1 ' 1 C 2Sam 6:18; 24:25; 1Kgs 3 3:
x:64 (2x) 925: 1IG:> 2Kgs FÜ:23: F6:13 15
(3X). FE  — 2123 2 5 ZZA  s L 24:14:;
29:18, 2 C (2%); 28, 51 (2x). 3 $ 35 (2X);
32 (2%) 39A2 Ezra 3’ 4’ 57 67 8:35

KOPTOOULO xod 30:9; 40:6, 1 C} 2 9 Lev 1:4 3: 1 9
1 . Num 28:19; Josh Z22Z6, 2 ’ 2 9

OAOKAPTWOO LC Gen 8:20;Z 3’ 69 7‚ 8‚ 1 ' Lev Isa
1 C 43:23

469 WT XYLOC xodZ 30:10, 3 % (2X) Lev
(2%x) (2%) 6:10 (2Xx) (2x). (2X) ]
(2x), (2x) IO (2x) 2X) FA (2x):
19:24:; B5 (2%) 1 ' (2x) 23:20: 24 :9 (2x)
219 1 5 Z 2 C (2x) 30 3 , 3 E Num 6:20:;
L: 16 1 C} 1 9 Josh 6:19; FSam 2ZE:>: I  =u
23:13 2 CSAF SE Ezra E (2x) Isa
Z 1O- Jer TE zek 36:38; Hag FD

OLV LXOWLO Xxod 29:34; 30:37/
XPTOC 1SaMm 247
TPOBEOLC

[T° OOWT) Gen ÖZE xod 29:18, 2 ‚9 41; Lev 1  s 1 ,män 1 9 Z 95 1 % 16; 4:31; 6 1 C O21 28;
17/:6: 230 15. 1 E 2631 Num 5:3 f 10, 3, 1 C}
2 9 SEL 26:2. 67 S, I3 2 C 2 C} 29:Z, 69 8’ 3
3 Ü zek G:33 16:19; 20:28,

ı Ma ATOOXN 40(41) xod DE (2x) 3‚ 335 36:6; Lev
PE Num 18:8, LI: 31:29; eut 12:6:
FE 1 % 2Sam Z 2C8r 3116 l ' 1 C zra
025° Neh 10:40:; Z E3:5: zek 20:40:
44:3() (2x) 45:1, 6’ (2x). 13 srael’s
rulers; 48:8, 9, 10, 1 C} 18 (2%) (2X). AA} (2x)
Mal

XOAXLDELM xod ZWZE 3%) 355 Z (2X)
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563 Lev /:14, 3 ' 3 % 10:14, 1 9 Num 6:20:
1519 (2x). Z 18:19, 2 9 2 ' Z (2x).
2 n 1’ 5 ® 7zek 44 : 3()

ELOODOPA xod 30:13: l ' 15

The (Grandson’’s Dıffering ree Translatıon
The ollowıng PASssSasgc examınes the orandson s Tree translatıon in relatıon

the proto-canon. Gre does the translator devıate from the Hebrew text”?
16 does he vary? CTE does he USC ell known elements and
combıne them wıth unusual terminology720
SIr 38:11  a

The section “Sıckness and Death” SIrT has subsection egınnıng
wıth the 1CQ. . ‘My H110 the VEeTITSCS 9-15 The damaged cola 38:11  ©:
cShows only the sıngle WOTrd: FT D sick PDCISONM should DIAY and ask doctor
for help In the end only God ecıdes who Can be healed. The condıtions for thıs
dIiICc however that the ı11 DCISONM longer commıts wrongdomngs and
opposing publıc tandards D MÄANMUMEÄELOAU K(XL C0ALLOV YXELPAC). He has
aVvO1d all SINS (D°VWS TOONC XMOAPTLAC) and bıased standpoımnt (_ MS 015

aa and purıfy hIs heart G3 y 100 KAORXPLOOV KOPÖLAKU), the center of hıs
eing Hıs behavıor cshould reflect HIS inner self/attıtude and he cshould become
actıve cultıic ECVe Dy offerıng memorı1al sacrıfıce (MADIN; Bm MM DTN). In

chort formula ONC Can Sacrıfice ]O1ns wıth prayer.“‘
The incomplete Hebrew text Call only be interpreted In TCO “Offtfer

sweet-smellıng sacrıfice. and memorT1a| portion ÖT cho1ice OUr.  29 Ben SIıra ’s
grandson dıd tully realıze the meanıng of memorI1al and translated correctly
wıth UVNWOOULVLOUV“E, but he GEWLÖOALC make clear the intention of
meal-offerıng ın Hebrew Quantıity and qualıity of the sacrıfiıce 1S also
determined by imperatıve: °°Pour o1l YOUTr offering, dSs much ds yYOUu Call

al Hebrew and Te6 eXTIs uUusSCcC sımılar terms J7 ÄLTOLUG). However the
Hebrew INudes sacrıfıce wıth E partıcıple pass.), whereby the TeCe
USCSs TPOCHOPU 1C 1S expression for offerıng often used In the

20 The of texTt depends the alphabetical order of the offering terms

(See 2 and the treated
Vgl Skehan / DI Lella, Wısdom
MTIDTN (/X) ıth the translatıon into the 6X UVNWOOLVOV and 1x XVOMWUNOLG.
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book of Ben Sira  23 Thıs segment ends by sayıng that he who SINS M
XUAPTAVG)) agamst hıs (’reator requıres the help of doctor.

I1 DTxN 45 1L6cP 1S translated commonly, the texTi MUSL NOT be ea wıth
(see above).
SIr 5():13b?

45:271aP robably also In 45:22c+”) and In 50):13b?” there 1S the SadImnle

Hebrew phrasal construction x V The first text 1S translated wıth the COTL-

1110 QUOLAC KUPLOU and does nOot requıre er explanatıon. robably the
context of the °“Fathers’ Praise” dealıng wıth Aaron, the fırst hıgh priest (45:6-
22): tradıtıonal termınology 1S maılntaıned (CE Lev Z HO: SCC below).

In COmmparıson, 50:13b? 1S translated wıth TPOOHOPA KUPLOU“ 16 1S
1CQ. for Ben Sıra’s orandson agaln. The text Cal be found In the subsection
12 16 eals wıth dıfferent hıgh prıest, Simon 1{1 (219-196 BeE})
CONtemporary of Ben Sıra. the Irst four VEeISCS his work of restorıng the
Temple FAr S3 1S esSCNM1DE! erwards hıs outstandıng aAaPPCAT-
ANCC, especılally hıs garmen(ts, 1S portrayed usıng COomparısons Out of

and cCOsSmOos*®© wıthın the VEISCS 591
In 9a the analogıes change sacrıfice erminology IC want

mention here. The Hebrew (exTi Simon’’s ADDCATANCC wıth ire and
frankıncense meal offerıng (MMIAM 517 9955 At Irst thee texTt

IO follow the Hebrew Wıth fıre and Incense’””. However these elements
ATrCc NOT placed mea] offerıng but In coal 0)8 CEMISCT (ETL MUPELOU),
1C 1S, accordıng o both text vers10ns, artfully-manufacture: vesse] OuL of
gold 9b) Then COomparısons Out Öf nature dIiC be read agaln Ben

TPOOHOPA has only 13 bıts of evidence In the 1Kgs F3 Heb and dıffer: Ps
A (MMI); SIr 14:11 34:18-19; 351 5! An 46:16; Ä{13 (MON),

Dan S3 437 The bıts of evidence only Ben Sıra AaTrc remarkably.
the coıned phrase mal LIUN In xod 29:18, 41; 30:20; Lev A E 16; 3 9; EL,

1 C DEZ2375 13 2 9 2 9 (2x); 3 9 24: /, 93 Num S3 2 $ 28:06, l E 29:6
26X)

T WND in Lev E 1 5 G:1E: 35 10:12, 13 (= OX)
HE In Lev 4:35; S{ 130 eut 19 Josh 13:14 E
TT WNTUMN In Lev Z16. 21 2X) and other combınatiıons
72 An FEa N In Lev 1 1 ® 1 9 Z 9, 3  9 (3777 75 An A TÜN
mm 2); 233 l Num 15710 13-14:; P 28:8, 2 9 2913 P ct. SIr
45:16c”)

25 TPOCHOPAC KUPLO®; TPOCHOPAV UWLOTOU.
Klawans, 114 (CI: 122), mentions In thıs Ontext ‚„„COSMIS symbolısm the
priestly vestments the implıcatıon, though, 1S that the garb Casts COSMIC AaDDCAaI-
NCce  22
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Sıra s grandson ocated the orl1ginal mater1al of ß'“‚"?fl27 coal DanN, IC
perhaps agaın emphasızes the andlıng of meal offering.

Further Simon’’s cultıic acts<® AIc accompanıed Dy MUSIC and concludıng
wıth blessings o1ven twıce (v.] 1c-15d) The ına VEISCS D AD contaın call for

pralise of God The acknowledged posıtıon of the hıgh priest 1S emphasızed by
the mention of hI1s offspring, who a1d hım In h1ıs cultic tasks v.12c- 3C)

At that time the Seleuc1ıds eieate| the Ptolemaı1c ynas and occupıed
Syria and Palestine In 198 In the CVEeEr worsening polıtical CIrcumstances it
Was NOT self-eviden that the SONS acknowledged and complıe wıth theır
father’s tradıtions. They WeIC all consıdered be “°SONS ofAaron” who sacrıfiıce
burnt offerings for Yahweh (nw! N1 wıth theır an The Temple has NOT

yel been desecrated and the offerıng for eNs (ALOC 'OAUUTLOU: Macc 6:2)
have not yet taken place

SIıra ’s grandson translates thıs ({exT In the sıngular TPOOHOPA KUPLOU and uUscs

expression for offerıng IC 1S NOT clearly defined, and 1S MoOst CIYy of hıs
creati1on.

SIr A lc  ‚A29
ıthın the of - Eh8 Use of SIr Aa OMNC finds

subsection in the al startıng wıth “My child” Thıs text has often been
categorized under the topıc of© diem  ”30 Whenever there 15 somethıng
ıttıng people should UsSC ıt for themselves (v.] la, 14) But OTIC should NOT forget
the Lord The PCISON who reads hears thıs words should offer hım N fat
(WM) What does the {exT mean®?

197 1S proofed In the proto-canon 10x?' wıthın the CONtTtexTt of sacrıfice. In
Judg 9 In the “The Parable of the Ireess fat AaSs TLOTNC 1S mentioned indırectly
dSs sacrıfice. The olıve tree questions SWaYy (re1gn) OVeEeT the other trees, ıt
refuses o o1ve UD its fat, the 01] of the olıve, 1C 1S used 18 honor gods
and people.

Furthermore JO OMNC Cal fınd In “The Book of 00d News” In Jer AA
wıthın speech ofG0d He ds shepher' set aCcCo iree. and the priests

DA Skehan II Lella, Wısdom 552, deseribe ın followıng words: .., cereal offerıng
which irankıncense and 011 WEIC placed: part of thıs combınatıon Was then burned
the altar (Lev ZA1-2: 6:/-8)
Probably ıt 1s description of the Tamıd offerıng (cf. SIr 4A52 the daıly Whole-
Offering); Skehan DI1 Lella, Wısdom 3597 Hayward, Temple 390
SIr 14:1 IC 1S 1gnored by MOStT of the cCommentarıes: Skehan DI Lella, Wısdom DA

3()
258; Dauer, Jesus 125-126; opposıte eters, uch 123 Snaıth, Eccles1iasticus 73
Kaitser, Dıem 191-194

Lev 1:16; A (2%) 6:3-4:; Judg 1Kgs 33 55 Jer 31:14,
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should be sufficıently doused wıth fat. The verb FE ShOWS that the TexT refers of
olıve O1l, 00 ere 1s equıvalent be OoUunNn! the eptuagınt (WEYAAUVO
KOXL WLEOUVTO INV WUXND TG LEPDEWV UDLGOV EUL The other evidenceO only
speak of ashes of burnt offering.

SIr ShOows 127 sg.). IC the orandson translates typıcally wıth
TPOCHOPA (but plural) He orders offer these AS worthYy sacrıfiıces the
Lord (TpoOdbopkc KUPLÖ). Because ONC knows when death 1S wailtıng and
then there 1S L1LIOTC enJoyment possıble (v.1IZ: 15 16b, 17-19 Before SOTINC-

ONC dies he should be x00d the PCISON he loves N OLÄOG; v 13) The
relatıonshıp ofbrothers should be alance: In o1ving and rece1ving (V. 16a)

The ree| vers1on of Ben Sıra realızes clearly that 19277 1S sacrıfice term
IC 1s elated (10d. However “fat”, the materı1al of thıs offerıng dSs olıve 011
In the TE text longer Fat as offerıng Was reserved only God
Thıs materal has wıth 390 dıfferent basıs In the Hebrew 4  © where ıt 1S
forbıdden CONSUMMEC (070] and fat punıshable by ea (compare Lev 6-17;
23 25)
SIrA, 16b, F6C; Yı

ıthın the “Praise of the Fathers” (Sır 44:1-50:24) the 62
eAals wıth the hıgh priest Aaron:  29 The relevant sacrıfice terms dIiICc be OUnN!
ın the VEISCS 14a, 16D, 16cC, 21b

Aaron 1s placed NexTt Moses 1-5  9 but he 15 treated INOTC extensıively.
fter Aaron’s descendent and choosing fiınd description of the hıgh
priest’s AaDPCATANCC In hıs ornate garments v.8-12; e1: 50° 3 accordıng the

In the book of Exodus 28 Afterwards there 15 brief note regardıng the
transmıssıon of tradıtions Aaron’s SONS alone The VEISCS 4= 17 des-
cribe Aaron’s functions AaSs priest: presenting sacrıfices, keepmng the COovenan'
wıth God, benedictions, legıslatıon and teachmng. Then the texT contaıns refer-
CI1CC Dathan’s and Abıram’s revolt v.18-19)

The rest of the V.20-22) eals wıth the materı1al SUuppOort of prliests.
The maın topıc of interest in the chosen cContext 1S the presentation of sacrıfices.
Ma Sday> that Aaron’s meal offerıng 15 be burnt (W) ASs ole offering.
H- |) 1S be assumed al the incomplete beginnıng of the Nor-
matıvely d 1S translated wıth AvOLA wıth 146 examples the Further
thıs evidence of 95 aDPCAaLs only IX and 1S translated wıth the adjectives

SIr 16b ıth the translatıon OTEXP in 47:2a°. and SCC above In

33 the analogıes tractate Tamid 6,3-7,3
the extensive mentionıng of further priests lıke Phınehas (Sır 45:23-26) and

Sımon (Sır 50:1-24), ell the Samuel  S offerings In SIr 46:16
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OAOKAUTOC and A  XTO, but wıth the verb OAOKXPTOOMAL. Consıidering thıs,
Ben Sıra s grandson us that Aaron’s sacrtıfice consIists of fruts 1C WCIC

then completely burnt.
Repeatedly the grandson defines the materı1al of sacrıfice for hıs

contemporarIes; cf. LevA VOou ring g2rain ffering (MMI) of first
frults the LO VOU ring the g2rain ffering (MMI) of your fiırst
fruits COUArSse grain from fresh CUArS, parched wıth fire. YOu add n1l

ıf and lay frankincense Il} ıf 15 g2rain ffering (MMI).
In 14b the rıtual procedure of thıs offering 1s eported take place

twıce day (DYD5 S] ma „>} K 9 NMEPOAV EVÖEÄEY ÖC ÖLC) Thıs remıinds
the aıly called ° T’amıd offerıng” (CTr Lev 12-16)°.

Verse 15 interrupts the sacrıfic1al theme wıth Aaron’s ordınatıon by Moses.
In Lev 89 there 1S description of the ordıinatıon of Aaron ds the fırst hıgh
priest. Wıth thıs texi mınd OC Cal recall the dıfferent offerings the fırst
and ejghth day of ordınatıon.

The followıng v.1 us that Aaron Wäds chosen from IN all 1ving
people present burnt offerings (m>y KAPTWOLC) and pleces of fat SM
ree text omıtted; 16b)*° and in paralle construction {tOo present Incense
and pleasıng odor A0 en OULMLOLLO KL EUWÖLAKV) dSs memorI1al offerıng
(MADIN UVNWOOLVOV: 16C) The orandson’s translatıon 16b 1ıffers oreatly
from that of Ben Sıra. burnt offering becomes frut offerıng for the Lord
(KAPTWOLV KUPLO) and the pleces of fat, 1C AdIiC the best part of anımal
offerıng (cf. Deut 32:14: Ps 63:6; E7zek AIc nNnot SVER mentioned. The
latter 1S probably because slaughtere: anımals WEIC longer offered at the
time of Ben Sıra’s grandson, IC Causcs hım VaLY from the Hebrew basıs.

Verse 16d the PUIDOSC Ol the mentioned sacrıfices: they cshould
atonement fOr the people of Israel (cf. Lev D/} wıthout elling why

Verse 17 pomts Oout the legıslatıve function of Aaron and hıs duty teach
al] the people the VeTISCS FN19 the rebelliıon ofathan and Abıram 1S cıted

Next the Support of the priesthoo. 15 eferred V Aaron’s herıtage
( KÄNPOVOLLA; 20b), hIs fo0d MOStT probably consisted of the “holy first
frunts” An b 17 37w[ )) The Irst part of the TexT in the manuscrıpt 1S MI1S-

35 desceription of about the Salllc time In the Tempmple Scroll recently by Volgger,
Opferkalender EG eger, Prayer 215-216, tells that the Tamıd offerıng could be
replaced by PIAYyCTI, however the determıined time for the Daıly Offering 1S be kept.

further bıt of evidence in SIr 47:2a°, where the translates ıth the
OTEMP.

eters, Lıber: WT 5  O WT The facsımıle cshows only D] On the
rıght Sıde of 1s broken AaWAY
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SINg The Tee texTi 1S translated wıth “the fırst frunts of the irst borne ones’”
(ATOPYXAC TOWTOYEVNUATWV; 20c) The next colon 20d 1S also damaged, but OLIC

word be partly read al the end, namely 389 AA DA (hıs herıtage) So ONC

has o0k al the Tee text “he prepareı Teal of fırst frunts In abundance.”
Once agaln connection 1S made the first fruts IC AaIc sed bake TeAaAl

mentioned above, States that the burnt offerıngs (ifi! V QvOLAC
KUPLOU) belong (J0d and the priests cshould egt them. CAdsc the Hebrew
and TeE d that Aaron and hı1s offspring should be o1ven the
contrıibutions Plale ÖLÖGUL).

ccordıng 1{8 v.2729a Aaron 1S forbıdden ecelve the people’s inherıtance
M e QU KÄNPOVOMWNOEL). Verse 2A2 iresses ONCEC INOTEC that the priests
should aVe part of the property IM the people A DD > KL
WEPLC OUK EOTLV XUTO) The 1C4SON 1S NOL comprehensıble In Hebrew due the
incomplete TEL ONC has consult the Tee the Lord 1mself 1S the DOI=
t1on (1 W  » 2DICc+H WEPLC OQU, 22d«), respectively the inherıtance
ST 726 KL KÄNPOVOLLA; 22dß) That the priesthoo reCeIVves
property of Its ( W and depends ega sacrıfıces from the Israelıtes for ıts
materı1a|l SUppOIT.
SIr T1

SIr 9-3 COU. be tıtled “Dutles ofelıg10n.” Thıs section
the sSOc1al estimatıon and Support of priests ıIn theır socılety. ove all, the texTi
refers LO authorıty and hIs Wd the Creator o emphasıze thıs topıc.

In Tee| thıs PAassarpc Starts wıth imperatıves led by the requırement
of the fear of (G0d Reıiterer ca ıt In the SaJInle cContext ‘““Gottesachtung””,*'
perhaps be translated dsS -reSpeECT of 0)8 In old “t0 esteem
apprecı1ate 297 ırst (GJ0d 1s mentioned and then secondarıly the human
tual F: the priest In the cola tO

29a ON TOV  - KUPLOV 270b 1r TOUC LEPELC XDTOD
30a 30bTW TOLNOAVTA 17771 2973 [} TOUC ÄELTOUPYOUG XUTOD
3la ÖN TOV KUPLOV ] LEPEN

39
Wıth the facsımıle ONC Can P,
See above ıth SIr 123b®
The facsımıle sShows only the tOp of The end of the lıne cCannot be verıftied.
Peters, Lıber: Iln  MN m] Ha\ ml ale) [ ]} D

41 Reıterer, (jott COMDALCS the detaıled analyse of SIr (Heb., and Syr)
the 139-165; ct. kgger-Wenzel, Faıth 21 1-226, whereas thıs artıcle 1S related
N bOßOc,



Renate Egger-Wenzel 140 (2009)

On the O6 hand people cshould ' cfe ar7 9 God deep down dS compared
“LESPECL. 166 (MB EDAOBEOUAL). They should love (IMN XVYOATAG)) theır
(’reator wıth al theır strength, and pralse hım, respectively fear hım (7Z8

ın TrTee
On the other hand ..  groun! IW his priests should be sanctıfıed OT

allower (WTP OXULUACW). One decıde whether the refer 18} Ord1-
natıon OT to separate the priests from profane The ree texi requılres
the LE VGTICHGE ofpriests.

Further 1S wriıtten NOLT 1gnore ervants ( ÄELTOVPYOC), and
iinally ONC cshould pralse AA S0EXCw) the priests. The followıng cola of
v.31 explaın what 15 The priests should gel theır Justified portion (p>m;
-m INV WEpLÖC XUTO); 31b) Ö the people’s rcal 1ke the
Hebrew tex{i SayS (PESEN ms The Tree {exi Shows ATOPXNV KOL TEPL
MÄNUMEÄELOC, what Can be translated AdS “the first frunts and the guilt offerıng”.
The priests cshould also recelve theır portion of the hand’s wave-offering
FT D 43 mga m m SOCGLV BPOX LOVWV: 31€) and the holy wave-offerings (1
D7 / ÜTOPXNV XYLOVU; 31d)

[Due IO the abundance of sacrıfıce terms only want present D77AN S
ATOPXNV KL TEPL MÄNWMEÄELOAC In 31cC and wıth reservations 7715 IS ] AQUOLAOV
XYLXOMWOD 1d

Reıiterer already noted that 1 N inl 1S “rel1g1Öös bedeutsamen, aber
schwer deutbaren bzw. beabsıchtı mehrdeutigen, für den ult aber keines-
WCQ>S zentralen Ausdruck?? 46 Thıs phrase has only ONC further example In Ps
78:253; the Droto-canon (WN DDN D' VAN nm?) The {EexXT 1S allusıon o the
“Rrea\: from Heaven” 1ın Exod 16, and here proo Y  CN (97 N 13797 159
SN and 35 (MIW DD AON 1D DN 175N RIO ere AdiC nNOT only
elated CONTEXTS but aIsSO 4SSONANCEC between them (d?VaN am and 1D
DW3N). The forty of starvıng people ATrc perhaps elated starvıng
priests al Ben Sira’s time.

eiers; Liber D[ AM; eentjes, o0k 322.Jaı and in the ootnote D>>([R m;
the facsımıle shows only D] |
Reters, _ ıber: A aN) Smend, Weısheıt: D° AJON; Beentjes, ook
The facsımıle shows only 'aCces of letters (accordıngly Beentjes, ook: E but
In the footnote $! 50 Aln
791757 1S be wriıtten accordıng the microfilm: the facsımıle there 1S in front of
the fırst only rest ofON etter, whiıich an’t be iıdentified.
Reıterer, (jott 146
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In spıte of theır Inappropriate behavıour, the Israelıtes recelve meat (LE
quaıils) and Trea| (1.e manna) from (GJ0d ın the desert SIr F3 1 b-d demands the
Samıec thıngs for cultic ervants The priests should be supporte: wıth reaı and
meat, L probably aal If ONC cons1ıders the CONTEXT of the ollowıng In
SIr D wıth the miıracle of 11anna ONC Can 1gnore the references to
underpriviıleged of the socılety. ese dIC (the DOOTL [Y]ax> [ add  ıtıonal

people aqalıve 17  _ dead people aM , people who wander around
27’212; mournıng people DSeRmS and starvıng people arTIND), who nNOoTt
able to help themselves.

Because of thıs aCKZroun the priests to be desperate sıtuation.
LOO); (CT. alsO Deut 26° 1214 When VOU have Inishe. Dayıng all the tithe of
VOUF produce IN the third year (which LS the Yyear O, tithe), QIVINZ It the
Levites, the aliens, the orphans, and the WIdOWS, that they FHLUYV Ral their fıll
wiıithin YVOUF then VOU before the LO YVOUrF (10d. E have
removed the sacred portion from the house, and have given It the Levites,
the resident aliens, the orphans, and the WIdOWS, IN accordance WIth VOUF entire
commandment that VOU commanded ME, have neither transgressed AOr Jor:
golten UANYV of your commandments: have nNOoT ealen of it 1lle IN mourning2;

have nNOL removed any of it 1lle Wa unclean; an have noTL offered UFLYV of
f the dead Just the opposıte ONC Can read SIr

M7 3 OaN kn 15 translated nto TeCe wıth the phrase ÜTOAPXTV K(XL TEPL
MÄNUMLEÄELAC. Here: the offerıng of the first frunts and the offerıng for SIN OT CTT

arc not suntable equıvalents. The Hebrew orıginals of ATAPXT Aare tradıtional
mam (a contrıibution what 1S lıfted) and n“äNj48 (Hırst 1ts), but am

MÄNWMEÄELN from DWN (offense, ouilt, trespass-offering)”” In the LO-
in the offerıng materı1al 1S noted wıth KPLOC ram OT XWVOC

(lamb) 10 times the term 1S used analogous Ben Sıra alone. The last bıts

xod Za (2X), 39 3555 36:6: Lev Z Num 18:8, PIS 31:29: eut 12:6,
11: 1 U 2Sam E21: C  > SE l ' 1 $ Ezra SS Neh 10:40:; 12 3:5: zek
20:40; 44:3() (2X) 45:1, 63 @2%) 3: the princes of srael; 48:8. 95 l 1 Ü 18
(2%) (2x) 21 (2x) Mal 40x).

xod Z3:19: Lev Z 2Z3:40: Num 15:20:; Z S12 eut E (2x) 26:2: 1 E
SE 1 Sam Z E  — SE Neh 10:38:; Ps Z 3E Ezek 20:40; 44:30) (=
18X) Other Hebrew Vorlagen ATrc aM in Num 18:12 (2x) 2 Ü 3 ' (5X). AT 1x
KT (trıbute, contrıbution) In 7ek 12; D (wave-offering, offerıng waved
toward the altar) In xod 3824 and ND (full yıeld) xod DA

Lev S15 16, 18, 2 E 6:10; EB 2, I 7‚ 3 % 14:12, SE 1 C l 9 2 9 (2%), 2 Ü}
19271 (2x). 2 ® Num 5  9 G (= 23%) Further there AdIic Vorlagen In the BHS >
(defraudatıon of sacrıfices) wıth bıts of evidence 0S S and ND (sın
offerıng) ıth bıt of evidence In 2Kgs DE
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of evidence mention indıyviıdual ouilt Ol: PCISON. These exXiTs sShow that
or1g1nally D ON MÄNUMEIELN wanted IT handıng OVeCeT of anımals dSs

trespass-offering. So the TE& phrase ATOPXTV KOL TEPL MAÄNUMEÄELAC mentions
frunts and anımals dASs COTNIMNON offerıngs the priests, but that 1S NOT the
intention of the Hebrew wording ( 7 )7N ms

The ollowıng phrase s ın SIr /:31C AaDPCAIs only 3X In the LO-
In the book ÖE Deuteronomy-” wıthın sacrıfıce termınology. The '’ans-

latıon Into ree 1S ATAPXN OT KTAPYOC TG YELPGV. Hereby Ben Sıra s grand-
SON’'S choice of words 1S UTNCOTLLLLLOTL One 1N! SOOLC dSs translatıon of
3, however ATOAPXMN, XOALDEUM and ELODOPE. In addıtion SOOLC emphasızes
the voluntary natur: of o1ft The character of duty, 4C STl ex1sts F Ma
has been lost If the grandson had wanted 118 translate he should have used
YELD, but NOTt BOAX LOVWV. Hıs wordıing WAants o refer the materı1al of WaVC-

offerıng In the Proto-Canon, 1C 1S leg often the rıght leg of anımal.
The basıs In Hebrew 1S rmnn 219 TOV BOAXXLOVA TOV SEELOV 3x ‚XO
29:22: Lev 6:25 26) In these there 1s mention of an Y kınd of sacrıfice.
On the other hand other OC Cal read 1W K translated wıth
XO LDEWLM (a portion taken AWAY ASs the choice for sacrıfıce CON-

secration)>”. respectively OTICE DD 137 WEPLC (part of ole that has been
chosen 1vided share, portion)-“ and ONCEC DD MRI (wave-offering,

offerıng waved toward the altar) translated agaın d KOowLDELAK??. These
constructions wıth XOXLDEWO probably Wwant clear the andlıng of offerıng,
namely the Wavıng.

Therefore Ben Sira’s orandson chooses hıs wording Care  Y: He
CADICSS wıth SOOLVU BPOAXLOVWV, that the leg of anımal 15 volun' g1ft,
1C| has 118 be waved by the priest durıng the sacrıfıce ont of the altar. The
Tee texti explaıns the materı1al and the handlıng of the wave-offering
mentioned In the Hebrew proto-cCanon.
SIr 7:31d

The Hebrew basıs of thıs damaged and therefore incomplete colon Was

probably 775 VTr Ng sacrıfices). Thıs phrase Can be OUnNn! 3x the protO-
wıthın sacrıfıce cu 33:19; Ps 4:6; 4C 1S always

translated wıth AvOLO ÖLKAXLOOUPN. The ShOws 56 instances of al

eut 1226 Z Fa 1 TOC XTOPYOC LUWOV, T E A  TOC XTOAOYXAC TV
YELPDGV LUWOV, 7a ST z  TAC ATOPYAC TV XELPGV WWOV

xod 22 Lev W3Z 3 $ 10:14, E: Num 6:20: 18:18
Lev G
Lev 021
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tradıtıonally translated dAaSs AvOLO. But ıt 1S noTt clear how interpret D Fıther ıt
1S sacrıfiıce valıdly offered OT ıt 1S sacrıfıce entitled priests DYy law SIır FE
SCCI1S emphasıze the latter. The prıest should gel hıs ega (S) portionD

More WOU be the ollowıng wording mar pl 54 ST.CS DW (peace
Tfermg), 16 1S translated nNtOo the eptuagınt wıth AvOLA OWTNPLOV (7X)55

twice?®© wıth QvOLA ELANVLKOC and once>/ wıth OUUC (sacrıfice, offerıng)
OWTNALOV.

Sıra’s ograndson agaın SOCS hıs OW) WdYy He translates 775 Va wıth
AUOLAV XY LXOMOD (sacrıfice of sanctıfication). However in Hebrew OC cshould be
able fınd the FrOOT 7,

the proto-canon there dICc only proofs of XY LOOMWOC. ıthın speech of
(GJ0d hıstorıcal reVvIeW Amos J# uS, that God has called SOITNIC

Israelıtes become prophets and SOTILIC others become nazırıtes 0717 ELC
XYLOOMOV). vocatıon ingled the IN Out of profane envıronment.

In description of the ‘“Holy District” Ezek 4A17 the author In
v.4, that the priests should gel diCa for theır houses wıthın the holy dıstrıct
and separate place for the Temple (la !L7j|3?31 D°A397 DD TOTOC ELG
OLKOUC XOWPLOMLEVOUC TW XY LXOULÖ XUTÖV).

Therefore ONC Can PICSUMIC, that Ben Sıra’s orandson mentions offerings,
IC A emoved irom profane UusSCcC and belong fo holy envıronment.
However thıs 1S such trıvıial remark that ıt 1S SUDDOSC that the topıc of
sacrıfice. especılally slaughtered sacrıf1ice, requıres OO much the part of the
reader perhaps the grandson only shape hI1s Tree texi analogue o
the Hebrew ONEC o ShOW hıs In the Tee language No OTLLC knows IOr
S

the second part of 7376 (IIC Can read W'TP ( 2719 ÜTOPXTV XYLOV,
16 1S interpreted dSs “wave-offering for the TE OT “wave-offering for
the Holy One” TIhe roto-Canon sShows thıs phrase 14x>°S mostly In the book of
Ezekiel 1S USCcC combiıne XTOPXT) wıth the adjective XYLOC; Num
und 81 CcConnect XTOAPXT) wıth the verb XYLACO and In Num 8:19 ONC read
XOXLONEUC combıned wıth XYLOC. Ben SIıra ’s grandson took OVCTI ell known

MT 5 S ö Lev S, S 69 9’ 4:10, 2 C} 31 3 ‚9 43 1, 18, 20, 21 (2x%) S
9:18: 9:5:Z 2519 Num OE/ 1 C} B Z 2 U a 41, 4 s 53 59, 65, FE 7 9
83, 8 9 1Kgs 8:063; 35

55 Lev T 32 3 C 10:14:; E Num 10:10; Josh T3 DE  — 3():22
1Sam 10:8; Prov D14
Exod 29:728
xod 36:6: LevZ Num > 18:8, 1 ' zek 45:6, (2x) 48:10, (2%) 2 9

Z (2%)
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phrase only wıthout usıng artıcles. So only want IO refer o Reıiterer’s
interpretation In hıs artıcle “Opfer und (Gjott.”

Conclusıion
One Cal DICSUMC that Ben Sıra had close connection tual because of

hıs extensive vocabulary of sacrıfice. 1S NOT clear whether he ımself Was

priest. Sıra Was ell acquamted wıth cultıc anguage, al hıs time.
However he often preferre Iailc phrases 1C requıre etaıle! owledge of
the Hebrew the 1S scholars>?.

first ook what does the priests’ Support form of offeriıngs SIr ED
have 18 do wıth the miracle of 1L1allla In the book of Exodus 16° The

mentioned keywords ead deeper diımens1o0ns of the XTS wıth long-lastıng
effects. er research 1s for better understandıng and interpretatıion.

In comparıson Ben Sira’s grandson 1S eSsSs amılıar wıth the cultic language
He usSscs sacrtıfıce terminology, but apparently does not follow the usual
procedures for translatıon and 18 appIYy hıs lınguistically hıgh style
dSs hıis grandfather dıd At least ıt he Was able o 16 offering
materıjal Was contaıned the Hebrew termıinology.

So he tries put thıs In CONCretfe terms, for example 38° ] la wıth ITA DTxN

LUVTWOOUVOV GE LÖNAÄEWC In /:31C wıth In SOCLV BOCY LOVWV. Fırst the
ograndson gels the memorI1al offering straıght dS meal-offering Out of wheat
flour of the best qualıty. Second he clears UD wıth BPAX LV that the WaVC-

offerıng of the hand COU. also be gift of sacrıfiıcıal anımal (rıght) leg
The translatıon also shows change of subjects. The Hebrew text speaks of

person’’s hand that o1ves the sacrıfice, whereby In the ree text ıt 1S not clear
whether it 1S the ATII1Ss of the recelving priest who handles the offerings In ont
of the altar OT the legs of sacrıfıcıal anımals dSs translated.

Perhaps thıs represents the grandson s attempt 118 increase the appreclatiıon
Gr sacrıfıce for hıs generatıon. The people of hıs time and Contextf robably ın
Egypt) had neıther experlence In cultic practice Öf the Temple 1OT dıd they
know an  ıng of offerings. In thıs WdY the grandson includes informatıon of
the sacrıfıce materıjal d ell dSs informatıon of the handlıng

Dıfferent Kn1bb, Tempmple 403 ' what 1S sa1d in Sırach specıfically about sacrıfiıce
has parallel In the Hebrew Bıble A and In relatıon SIr 10-1 there 15
ONEC element that 1S dıfferent.88  Renate Egger-Wenzel — BN NF 140 (2009)  phrase only without using articles. So I only want to refer to Reiterer’s  interpretation in his article “Opfer und Gott.”  5. Conclusion  One can presume that Ben Sira had a close connection to ritual because of  his extensive vocabulary of sacrifice. It is not clear whether he himself was a  priest. Sira was well acquainted with cultic language, common at his time.  However he often preferred rare phrases which require a detailed knowledge of  the Hebrew Bible on the part of his scholars”.  At a first look what does the priests’ support in form of offerings in Sir 7:29-  31 have to do with the miracle of manna in the book of Exodus 16? The  mentioned keywords lead to deeper dimensions of the texts with long-lasting  effects. Further research is necessary for better understanding and interpretation.  In comparison Ben Sira’s grandson is less familiar with the cultic language.  He uses sacrifice terminology, but apparently does not follow the usual  procedures for translation and seems to apply his own linguistically high style  as his grandfather did. At least it seems he was able to sense which offering  material was contained in the Hebrew terminology.  So he tries to put this in concrete terms, for example in 38:11a with 775N /  HUTLÖOULVOV OEJLLLÖdAEWG Or in 7:31c with 7° matIM / S60w BpayLÖvwvV. First the  grandson gets the memorial offering straight as a meal-offering out of wheat  flour of the best quality. Second he clears up with BpxyLwv that the wave-  offering of the hand could also be a gift of a sacrificial animal (right) leg.  The translation also shows a change of subjects. The Hebrew text speaks of  a person’s hand that gives the sacrifice, whereby in the Greek text it is not clear  whether it is the arms of the receiving priest who handles the offerings in front  of the altar or the legs of sacrificial animals as translated.  Perhaps this represents the grandson’s attempt to increase the appreciation  of sacrifice for his generation. The people of his time and context (probably in  Egypt) had neither experience in cultic practice of the Temple nor did they  know anything of offerings. In this way the grandson includes information of  the sacrifice material as well as information of the handling.  ° Different Knibb, Temple 403: “... what is said in Sirach specifically about sacrifice  has a parallel in the Hebrew Bible ...” and in relation to Sir 24:10-11: “But there is  one element that is different. ... Wisdom then states that she ministered (leitourgein)  before the Creator in the tabernacle and thereafter was established in Jerusalem, by  implication in the Jerusalem Temple”.Wısdom then states that she minıstered (leitourgein)
before the C’reator In the tabernacle and thereafter Was establıshed Jerusalem, by
implıcatıon in the Jerusalem Temple
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4O understand the s1ıtuation In Egypt better, ONEC has o take aCCount the
Jewısh temple of Leontopolis® (AeOvtTW@WV TOALC), 1C Was ul by the
adogıte hıgh priest On1as LV®! in the 2nd CeENTUrYy (169 wıth the
perm1ss1ıon ofPtolemy Phılometor and hıs Ssıster wiıfe eopatra I1

Sure there took place development of pecı1al tradıtions. However thıs
temple 5£ the dıaspora In the 1le Wds regarde: neıther ds legıtimate 1101

ılleg1timate by the rabbis® One had agree I(8 o1ve offerıngs at the temple of
Leontopolıs and al the Sd1I1L1C time Cal the prescribed contrıbutions the
temple ofJerusalem. Thıs discussıon 1s eported the Talmud (Menaho:a

1S questioned whether OC hıs duty when he offers burnt-offerings (m>w)
In the “house of (Inı1as” (Ba ma er ıt 1S sal1d that priests of Leontopolıs
dIiC NOT Illowed SCTVC al Jerusalem. however they should be supporte: wıth
theır of the holy contrıbutions there They have the Samlnlle dSs

handıcapped priests (CE Lev 16-23
1S of interest that ° Alexandrınıiıan Jewısh ıterature does NOL mention

On1as’ temple, and CVCN In Palestinian Jewısh there 1S explıcıt CVCN

60 Josephus, 111 62-63, cıtes Isa 19:19 On that day there chall be altar the
E the and of Egypt, and sacred pıllar the LO 11CcCal the boundary
(NAB) cft. Hayward, Jewısh Temple 429-433, who u the SOUTCECS; already
Delcor. Temple d’Onı1as One Cal find descr1iption of the temple ofLeontopolıs in
Josephus, B.J VI1 421 COWEeY, Judentum 2 ' cıtes ohak, Jose DE
dıfferent Jewısh temple Was buillt already In Elephantıne the CENTUFY B
which Wädas SANCIUATY for the god ahoÖ (FTEYV, Temple LZB People presented “meal,
Incense and burnt offerings -hö” 410 the temple Wäas destroyed Dy Pers1an
general The Persian instances permitted the reestablıshment, but mentioned in
the framework of sacrıfices INOTEC burnt-offerings, which they probably wanted
be Iımıted the temple Jerusalem (177-178). About al the Samne time
Leontopolıs there ex1isted turther temples, OMNC named Araq el-Emir the reg1on of
Transjordanıa, In QOasr Zl Abd., and the rıvalAual Mt. (GGarızın(
One Can find also On1as 111 in the ıterature, lıke Klınzıng, Umdeutung Z2E ct. the
problem at FTeY; Temple 188-191
The yCal 1S concluded Out of Josephus (cf. OWEY, Judentum 41)

Menahot 109a Scholars often discuss whether there Was temple Qumran
and whether Jews had sacrıfıcıal cult there: Kınzlıng, Umdeutung 2 ’’ neglects; also
EIeY. Tempmple 172 ‘T he Essenes dıd NOT start sacrıfıcal cult in the desert whıle the
Zadogıte On1as VI and SOINIC priests went kgypt and bult temple {here“: and
191 1T the Essenes dıd not bulld schismatiıc SaNCIUarYy install He  S sacrıflıcı1al
cult. They SCCINMN ave "spiırıtualızed’ mportant aspects of the Temple cult.The Change ofthe Sacrifice Terminology from Hebrew into Greek...  89  To understand the situation in Egypt better, one has to take in account the  Jewish temple of Leontopolis® (Aeövtwv TöAiLc), which was built by the  Zadogite high priest Onias IV°! in the 2nd century B.C. (169 B.C.°) with the  permission of Ptolemy VI Philometor and his sister / wife Cleopatra II.  Sure there took place a development of special traditions. However this  temple of the diaspora in the Nile delta was regarded neither as legitimate nor  illegitimate by the rabbis®. One had agreed to give offerings at the temple of  Leontopolis and at the same time to carry the prescribed contributions to the  temple of Jerusalem. This discussion is reported in the Talmud (Menahot 109a).  It is questioned whether one fills his duty when he offers burnt-offerings (mb1w)  in the “house of Onias” (73 m’3). Further it is said that priests of Leontopolis  are not allowed to serve at Jerusalem, however they should be supported with  their part of the holy contributions there. They have the same status as  handicapped priests (cf. Lev 21:16-23).  It is of interest that ‘“Alexandrinian Jewish literature does not mention  Onias’ temple, and even in Palestinian Jewish texts there is no explicit or even  ° Josephus, A.J. xiii 62-63, cites Isa 19:19: On that day there shall be an altar to the  LORD in the land of Egypt, and a sacred pillar to the LORD near the boundary  (NAB); cf. Hayward, Jewish Temple 429-433, who quote the sources; already  Delcor, Temple d’Onias. — One can find a description of the temple of Leontopolis in  Josephus, B.J. vii 421. — Cowey, Judentum 25, cites Bohak, Joseph 27-29. — A  different Jewish temple was built already in Elephantine in the 5” century B.C.,  which was a sanctuary for the god Yahö (Frey, Temple 171). People presented ‘“meal,  incense and burnt offerings to Yahö”. 410 B.C. the temple was destroyed by a Persian  general (176). The Persian instances permitted the reestablishment, but mentioned in  the framework of sacrifices no more burnt-offerings, which they probably wanted to  be limited to the temple to Jerusalem (177-178). About at the same time as in  Leontopolis there existed two further temples, one named ’Araq el-Emir in the region of  Transjordania, in Qasr el’Abd, and the rival sanctuary at Mt. Garizin (172.180-186).  61  One can find also Onias III in the literature, like Klinzing, Umdeutung 21; cf. the  problem at Frey, Temple 188-191.  62  The year is concluded out of Josephus (cf. Cowey, Judentum 41).  63  Cf. Menahot 109a. — Scholars often discuss whether there was a temple in Qumran  and whether Jews had a sacrificial cult there; Kinzling, Umdeutung 22, neglects; also  Frey, Temple 172: “The Essenes did not start a sacrifical cult in the desert while the  Zadogite Onias VI and some priests went to Egypt and built a temple there”; and  191: “But the Essenes did not build a schismatic sanctuary or install a new sacrificial  cult. They seem to have ‘spiritualized’ important aspects of the Temple cult. ... This  is the striking difference between two contemporary Zadogite leaders, the Teacher of  Righteousness and Onias IV, and their respective groups.”hıs
1S the strıkıng difference between CONtemporary Zadogıte leaders, the Teacher of
Rıghteousness and On1as I and theır respective SrOupS.  27
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polemi1Cc reference the temple of Onias.  204 However there 1s possıble allu-
S10N the dıaspora communıty ofLeontopolıs ACC E  \O and 102

243 later osephus wrıtes erroneously (5.J. V11 436) In
there 1S eported of the OC of the temple in Leontopolıs Dy the

Romans®®.
Lookıng back the researched materı1al WOU lıke supplement Re1-

terer’s eOry “Opfer SInd also eın Beıtrag Erhaltung der Priester und für
96 /dıe indıviıduelle Heılıgung da und nıcht für (jott Especılally In reference

SIr 9-31 ıt Can be noted, that hıs theory surely 1S appropriate Ben Sıra ’s
time. The ograndfather seemed know about the takeover of the Seleucı1ds In
Jerusalem in 198 He probably foresaw the Ser10us changes In cult At thıs
time ıt Wäas the publıc and rel1210Us interest o admonısh the Support of the
priesthood.

However [WO generations later and 1ving In the dıaspora the orandson had
dıfferent VIEW and other problems. He had famılı1arıze the people of hıs time
wıth strange cultıic language and 1fs Contents and he dıd thıs conscılenti0usly.

In 111y pomt ofVIEW his translatıon irom Hebrew into Tree| 1S INOTE
of practice and adaptatıon than of spırıtualızation of understandıng
sacrıfices ds for example Kaılser wrote sımılar context®®

Thıs 15 the startıng pomt 18 hınk about separate translatıons of the Hebrew
and the ree text of Ben Sıra and about commentarıes. AIl tandard
translatıons offer mıxed X IC do not dıstinguish between the intentions
oforandfather and grandson.

Summary
One INay that 1ra Was VC) famılıar the cult because of h1ıs extensive

offerıng vocabulary.
Whether he could have belonged the cult personnel nOL, annot be decıded. 1ra

knew the shaped language of cult, selected however often Talr‘ references, whıich DIC-
SUPPDOSC founded knowledge of Israel’s 1ıterature. What looks al first sıght the
materal supply of priests ıth offerıngs SIr INaYy be related the miracle of

In xod These reference connecthons VDCH depth dımens1ıon of the X
whiıich have be traced st11] for long time

Sıra)’s grandson 1S however longer completely the language of cult.
He often kes ell known terms from the CONTEXT of sacrıfice, but apparently doesn’t

ETeY. Temple 194
65 Frey, Temple 190 footnote 1L1Z; dSSUumMnNes symbolıc number (7 f  -

Josephus, V11 AAA

08
Reıterer, ott 163-
Kaıilser, Sühne 154
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know the usual practice of translatıon he uUsScs CONSCIOUSIYy lıke hıs grandfather OW)]

WaYS art-fullest Greek hus he creates 1ra ’s IaIc Hebrew He  S phrases, whereby he
IX  ' which materıal of sacrıfıce 1s hıdden behind the Hebrew words.

addıtıon he tres spec1fy thıs
ONsIsSe examples ftınd In SIr 3811la wıth 77  A  .  IN LVNMWOOUVOV GEWLÖXÄEWC In

PATO wıth Al OOLV BPAXLOVWOV. (n the OTIC hand the orandson explaıns that
memorI1al offerıng 1s sacrıfıce Out of wheat flour of best qualıity On the er hand he
clarıfies that the offerıng whiıich 1s lıfted wıth the hands o1ft of thıghs (BpaXLWV)
of the offered anımal. hat MAaYy be attempt of SIıra ’s grandson the readers of hIS
generatıon, who Iıved abroad wıthout the experience of sacrılıces al the Temple of
Jerusalem, make them famılı1ar by tellıng the offerıng materı1al and reference the
practice.

Zusammenfassung
Es ist vermuten, dass 1ra aufgrund seines umfangreıichen Opfervokabulars ınen

Bezug Kult pflegte selbst Kultpersonal gehört haben könnte, lässt
sıch nıcht entscheı1ıden. 1ra kannte dıe gepräagte Kultsprache, wählte ber oft selten
belegte, an sStehende Stichworte, dıe beım Hörer DbZW. Leser ıne {undıerte
Kenntnis des israelıtıschen Schrifttums voraussetzen. Denn, Was hat auf den ersten Blıck
die materıelle ersorgung der Priester durch Opfergaben In SIrE mMıiıt dem Manna-
Wunder In Ex tun? Diese Stichwortverbindungen eröffnen eiıne Tiefendimension
der eNe: denen noch ange wiırd nachspüren mussen.

Sıras nkel ist dıe Kultsprache hingegen nıcht mehr Sanz geläuflg. Er verwendet
ZWAAar oroßteıls Termin1ı dUus dem OÖpferkontext, kennt ber scheinbar dıie gänglıge
Übersetzungspraxis nıcht oder geht bewusst wI1e se1n G’rolivater eigene Wege In
kunstvollstem Grnechisch. SO krejert zugegebenermalien seltenen hebräischen
Vorlage Sıras LICUC Phrasen, wobe!l HI B och hnen scheınt, welche Opfermaterıe
hınter den hebräischen ean steckt. DIiese versucht zusätzlıch konkretisieren.
Hervorstechende Beıispiele sınd 38,1 la mıt MTIDTN LLVT)LOOUVOV GELLÖXÄEWC {iinden
der In IC miıt Al OO LV BOAXYLOVWV. Zum eınen klärt der Enkel, Aass sıch
beım Gedächtnisopfer ein Speiseopfer dus feinstem Weıizen gehandelt hat,
anderen, dass dıe ebe der and die abe VON Schenkeln (BpoxyX LwV) der Opfertiere beın-
halten konnte. Das INa en Versuch VOon Sıras nkel darstellen, den Lesern seiner
Generatıon, dıe sıch 1mM Ausland befinden und keıine Jerusalemer Tempel- DbZw. Opfer-
erfahrung mehr mıtbringen, das Verständnis durch zusätzliche Angabe der OÖpfer-
materıe und durch eınen 1InweIls auf dıe Praxıs vermitteln.
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